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WORD OF THE MONTH
Last op for KL this month is Wednesday, May 6th (H89B24) - all night - LEIL 13 IYAR. This Friday - 14
Iyar (May 8th) is PESACH SHENI. Without a Beit HaMikdash, Pesach Sheni is just remembered (and
looked forward to). Most don't say Tachanun (but at Mincha on Thursday, we do) and many have the
custom to eat matza, commemorative of the matza eaten with the Korban Pesach. Some eat matza
on the 14th. Others eat matza at the Leil Shabbat meal - some, both. This coming Monday night Tuesday is LAG BA'OMER (18 Iyar, this year May 11-12). Some end their mournful customs of the Omer from the
morning of LAG. Some just take a break and continue after LAG until before Shavuot. S'fardim end S'fira restrictions
after LAG. Chassidim (and others) celebrate LAG BA'OMER with full-blown spiritual Simcha, in honor of Rabi Shimon
bar Yochai, the 'grandfather' of Kabbalah.
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WEEKLY INSPIRATION
“It is a great and enlightening task to totally remove anger from the heart and
to feel unlimited compassion and kindness, to gaze upon everything with a
favorable eye, even upon the actions of the most wicked, in emulation of the pure
white, celestial eye, to feel compassion for those sunk in the mire of evil, and to
find in them some good…."
Rabbi Abraham Isaac HaKohen Kook zt”l, Orot HaKodesh III, p. 326
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EMOR
STATS
31st of 54 sedras; 8th of 10 in Vayikra
Written on 215 lines (rank: 20th)
17 parshiyot; 11 open, 6 closed
124 p'sukim, rank: 15; 1st in Vayikra -Same as
Sh'mot, but shorter in words & letters. Very
very close in number of lines; but number of
parshiyot affects line-count because of the
blank spaces between parshiyot.
1614 words, rank: 22; 2nd in Vayikra
6106 letters, rank: 23; 2nd in Vayikra
Relatively short p'sukim account for its drop
in ranking for words & letters

MITZVOT
63 of 613 mitzvot; 24 pos. 39 prohibitions
Emor has more than one mitzva per two
p'sukim, five times the Torah's average. Only
Ki Teitzei (with 74) has more mitzvot than
Emor. Only K'doshim and Ki Teitzei are more
mitzva-dense.

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is
Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.
Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s Sefer HaMitzvot. A=ASEI;
L=LAV (prohibition). X:Y is the perek &
pasuk from which the mitzva comes.

KOHEN FIRST ALIYA
15 P'SUKIM - 21:1-15
A kohein gets the first Aliya of every
Torah reading. That's a given. But this
particular first Aliya is custom made for a
kohein.
[P> 21:1 (9)] Following Parshat K'doshim,
which focuses on the challenge to the
individual Jew and the whole Jewish
community to rise to higher levels of
sanctification, Emor begins with the
special sanctity of the kohein, and the even
higher sanctity of the Kohein Gadol. These
higher levels of k'dusha are concomitant
with stricter rules of personal religious
conduct.
A kohen is not to become ritually defiled
due to contact with a dead body [263, L166
21:1], except for his seven closest relatives:
wife, mother, father, son, daughter,
brother, and (unmarried) sister. This is
more than permission; a kohen is required
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to participate in the funeral and burial of
his close relatives, becoming Tamei [264,
A37 21:3].

MITZVAWATCH
The Talmud teaches that from this
same source, mitzva 264, comes the
requirement, incumbent upon all Jews (not
just kohanim), to mourn one's seven close
relatives. It is important to understand that
this is NOT a case of rabbinic extension
of Torah law or rabbinic legislation
sanctioned by their obligation to "protect"
Torah and mitzvot. This is more. This is
part of the definition of the Torah's mitzva
#264, as transmitted to us by the Oral Law
via the Talmud. The Sages of the Talmud
present us with two categories of Law Torah Law, which includes the Written
Word AND the Oral Law, and Rabbinic law.
They not only teach us both, but they (most
often) clearly differentiate between the
two categories for us, so that we will know
what is D'ORAITA and what is D'RABANAN,
thereby neither adding to, nor detracting
from, the Torah. Our commitment to G-d
at Sinai includes careful adherence to
Torah and Rabbinic Law (remember: the
Torah requires us to listen to the rulings
and teachings of the Sanhedrin - D'varim
17:11). But it is important for us to know
the difference so that we will not have a
distorted view of the Torah. (There are also
practical distinctions between Biblical and
Rabbinic law.)
Specifically, in the case of mourning, the
first day is Torah Law, the balance of Shiva
is Rabbinic. Rabbinic, but inspired by the

Torah. But that's not the same as Torah law
itself.
On another point... Note the one
difference - a kohein may become Tamei
to his sister only if she was not married.
Today, a kohein sits shiva for a married
sister, but still has to maintain the practice
of avoiding Tum'a. For a non-kohein, there
is no distinction as to whether a person's
sister is married or not. She is one of the 7
relatives for whom one mourns.
Kohanim (and all Jews) are forbidden
to afflict the body in any way as a sign of
grief.
[This is an example, among many, of a
mitzva that appears in a particular sedra,
but is counted elsewhere. In other words,
Emor has even more than the "official"
count of 63 mitzvot.]
Kohanim must be holy and avoid
desecrating His Name, because they
perform sacred service. This mitzva for
the kohein is also taken to refer to the
prohibition of doing Temple service after
purification in a mikve, but before the
(last) day of Tum'a has completely passed
(i.e. stars-out) [265, L76 21:6]. Such a
OU ISRAEL CENTER
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person is known as a T’VUL YOM. His
complete purification only lacks time, not
any act of his own.

is further forbidden to have relations with
a widow [274, L162 21:15], as this would
contravene his sanctity.

A kohen may not marry a "zona" (a nonJew and/or a Jewish women who has had
relations with a man who is forbidden
to her) [266, L158 21:7], a "chalala" (the
daughter of a kohen from a woman to
whom he is forbidden because he is a
kohen) [267, L159 21:7], nor a divorcee
[268, L160 21:7].

The Kohen Gadol should (preferably)
be smarter (better educated, wiser) than
his fellow kohanim, bigger (taller), and
wealthier.

Because of the sanctity invested in the
kohen by HaShem, we are commanded to
honor the kohen [269, A32 21:8]. Calling
him to the Torah first is one form of
this honor. So is having him lead Birkat
HaZimun. And, we may not "use" a kohen
to serve us.
[S> 21:10 (6)] The Kohen Gadol has even
more restrictions because of his higher
sanctity. He may not defile himself to any
dead person (even his parents - the only
exception is a body that has no one to tend
to it. This is known as a MEIT MITZVA)
[271, L168 21:11] nor enter under a roof
with a dead body [270, L167 21:11]. The
Kohen Gadol's sanctity derives from the
anointing oil and/or the special garments
he wears. He is to marry a previously
unmarried woman [272,A38 21:13]. He
may not marry a widow [273, L161 21:14]
nor any of the types of women that the
regular kohen is forbidden to marry. He

Save a Life - Gain yours

1 of 76,716
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www.efrat.org.il 02-5454500
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One of the Chassidic Masters gave a
different spin to the phrase HaKohein
HaGadol Mei'Echav (plain meaning is the
Kohein who is greater than his brothers,
viz. the KG). He said it is the Kohein
whose greatness comes from his brothers
(Mei'Echav), a Kohein respected and
honored by his fellow kohanim.

LEVI SECOND ALIYA
25 P'SUKIM - 21:16-22:16
[S> 21:16 (9)] A kohen with a
disqualifying blemish may not serve in
the Mikdash [275, L70 21:17]. The Torah
next identifies many of the disqualifying
blemishes. The rule applies not just to a
permanent blemish or deformity, but even
to temporary blemishes [276, L71 21:21]. A
disqualified kohen may eat of the sacred
foods (some but not all categories), but
may not even enter the Mikdash [277, L69
21:23].
Clarification: A kohen BAAL MUM (with
a disqualifying blemish) is barred from the
area of the Mikdash from the (external)
Altar and inward, but may enter the outer
area of the courtyard of the Mikdash, and
may perform certain tasks.
[P> 22:1 (16)] Furthermore, a kohen who

becomes "tamei" is temporarily barred
from the Mikdash [278, L75 22:2], nor
may he "approach" sacred foods. He may
not eat T'ruma [279, L136 22:4] or other
"kodoshim" while "tamei" from any of
various sources. On the day of impurity
(for the 1-day type) or on the last day (for
the 7-day type), the kohen immerses in a
mikve and, "with stars-out", he once again
is becomes Tahor and is allowed to eat
T'ruma, et al.
Not only may one not eat non-kosher
meat, it also renders a kohen "tamei".
A non-kohen may not eat T'ruma
[280, L133 22:10] (or other sacred foods
specifically designated for the kohanim).
Jewish servants and laborers of a kohen
may not partake of T'ruma [281, L134

22:10]. OTOH, an "Eved K'naani" who is
considered part of the kohen's possessions,
may eat from his master's T'ruma. An
uncircumcised male may not eat T'ruma
(even if he has valid medical reasons for
being uncircumcised) [282, L135 22:10].
This rule is not expressly stated in the
text, but is learned by "parallel texts" from
Korban Pesach. It is nonetheless one of
the 613 mitzvot, note-worthy, in that it is
a mitzva with no direct "chapter & verse"
to point to.
A kohen's daughter (and any woman)
who has relations with someone to whom
she is forbidden, may no longer eat T'ruma
[283, L137 22:12]. This mitzva also includes
the situation of a kohen's daughter who
marries a non-kohen. During her marriage,
she may not eat T'ruma. If her husband
OU ISRAEL CENTER
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dies or divorces her, she may return to her
father's home and eat T'ruma - if she does
not have children. With children, the fear
is she might feed them (her children are
NOT kohanim) from the T'ruma. Hence,
she too is barred.

125 that he pays. And that's the way the
requirement of CHOMESH works.

A person who inadvertently eats T'ruma
must compensate the kohen by paying the
value plus an amount which equals 1/5 of
the payment. Eating "tevel" (produce from
which none of the required separations
was taken) is forbidden for all to eat
[284, L153 22:15]. Violation constitutes a
disgrace of the sacred.

[P> 22:17 (9)] Animals offered as sacrifices
must be blemish-free [285, A61 22:20]. It
is forbidden to consecrate a blemished
animal as a korban [286, L91 22:21]. It
is also forbidden to make a blemish in
a korban [287, L97 22:21]. Blemishes
referred to are specifically defined by the
Torah and Talmud. If a blemished animal
is offered, it is additionally forbidden to
sprinkle its blood on the Mizbei'ach [288,
L93 22:22], or to slaughter (as a korban)
a defective animal [289, L92 22:22], nor
to place any of the animal's parts on the
Mizbei'ach to burn [290, L94 22:22].

Clarification:
If
a
non-kohein
unintentionally ate 100₪ worth of a
kohein's T'ruma, he must compensate
the kohein with 125₪. This seems like his
penalty is a quarter, not a fifth, since 25
is a quarter of 100. But look at it this way.
His penalty payment, 25, is one fifth of the

SHLISHI THIRD ALIYA
17 P'SUKIM - 22:17-33

Castration of animals is forbidden [291,
L361 22:24]. (a serious, practical halachic
issue related to house pets. Consult a Rav
who knows these things for guidelines and
guidance.)
A defective animal may not be offered as
a korban, even if received from a non-Jew
[292, L96 22:25].
[S> 22:26 (8)] From this point through
chapter 23, is the Torah reading for the first
day of Sukkot (second day as well, outside
of Israel) and the second day of Pesach
(our first day of Chol HaMoed. Second day
Yom Tov in Chutz LaAretz - got that?).
A new-born animal stays with its mother
for 7 days and only thereafter (from the
8th day on) may be used as a korban [293,

10
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A60 22:27].
It is forbidden to slaughter (as korban
or for personal use) an animal and its
offspring on the same day [294, L101
22:28].
The Torah, once again reminds us that
korbanot to be eaten have time limits
which must not be exceeded.
Note that previous two paragraphs.
The first applies to korbanot; the second
applies to all Kosher animals.
Until this point in the sedra, the Torah
has dealt with the sacrificer (kohein) and
the sacrificee (animals). It now changes
gears and we find another meaning of the
word sacrifice, as in being willing to die in
sanctification of G-d's Name.
We may not desecrate G-d's Name [295,
L63 22:32]; we must sanctify His Name
[296, A9 22:32]. These mitzvot have many
facets. A Jew is required to give up his life
rather than violate one of the "big three":
murder, incest/ adultery and idolatry. In
times of "forced conversion", martyrdom is
required even for the "least" violation. And
there are other aspects of our behavior
which fit into other categories of Kiddush/
Chilul HaShem.

R'VI'I FOURTH ALIYA
22 P'SUKIM - 23:1-22
[P> 23:1 (3)] Chapter 23 in Vayikra is the
"Portion of the Holidays". It begins with
the statement: "These are the Festivals..."
Shabbat is presented as the first of the
Holidays (we designate it so in Kiddush on
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Friday night when we say that Shabbat is
in commemoration of the Exodus and is
the first of the "days called Holy").
There is a different understanding of "six
days... and on the 7th..." portion, attributed
to the Vilna Gaon. This portion is NOT
talking about Shabbat. It is a summary
of the details about to be presented.
There are six holy days that some work
is permitted, but on the seventh holy day,
it is a Shabbat Shabbaton and all manner
of Melacha is forbidden. The six days on
which some Melacha is permitted are the
first and seventh day of Pesach, the one day
of Shavuot, the one day of Rosh HaShana,
and the first and eighth day of Sukkot.
Yom Kippur, of course, is the Shabbat of
Shabbats referred to.
[P> 23:4 (5)] On the 14th day of Nissan,
the Korban Pesach is brought. On the
15th, begins the Matza Festival (which we
call Pesach), with the mitzva to eat matza
during the seven days of the Chag. The first
is a holy day with most forms of "melacha"
forbidden [297, 298; A159, L323 23:7].
In each case of a Yom Tov, there is
a positive command to abstain from
"melacha", and a prohibition against doing
"melacha".
Korban Musaf is to be brought on each
of the 7 days of Pesach [299, A43 23:8].
The seventh day is Yom Tov (with its twin
mitzvot concerning melacha [300, 301;
A160, L324 23:8].
[P> 23:9 (6)] Following the first day
of Pesach, the Omer (barley-offering) is
brought [302, A44 23:10]. Special korbanot
12
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are offered on the day of the Omer. One
may not eat different forms of new grains
until the bringing of the Omer [303, 304,
305; L189, L190, L191 23:14].
[S> 23:15 (8)] We are to count from the
day of the bringing of the Omer a period
of 7 weeks - 49 days [306, A161 23:15]. We
understand that Torah's 50 days, to mean
"up to but not including" (because it also
says 7 full weeks, and 50 is not divisible by
7, but 49 is).
Following the 49th day, a special offering
of two loaves from the new wheat is to
be offered [307, A46 23:16]. This is on
the holiday of Shavuot (although in this
context, it is not named, giving it a strong
status as the culmination of Pesach elsewhere we find its name and character
as a stand on its own holiday) which has
"melacha" restrictions [308, 309; A162,
L325 23:21]. This Aliya ends with the
reminder of the gifts of the field that must
be left for poor people.
Since PEI'A and LEKET were commanded
in K'doshim, we can learn from this
'reminder' of the gifts to the poor that one
should give extra Tzedaka before a Chag so
poor people will be able to have Simchat
Yom Tov.

CHAMISHI 5TH ALIYA
10 P'SUKIM - 23:23-32
[P> 23:23 (3)] The first day of the 7th
month (Tishrei) is holy (Rosh HaShana),
"melacha" being forbidden [310, 311; A163,
L326 23:24,25]. Special Musaf sacrifices
are brought [312, A47 23:25], in addition

to the Rosh Chodesh Musaf. Note that
Shofar is not counted here, but in Parshat
Pinchas. Here Rosh HaShana is referred
to as ZICHRON T'RU'A, a remembrance of
the T'ru'a. (We use the term Zichron T'ru'a
to refer to the day when in coincides with
Shabbat, in which case we do NOT blow
the Shofar.) In Pinchas, the Torah tells us to
have a "T'ru'a day" - that is the command
to hear Shofar-blowing [405, A170].
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[P> 23:26 (7)] The tenth of Tishrei is Yom
Kippur. One must fast [313, A164 23:27].
There is a Korban Musaf to be brought on
Yom Kippur [314, A48 23:27], (in addition
to the Yom Kippur service described in
Achrei). Eating or drinking (without a valid
excuse) is punishable by excision (death
and more, from Heaven). ALL "melacha" is
forbidden [315, L329 23:28], as are eating
and drinking on Yom Kippur [316, L196
23:29]. We must abstain from all Shabbatlike "melacha" on Yom Kippur [317, A165
23:32].

SHISHI SIXTH ALIYA
12 P'SUKIM - 23:33-44
[P> 23:33 (12)] The 15th of Tishrei
is Sukkot, a 7-day holiday. "M'lechet
Avoda", (referring to most of the Shabbat
restrictions, with the well-known Yom
Tov exceptions) is forbidden on its first
day [318, 319; A166, L327 23:35]. Musaf
sacrifices are to be brought on each of the
7 days [320, A50 23:36]. The eighth day
(sometimes Shmini Atzeret, a.k.a. Simchat
Torah, is viewed as its own holiday;
sometimes as the 8th day of Sukkot) is also
a Yom Tov [321, 322; A167, L328 23:36] with
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korban musaf of its own [323, A51 23:36].
These are the Holidays, besides the
Shabbatot of the year and other offerings
to the Beit HaMikdash. It is at the harvest
time in the fall that Succot is to be
celebrated.
On the first day we are required to take
the four species (lulav, etrog, hadasim,
aravot) [324, A169 23:40]
During the holiday of Sukkot, we are to
dwell in sukkot [325, A168 23:42]. This is
in order to instruct all generations about
the aftermath of the Exodus when we
were privileged to Divine protection in the
wilderness.

SH'VII SEVENTH ALIYA
23 P'SUKIM - 24:1-23
[P> 24:1 (4)] G-d tells Moshe to command
the people to prepare pure virgin olive oil
(EVOO) for lighting the Menorah, always.
The lamps of the Menorah burned through
each and every night, right outside the
dividing curtain (Parochet) between the
Sanctuary and the Holy of Holies.
The juxtaposition of the Festivals and the
lighting of the Menorah is taken as a hint
(REMEZ) to Chanuka from the Torah. What
even makes the point stronger is the Torah's
stress on the concept that the lights of the
Menorah are constant, eternal, through
the generations. The Menorah of the Beit
HaMikdash has not made it through the
generations. (We, of course look forward
to its being lit daily in the third Beit
HaMikdash, but it's been a long time since
14
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it was lit.) The Chanuka lights have made
it through the generations and continue
to do so! Note too that the Kohen lights the
Menorah in the Beit HaMikdash and the
kohanim (Bnei Chashmona'im) were the
ones responsible for the relighting of the
Menorah and for the resultant mitzva of
lighting the Chanuka Menora, from then
and for all times.
[P> 24:5 (5)] We are also to take fine
flour and bake 12 loaves (matza rules)
which are placed on the Shulchan in the
Mikdash. This too was a permanent fixture
in the Beit HaMikdash. The loaves were
exchanged weekly, on Shabbat (having
been baked on Friday, unless it was a Yom
Tov - then the baking was on Erev Yom
Tov). The kohanim on duty would share
the loaves that were replaced by the new
ones. This mitzva was counted back in
Parshat T'ruma, when the Shulchan was
first described.
[S> 24:10 (3)] In an abrupt change of
subjects, the Torah next tells us of the son
of a Jewess and an Egyptian who "blessed"
G-d's name. He was incarcerated pending
word from G-d on how to punish him. The
command was to stone him to death. This
is to be the punishment for "blessing G-d".
So too, murder is a capital offense.
Killing an animal requires compensation
to the owner.
Causing injury to a person requires
compensation based on factors resulting
from the injury.
The execution of the "curser" was carried
out, as commanded by G-d through Moshe.

The three last p’sukim are repeated for
the Maftir.

HAFTARA 17 P'SUKIM
YECHEZKEIL 44:15-31
Yechezkeil, himself a kohen whose early
days were spent in the Beit HaMikdash,
prophesies the rebuilding of the Mikdash
and the restoration of the active kehuna.
He reiterates many of the rules of the
kohen, many of which are based in
Parshat Emor. Interestingly, some of his
rules are stricter than required by Torah
law, but suited the conditions of his
time. Yechezkeil restates the marriages
permitted and forbidden to a kohen. He
says that a kohen cannot marry a divorcee
(true) nor a widow (not so; only the K.G.

may not marry a widow). But he adds that
a kohen may marry a widow of a kohen.
Apparently, by not allowing a kohen of the
time to marry a widow of a non-kohen, the
community would take care of its widows
in a better way. To apply the halachic
details to the future, on a permanent basis
is problematic in light of the immutability
of the Torah. But they can be considered
"for the moment" or possibly they could be
considered chumrot.
In addition to the obvious Kohein, Beit
HaMikdash, Tum'a-Tahara connections
between sedra and haftara, there is another
connection. The haftara charges kohanim
with teaching the people and clarifying for
them G-d's laws. Specific mention is made
of the laws of the Holidays and Shabbat which is a major part of the sedra.
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The Unburied
Corpse

D

ead. Unburied. Abandoned. Forgotten.
What can be a worse fate?

I once read a very moving novel about
the events immediately preceding World
War I and the fate of those who were
caught up in the chaos of the opening
days of that war. The author of the book,
a Jew, was Joseph Roth, and the name of
the book is The Radetzky March.
I was drawn to this book because it
deals, in part, with the Jews of Galicia
and the effect that World War I had upon
them. Both my paternal and maternal
great-grandparents were caught up in
the events of those times, and I wished
to learn more about those events, if only
from a fictional account.
I found the book informative and
troubling, but the single event recorded

Mazal Tov

to Sara & Danny Berelowitz
and family on the birth of a grandson
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in it that had the most impact on me
was a description of the novel’s hero, a
combatant in the initial outbreak of the
battle and gunfire. At one point, as he
was fleeing for safety, he encountered the
corpse of one of his fellows. Rather than
pass this corpse by in his flight, he chose
to drag the corpse to a nearby graveyard,
dig a shallow grave with his bayonet, and
bury the poor man.
Although the hero of this story was
not a Jew, he was acting in accordance
with a supreme Jewish value. At great
personal risk, he buried a met mitzvah,
an abandoned corpse with no one else
present to bury it. Our Torah insists
that giving such a corpse the dignity of
a proper burial is a mitzvah, one which
takes priority over almost any other good
deed.
The source for this great mitzvah is in
this week’s Torah portion, Parshat Emor,
where we read of the strict prohibition
upon kohanim, members of the priestly
caste, to come into contact with the dead.
Exceptions are made for the kohen’s
parents, children, siblings, and spouse.
And an exception is made for the met
mitzvah. Should the kohen encounter
an abandoned corpse, and no one else
is available to bury it, he is commanded
to ignore the prohibition against contact

with the dead, and he must bury that
corpse himself.
This is the meaning of the phrase in the
very first verse of our parsha, “... he shall
not defile himself for any dead person
among his people...” (Leviticus 21:1).
Paraphrasing Rashi’s words here: “When
the dead man is among his people, the
kohen cannot defile himself, but when
the dead man is not among his people,
i.e., there is no one else to bury him, then
the prohibition does not apply.”
Our tradition is unusually sensitive to
the sanctity of the human body. In life,
certainly. But even in death. A proper
Jewish burial is the last chesed shel emet
(kindness of truth) that one can perform
for another.
It is this important Jewish value which
has led Jewish communities throughout
the ages to do all that they could to recover
the bodies of those of our brethren who
perished in prisons, on battlefields, or in
tragic natural disasters.
I must note a poignant incident in our
history, an incident which culminated in
the recovery of two metei mitzvah. Part
of the narrative of these two heroes is
recounted in the book The Deed by Gerold
Frank. It is the story of two boys who gave
their lives to assassinate a high British
official, based in Egypt, whose policies
threatened to block Jewish immigration
into what was then Palestine. Their
names were Eliahu Bet Zouri and Eliahu
Hakim. They acted under the orders of
the high command of the “Stern Group.”
They succeeded in assassinating the

official, but were tried and hanged for
their efforts. They were buried near
Cairo in 1945.
But they were never forgotten. In 1975,
the State of Israel exchanged twenty Arab
prisoners for the bodies of these two
young men and reburied them in hero’s
graves upon Mount Herzl.
In recovering their bodies and
eventually affording them an appropriate
Jewish burial, the Israeli government was
adhering to the teaching of this week’s
Torah portion. They saw to it that these
metei mitzvah were buried properly.
Even at this moment, the remains of
several Israel soldiers are unrecovered
and are held by our enemies. We hope and
pray that even in these uncertain times,
and perhaps especially in these times,
our efforts to reclaim the bodies of these
heroes will be successful. These soldiers
are metei mitzvah in every sense of that
phrase. They performed great mitzvot in
their military service, and bringing them
home for a proper burial is the least we
can do to honor their memories.
And so, this week again, as so often in
our study of the parsha, we discovered
a value of paramount importance, a
priority mitzvah, buried between the
lines, nay between the words, of a simple
phrase. This week, that phrase is in the
very first verse of Parshat Emor.

OU ISRAEL CENTER
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Radical
Uncertainty

T

here is something very strange
about the festival of Succot, of which
our parsha is the primary source.
On the one hand, it is the festival supremely associated with joy. It is the only festival in our parsha that mentions rejoicing:
“And you shall rejoice before the Lord your
God seven days” (Lev. 23: 40). In the Torah
as a whole, joy is mentioned not at all in
relation to Rosh Hashanah, Yom Kippur or
Pesach, once in connection with Shavuot
and three times in connection with Succot.
Hence its name: z’man simchatenu, the festival of our joy.
Yet what it recalls is one of the more
negative elements of the wilderness years:
“You shall live in booths seven days; all
citizens in Israel shall live in booths, so
that future generations may know that I
made the Israelites live in booths when I
brought them out of the land of Egypt, I the
18
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Lord your God.” (Lev. 23:42-43)
For forty years, the Israelites lived
without permanent homes, often on the
move. They were in the wilderness, in
no man’s land, where it is hard to know
what to expect and what dangers lie in
wait along the way. To be sure, the people
lived under Divine protection. But they
could never be sure in advance whether it
would be forthcoming and what form this
protection might take. It was a prolonged
period of insecurity.
How then are we to understand the fact
that Succot of all festivals is called z’man
simchatenu, the festival of our joy? It would
have made sense to call Pesach – freedom’s
birthday – the festival of joy. It would
have made sense to call Shavuot – the day
of revelation at Sinai – the festival of joy.
But why give that title to a festival that
commemorates forty years of exposure to
the heat, cold, wind and rain. Remembering
that, why should we feel joy?
Besides which, what was the miracle?
Pesach and Shavuot recall miracles.
But travelling through the wilderness
with only temporary homes was neither
miraculous nor unique. That is what
people who travel through the wilderness
do. They must. They are on a journey.
They can only have a temporary dwelling.
In this respect there was nothing special

about the Israelites’ experience.
It was this consideration that led
Rabbi Eliezer1 to suggest that the succah
represents the Clouds of Glory, ananei
kavod, that accompanied the Israelites
during those years, sheltering them from
heat and cold, protecting them from
their enemies, and guiding them on the
way. This is a beautiful and imaginative
solution to the problem. It identifies a
miracle and explains why a festival should
be dedicated to remembering it. That is
why Rashi and Ramban take it as the plain
sense of the verse.
But it is difficult, nonetheless. A succah
looks nothing like the Clouds of Glory. It
would be hard to imagine anything less
like the Clouds of Glory. The connection
between a succah and Clouds of Glory
comes not from the Torah but from the
book of Isaiah, referring not to the past but
to the future:
Then the Lord will create over all of
Mount Zion and over those who assemble
there a cloud of smoke by day and a glow of
flaming fire by night; over everything the
glory will be a canopy. It will be a succah
for shade from heat by day, and a shelter
and hiding place from the storm and rain.
(Is. 4:5-6)

SEALING SERVICES

Rabbi Akiva dissents from Rabbi Eliezer’s
view and says that a succah is what it says
it is: a hut, a booth, a temporary dwelling.2
What, according to Rabbi Akiva, was the
miracle? There is no way of knowing the
1
2

Succah 11b.
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answer. But we can guess.
If a succah represents the Clouds of
Glory – the view of Rabbi Eliezer – then it
celebrates God’s miracle. If it represents
nothing other than a succah itself – Rabbi
Akiva’s view – then it celebrates the human
miracle of which Jeremiah spoke when he
said: “Thus said the Lord, “I remember the
devotion of your youth, how as a bride you
loved Me and followed Me in the wilderness,
through a land not sown” (Jer. 2:2).
The Israelites may have complained and
rebelled. But they followed God. They kept
going. Like Abraham and Sarah, they were
prepared to journey into the unknown.
If we follow this line of thinking, we can
infer a deep truth about faith itself. Faith
is not certainty. Faith is the courage to live
with uncertainty. Almost every phase of the
exodus was fraught with difficulties, real
or imagined. That is what makes the Torah
so powerful. It does not pretend that life is
any easier than it is. The road is not straight
and the journey is long. Unexpected
things happen. Crises suddenly appear. It
becomes important to embed in a people’s
memory the knowledge that we can handle
the unknown. God is with us, giving us the
courage we need.
Each Succot it is as if God were reminding
us: don’t think you need solid walls to make
you feel safe. I led your ancestors through
the desert so that they would never forget
the journey they had to make and the
obstacles they had to overcome to get to
this land. He said, “I made the Israelites
live in booths when I brought them out
of the land of Egypt.” (Lev. 23:43) In those
20
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booths, fragile and open to the elements,
the Israelites learnt the courage to live
with uncertainty.
Other nations told stories that celebrated
their strength. They built palaces and
castles as expressions of invincibility. The
Jewish people was different. They carried
with them a story about the uncertainties
and hazards of history. They spoke of their
ancestors’ journey through the wilderness
without homes, houses, protection against
the elements. It is a story of spiritual
strength, not military strength.
Succot is a testament to the Jewish
people’s survival. Even if it loses its land
and is cast again into the wilderness, it
will lose neither heart nor hope. It will
remember that it spent its early years as
a nation living in a succah, a temporary
dwelling exposed to the elements. It
will know that in the wilderness, no
encampment is permanent. It will keep
travelling until once again it reaches the
promised land: Israel, home.
It is no accident that the Jewish people is
the only one to have survived 2,000 years
of exile and dispersion, its identity intact
and energy unabated. It is the only people
who can live in a shack with leaves as a
roof and yet feel surrounded by Clouds of
Glory. It is the only people who can live in
a temporary dwelling and yet rejoice.
Economist John Kay and former
Governor of the Bank of England
Mervyn King have just published a book,
Radical Uncertainty.3 In it they make
3

John Kay and Mervyn King,

the distinction between risk, which is
calculable, and uncertainty, which is not.
They argue that people have relied too
much on calculations of probability while
neglecting the fact that danger may appear
from a completely unexpected source. The
sudden appearance of the Coronavirus
just as their book appeared proved their
point. People knew there was a possibility
of a pandemic. But no one knew what it
would be like, where it would come from,
how rapidly it would spread, and what toll
it would take.
More important than the calculation of
probabilities, they say, is understanding
the situation, answering the question,
“What is going on?”4 This, they say, is never
answered by statistics or predictions but
rather by narrative, by telling a story.
That is exactly what Succot is about. It is
a story about uncertainty. It tells us that
we can know everything else, but we will
never know what tomorrow will bring.
Time is a journey across a wilderness.
On Rosh Hashanah and Yom Kippur we
pray to be written into the Book of Life.
On Succot we rejoice because we believe
we have received a positive answer to our
prayer. But as we turn to face the coming
year, we acknowledge at the outset that life
is fragile, vulnerable in a dozen different
ways. We do not know what our health
will be, what our career or livelihood will
Radical Uncertainty, Bridge Street Press,
2020.
4
The authors derive this idea
from Richard Rumelt, Good Strategy/Bad
Strategy, Crown, 2011.

be, or what will happen to society and to
the world. We cannot escape exposure to
risk. That is what life is.
The succah symbolises living with
unpredictability. Succot is the festival of
radical uncertainty. But it places it within
the framework of a narrative, exactly as
Kay and King suggest. It tells us that though
we journey through a wilderness, we as a
people will reach our destination. If we see
life through the eyes of faith, we will know
we are surrounded by clouds of glory.
Amid uncertainty we will find ourselves
able to rejoice. We need no castles for
protection or palaces for glory. A humble
succah will do, for when we sit within it,
we sit beneath what the Zohar calls “the
shade of faith.”
I believe that the experience of leaving
the protection of a house and entering
the exposure of the succah is a way of
taming our fear of the unknown. It
says: We have been here before. We are
all travellers on a journey. The Divine
Presence is with us. We need not be
afraid. That is a source of the resilience
we need in our interconnected,
hazardous, radically uncertain world.
Shabbat Shalom
Covenant and Conversation 5780 is kindly
supported by the Maurice Wohl Charitable
Foundation in memory of Maurice and
Vivienne Wohl z”l.
These weekly teachings from Rabbi Sacks
are part of the ‘Covenant & Conversation’
series on the weekly Torah reading. Read
more on www.rabbisacks.org.
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P

arashat Emor that we read this
week dedicates the first perek to
the laws of kedusha as they apply
to the Kohanim. The obligation of the
Kohanim to retain a state of tahara, a
higher level of purity and sanctity, is
understandable, given their stature as
“attendants” of Hashem in His Mishkan.
The selection of this week’s haftarah, the
44th perek in Sefer Yechezkel, mirrors that
same theme, describing the higher level of
sanctity that the Kohanim, serving in the
Beit HaMikdash during the Messianic Era,
would be expected to retain. In past years
we have discussed the contradictions
between the laws found in the Torah
and those expounded by Yechezkel,
contradictions that troubled Chazal as well,
and we offered some possible solutions to
those contradictions. This year, however,
I would like to focus on the very opening
of the haftarah and help illuminate the
message of the navi by including the
psukim that precede this haftarah itself.
The haftarah begins with the words
“V’Hakohanim Halevi’im,” a somewhat
curios expression, “the Kohanim who are

Mazal Tov
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Levi’im”, curious because ALL Kohanim
are from the tribe of Levi, as they are
descended from Aharon, the son of Amram
who was the grandson of Levi. Rather, this
expression (found in the Torah as well), is
meant to depict Kohanim who are more
than “ritual” leaders. The Ibn Ezra explains
that this phrase is used to describe those
Kohanim, who were the Torah educators
of the people, while R. Dovid Tzvi Hoffman
claims that it is an expression used when
underscoring the responsibility of the
Kohanim to be spiritual leaders and not
simply “ritual functionaries.”
So why is this an important point?
Because earlier in the perek, Yechezkel
HaNavi condemned the Kohanim who
drifted away from their holy purpose
and their elevated stature. They regarded
themselves as being ritual functionaries
and by dint of that and their ancestry,
saw themselves as national leaders and,
therefore, more important than the rest
of Israel. In fact, throughout the books
of Ezra and Nechemia-the books that
depict the generations that arose soon
after Yechezkel’s era, we read of how
the Kohanim who should have served as
models and educators for the people who
had returned from the Babylonian exile,,
were the very ones who intermarried with
the surrounding idolatrous nations. For
this reason, the navi tells those Levi’im

and Kohanim who “strayed” from Hashem
and worshipped idols that they could
not serve in the Temple as they once did.
Rather, “they shall bear their sin” and not
be permitted to “approach the holy places”
and only guard the Beit Mikdash and
attend to the people who come there.
HOWEVER, as our haftarah begins,
the Kohanim from the house of Tzadok,
those who remained faithful to G-d, those
who retained a level of morality and
sanctity despite what surrounded them,
THEY would be the Kohanim who would
serve Hashem and His people in the Holy
Temple. Yechezkel defines for us was true
sanctity is and what it would mean in the
ideal world of “Y’mot HaMashiach”. As
Rav Yissachar Ya’akovson illuminates for
us, the parasha delineates the physical
blemishes that would disqualify a
koen from serving in the Mishkan. In
contrast, the haftarah delineates the
MORAL blemishes that would disqualify
the Kohen: the “ehrel lev”, one with
an “uncircumcised spirit”, could not
be included among the attendants of
Hashem.
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True Jewish leadership depends NOT
on “yichus” or even on knowledge but on
faithfulness to His G-d and to her people.
The greatest of our g’dolim were not those
who possessed the greatest minds-but
the greatest hearts. Being one with your
people and faithful to the Torah, suffering
with your nation and consoling them,
understanding their pain and soothing itTHAT defines true leadership.
So reminds us Yechezkel
OU ISRAEL CENTER
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Senior Ra"M, Kerem B'Yavneh

The
Significance of
the Omer

S

efiras HaOmer is a very special
commandment, according to which
we count the days between Pesach
and Shavuos- the day that we received
the Torah.
The count begins on the day that the
Omer offering is made. This offering
serves an important function: only
after this offering has been made is it
permissible to eat from the new crop
of grain (“hadash”). The word “omer”
itself is a measurement, an amount –
specifically, the amount of grain that
constitutes this offering of barley. No
other offering derives its name from its
measurement, and very few offerings
are from barley. What is the significance
of the omer offering?
Rabbi Yosef M’Salanat – the Be’er Yosef
– offers an amazing perspective on the
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underlying meaning and purpose of
this offering. He suggests that the Omer
should remind us of the tremendous
kindness of HaKadosh Barukh Hu, who
provides us with grain every year. It is
similar to bikkurim and halla in that
all of these commandments require us
to devote the first of something – our
first fruits, the first part of what we
bake, the first harvested grain of the
year – to Hashem, as an expression
of gratitude and an acknowledgment
that He provides us with whatever we
have.
This idea is reinforced when
we consider where else the omer
measurement appears in the Torah. The
manna that fed the nation in the desert
appeared each morning in a particular
quantity: one omer per capita. An omer
was enough to sustain one person for
one day.
The Omer offering can thus be seen
as a continuation of the manna. Just as
it was clear through the miracle of the
manna that Hashem sustained the Jews
in the desert, so too, even when it is
not as obvious, we must recognize that
our sustenance comes from God. This
is accomplished by offering the same
measurement that was provided in the
desert. In fact, we were sustained by the
manna until Yehoshua led the nation

into Eretz Yisrael. The exact date that
the manna ceased was the second day
of Pesaḥ – the very day on which the
Omer offering is brought and on which
we begin to count the Omer. This is
no coincidence. Rather, it indicates
clearly that the omer of manna, the
Omer offering, and Sefiras HaOmer are
connected and serve a similar purpose:
helping us recognize that all our
sustenance is from HaKadosh Barukh
Hu.

On each of the 49 days, we
focus on another aspect and
try to ascend the ladder of
serving God
A portion of manna was kept in the
Aron, in the center of the Mikdash. The
annual Sefiras HaOmer is the reminder
that it is not just the first grain of the
season that is from Hashem – everything
we have is a gift from Hashem. That is the
acknowledgment we should cultivate as
we prepare to receive the Torah.
Omer and Servitude
Another reason why the Omer
offering is referred to as such, drawing
attention to its measurement, is
suggested by Rabbi Mecklenberg in
HaKesav VeHaKabbala. In Parshas Ki
Setzeh, when the Torah is discussing
the prohibition of kidnapping, it states:
“If a man is discovered kidnapping any
person from among his brothers, of
children of Israel, and treats him as a

slave (vehisamer bo) and sells him…”
(Devarim 24:7).
The
term
“vehisamer,”
which
connotes slave labor, is related to the
word “omer.” It is as though we say,
as we wave the Omer offering before
Hashem, “You are in charge. We are
here only to serve You!” Our material,
temporal success is not an end in itself.
Rather, it means to the ultimate end of
serving HaKadosh Barukh Hu.
This is why, we refer to the period
as Sefiras HaOmer instead of “the
countdown to Shavuos” or “the count up
from Pesah.” The entire period is about
our accepting our servitude. On each of
the 49 days, we focus on another aspect
and try to ascend the ladder of serving
God.
Perhaps the word is also connected
to me’amer, one of the 39 (prohibited
activities on Shabbat (39 melakhos),
gathering in and creating heaps
of grain, because servitude means
gathering in all of our strength and
directing it toward the service of
Hashem.
By examining where the root “omer”
is used elsewhere in the Torah, we are
able to derive a better understanding
of the significance of Sefiras Ha’omer.
During the omer period, may we focus
on all these elements, recognizing the
gifts bestowed upon us by Hashem
and strengthening our connection and
avodas Hashem, as we lead up to the
commemoration of the receiving of
the Torah.
OU ISRAEL CENTER
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REBBETZIN SHIRA
SMILES Faculty, OU Israel Center

Omer
Observations

I

t is that time of year again. Did you
count the omer? How can we invest
this annual mitzvah with depth and
meaning to make it a more impactful
experience?

Rav Schorr in Halekach Vehalibuv points
out that sefirat haOmer is said out loud in
shul after Tefilat Arvit. In some locations
there is much excitement and singing
beforehand. Through sefirat haOmer, we
move to a more elevated stature. It is the
power of speech that is our distinguishing
characteristic, hence the way we say the
brachah enhances this purpose.
The Torah tells us, “meihachel chermesh
bakamah” (Devarim 16;9). We are
commanded to bring the Omer offering
“from the time the sickle hits the standing
grain”. It is from here, Rav Schwab in
Maayan Beit Hashoeva says, that chazal
derive the halachic obligation to stand
when counting the omer, “bakamah”. Rav
Schwab notes that we should imagine
ourselves as this ‘standing grain’ that is
being detached from the ground, pulled
away from the physicality of this world
towards spiritual growth. This is our
26
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daily preparation for receiving the Torah.
Generally, the laws of gravity pull us to
spiritual inertia as well, we tend to be
drawn towards the world of immediate
pleasure. The physical act of standing to
count reminds us to exert the necessary
effort to grow towards spirituality as
Hashem designed.

It is a time to reflect on the
reason for the deaths of Rabi
Akiva’s students
The halachic parameters of the brachah
itself are fascinating, notes Rabbi Alpert in
Limudei Nissan. Generally, the concept of
‘shomea keoneh’ wherein one person says
a brachah and has in mind to fulfill the
obligation of those listening, i.e. kiddush
on Shabbat, applies to the obligation of a
birkat hamitzvot. However, chazal teach
us in the instance sefirat haOmer, each
person is obligated to say his own brachah.
Rabbi Alpert posits that this teaches us
that we are not just counting the days
of the Omer, we are personally counting
each day of our lives. We are making an
accounting of who we are, our priorities
and values. Hence, when counting we say
‘hayom’, today! We recognize the need to
make each day into a day of meaning, a
day of building.

When counting the Omer, we can be
mindful of how the Chasidic masters have
divided this period. In Pirkei Avot (2;13),
Rabi Yochanan Ben Zakai asks his students
to delineate a guiding principle with which
to make one’s way in this world. Rabi
Elazar responds, a ‘lev tov’, a good heart.
Rabi Yochanan declares this to be an allinclusive middah. The numerical value of
‘lev tov’ is 49, corresponding to the days
of sefirah. The first 32 days, the numerical
value of ‘lev’, is a time to strengthen and
deepen our interpersonal relationships.
It is a time to reflect on the reason for
the deaths of Rabi Akiva’s students who,
on their level, lacked the proper respect
for one another. The second part of the
Omer is ‘tov’. These 17 days we work on
aspects of our relationship with Hashem.
Torah is referred to as ‘tov’, it is a time to
strengthen our commitment to Torah.
Standing reminds us of our calling to
separate from physicality. Saying the
brachah individually is a calling for
personal introspection and accounting.
Finally, embedded in each day we find a
direction toward to the kind of work we
should focus upon. Indeed, what power
we encounter in these few moments!
THE BEST DESIGN, ENGINEERING
AND INSTALLATION OF AIR
CONDITIONING SYSTEMS.
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RABBI JUDAH
OU-NCSY
MISCHEL Mashpiah,
Executive Director, Camp HASC
Dedicated L'Iluy Nishmas HaChaver
Shlomo Michael ben Meir z'l

Emor:
To Speak
With Jews

I

n 1952, Reb Shlomo Freifeld zy’a, was
among a group of gifted American
talmidim — the best and brightest
chosen to represent their yeshivot and
Rabbeim on a mission to Eretz Yisrael.
Upon arrival they began working day
and night, their schedule packed with
appointments and activities supporting
the efforts of Gedolei Yisrael and
struggling yeshivot throughout the Land.
However, the group was frequently
delayed by R’ Shlomo. No matter how

NACHI REALTY 054-461-3943

Reduced price! Inheart of Old Katamon.
Ground floor no stairs. 3.5 rooms 75 meters.
Renovated 2.39m NIS
Best Value in Rechavia! 4 rooms, 90 meters,
4th floor with Shabbat Elevator.
Renovated, Private Land. 3.25m NIS
New building in Baka, 2-5 rooms, Spacious
units with Mirpesot, parking, storage room
and Shabbat Elevators. Prices start at 1.55m
NIS
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pressed for time they were, he seemed
to take opportunities to shmooze with
everyone they met, from bus drivers and
shopkeepers, to beggars, and anyone
they passed on the street.
When one of the chevreh expressed
their frustration, Reb Shlomo shared an
anecdote he had recently heard about the
great Rav Leizer Levin zt’l (Chief Rabbi
of Detroit for more than half a century).
Once, when Rav Levin was considering
moving from his small Lithuanian shtetl
to ‘the great unknown’ of America, he
travelled to seek counsel and blessing of
his Rebbi, the Chofetz Chaim. The tzadik
sent him off on his mission to the United
States: “Reb Leizer, gei red tzu Yiden — go
speak to Jews!”
Reb Shlomo turned to his friends,
“I too feel an obligation to fulfill the
instructions of the Chofetz Chaim… and
whenever possible, to speak to Jews!”

ILLUMINATION
“Speak (Emor) to the Kohanim, and say
(v’Amarta) to them….” [21:1]
Rashi teaches us that the apparent
repetition of “speak to” and “say” teaches
us l’Hazir Gedolim al haKetanim, “the
adults should l’Hazir, ‘warn’ the young”.
As the older, more experienced Kohanim,

they were to share instruction with the
younger generation in the ways of the
priesthood.

With tranquility and
restfulness shall you be
saved
L’hazir is etymologically connected
with the word zohar, ‘illumination’. The
Lubavitcher Rebbe tells us that this term
implies not just about what we impart
to others, but how we transmit it; how
we view, educate and influence them.
To influence the listener positively, our
l’hazir, our admonition, must bring him
zohar; our words must ‘illuminate’ him
with positivity.
Rav Elya Brudny, shlit’a, the Rosh
Yeshiva of Mir, Brooklyn once shared
advice with a young maggid shiur, a
teacher dealing with a challenging talmid
who was antagonistic and rebellious.
The teacher was unsure of how to handle
the situation, whether or not to rebuke
the student.
The Rosh Yeshiva instructed him: ‘With
the same ameilus, effort, that you might
devote to prepare a shiur or understand a
difficult Tosfos, you must devote effort in
the art of speaking to people with yishuv
hadaas. You have to talk to the talmid in
a respectful, gentle, positive manner, as
it says in the pasuk in Yeshayahu (30:15):
Beshuvah vanachas tivashei’un, “With
tranquility and restfulness shall you be
saved.”’

DE ALS O F THE W EE K
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BRAND NEW HIGH END APARTMENT
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“Mir ken ah mentch altz zagen,” the
Rosh Yeshiva concluded, “we can tell
a person anything — as long as it is
beshuvah vanachas.” As long as we
respond with tranquility and serenity,
anything can be conveyed. This is L’hazir
gedolim al haKetanim.

ZACHOR V'SHAMOR
This week Am Yisrael celebrates Lag
BaOmer, the Hillula of the holy Tanna,
Rebbe Shimon bar Yochai. The Gemara
(Shabbos 33) describes Rashbi’s dedication
to the Jewish people, even when forced to
flee Roman persecution hiding in a cave
for thirteen years with his son R’ Elazar.
Upon emerging from hiding the two
sages saw men plowing and sowing in
the field. Rebbe Shimon cried out, “They
forsake eternal life and busy themselves
with temporal life?!” With fire in their
eyes, Rebbe Shimon and Reb Eliezer
burned all that they saw. But then a bas kol,
a Heavenly voice chastised them: “What,
have you come out to destroy My world?”
The voice instructed them to immediately
return to the cave for another year. Their
avodah was not yet complete.
When they emerged the second time,
they had a different outlook on life, a new
way of seeing the world and others. A
Jew was rushing home on Erev Shabbos
carrying two bunches of myrtle to adorn
his home in honor of Shabbos: one for
Zachor, ‘Remember the Shabbat day,’ and
the other for Shamor, ‘Keep the Shabbat
Day holy.’ Seeing the good in Am Yisrael,
30
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Rebbe Shimon exclaimed, “Look, how
precious the mitzvot are to our brothers!”

REBBE SHIMON
BAR YOCHAI
Bar Yochai, Nimshachta
Ashrecha!
— “Son of Yochai, You drawn down
and channel the power of Ashrecha, of
recognizing ‘how fortunate we are!’”
Indeed how fortunate we are when,
like Rebbe Shimon, we see the good in
ourselves and recognize the value in
others.
Ashreinu that we have merited Rebbe
Shimon’s fiery love for the Jewish
People, which shines into us through
the teachings of the Zohar, the Book
of Illumination. May we actualize the
instructions to Aharon HaKohen in our
sedra, l’hazir gedolim al haketanim. May
we experience the illumination of Rebbe
Shimon bar Yochai and reflect Hashem’s
light in the world through our pleasant
words and ways. Let us remember to
speak to one another B’shuva v’nachas —
and with Hashem’s help, we will be saved.
“Because of this work, the Book of the
Zohar, the Jews will be redeemed from
exile.” (Zohar 3, 124b)

TEEN TALK

WITH RABBI URI PILICHOWSKI

Southern NCSY, Director of Israel Advocacy

Does The
Torah In Any
Way Tell Us
To Follow
Our Dreams?
How?

T

he most well known dreams in the
Torah are the dreams of Yosef’s jail
mates, the baker and winemaker
and Paroah himself. These three people
dream elaborate dreams and Yosef claiming to have Hashem’s help - used
the stories of their dreams to predict
what the future would bring. In the case
of the baker and winemaker, Yosef was
correct. In Paroah’s case he was mostly
correct. When Yaaakov came down to
Egypt, the famine stopped on his account
and only lasted two years, not the seven
Yosef predicted.

A person experiences many thoughts
throughout their day. Psychiatrists tell
us that thoughts that scare us are pushed
deep down and come out at night in our
dreams. The Gemara in Berachot quotes
Rabbi Yonatan’s teaching that “A man
is only shown his heart’s reflections.”
A person generally dreams about their
repressed thoughts. Yosef understood
this and when the baker and winemaker
and Paroah told Yosef their dreams,
Yosef tried to understand what thoughts
they were too scared to face and reveal
them to each person.
When a person has a particularly
scary dream our Sages told us to fast
and use the fast to fuel repentance. We
deal with dreams by analyzing what
they tell us about what we’re worried
about and channel our worries into selfimprovement. The Torah doesn’t tell us
that dreams predict the future and we
should plan our future around them.

What’s interesting is that Yosef
attributes his ability to explain dreams
and predict the future based on wisdom
he received from Hashem, but we don’t
see Hashem telling Yosef what the
dreams meant.
OU ISRAEL CENTER
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SIMCHAT SHMUEL
BY RABBI SAM SHOR

Program Director, OU Israel Center

T

his Friday we commemorate
Pesach Sheini, literally the second
Pesach. In Parshat Beha’alotcha,
we read:
However, there were some men who
were unclean, having come in contact with
a corpse and could not offer the Korban
Pesach on that day. Appearing that same
day before Moshe and Aharon, those men
said to them, “Unclean though we are
by reason of a corpse, why must we be
prevented from presenting Hashem with
an offering at its set time with the rest of
the Jewish People?” Moshe said to them,
“Imdu- Stand by, and let me hear what
instructions the Hashem gives for you.”
Hashem spoke to Moshe, saying: Speak to
the Jewish people, and say: When any of
you or of your posterity who are defiled by
a corpse or are on a long journey would
offer the Korban Pesach to Hashem, they
shall offer it in the second month, on the
fourteenth day of the month, at twilight.
They shall eat it with unleavened bread
and bitter herbs, and they shall not leave
any of it over until morning. They shall
not break a bone of it. They shall offer it
in strict accord with the law of the Korban
Pesach...”

The Chidushei HaRim, the first Gerer
Rebbe zy’a, explains that the word Imdu
does not mean to stand by and wait,
rather it means Imdu stand up, even
32
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though you may have been unable to
perform the mitzva initially, don’t fall
into despair. Imdu- stand up- Hashem
gives us the opportunity for a second
chance!

Teshuva, the opportunity
for growth and change,
the opportunity to move
forward... is a great gift from
Hashem!
So too in our days, in the absence of
the Korban Pesach, there is an eternal
message of chizuk, inherent in these
verses, and represented by this sacred
day of Pesach Sheini. Imdu- Stand up!
Each of us can stand upright once again
before HaKadosh Baruch Hu through
teshuva and tefila. It is never too late!
Rebbe Naftali Tzvi of Ropschitz, zy’a,
taught that a person might think that
because of their many mistakes or
flaws, there is no hope for them, that it
is impossible for them to turn their lives
around, to improve their circumstances.
Giving up, selling oneself short,
explains the Ropschitzer, is not only
counterproductive, but is also an act of
great heresy! Teshuva, the opportunity
for growth and change, the opportunity

to move forward, and leave our mistakes
or missed opportunities in the past, is a
great gift from Hashem! One who feels
that he is not capable of teshuva, explains
the Rebbe, is not simply selling himself
short, but rather denying the endless
kindness, compassion and love that the
Ribono Shel Olam has for each and every
member of Klal Yisrael.
The message of Pesach Sheini, is
precisely this idea, to leave behind those
past mistakes or missed opportunities,
and move forward and embrace the
potential for growth and success, to
embrace the gift of teshuva, to tap into
our innate strength that Hashem has
endowed each of us with, and in so
doing transform ourselves and the entire
world.

Your future.
Within reach.
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OU KASHRUT
RABBI EZRA FRIEDMAN
PAGE BY
Director, The Gustave & Carol Jacobs Center
for Kashrut Education

Waiting After
Hard Cheese
Part 3

T

he laws regarding waiting between
eating hard cheese and consuming
meat are applicable to specially
aged cheeses. However, many dishes
can be prepared using hard cheese as an
ingredient as well. In order to properly
understand the halacha regarding these
mixtures, it is important to return to the
sources.
The rationale behind waiting after
consumption of hard cheese is based on
the firmness of the cheese, which can
stick in one’s teeth after eating, as well as
the pungent flavor of the cheese.
The question arises: what is the status
of hard cheese when it is melted or
combined with other foods?
The Rema (YD 89:3) writes regarding
waiting between meat and milk that
if one were to eat a dish that had meat
inside (a potato from a cholent, for
example), one would need to wait
just as if he had actually eaten meat
(hamburgers or chicken breast). The
Yad Yehuda (89:30) concludes that the
34
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Rema was only stringent regarding the
original rabbinic decree, which was to
wait between meat and milk. However,
since waiting between hard cheese and
meat is a stringency, if a large chunk
of cheese was cooked, since it became
softer as a result of cooking, there is no
basis to wait at all. According to the Yad
Yehuda, parmesan cheese melted on a
potato would not require waiting since
the cheese was no longer hard. The Badei
Hashulchan (commentary Rema 89:2)
and others (Avnei Yashfei 6:112) disagree
with the Yad Yehuda. They argue that the
Yad Yehuda’s logic only fits with the first
reason of the stringency to wait after hard
cheese- the firmness. However, based on
the second reason, which is the cheese’s
potent flavor, melted cheese should be
no different and waiting should still be
required.
A possible resolution to the conflicting
view of Yad Yehuda, is that according
to his perspective the main reason for
waiting after hard cheese is only because
of the firmness. According to his
reasoning, the strong flavor discussed by
early authorities is not additional reason
behind the stringency to wait, but rather
it is a sign of the cheese being firm.
If so, the Yad Yehuda does not accept
the basis of potent flavored cheese
requiring an interval of time before

The OU Israel Gustave & Carol Jacobs Center for Kashrut Education was created to raise awareness
and educate the public in all areas of Kashrut in Israel. Rabbi Ezra Friedman, a Rabbinic Field
Representative for the OU is the Center's director.

eating meat. As such, once hard cheese
has been softened, meat may be eaten
without waiting (see Appendix to Yad
Yehuda by Rav Efraim Landau). Certain
authorities (see Ohel Yaakov 89 note
58), felt that there is a basis to rely on
the Yad Yehuda. However, other poskim
have taken an opposite approach (Ibid
quoting Rav Moshe Shternbuch). They
felt that in order to remove the waiting
period between hard cheese and meat,
the cheese would have to mixed in with
other foods, be completely melted, and
not visible (as in certain dairy soups).
They ruled that anything less would
require a waiting period until one could
eat meat.

As opposed to the stringent
view, he states that there is
room to be lenient under two
conditions
OU policy has been to take a middle
ground. Rav Yisroel Belsky felt that both
reasons for waiting after consumption
of hard cheese apply. However, as
opposed to the stringent view, he states
that there is room to be lenient under
two conditions. Rav Belsky felt (this was
also his understanding of the Yad Yehuda
cited above) that if the hard cheese was

melted so it lost its hardness and was
mixed in with other foods so that its
flavor was not so pronounced, (as
opposed to if it was eaten whole,) waiting
before eating meat is not required.
Based on this ruling, one would have to
wait after eating “Caesar salad” made
with Parmesan cheese since the first
condition is not fulfilled (cheese being
softened). The same applies to a focaccia
or a bagel with melted Romano on top,
since the second condition is not met
(being a mixture). However, if someone
adds Parmesan cheese to a lasagna that
has sauce, and other cheeses, one need
not wait before eating meat since both
conditions apply: the cheese is mixed
well with other foods and is softened by
cooking.
It would seem that according to Rav
Belsky, if a pungent but not halachically
“hard” cheese (because it was not aged
six months see part 1 of this series) was
mixed with other foods, no waiting time
is required. For example, after eating a
salad with Limburger cheese added, no
waiting period would be needed before
eating meat.

Kashrut Questions in Israel?
Call or Whatsapp Rabbi Friedman at
050-200-4432
OU ISRAEL CENTER
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OU Israel Presents:

“Live” B’Omer
Tuesday, May 12, 4:00pm

Family Kumsitz and Sing-Along for all ages
with Yachad Israel’s Rabbi Rami Strosberg
Lag B’Omer Day.
Bring your marshmallows and your ruach
Join us via Zoom

https://zoom.us/j/99867973292
Will be simulcast on facebook live

https://www.facebook.com/OUIsrael/
OU ISRAEL CENTER 22 Keren HaYesod St., Yerushalayim l 02-5609110

Living in Israel & Seeing the Prophecies
Tuesday, May 19, 8:30 PM

An In-Depth Look at the Various Nevuot Coming to Fruition,
Based on Sefer HaNevuah
A special multi-media presentation with

Rabbi Avi Berman

Executive Director, OU Israel
Zoom: https://us02web.zoom.us/j/87117906803
Simulcast: Facebook.com/OUIsrael

OU ISRAEL CENTER
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OU Israel

MUSICAL HALLEL FOR
YOM YERUSHALAYIM
FRIDAY, MAY 22, YOM YERUSHALAYIM ,9:00AM

Led by Yachad Israel’s Director

Rabbi Rami Strosberg.

Hallel will be followed by a brief
inspirational message from
Rabbi Ezra Friedman,
Director of OU Israel’s Gustave and Carol
Jacobs Center for Kashrut Education.
Join us via Zoom
https://zoom.
us/j/94224906746
Will be simulcast on
facebook live
https://www.
facebook.
com/
OUIsrael/

Please note, this will be
a musical Hallel,
and not the complete
Shacharit tefila
OU ISRAEL CENTER
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Yerushalayim Shel Zahav
MONDAY, MAY 18TH, 4:00PM
Join OU Israel for a virtual tour with tour guide
Yael Tamari, diving into the stories and sites
composing the notes and words of the magical
tribute song to Yerushalayim.
Zoom:
https://us02web.zoom.
us/j/85951253488
Simulcast:
Facebook.com/OUIsrael

OU ISRAEL CENTER
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The Women’s Performance Community of Jerusalem & OU Israel present Virtual Event

O My Yerushalayim
WEDNESDAY, MAY 20, 8:00 PM

In honor of Yom Yerushalayim, women from all over Yerushalayim share stories
of their neighborhoods and artistic expressions inspired by our eternal city.
The link to join us will be posted both on the OU and WPC facebook pages on
the day of the event.
www.facebook.com/wpcjerusalem

www.facebook.com/OUIsrael/

Make sure you turn on
your video so we can all
see the smiling faces of
our WPC family.

FOR WOMEN
ONLY

OU ISRAEL CENTER

Women Reaching Higher

l
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The OU Israel VIRTUAL Center-Online and
Sunday May 10

TUES, MAY 12

MON, MAY 11

9:00 AM

9:15 AM

9:00 AM

Tehillim – Divine Poetry
Zoom link: https://zoom.
us/j/92253147141
Zoom ID: 92253147141

Sefer Daniel (L’Ayla). Zoom link:
https://zoom.us/j/144986284
Zoom ID: 144986284

Minchat Chinuch. Zoom link:
https://zoom.us/j/89983298537
Zoom ID: 89983298537

Rabbi David Walk

Mrs. Pearl Borow

Rabbi Yitzchak Breitowitz

10:30 AM

9:15 AM

Zoom link: https://zoom.
us/j/403831319
Zoom ID: 403831319

Chasidut on the Parsha.
Zoom link: https://zoom.
us/j/700303855
Zoom ID: 700303855

Torah Tapestries (L’Ayla)
Zoom link: https://zoom.
us/j/98629920642
Zoom ID: 98629920642

11:30 AM

11:45 AM

10:15 AM

Rabbi Aharon Adler

Rabbi Yitzchak Breitowitz

Mishlei: Wisdom for Life (L’Ayla)
Zoom link: https://us02web.
zoom.us/j/82280847618
Zoom ID: 82280847618

2:00 PM

Rabbi Jeffrey Bienenfeld
Men’s Gemara Chabura with
Rabbi Jeffrey Bienenfeld
Zoom link: https://zoom.
us/j/887981820
Zoom ID: 887981820

8:30 PM

Mrs. Zemira Ozarowski

Megillat Rut (L’Ayla)
Zoom link: https://us02web.
zoom.us/j/8724746271
Zoom ID: 8724746271

Rabbi Aaron Goldscheider

Rabbi Shmuel Herschler

Ethics, family and society in the
writings of Rav Hirsch, Rav Kook
and Rav Soloveitchik. Zoom link:
https://zoom.us/j/81925157325
Zoom ID: 81925157325

7:00 PM

Rabbi Baruch Taub

Parshat HaShavua. Zoom link:
https://zoom.us/j/888974573
Zoom ID: 888974573

9:00 PM

Rabbi Sam Shor

Penimiut HaTorah- Inspiration
from the Masters of Jewish
Thought https://www.facebook.
com/OUIsrael/

Mrs. Shira Smiles

10:15 AM

Rabbi Shmuel Goldin

Parshat HaShavua. Zoom link:
https://zoom.us/j/195174554
Zoom ID: 195174554

2:00 PM

Rabbi Jeffrey Bienenfeld

Men’s Gemara Chabura with Rabbi
Jeffrey Bienenfeld. Zoom link:
https://zoom.us/j/887981820
Zoom ID: 887981820

SPECIAL EVENT

42:00 PM

“Live” B’Omer Family
Kumsitz. Zoom link: https://
zoom.us/j/99867973292
Facebook live: https://
www.facebook.com/
OUIsrael

Archived recordings of shiurim: https://www.ouisrael.org/video-library/
40
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Digital Shiurim
WED, MAY 13

THURS, MAY 14

9:00 AM

10:15 AM

Halacha and Medina.
Zoom link: https://zoom.
us/j/6878683646
Zoom ID: 6878683646

Parshat HaShavua. Zoom
link: https://zoom.
us/j/615813416
Zoom ID: 615813416

Rabbi Shimshon Nadel

Rabbi Baruch Taub

10:15 AM

11:30 AM

Contemporary Issues in
Halacha and Hashkafa
Zoom link: https://zoom.
us/j/460662359
Zoom ID: 460662359

Unlocking the Messages of
Chazal. Zoom link: https://
zoom.us/j/488542635
Zoom ID: 488542635

Rabbi Anthony Manning

11:30 AM

Rabbi Alan Kimche

Rabbi Shai Finkelstein

2:00 PM

Rabbi Jeffrey Bienenfeld

Great Jewish Thinkers
Zoom link: https://zoom.
us/j/772450422
Zoom ID: 772450422

Men’s Gemara Chabura with
Rabbi Jeffrey Bienenfeld
Zoom link: https://zoom.
us/j/887981820
Zoom ID: 887981820

7:45 PM

8:00 PM

Halacha. Zoom link: https://
zoom.us/j/709706986
Zoom ID: 709706986

Parshat HaShavua.
Zoom link: https://zoom.
us/j/2624570009
Zoom ID: 2624570009

Rabbi Baruch Taub

8:30 PM

Rabbi Ezra Friedman

Practical Kashrut. Zoom link:
https://zoom.us/j/698124792
Zoom ID: 698124792

Rabbi Ari Kahn

MISSED A CLASS?

You can watch the
recording at www.
ouisrael.org/video-library

OU ISRAEL CENTER
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Man: The Pinnacle of Creation or
Just Here by Chance?
A special multi-media presentation by

Dr. Ephraim Greenfield
SUNDAY, MAY 24, 8:00PM
u

For 500 years, science has increasingly promoted the view that we are
here by chance, by natural means and there are many others like us.

u

Scientific findings of the last 20 years have increasingly proven the opposite.
We are very very unique and indeed the universe was created for us.

u

See and hear how this amazing reversal has come about.
Join us via Zoom: https://zoom.us/j/97977286685
OU ISRAEL CENTER
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22 KEREN HAYESOD, YERUSHALAYIM

SAVE THE DATE

VIRTUAL ROSH CHODESH SIVAN WOMEN’S LEARNING SEMINAR

l

02-560-9110

Women Reaching Higher

Sunday, May 24, Sivan 1, 9:00AM - 12:45PM
In loving memory of Mrs. Linda Pruwer-Brachfeld a”h

מרת חיה סאשא בת ר’ יוסף הלל

Focusing on the Value of Torah Study
For detailed schedule of speakerswww.ouisrael.org/sivan2020
Join us at
https://zoom.us/j/84682153217
Free of charge
22 KEREN HAYESOD ST., YERUSHALAYIM
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REGISTER ONLINE AT: WWW.OUISRAEL.ORG/EVENTS/SIVAN-SEMINAR/

VIRTUAL
MOTHER-DAUGHTER
SHAVUOT EVENT

Women Reaching Higher

CHAVRUSA LEARNING +
MINI-SHIUR/DISCUSSION + ART PROJECT

Monday, May 25, 7:00pm

Recommended for girls aged 9-12
Register (FREE) at
ouisrael.org/shavuotmd
and we'lll send you details

Dedicated by
Gordon Glaser and
Mary Jo Robinson
in memory of their parents
Elizabeth and Floyd Robinson
and Rose Lewis and Fred Glaser
OU ISRAEL CENTER
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RABBI AARON Editor, Torah Tidbits
GOLDSCHEIDER

Sustaining
Faith

T

umat Kohanim. It is among the
most enigmatic laws in the Torah.
We are familiar with this practice
today: A kohen stands outside the funeral
home or does not enter a cemetery for a
burial, other than for his closest of kin.
Why is a kohen restricted from coming in
contact with a dead body?

Torah commentators attempt to offer
an explanation. Many propose that
the spiritual purity implanted in the
kohen must not be contaminated by
the defilement of death. However, such
esoteric explanations are difficult to
grasp.
The famed Rebbe of Ishbitz, Rabbi
Yosef Mordechi Leiner zt”l (1800-1854)
in his stunning work, Mei Hashiloach,
endeavours to unpack the mystery and
find relevance for us in our own lives.
(ד"ה אמר אל כהנים, פשרת אמר, חלק א, )ספר מי השלוח
The parsha opens with Aharon the
High Priest confronting death. Death is
one of life’s most devastating and jarring
events. Contact with death can cause
a crisis of faith. Even believers may
44
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despair of the meaning of their existence.
Doubt creeps in concerning the truth of a
benevolent God.
The Torah is exceedingly concerned
that the pure faith of the kohanim remain
safeguarded.

While the positive aspects of
God’s providence may not be
evident, one can never lose
faith
Indeed, it is they who exemplify
the backbone of emunah. The kohen
represents the bedrock of belief in
the Almighty. It is they who assure
the people of Israel that God is behind
everything that happens and that
nothing in life happens by chance.
Every detail of one’s life is directed by
God.
However, there is a paradoxical
danger in such a worldview which can
even lead to a decline in faith. One
who possesses strong belief may ask,
“How can one have faith in a God who
is responsible for incomprehensible
suffering?” For this reason God
addressed the kohanim: Do not become
‘defiled’ by being in the presence of

Linking our Lives2gether
for active single Olim, ages 60-75

Presents a new weekly get-together:

SUNDAYS AT 7:00PM

Each week, a different subject will be
presented by our members and guests.
Join us for a virtual night out.
For Zoom address and password contact

Chana Spivack

cspivack@ouisrael.org or
050-229-4951
22 KEREN HAYESOD, YERUSHALAYIM

l

02-560-9110
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death. ‘Defilement’ in this case also
alludes to the notion that one’s faith not
become weakened, or even lost, when
questioning God’s actions.

 לנפש לא,’“מזהיר הקב”ה לכהנים היינו לעובדי ה
 היינו שלא יהיה להם תרעומות על מדות,יטמא בעמיו
)דינו של הקב”ה” (מי השלוח פרשת אמר
The kohanim, the repository of faith
and the teachers par excellence of the
nation must limit first hand engagement
with death which can result in having
a grievance with God, says the Ishbitzer
Rebbe. Certainly they must interact
directly with death when attending to the
death of their closest family members,
however, apparently the Torah is
concerned that they not be overwhelmed
with the sadness or anger that such
traumatic encounters evoke.
How does one avoid feelings of despair
in the face of darkness and pain? There
is no simple answer. The Rebbe of
Ishbitz himself acknowledges that in
times of crises, and in particular when
confronting death, a heavy strain is
placed on one’s heart and soul. At such
times we strive to somehow hold strong
to bitachon; trust in God.
Reb Shlomo Carlebach (1925-1994) was
enamored with the intriguing thought of
the Rebbe of Ishbitz. He taught this piece
from the Mei Halshiloach in this way:
“When you see a corpse, you can’t help
but be angry with God. ‘Why did He have
to make it that way? That that’s the door
you have to go through? It’s terrible.’
Now the kohen is supposed to be the
gentle teacher of the people, so if he is
46
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angry with God, he’ll have a real bad
time talking about God because what
will show will be his anger. Reb Shlomo
the added this: “Ever since the Holocaust
we are all like priests who have become
contaminated by death. It’s hard for
people who are looking for a loving,
living God to find him among the angry
voices.” (‘The Jew and the Lotus’, Rodger
Kamanetz, p.157).
Reb Shlomo, who lived in the post
Holocaust years, was commenting on the
spirtuall challenge that young people
were facing raised by their elders who
had wittnessed first hand the atrocities
and mass murder of Jews.
The Ishbitzer’s opening teaching
on Parshat Emor acknowledges the
emotional pain we suffer at the death
of a loved one, as well as the spiritual
malaise it wreaks on our fragile souls.
Trust in God and feeling His closeness
which once came easily are suddenly
impaired.
The Rebbe of Ishbitz adds a critical
addendum to this delicate discussion.
He quotes a striking comment made
in the Zohar (Vayikra 88b): This law
of the kohanim is presented using two
words Emor and ve’amarta. Employing
a double language suggests that this was
spoken to the kohanim in “a whisper.”
(This is based on the fact that the word
‘amar’ in contrast to ‘daber’, is a softer
language; and the repetition here,
therefore, connotes ‘a whisper’). Even
in the midst of the harshet ‘evil’, God’s
faithful must hear a whisper, reminding
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תואר ראשון ב Aנגלית
Bמכללה ירושלים

!Complete Success
 מלגת מכללה ( 4300ש"ח) ומעונות חינם בשנה א'
 3 ימי לימוד בשבוע  -בלבד
 תגבור במיומנויות שפת אנגלית לדוברי עברית
 מלגת חוק ירושלים או מלגת קמ"ח  -לזכאיות
מסלולים נוספים:

תואר שני
גברים/נשים

השלמה לתואר ראשון
לבוגרות סמינרים

לפרטים ולהרשמה02-6750724/918 :
| rishum-jer@michlalah.edu
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תואר ראשון
לימודי גברים

them that while the positive aspects of
God’s providence may not be evident,
one can never lose faith.
It is fascinating to examine the
Rebbe’s teaching through the prism of
two distinct daily prayers.
What themes are embedded in the
central prayer of the Amidah? The
primary prayer begins with the blessing
of the Patriarchs who initiated the three
tefilot. The next blessing, known as
‘gevurot’, takes us to the end of history
and the culmination of the destiny of
man. At that time, the Resurrection of
the Dead will occur, demonstrating the
enormity of God’s might, His gevura,
and his total mastery over every detail
of creation. Remarkably, we find in
that single paragraph the term techiyat
hameitim, resurrection, repeated five
times.
During prayer, when we stand in the
presence of God we find ourselves face
to face with our own faith. We affirm the
capability of God to resurrect the dead.
This statement is meant to infuse the
worshipper with faith and conviction.
The specter of death is terrifying. Each
day these words come to assuage us and
to bolster belief, ‘a whisper’ from the
Almighty, so to speak. We must stretch
our ears to hear the message from
above.
Following
the
opening
three
paragraphs of the Amidah the kedusha
is recited. These holy words can only
be recited only with a minyan present.
At this time we sanctify God publicly.
48
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Clearly this
concepts.

passage

contains

lofty

Rabbi Joseph Soloveitchik zt”l addressed the deeper meaning contained
in the kedusha prayer.

There is a challenge to
embrace God from the
perspective of adversity, at
times of tragedy
The daily kedusha draws from the
words of different prophets. It opens
with the words of Isaiah who saw the
Master of the Universe in the Temple
when the kohanim performed the
service and the levi’im sang their
song. It was a time of blessing and
success. Everyone could see the resting
of the Divine Presence, Hashra’at
HaShechina, and angels calling to
one another: “Holy, holy, holy...the
whole world is filled with His glory”
” מלא כל הארץ כבודו...( “קדוש קדוש קדושIsaiah
6:3). Ezekiel’s prophecy, on the other
hand, was a time of hester panim,
hiding of the divine face. The word of
God came to Ezekiel not in Israel, but
in exile; he was in mourning, he was a
prisoner of war. Standing on the banks
of the river Chebar (Kevar), he saw a
fierce wind come from the north, a
great cloud, and a blazing fire, instead
of kohanim and levi’im, he beheld war
and destruction. He does not declare
that “the whole world is filled with his
glory,” that every detail bears witness

to the Holy One. Rather, God is hidden.
Ezekiel hears a voice of a great rushing
say: “Blessed be the glory of the Lord
from His place” (Ezekiel 3:12).

”“ברוך כבוד ה’ ממקומו
Sometimes we experience the Holy
One present and perceptible in this
world. At other times, we must search
for him at great length. There are
times when the Divine Presence is not
evident. At such times we say, ‘His glory
is blessed from His place’, wherever it
may be. (‘The Koren Mesorat HaRav
Siddur’, p.125-127)
The Kedusha concludes with the
words: Yimloch Hashem Le’olam… “The
Lord will reign forever. He is your God,
Zion, from generation to generation,
Halleluyah.” This concluding verse,
a verse from Psalms, perhaps, is
illustrative of the whisper from heaven
that the Rebbe cites. A call to affirm
God’s goodness and truth, even when
hidden from our view.
It is much easier to feel God’s
immanence on a miraculous occasion
or happy event. King David expressed
this joyful sentiment when he said:
‘To tell of your loving-kindness in the
morning.” He identified the dawn or
morning with the times in life when we
easily feel Divine providence. But there
is a challenge to embrace God from the
perspective of adversity, at times of
tragedy. This experience is identified
as ‘night’ or ‘darkness’, and “...Your
faithfulness at night” (Psalm 92).

A Chassidic tale. One day, chassidim
came to tell the great Rebbe Nachman
of Breslov of new persecutions against
Jews in the Ukraine. The Master listened
and said nothing. Then they told him
of pogroms in certain villages. Again,
the Master listened and said nothing.
Then they told of slaughtered families,
of desecrated cemetraries, of children
who were burned alive. The Master
listened, listened and shook his head:
“I know,” he whispered, “I know what
you want me to do - you want me to
shout with pain, to howl with despair, I
know, I know...but, I will not, you hear
me, I will not.” And, after a long silence,
he began shouting louder and louder
and louder : “Gevalt Yiden, zeit sich nit
mayaesh!” Jews, for heaven’s sake,, do
not despair...Gevalt Yiden, Jews, do not
despair. (Elie Wiesel, “Against Despair”,
Louise A. Pincus Memorial Lecture)
We begin each day with the blessing:
”who gives strength to the weary.”
Beyond the strict sense in which the
blessing refers to rejuvenation from
slumber, this blessing, according to
Rabbi Abraham Isaac Kook zt”l, is
a metaphor for all the times in life
when we face obstacles and crises. At
such moments says Rabbi Kook, by the
love of God there appears a current
of spiritual energy renewing us with
strength and infusing us with power
(‘The Koren Rav Kook Siddur’ p.45, Olat
Re’iyah vol. 1, p. 75)
May we merit to know and to feel this
blessing.
OU ISRAEL CENTER
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DIVREI MENACHEM

BY MENACHEM PERSOFF

Special Projects Consultant, OU Israel Center
mpersoff@ou.org

W

e live in a world tending toward
personal freedom. Individuals,
it appears, can map out their
own journeys, decide for themselves how
to run their lives, and not be beholden to
any set of ethical principles proscribed for
them. ”Be what you want to be!” – That is
the watchword.
It would then appear that one should be
wary about instructing the young or the
uninitiated into set patterns of behaviors or
moral virtues. Of course, there are opposite
extremes concerning the possibilities of
intervention. But Rousseau would have us
let people find their own ways of coping.
Furthermore, protagonists of the “nondirective approach” to education would
allow young people to flounder in the
world and learn from experience, from
their mistakes and not from the wisdom of
their elders.
This approach to education has been
labeled “Laisser Faire.” Let the people do
as they wish; let circumstances take their
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course like feathers floating in the wind.
So, in that case, we might take a more
pertinent look at the opening command
in our Parsha, which requires Moshe to
teach the Kohanim the laws of purity.
Following various rabbinic interpretations
of the double use of the terms “say” and
“tell them” (Vayikra 21:1), it appears that
Hashem was stressing the importance of
the elder Kohanim passing these stringent
laws on to their children and to those who
would seemingly not be directly affected
by those instructions.
The Lubavitcher Rebbe noted that two
other commands are similarly denoted
by the notion of elders cautioning the
uninitiated, namely, (1) the law forbidding
eating insects and (2) the directive not to
eat blood. What do the three directives
have in common?
All three, the Rebbe indicates, involve

ingrained habits, behaviors that break out
of the norm in extreme circumstances or
commands that defy logic – such that a
parent or teacher (educator) would despair
of even trying to convey the laws or of
changing the individual’s tendencies. The
Rebbe cites the Talmud that when a person
loses self-control, even insects are tasty
and welcome food! As for drinking blood,
the Midrash tells us that the Israelites
were, indeed, accustomed to so indulging
(cited in Rashi on Devarim 12:13). And,
as for the strict laws of Tum’a (impurity):
They certainly defy reason.
So, why bother to teach these edicts,
especially in the freewheeling world
that describes present times – or even
in the distant days of Moshe’s tutelage?
Why? – Because our Torah is based on
the assumption that we have free choice,
that we can exercise our will under any
circumstances, that we can do Teshuva,
and that following Chassidut, there is
within us a holy spark only waiting to be
awakened.
But more so, there is the positive
command to instruct our children: We
should never give up hope! Surely, we are
probably better off applying the concept
of “saying” rather than “speaking” (in
a harsh way). But, notably, “Purity”
demands the highest of standards. Thus,
the additional requirement implied is that
the older generation teaches by setting an
unambiguous personal example.
Shabbat Shalom!

Efrat and Gush Etzion

www.angelrealty.co.il

For Sale in Tamar
Luxurious and
modern 5 room
apt. + option.
Great location
1,875.000 NIS

For Sale in Dekel
7.5 room cottage.
200m, Stunning
view. (Ezra st.)
2,150,000 NIS
For Sale in Dagan
Stunning modern
cottage, 250m, 8.5
rooms + option
3,950,000 NIS

Tzippy - 0524588715
Gabi- 0524588716
OU ISRAEL CENTER
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FROM THE VIRTUAL DESK OF THE

OU VEBBE REBBE
RAV DANIEL MANN

How to Time
Vatikin?
Question: When minyanim closed,
I started davening vatikin (starting
Shemoneh Esrei (=SE) at hanetz hachama
(sunrise=netz)). If I do not know
precisely when netz is, is it better to err
on the side of starting SE before or after
netz?
Answer: That is a noble approach
(see Living the Halachic Process II, A-5
on whether vatikin or a minyan has a
greater impact). The gemara (Berachot
9b, see Tosafot ad loc.) considered it a
rare feat to do vatikin precisely. While
we have clocks and sunrise tables, it
is still difficult because: most round to
the minute; there are machlokot how
to determine sunrise when there are
topographical
differences
between
one’s locale and the horizon or between
his location and the one in the city used
for the table. For this reason, Rav Moshe
Feinstein (cited by Tefilla K’hilchata
3:(34)) prefers tefilla with a minyan to an
attempted tefilla k’vatikin.
There are many levels of preference
for morning Kri’at Shema (=KS) and SE.
The consensus of poskim (see Shulchan
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Aruch, Orach Chayim 58:1) is that
vatikin as practiced is an ideal way to
daven and succeeding in being precise
is a bonus (see above). (It is unclear
what is considered precise and close
enough to be vatikin, respectively.)
Beyond that, the gradations are, for KS
(from best to worst) – after misheyakir
(50-60 minutes before netz) (Shulchan
Aruch, OC 58:1-3); between netz and sof
z’man KS; soon after alot hashachar.
Regarding tefilla – clearly after netz
before sof z’man tefilla; clearly before
netz; soon after alot hashachar; after
four hours into the day.

It continues that this fulfills
“they will fear You with the
sun”
Ostensibly, if one tries for vatikin and
misses by a few minutes, this will make
KS or SE, respectively not of the highest
non-vatikin level. Which is our main
goal and/or concern?
The gemara (Berachot 9b) praises
vatikin because “they would finish [KS
and its berachot] with sunrise, so that
they would have the beracha of geula
next to tefilla and their tefilla ends
up in the day.” It continues that this

The Orthodox Union - via its website - fields questions of all types in areas of kashrut,
Jewish law and values. Some of them are answered by Eretz Hemdah, the Institute for
Advanced Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and Rav Moshe
Ehrenreich, founded by HaRav Shaul Yisraeli zt”l, to prepare rabbanim and dayanim to
serve the National Religious community in Israel and abroad. Ask the Rabbi is a joint
venture of the OU, Yerushalayim Network, Eretz Hemdah... and OU Israel’s Torah Tidbits.

fulfills “they will fear You with the sun”
(Tehillim 72:5). Most commentaries
(including Rabbeinu Yona) understand
that this puts stress on tefilla being
soon after the sun appears, and this
is the main reason to finish KS at that
time. Furthermore, the gemara in Yoma
(37a) tells that when the sun made
the chandelier in the Beit Hamikdash
courtyard sparkle, the masses of
people knew it was time for KS. Tosafot
(Berachot 9b) says that this refers to
those who did not know how to time
vatikin. Rabbeinu Tam (Tosafot, Yoma
37b), though, learns from here that the
best time for KS is actually right after
netz, to be followed by SE, and that
“vatikin” is less preferred. He views the
pasuk in Tehillim as going on KS. We do
not pasken like Rabbeinu Tam. Tosafot
(ibid.) posits that it is better for one who
cannot implement vatikin to do KS and
SE after netz, as vatikin’s proponents
agree that KS is fully acceptable then.
Furthermore, the Shulchan Aruch (OC
89:8) views SE before netz as before its
time and not justified without a good
reason (see Be’ur Halacha to 89:1). The
Pri Chadash (ad loc.) argues that if one
misses the special level of vatikin, there
is no difference between tefilla before
and after netz. The Shulchan Aruch’s
opinion is more accepted, and there

is much discussion as to whether it is
better do daven with a minyan before
netz or without one after netz (see
Piskei Teshuvot 89:4).
Finally, while there may be some
value in reciting birchot KS at the time
of KS (see Mishna Berura 58:1), it is
not critical (see Rama, OC 46:9; Mishna
Berura 46:31). This is especially so if one
has almost finished them and is waiting
near “… ga’al Yisrael,” which connects
to SE (see Tefilla K’hilchata 3:24; Yisrael
V’hazemanim II, 7). Therefore, if you
are just a couple minutes late, KS was
said at its best time.
Based on the above, when one has a
choice, it is better to be off by being late
than earlier than the precise vatikin.
However, the minhag is to follow one’s
best information without worrying that
it might be an inexact vatikin, which
likely counts as vatikin.

Having a dispute?
For a Din Torah in English or
Hebrew contact ‘Eretz Hemdah
- Gazit’ Rabbinical Court: 077215-8-215 • fax: (02) 537-9626
beitdin@eretzhemdah.org
OU ISRAEL CENTER
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Puah for Fertility and
RABBI GIDEON Machon
Gynecology in Accordance with Halacha
WEITZMAN

Mental
Anguish As
An Illness

T

his week we continue the discussion about whether a woman in
her 40s is permitted to undergo
tubal ligation as a form of birth control.
The couple already had a number of
children and the woman was in no danger; however, she was very concerned
about having a child with chromosomal abnormalities. While there is a very
good chance that the child would be
healthy, the incidence of genetic abnormalities does increase with maternal
age.
Some of the poskim whom we asked
did not permit tubal ligation since this
is possibly a Torah prohibition which
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can only be superseded in the case of
danger to life. This couple could use
other types of contraception that were
less halachically problematic.
Other poskim were more lenient.
Rabbi Dov Lior, the previous Chief
Rabbi of Hevron, wrote that, since there
are opinions that female castration
is a rabbinic prohibition, it can be
pushed off in the face of serious stress
and discomfort, similar to other cases
of rabbinic commandments that are
displaced, such as asking a gentile to
perform work on Shabbat. While it
may be preferable for the woman to
use birth control that involved fewer
halachic questions, the woman was still
permitted to undergo tubal ligation if
she was really unable to use anything
else. Rabbi Ephraim Greenblatt zt”l
wrote that if the doctor recommends
that this is the best method for her, then
it can be permitted.

Rabbi Yaakov Ariel, the former Chief
Rabbi of Ramat Gan and this year’s
winner of the Israel Prize, made an
interesting distinction between levels
of emotional anxiety. While mild
pressure is common and can usually be
overcome with appropriate counselling,
serious stress needs to be treated
professionally and medically and can
be seen as an illness. In the former case
there is no permission for undergoing
tubal ligation. In the latter case, if
this is the only option, then it can be
permitted since this severe mental state
is considered dangerously ill and this
overrides the prohibition.
This division is extremely important
as it takes into account mental anguish
as a medical condition that can even be
viewed as life threatening. However, it
means that each case must be assessed
as to how serious the psychological
situation is and what are the potential
negative and disastrous outcomes.
When coming to make serious halachic
decisions regarding possible Torah
prohibitions, we must take into account
the mental state of the person but be
careful not to make assumptions about
how critical and perilous the specific
case may be.

בס“ד
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RABBI EPHRAIM
SPRECHER Faculty, OU Israel Center

Prayer For
Corona
Victims
During Sefira

W

hat do we hope to accomplish
when praying for a person
stricken with CORONA? G-D
knows exactly what we need. My Rebbe
Rav Pam, would repeat the question a
cancer patient asked him in all sincerity.
If pain and suffering are caused by one’s
sins (Shabbat 55) and serve as a purifying
process to spare the person from suffering
in Gehenom, how may one pray that G-D
remove the pain?
Does a critically ill patient tell the
physician not to operate or administer
painful treatments to cure him of the
deadly illness? Of course not! In fact, he
pays the surgeon great sums of money
to do so. If G-D, the Great Physician, is
administering treatments to cleanse me of
my sins, asks the patient, how can I pray
that the suffering be removed?
Rav Pam related that this very question
is answered by Rav Chaim Volozhin in
Nefesh HaChaim. Rav Chaim explains
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TORAH TIDBITS / EMOR 5780

that praying to G-D to remove personal or
communal suffering is NOT an attempt to
change G-D’s mind. One’s intention should
be to relieve the pain that G-D Himself, as
it were, feels when we suffer pain. This
is what the Talmud (Sanhedrin 46) says,
“When a Jew suffers for his sins what does
G-D say? ‘I have pain in My Head! I have
pain in My Arm.’”
Additionally, while many Jewish
communities around the world are in
distress because of CORONA, this is also
a great Chillul Hashem because the nonJews say, “Where is the Jewish G-D, who
allows His chosen people to suffer?”
When a Jew prays for relief from his
suffering, his intention should be to
remove the Chillul Hashem that such
suffering brings, and the aspect of “I (GD) am with him in his suffering” (Tehillim
91).
Thus the verse in Shmuel Aleph ch1
states, “and Chana prayed AL HASHEM”
which means Chana prayed FOR G-D!
Chana meant to say that if I am suffering
then surely You G-D are also suffering.
So she prayed for the relief of G-D, and
thereby she would also benefit.
By praying for relief from the suffering
and pain of CORONA, one is attempting to
reduce this Divine Pain, as it were. Such

prayer is not only permissible, but is also
an essential aspect of AHAVAT HASHEM
(Love of G-D), which according to Baal
Hatanya is fulfilled through AHAVAT
YISRAEL (Love of every Jew).
How do we demonstrate AHAVAT
YISRAEL during CORONA? The answer
lies in SEFIRAT HAOMER! The Counting of
the Omer teaches us that we get to choose
how we spend our time even in isolation.
It’s easy to connect to this idea now, during
the CORONA lockdown.
Despite CORONA’s misery, it gives us an
opportunity to repair our broken society,
to bridge the gap that divides us. For
example, our Holy Soldiers, who were not
exactly welcome in Bnei Brak, have now
become heroes by delivering food parcels
to infected families while risking their
own health to help other Jews in distress.
Perhaps this is G-d’s game plan to get the
Jewish people to unite and love each other
despite our differences.
We have certain physical freedoms
taken away from us now, but we are still
in control of our time, and how we choose
to use it. We count each day, to make each
day count by reaching out to the lonely.

CHESED FUND

Please help us help the 40 individuals
and families who turn to us for help
Make checks (Israeli, only) payable to
the "Chesed Fund" and send
them to

ISRAEL CENTER CHESED FUND
att. Menachem Persoff
POB 37015 Jerusalem 91370
or leave them at the front desk

CORONA that has put millions of people
into isolation reminds us that there are
people who are always socially isolated.
Do we pay attention to those people who
suffer from constant loneliness? These
lonely people, who have no family, those
who are home alone, waiting for someone
to give them a kind word, do we hear their
voice and feel their pain? Perhaps this
virus, that forces us to become lonely, is
a wakeup call to remember all the lonely
people throughout the year. Loneliness
can be painful, but is also easy to alleviate
with a friendly smile, a kind word, and a
cheerful greeting through a phone call.
These seven weeks are the bridge from
Pesach, our Physical Freedom, to our
Spiritual Freedom of Shavuot – the Festival
of the Giving of the Torah. This is a time for
personal spiritual growth, when we can
overcome physical dependence and bad
habits in order to self-improve.
Being in lockdown has given us the
opportunity to evaluate our lives – how
we spend our time, and to decipher what
is really important and what we take for
granted. Because we count each day for 49
days, we have a chance to reflect on our
personal spiritual growth on a daily basis,
to see how our lives are developing. We
can evaluate day by day how we spend our
time.
This SEFIRA (count) will have an
important impact on our weeks, months
and years for the rest of our lives.
The message is that despite CORONA we
are still in control of our time and how we
choose to spend it.
OU ISRAEL CENTER
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MEDINA &
HALACHA BY RABBI SHIMSHON HAKOHEN NADEL
Mara D'atra, Kehilat Zichron Yosef, Har Nof
OU Israel Faculty

Haircuts
During Sefirat
Ha’omer
in Light of
the Current
Situation
As Israel begins to ease restrictions
and businesses begin to open - including
barbershops and hairdressers - is it
permissible to get a haircut during Sefirat
Ha’omer?
The customs of mourning we observe
during the period of Sefirat Ha’omer are
attributed to the death of the students of
Rabbi Akiva, who died between Pesach
and Shavuot (Yevamot 62b). Though
some customs of mourning were added
later, following the First Crusades of 1096,
the Chmielnicki Massacres, and other
tragedies throughout Jewish history.
According to tradition, Rabbi Akiva’s
students stopped dying on the 33rd day of
the Omer (See Meiri to Yevamot 62b). And
while customs vary, most Ashkenazim
abstain from cutting their hair from
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Pesach until the 33rd day of the Omer,
while Eidot Hamizrach wait until the
34th day of the Omer. Others observe
customs of mourning from the beginning
of the month of Iyyar until Shavuot (See
Shulchan Aruch, Orach Chayim 493:2-3).

The customs of mourning
during Sefirat Ha’omer are
not more stringent than Chol
Hamoed
But an individual who was unable to get a
haircut before Pesach due to the lockdown
or quarantine or illness is permitted to get
a haircut during Sefirat Ha’omer.
Our Sages prohibited cutting hair or
shaving during Chol Hamo’ed in order that
one “will not enter the holiday disheveled,”
waiting until Chol Hamo’ed to cut his hair
(Moed Katan 14a). Instead, one is obligated
to cut his hair or shave before the onset
of the holiday (Shulchan Aruch, Orach
Chayim 531:1). The Mishnah (Mo’ed Katan
3:1), however, allows for “one who has
returned from from a trip overseas, one
released from captivity, one released from
prison, and one whom the Sages released
from his excommunication,” to cut their
hair on Chol Hamoed. The Talmud (Moed
Katan 14a) expand this to include anyone

who is unable to cut their hair for reasons
beyond their control (Ones), so long as
their situation is evident and known to
others.
One who was unable to cut their hair due
to COVID-19 would certainly be considered
an Ones, as the circumstance was beyond
his control. Similarly, as everyone has been
in lockdown or quarantine, the situation is
clear, evident, obvious and known to all.
The Bi’ur Halacha (Orach Chayim 493:2),
citing the Pri Megadim, rules that the
above dispensation applies to the period of
mourning during Sefirat Ha’omer as well,
as the customs of mourning during Sefirat
Ha’omer are not more stringent than Chol
Hamoed. One unable to cut his hair before
Pesach due to circumstances beyond his
control may cut his hair during Sefirat
Ha’omer.
While Rav Moshe Feinstein disagrees
that the above dispensation applies to
Sefirat Ha’omer and rules stringently, he
concludes that we may be lenient and
allow a haircut for “one who is already
very dishevelled” (Igrot Moshe, Orach
Chayim 2:96).
As Rosh Chodesh Iyyar fell on Friday
and Shabbat this year, the Mishnah
Berurah rules one may cut their hair in
honor of Shabbat Rosh Chodesh, due to
the additional joy (See Mishnah Berurah
493:5). Similarly, one may cut their hair
in honor of Yom Ha’atzmaut. But if that
was not done, one in need of a haircut is
permitted to get a haircut during Sefirat
Ha’omer, preferably before Shabbat, in
order to give honor to Shabbat.

Adam Farkas, MD

Do you suffer from
urinary problems?
Enlarged prostate (“BPH”)
affects most men over age 50
Prostate Artery Embolization
(“PAE”) is a minimally-invasive
technique with similar results to
surgery and immediate return to
normal activities
jerusalemvascular.com
02-564-5634
02-655-5014
OU ISRAEL CENTER
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Kohen Gadol - the whole first
section of the sedra deals with the
sanctity of the kohanim in general,
and the Kohen Gadol in particular
<> broken foot represents the
invalidating defects of a Kohen
(includes permenant and temporary
MUMIM <> Look closely at the lamb
the (broken) foot is pointing to. It's
missing an ear. That's a blemish
which invalidates the animal for
the Mizbei'ach <> Middle-bottom
are a mother sheep (ewe) and her
newborn, which may not be taken
from its mother to be used as a
korban until it is at least 8 days
old <> AND, the sheep and lamb
also represent OTO V'ET B'NO,
the prohibition of slaughtering an
animal and its offspring on the
same day <> Just for fun we added
Marlin and Nemo to also represent
OTO V'ET B'NO, although this
prohibition does not apply to fish
<> Upper-left of center is a negation
circle, indicating the prohibitions
of building, sewing, writing representative of all forbidden
Melacha for Shabbat, Yom Kippur,
and Yom Tov <> The counting of
the Omer is a mitzva from Parshat
Emor <> So too are the mitzvot of
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dwelling in a Sukka for the seven
days of Sukkot <> and the taking of
the Four Species on Sukkot <> And
there are the Two Loaves of Shavuot
- which can also represent Lechem
Mishneh for Shabbat (and Yom Tov)
<> matzot can represent Pesach, but
also stand for the Lechem HaPanim,
dealt with in the sedra. They had to
be made according to matza rules
<> There is a MOOSE with an arrow
pointing to his nose, which is AF in
Hebrew. So this friend of Bullwinkle,
Tuke and Rutt represents the
MOOSE-AF, MUSAF of each holiday,
as commanded by the Torah, partly
from Parshat Emor and partly from
Parshat Pinchas <> needle and an
eye right under the eye of the needle,
representing AYIN TACHAT AYIN
(an eye for an eye, but not literally)
<> Right after Parshat HaMoadim
(Vayikra 23), we have the command
to light the Menora in the Mikdash
with pure olive oil. This is seen as
a REMEZ, hint to Chanuka from the
Torah - hence the dreidel in the PP <>
The numeral 1 refers to the haftara,
where reference is made to Bikurim,
T'ruma, Challa, and other gifts of the
FIRSTs to the kohanim <> a fraction
consisting of a numerator of .8 and
a denominator of .016. Simplifying
the fraction by dividing, we get 50,
which has a connection to the sedra,
but that wasn't the main point of the
TTriddle. A fraction is a SHEVER, so
.8/.016 is SHEVER TACHAT SHEVER
<> NER TAMID is towards the end of

the sedra where the Torah discusses
the olive oil for the Menora. Its
light is meant to be TAMID, always,
and one possible origin of the NER
TAMID in shul is this eternal quality
of the Menora <> The term MEIT
referring to a dead body, can be
found in the sedra and the haftara.
In Ashkenazic pronunciation, that
would be MEIS, as in MACE, the
medieval weapon, the mace <> In
the Israeli pronunciation, it is MEIT
as in MATE, short for checkmate.
The white queen has checkmated
the black king in the part of the
chessboard visible in the ParshaPix
<> The Xed out Shofar is for the
term found in Emor (as opposed
to Pinchas), which describes Rosh
HaShana as ZICHRON T'RU'A. Some
say this alludes to Shabbat RH, when
Shofar is not blown (in our time) <>
top-left is 1000, which is M in Roman
numerals, and then an oar, giving
EMOR <> Above the piece of the
chessboard is an island and a picture
of a metallic ore. In Hebrew, island
is E, ALEF-YUD. Put them together
to get IYAR <> The bushy eyebrows

of the gag-glasses at the bottom
represent a disqualifying feature
of a kohen, if his eyebrows are very
noticeable and distracting. <> To the
left of the father and son clownfish
are the zodiac signs for Taurus,
Aries, and Capricorn, with the letter
O between the first and second signs,
and between the second and third.
Taurus, the Bull represents his son
or daughter, the calf. Aries, the Ram,
represents his son or daughter, the
lamb. And Capricorn, the Goat,
represents his son or daughter, the
kid. In turn, they stand for SHOR - O
- KESEV - O - EIZ, KI YIVALEID... as in
the prohibition of taking the young
of an animal from its mother before
8 days, to use as a korban <> Oh,
almost forgot - the wine bottle with
Y/N on it. The Y is for yes, use wine
in Kiddush for Shabbat and Chagim.
Additionally, the p'sukim for Yom
Tov day kiddush are from Emor.
The N is for no wine for the kohen
serving in the Beit HaMikdash. But
wait! That prohibition is found in
Sh'mini, not Emor. Ah, but it is in
this week's haftara.

OU ISRAEL CENTER

61

THE DAILY BY SIVAN RAHAV-MEIR
PORTION

Enlighten
Your
Students!
.ֲל ֶהם
ֵ ְא ַמ ְר ָּת א
ָ  ו... ּאמר ה׳ ֶאל מֹׁשה ֱאמֹר ֶאל ַה ּכֹהֲנִים
ֶ ַֹוי
And the Lord said to Moses, “Speak to
the priests…and say to them.” (Lev. 21:1)
The parasha opens with God giving
instructions and commandments to
the priests. Rashi asks why two verbs
are used in this verse, “Speak to the
priests…and say to them,” and answers
that it is “to warn the adults about
the children.” The adult priests (and
educators) are meant to warn their
junior charges.
A famous hasidic reading of Rashi’s
use of the word “to warn – lehazhir”
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understands it to mean “to light up –
zohar.” Teachers and parents have two
ways to influence their students and
children. They can warn, informing
their charges what is forbidden to do,
but they must also show the light and
give love and warmth.
This two-pronged approach to
education is common in the ethical
beliefs of the Musar movement. One way
of teaching is likened to pouring wine
from a goblet into a glass, a technical
process of transferring a message from
place to place, from teacher to student.
The other method is to cause the goblet
to overflow and influence everything
nearby. No force is used to convey the
message, but the teacher is so full of the
subject matter that it simply flows out
and is transferred to all who hear it.
Sivan Rahav-Meir is an Israeli journalist,
currently on shlichut of World Mizrahi
movement to the US. She is the author of
#Parasha (Menorah Press) and Reaching
to Heaven (Artscroll). To receive her daily
insight on the portion of the week, text
your name to: 972-58-679-9000

Lessons from Pesach Sheini
The date - 14 Iyar - is on our calendars.
On it, we don't say Tachanun. Some
have the custom to eat matza in
commemoration of the matza that was
to be eaten with the Korban Pesach.

only Korban Pesach) there is a second
opportunity to do this very significant
mitzva. The Torah states that if a person
is TAMEI or 'far away' from the Mikdash,
and therefore was not able to be part of
Korban Pesach on 14 Nisan, then he is
commanded to bring Korban Pesach on
14 Iyar. There are some differences in
the peripheral details, but the main
details of KP are the same.

Is that all there is to Pesach Sheini?

Is this a make-up for missing KP in
Nisan? No, not really. It is a mitzva on its
own, and only one who missed the Nisan
KP, can bring the Iyar one.

In the time of the Beit HaMikdash - past
and future, there was a lot more to it.
What about now?

What about if a person missed the Nisan
KP for another reason? Yes, says the
Mishna, he too must bring KP on 14 Iyar.

Many (probably most, or even all)
mitzvot that are active only during the
time of the Mikdash still have lessons
for us - in all times.

Rambam says (not on his own) that even
someone who intentionally (and even
spitefully) did not participate in the
first, brings the second.

The Torah tells us about the men
(possibly Misha'el and Eltzafan, cousins
of Aharon, who tended to the bodies of
Nadav and Avihu) who were TAMEI on
the first 14 Nisan in the Midbar and were
not able to participate in the Korban
Pesach. They 'complained' to Moshe and
Aharon. What follows that encounter in
Parshat B'haalot'cha are the mitzvot of
Pesach Sheini.

The whole thing sounds a lot like
missing a davening and doing Tashlumin
at the next davening slot.

G-d could have said to them - sorry,
when the day of a timed korban passes,
it cannot be brought, regardless of the
reason it was missed. (Better luck next
year.)
But that's not what G-d told them and
all of us for all generations.
When it comes to Korban Pesach (and

Halacha allows the one who missed
Shacharit, for example - for whatever
reason - good (he was sick) or bad (he
was drunk) - to say a second Amida at
Mincha. The second Amida is called
Tashlumin, but it is not Shacharit. That
he missed. It's an opportunity to make
up the missed T'fila by doubling the next
Amida. Sounds like Pesach Sheini.
But there is a difference. The one who
intentionally skipped a davening does
NOT have permission for Tashlumin.
Maybe HaShem's 'patience' is infinite,
by Chazal drew the line at intentionally
skipping. Pesach 2 teaches us now, too.

JONATHAN POLLARD 10,956+1633* days imprisoned • www.jonathanpollard.org
OU ISRAEL CENTER
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THE NEW OLD PATH
BY RABBI BENJI LEVY
CEO Of Mosaic United

Righteousness
vs. SelfRighteousness

I

n its description of the priests, the
Torah discusses their unique status,
one that differentiates them from
ordinary people. In order to sanctify
their particular role, limitations are
placed on their appearance and on their
participation in certain aspects of the
Jewish life cycle such as marriage and
burial. Only two chapters before this, the
entire Jewish nation is also ennobled with
the task of being holy, in this case without
any limitations: ‘Be holy, for I, the Lord
your God, am holy’ (Lev. 19:2). Here, the
Jewish people are clearly instructed to
be holy, and to emulate the holiness of
God, which is by definition limitless. It is
therefore strange that just two chapters
later the Torah presents the priests with
a subtly different message: ‘They shall
be holy to their God and they shall not
desecrate the name of their God; for the
fire offerings of God, the food of their
God they offer, so they must remain holy’
(Lev. 21:6). This unique command to the
priests alone contains the additional
requirement of directing their holiness
64
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‘to God’ and predicates the command on
their Temple service. What is different
about this command and the one that the
entire nation received?
Every individual deserves to be treated
with dignity. As it says in Tractate Avot,
‘Who is considered to be respectful? He
who respects all the creations’ (Mishna,
Tractate Avot 4:1). Beyond this elementary
level of respect, however, individuals in
certain roles are treated with additional
levels of deference. One can be worthy
of respect, for example, if born into a
position of nobility or royalty, or one
can earn esteem through noteworthy
achievements.
While the Jewish people are inherently
holy and are commanded to behave in a
manner that reflects being created in the
image of God, the priests hold an elevated
status, which is suggested by the restrictions
placed upon their behaviour. They play
the unique role of the ambassadors of God
to the Jewish people, and the ambassadors
of the Jewish people to God. Therefore,
they are not only afforded a higher level
of respect and commanded to behave

accordingly, but the manner in which they
receive this command is distinct from the
previous generic command of holiness
communicated to the nation as a whole.
However, since this command and
its details are designed to make the
Jewish people view the priests as distinct
and special, the Torah is wary that the
priests will begin to think too highly of
themselves. According to the Netziv, the
stipulation ‘to God’ is added to remind the
priests that their greatness derives from
God and exists in a specific context, and
therefore they should not let it make them
arrogant (Ha’Emek Davar and Harchev
Davar on Leviticus 21:6). Their greatness is
a responsibility, not a privilege. It is a duty
that comes with their position and should
not cause them to think of themselves
as better than the rest of the people,
but rather should simply be expressed
through their different role.
Many of us, at some point in our lives,
find ourselves in some type of position
of authority that legitimately commands
extra respect, whether it is as a youth
counsellor, a manager in the professional
context, a parent or a communal leader.
The manner in which the obligation

of holiness is communicated to the
priests is a constant reminder to us that
when placed in a position of authority,
one should utilise this role to better
the situations of those around us, to
support them and promote them, rather
than to feed one’s own ego. We should
constantly endeavour to balance the
source and purpose of the respect that
we receive, and to carry authority with
humility.
As the ‘chosen people’ (Deut. 14:2),
Jews are sometimes accused of thinking
that they are superior to others. Like
the priests, who need to be aware that
their holiness is specifically directed
towards God and the Temple service, we
too must realise that we are a ‘nation
of priest-teachers – a holy nation’
(Ibid.; Ex. 19:6). Charged by the source
of holiness, God Himself, our task is
to redeem the fractured world that
we live in by being a ‘light unto the
nations’ (Isaiah 49:6) through living and
breathing moral righteousness without
ever letting ourselves fall into the trap
of self-righteousness.
Stay in touch with @RabbiBenji and learn
more at www.RabbiBenji.com
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Aviva Wapner
Jerusalem Chapter
Madricha
Am Yisrael – Mamlechet
Kohanim
Parshat Emor includes many laws
that pertain to the Kohanim, the priestly class of the Jewish people. Among
these mitzvot is a list of blemishes that
disqualify a Kohen from performing
the Avodah in the Mishkan. Why would
the Torah deprive somebody of the opportunity to take part in Temple service
simply because of an external characteristic of his? An answer that has been
suggested is as follows: the Kohanim do
not only assist the people of Israel in
bringing sacrifices to God, but they also
act as a symbol of Godliness in the eyes
of the people. While God Himself does
not discriminate against anybody on the
basis of his appearance, human beings
can often be superficial and prejudiced
against those who look “abnormal.”
In order to ensure that the Kohanim –
and by extension, God – are held in the
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proper esteem by the Jewish people, the
Kohanim must appear respectable and
royal. This precludes those with physical blemishes from acting as Kohanim
with the rest of their brethren. As a nation, the Jewish people are referred to
as a “ממלכת כהנים.” Just as the Kohanim
represent God to the Jewish people, so
too, the Jewish nation is destined to be a
beacon of Godliness unto the world. As
Jews, it is our responsibility to perfect
our actions and remove our “blemishes” in order to represent God’s greatness to the rest of humanity. As we celebrated Yom HaAtzmaut this past week,
we are reminded of the incredible privilege of having a State from which to
broadcast the values of the Torah to the
entire world.

Ahava Goldgrab
12 Grade, Neve
Daniel
Yetziat Mitzraim at
Sukkot?!?
I wanted to share a thought about

Parashat Emor. In Perek 23 we find the
Torah speaking about Sukkot and the
reason why we sit in the Sukkah.
The  פסוקsays:

בנֵי-ת
ְּ ֹש ְב ִּתי ֶא
ׁ
ַ  ִּכי ַב ֻּס ּכוֹת הו,יכם
ֶ ֵדע ּו דֹר ֵֹת
ְ  י,“ל ַמ ַען
ְ
.”יאי או ָֹתם ֵמ ֶא ֶרץ ִמ ְצ ָר ִים
ִ  ְּבהו ִֹצ,ׂ ָר ֵאל
ִי ְש
Why does the Torah say that the
Sukkah is meant to remind us of
 ?יציאת מצריםAnd why do we celebrate it
at this specific time of year? Should we
not sit in the Sukkah on Pesach?
I asked my uncle, Rabbi Jesse Horn
for an understanding of this topic
and he pointed me to a commentary
of the Rashbam that answers this
question.
Sukkot is celebrated during the time
of year when one is harvesting their
crops. This is a time when a person may
feel especially proud of his achievements and forget who gave him what he
has. The Torah describes this tendency
as the mindset “כוחי ועוצם ידי עשה את החיל הזה.”
Hashem’s response to this mentality
is to most literally take us out of our

homes and put us under the sukkah to
remind us of the One above us.
We can see how this relates to Yetziat
Mitzrayim, by remembering that it
was God who brought us out of Egypt
and gave us our freedom. The theme
of leaving Egypt reminds us of our reliance on Hashem, how He provided
for our needs and helps us through
challenging times. The unique moral
message of “  ”כוחי ועוצם ידיis eradicated
by sitting in the sukkah since it is God
who provided for our sustenance as
we were wandering through the desert. This also serves as beautiful symbols of the journey we all must take
throughout our lives in which God is
always at our side.
Shabbat Shalom
-----------------------------------NCSY Israel is the premier organization
in Israel, dedicated to connect, inspire,
and empower teen olim to the Land
of Israel by encouraging passionate
Judaism through Torah and Tradition.
Find out more at israel.ncsy.org
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