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WORD OF THE MONTH
Tuesday, January 7th is ASARA B'TEVET, a.k.a. (in the Navi Zecharya as TZOM HA'ASIRI, the fast of the
tenth month). Commemorates the yahrzeits of Ezra and Nechemia (8 Tevet), the forced translation
of the Torah into Greek (9 Tevet), and the beginning of the siege around Yerushalayim in the time of
Bayit Rishon. In our time, 10 Tevet took on the additional identity of YOM KADDISH K'LALI, a day
marking the yahrzeits of countless victims of the Holocaust, whose dates of death are unknown. The fast begins at
dawn - 5:23am (J'lem) and ends at stars out - 5:20pm (J'lem). Only eating and drinking is forbidden; other fast-related
prohibitions of Tish'a b'Av are not forbidden. Note that the reference to TZOM ASIRI is in the context of it (and the
three others) becoming Yamim Tovim
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WEEKLY INSPIRATION
 אינם קובלים,הצדיקים הטהורים אינם קובלים על הרשעה אלא מוסיפים צדק
 אינם קובלים על הבערות אלא מוסיפים חוכמה,על הכפירה אלא מוסיפים אמונה
)הרב אברהם יצחק הכהן קוק זצ"ל מתוך הספר "ערפילי טוהר" (עמ' ל"ט
“The purely righteous do not complain of evil, but increase
justice; they do not complain of heresy, but increase faith;
they do not complain of ignorance, but increase wisdom.”
Rabbi Avraham Yizchak HaKohen Kook zt"l (Arpelei Tohar, p. 39)
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VAYIGASH
STATS
11th of 54 sedras; 11th of 12 in B'reishit
Written on 178.07 lines (ranks 34th)
Vayigash is composed of 3 parshiyot, all closed,
one VERY closed. Actually, Vayigash has only
2.89 parshiot; it ends after 34 p'sukim of a
38-pasuk parsha; Vayigash is the only sedra
that does not end with a parsha break. (This
shows up in a printed Chumash by there not
being a PEI-PEI-PEI or SAMACH- SAMACHSAMACH between Vayigash and Vaychi.)
106 p'sukim - ranks 28th; tied with Tol'dot and
Bo. It is much smaller than Bo, a bit larger than
To'l'dot
1480 words (30th); 5680 letters (29th)
9th (of 12) in B'reishit in all 3 categories

MITZVOT
No mitzvot are counted from Vayigash One
of 17 sedras without mitzvot.

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is
Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.

KOHEN FIRST ALIYA
13 P'SUKIM - 44:18-30
[S> 44:18 (52)] The sedra begins with
the dramatic confrontation between
Yehuda and Yosef. Yehuda risks his
life when he approaches the "Egyptian
leader" in an attempt to save Binyamin.
The first Aliya ends with the emotionfilled description by Yehuda of the
feelings between Yaakov and Binyamin V'nafsho k'shura v'nafsho, and his soul is
bound with his soul.

SDT

Yehuda confronted the asyet-unrevealed Yosef as an
equal. It can be said, that

whenever

one

approaches

a

confrontational situation, it is best to
think in terms of facing one's adversary
on

equal

footing.

Thinking

oneself

inferior will often create a self-fulfilling
disadvantage. One will tend not to fight

6
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with sufficient confidence because of the
expectation of defeat. Feeling superior to
one's adversary will often lead to overconfidence. Remember not to underestimate your enemy... or yourself.
THE TORAH NOTES on the opening
words of the sedra explain what was
going on. KADMA V'AZLA R'VI'I, ZARKA
MUNACH SEGOL (see top row of the PP).
The 4th (son) went forward (to confront
Yosef), because he had thrown away
his place among the Chosen (Nation)
(by guaranteeing the safe return of
Binyamin) - attributed to the GR"A

SDT

The Alshich asks: At the end
of Parshat Mikeitz, Yehuda
is completely resigned to

his (and his brothers') fate. The Egyptian
ruler has accused them of stealing his
special chalice. Yehuda offers that the
one in whose possession the cup is found
shall be put to death and that the others
would be slaves. When the cup is "found"
in Binyamin's possession, Yehuda meekly
submits (to the slavery suggestion). Yosef
(as

yet

unrevealed)

nobly

refuses

Yehuda's offer and announces that he
will take only the "culprit" as a slave - the
rest are free to return in peace to their
father. That is the "cliff-hanger" ending
of Mikeitz. At the beginning of Vayigash,
Yehuda changes from the lamb awaiting

OU ISRAEL CENTER
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slaughter, to the lion - which becomes the
hallmark of his tribe, risking his life in
his confrontation with the enigmatic
Egyptian leader. What caused the change
in Yehuda's demeanor? The Alshich
answers brilliantly: As long as Yehuda
expected all the brothers to be enslaved,
he viewed the events as G-d's punishment

lad..."
Remember that Yehuda had previously
returned to his father without the other
lad, Yosef. The current situation with
Binyamin is Yehuda's opportunity for
complete repentance for what he had
done to Yosef.

for the sale of Yosef. This he could and

Yosef cannot contain himself any

would accept. When it turned out that

longer and orders the room cleared of all

only Binyamin would be enslaved - the

"outsiders". He bursts with emotion and

only one not involved in Mechirat Yosef,

announces to his dumb-struck brothers

Yehuda realized that this was not

that he is Yosef. Imme- diately, Yosef asks,

punishment for what they had done.

"Is my father still alive?" Yosef repeats

Now his protective instincts and his

his shocking revelation, with details, so

promise to Yaakov take over. Yehuda

the brothers will believe what they are

boldly faces this "Egyptian" at the

hearing. He then admonishes them not

beginning of Vayigash and is prepared to

to be angry with each other, since it was

risk all to save Binyamin.

G-d's plan that he should be properly

Here's a thought... When they were
younger, and when they perceived
that Yaakov loved Yosef above all, the
brothers

were

dangerously

positioned to save his family from the
famine.
PONDER THIS The sale of Yosef was

jealous.

a monstrous sin, regardless of how

Here, Yehuda speaks of the special love

G-d planned things to turn out (and

bond between Yaakov and Binyamin,

regardless of Yosef's calming words to

and does not seem to be jealous, but

his brothers). The Midrash says: G-d said

rather protective (and fond) of the other

to the People of Israel - You sold your

son of Rachel - Yehuda's mother's rival.

brother into slavery. I swear by your lives

T'shuva? Maturity?

that every year you will say, AVADIM

LEVI SECOND ALIYA
11 P'SUKIM - 44:31-45:7
Yehuda tells Yosef that Yaakov is likely

HAYINU L'FAR'O B'MITZ- RAYIM, we
were slaves to Par'o in Egypt.

SHLISHI THIRD ALIYA
20 P'SUKIM - 45:8-27

to die if the brothers return without
Binyamin. He adds that he has personally

Yosef again tells the brothers that it

guaranteed Binyamin's return and "how

wasn't they who sent him to Egypt, but

can I return to my father without the

rather it was G-d. He then sends them

8
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to bring their father down to Egypt (to
Goshen) where the family will be wellcared for during the remaining years of
the famine. The brothers embrace and
cry. Only then are the brothers able to
talk to Yosef.
Meanwhile, Par'o becomes aware of
the reunion and offers his generous
hospitality to the family. Yosef gives his
brothers clothing, but gives Binyamin
even more (specifically, 5 sets of clothing
and 300 silver pieces).
Observation... Notice that once again a
son of Rachel is being favored by being
given a special garment. The first time,
the results were disastrous for Yosef
and his brothers. Why would Yosef even
consider doing this?
The "solution" to the problem of the
brothers is not reached by avoiding
difficult situations. If there is true
repentance, then the brothers can be
given the exact circumstances to show
their change of heart. Seeing things in
a proper perspective, the extra gifts to
Binyamin do not evoke the jealousy of
the brothers; they have repented. (On
the other hand, we know of nothing
Binyamin did to cause jealousy or
hatred.) Be careful in applying this
lesson...
This same idea can be seen in Vaychi.
Yaakov favors Efrayim over Menashe.
This time, Yosef gets very upset. Again
we can say that the idea is not to avoid
anything that would make one brother
OU ISRAEL CENTER
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jealous, the other arrogant. Menashe

on his sojourn. The family continues its

and

trip and arrives in Goshen.

Efrayim

showed

praiseworthy

characteristics in the way they handled
their different statuses. This is one of
the reasons that we bless our sons, "may
G-d make you like Efrayim and like
Menashe..."

In explanation of why Yosef

SDT

never communicated with
his father in all the years of

separation, one commentary suggests
that had Yaakov known about the sale of

Yosef sends his brothers back to

Yosef, he would have considered his sons

Yaakov with wagons (which is a personal

in violation of the Torah's prohibition

coded message between son and father

against kidnapping. Therefore, Yosef did

based on the topic they were studying at

not tell his father what had happened.

the time of the Sale of Yosef) and gifts.

There are other explana- tions, as well.

The brothers tell Yaakov all that has
happened. He refuses to believe that
Yosef is really alive, until he sees the
wagons. Yaakov's spirit is revived.

R'VI'I FOURTH ALIYA
8 P'SUKIM - 45:28-46:7

CHAMISHI 5TH ALIYA
20 P'SUKIM - 46:8-27
[S> 46:8 (20)] The Torah now lists the
names of the "70 souls" (including Yosef
and his sons) who went down to Egypt
with Yaakov. (The seed is planted; the

Yaakov tells his sons to hurry with
their preparations so that he can get to
see Yosef before he (Yaakov) dies. On the
way to Egypt, they stop at Be'er Sheva
where Yaakov offers sacrifices to G-d.

harvest many years hence will be the
Nation of Israel.)
The 70 Souls...
Note

the

atypical

mention

(and

G-d appears to him and assures him that

counting) of female offspring - Yaakov's

He will protect him and accompany him

daughter Dina (from Leah) and Serach

10
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bat Asher. Tradition attributes to Serach
great longevity - she was the oldest
person to leave Egypt, making her
an eyewitness to the entire Egyptian
experience. (Perhaps Yocheved too.)
Notice the label of B'CHOR (firstborn)
for Reuven, here and in other places in
the Torah. Although Levi, Yehuda, and
Yosef each ended up with a "feature" that
we would identify with the firstborn,
these roles being taken away from
Reuven because of his short-com- ings,
he nonetheless is repeatedly identified
as Yaakov's B'CHOR.
Reuven (1) and his sons Chanoch (2),
Palu (3), Chetzron (4), Carmi (5);
Shimon (6) and his sons Y'mu'el (7),
Yamin (8), Ohad (9), Yachin (10), Tzochar
(11), Shaul (12); (Rashi says that Shaul
was Dina's child from Sh'chem, raised by
Shimon as his own; on the other hand,
some say that Dina had a girl who was
raised by Potifar and his wife - A-S'NAT);
Levi (13) and his sons Gershon (14),
K'hat (15), M'rari (16);
Yehuda (17) and his sons Eir and Onan
(both of whom who died in Canaan, but
are mentioned here, though not counted
among the 70), Sheila (18), Peretz (19),
Zerach (20), and Peretz's sons Chetzron
(21), Chamul (22);
Yissachar (23) and his sons Tola (24),
Puva (25), Yov (26), Shimron (27);
Z'vulun (28) and his sons Sered (29),
Eilon (30), Yachl'eil (31);
OU ISRAEL CENTER
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These are Leah's children plus Dina
(32).
The Torah says the total from Leah
is 33. Rashi says that the 33rd of Leah's
"children" is Yocheved (33), daughter
of Levi, who was born as they entered
Egypt (or conceived in Eretz Yisrael and
born in Egypt, hence, "brought down" to
Egypt). That's 33 souls from Leah.
Gad (34) and his sons Tzifyon (35),
Chagi (36), Shuni (37), Etzbon (38), Eiri
(39), Arodi (40), Areili (41);

(62), Ard (63)
Souls from Rachel are 14.
Dan (64) and his son(s) Chushim (65);
Dan's one son is identified with B'NEI,
plural. The Gemara explains the use of
the plural as a glimpse into the future of
a large tribe that descended from Dan.
Naftali (66) and his sons Yachtz'eil (67),
Guni (68), Yeitzer (69), Shileim (70).
Souls from Bilha are 7.
66 went down to Egypt (actually 67

Asher (42) and his children Yimna (43),

counting Yocheved) and Yosef and his

Yishva (44), Yishvi (45), B'ri'a (46), their

sons who were already in Egypt, bringing

sister Serach (47), and the sons of B'ri'a,

the total - not counting daughters-in-law

Chever (48) and Malki'el (49);

- to 70.

The souls from Zilpa are 16.
Yosef (50) and Binyamin (51); Yosef's
sons who were born in Egypt (they are
nonetheless included in the 70 Souls)
from A-s'nat - Menashe (52) and Efrayim
(53);
Binyamin's sons Bela (54), Becher (55),
Ashbel (56), Geira (57), Naaman (58),
Eichi (59), Rosh (60), Mupim (61), Chupim

SHISHI SIXTH ALIYA
17 P'SUKIM - 46:28-47:10
[S> 46:28 (34)] Yaakov sends Yehuda
ahead, to complete preparations for the
family's descent to Egypt. Yosef sends a
royal chariot for his father.
When Yaakov and Yosef meet, Yosef
embraces Yaakov and cries.
Yosef then prepares (some of) his
brothers to meet Par'o. It is a sensitive
issue because Yaakov and family are
shepherds (and sheep are deified by
Egypt). Yosef presents his father and five
brothers to Par'o. Par'o again offers the
best of the land to Yosef's family. Par'o
asks Yaakov how old he is. Yaakov says
that he has lived 130 bitter years and

12
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that he does not expect to live as long

Parshat Vayigash between Yehuda and

as his father or grandfather. Yaakov

Yosef is the fore-runner of the split of

blesses Par'o (having done so when first

the Jewish People into the kingdoms

presented to Par'o - Rashi says that these

of Judah and Israel (represented by

were courtesy greetings to royalty) and

Efrayim, Yosef's son). In this portion

Yaakov takes his leave.

from the Prophets, G-d tells Yechezkeil to

Rashi brings a Midrash that says that
Yaakov's bracha to Par'o was that the
Nile should rise above its banks when he
approaches it. And so it was, from then
on.

take two sticks - one marked for Yehuda
and one for Yosef/Efrayim - and hold
them together until they merge into
one. When the people ask the meaning
of this, the prophet is to tell them about
the reunification of the tribes. This

SH'VII SEVENTH ALIYA
17 P'SUKIM - 47:11-27

reconciliation, which is also the theme
of the sedra, will produce the One Nation
that will once again be the "dwelling
place" of G-d. WE will know that, as will

Yosef sets up his family with the

the nations of the world. As happy as is

best the land has to offer. Meanwhile,

the reconciliation of the brothers in the

the famine intensifies in Egypt. Yosef

sedra, both the sedra and haftara remind

carefully controls the food supplies and

us of rough times to come, throughout

before long has amassed for Par'o all the

Jewish History. The "pot of gold" is at

wealth, possessions and land (except for

the end of the perverbial rainbow, the

that of the clergy) of the people. Finally,

time of the Complete Geula, when the

the peoples of Egypt become slaves

people will be united, the people will

to Par'o in exchange for sustenance.

all keep Torah and mitzvot, the people

Yaakov's family flourishes greatly.

will return to Eretz Yisrael from the far-

As mentioned earlier, this is the
only sedra that does not end with a
parsha break. The significance of this is
explained by the commentaries of the
opening pasuk of next week's sedra.
3 p'sukim are reread for Maftir.

HAFTARA 14 P'SUKIM
YECHEZKEIL 37:15-28
The antagonism in the beginning of
14
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flung places of their dispersion, and the
Beit HaMikdash will stand in Jerusalem
forever, ב"ה

OU ISRAEL CENTER
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RABBI DR. TZVI HERSH WEINREB
THE PERSON BY
OU Executive Vice President, Emeritus
IN THE PARSHA

“Wagons,
Calves, and
Responsibility”

I

have been blessed with many fine
teachers. She was one of the best.

Her name was Mrs. Lachmann. I no
longer recall her first name. She taught
an advanced course in world literature
at the college I attended, and she insisted
that we call her Mrs. Lachmann, although,
as I later discovered, she had earned a
doctorate with honors at a very prestigious
European university
The course was an elective, and I
was motivated to take it because of my
fondness for literature, which I developed
quite early in my childhood. I was already
familiar with some of the authors of our
assigned readings, all of whom were 19th
century Russian or German writers, and
assumed that the course would be an easy
one for me.
I was a philosophy major then and
was particularly impressed by her
assertion, in the very first class session,
that great literature is an important
source of philosophical ideas. In fact, she
insisted that a work of literature bereft of
16
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philosophical lessons could not qualify as
great literature.
As the course progressed, two things
became apparent. First of all, it was not
going to be nearly as easy a course as I
had anticipated. Furthermore, it was not
philosophy in general that was her sine qua
non for great literature. It was one specific
concept that mattered so much to her. That
was the concept of ethical responsibility.
I can still hear her, with her central
European accent, making the case that
great writers of fiction portray their
characters in light of whether or not they
meet their responsibilities.
“Several central questions are posed in
all works of literature,” she would say. She
would then proceed to list those questions:
“How do the heroes or villains of the
novel define their responsibilities? Do
they consider the long-term consequences
of their actions? Do they feel accountable
to others? To what degree is their
sense of responsibility central to their
personalities?”
She would quote the words of Fyodor
Dostoevsky, who wrote The Brothers
Karamazov, which was, in her opinion,
the greatest novel of all time: “We are all
responsible for all… for all men before all,
and I more than all the others.”
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I remember her remark at the end of
her final lecture: “The theme of all great
literature is the theme of responsibility.”
Over the years, I have come to realize
that Mrs. Lachmann’s insight was not
limited to the Russian and German writers
of the 19th century. It applies even more to
biblical literature. Indeed, I am convinced
that the theme of personal responsibility is
the core theme of Sefer Bereshit, the Book
of Genesis.

This is the nature of
responsibility
One example of the theme of
responsibility can be found in a verse
in this week’s Torah portion, Vayigash
(Genesis 44:18-47:27), as explained by
Rashi.
In the story, Joseph finally revealed
himself to his brothers. They journeyed
back to Canaan and informed Jacob that
Joseph is still alive. Initially, Jacob did not
believe them. The verse then reads:
“But when they recounted all that Joseph
had said to them, and when he saw the
wagons [Hebrew: agalot] that Joseph had
sent to transport him, the spirit of their
father Jacob revived. ‘Enough!’ said Israel.
‘My son Joseph is still alive! I must go and
see him before I die.’”
Rashi wonders what it was about the
wagons, the agalot, that convinced Jacob
and revived his spirit. Rashi tells us that
these wagons were a sign sent by Joseph to
Jacob, recalling the subject of their learned
18
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conversation when they first parted ways
so long ago.
That subject is the ritual of the “calf
[Hebrew egla] with a broken neck,” the
details of which are described in the first
several verses of Deuteronomy 21. Joseph
was apparently confident that Jacob would
see the connection between the word for
wagons, agalot, and the word for calf, egla.
The reader of Rashi’s words cannot help
but ask with astonishment: Is this some
game, some bizarre wordplay? Agala
calls to mind egla? What connection can
there be between the ritual of the calf
and Jacob’s parting words of instruction
to Joseph before sending him off on his
mission to his brothers, never to see him
again until this moment?
To answer this question, we must reflect
upon the meaning of the ritual of the “calf
with a broken neck.”. It is a ritual that is
performed by the elders of the city nearest
to a discovered murdered corpse, whose
murderer is unknown. The elders must
wash their hands over the calf whose neck
was broken and declare that they did not
shed this blood.
The Mishnah asks, “Can we possibly
suspect the elders of the city of murder?”
The Mishnah answers that they must
declare that they did not allow the victim
to pass through their city unfed, nor did
they allow him to part their city without
escorting him along his way.
The early 17th century commentator
Kli Yakar understands this to mean that
the elders must declare that they treated

the victim decently and humanely. Had
they not done so, they would be, however
indirectly, responsible for the murder.
Their failure to treat their fellow properly
would render them responsible for his
tragic end. The theme of responsibility
for the long-term consequences of one’s
interactions is the dominant theme of this
ritual.
As the Kli Yakar explains, if the elders of
the city are not hospitable to the wayfarers
who frequent the city, the criminals who
populate the environs of the city will
assume that this wayfarer is of no import,
and they will therefore take liberties with
him, even to the point of shedding his
blood. Were these villains to observe that
the wayfarer was significant enough to the
elders of the city to be treated graciously,
they would have refrained from harming
him.
This is the nature of responsibility. The
elders are not suspected of actual murder.
But if they treat their guests improperly,
they set in motion a process by which those
guests are dehumanized, becoming easy
prey to malicious persons. That is how far
the demands of responsibility extend.
When Jacob sent Joseph on his
dangerous mission, continues Kli Yakar, he
escorted Joseph part of the way. By doing
so, he was teaching Joseph the lesson of
the “calf with a broken neck,” the lesson
of the importance of escorting the traveler,
thus demonstrating the human value of
that traveler. Joseph signaled to his father
that he learned that lesson well and knew
the responsibility entailed in dealing with
OU ISRAEL CENTER
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one’s fellow.

resounding “Yes.”

Jacob realized that it was Joseph who
personally had a hand in sending the
wagons of Pharaoh, thereby escorting his
brothers part of the way back to Canaan.
Jacob took note of those wagons and
therefore knew that Joseph had learned
that a minor gesture of considerate
behavior to others may have long-term
consequences. He signaled that he had
learned the crucial importance of taking
responsibility for all of one’s actions,
however insignificant they may appear.
And so, “The spirit of their father Jacob
revived.”

“To what degree is their sense
of responsibility central to their
personalities?” Joseph demonstrated that
his sense of responsibility was part of his
very essence.

Agalot and egla are not just words in
a linguistic game. Rather, they allude
to the profound lesson about personal
responsibility, which is the basis of the
requirement of the elders to proclaim
their innocence of murder.
Let’s return to Mrs. Lachmann, may
God bless her soul. The reunion of Jacob
and Joseph contains the implicit theme of
which she spoke with such lasting impact
so many years ago.
Recall the questions that Mrs. Lachmann
listed. “How do the heroes or villains of
the novel define their responsibilities?”
Joseph defines his responsibilities in terms
of the need to be sensitive to other human
beings.
“Do they consider the long-term
consequences of their actions?” Joseph
certainly does.
“Do they feel accountable to others?”
Again, Joseph can answer with a
20
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If, as Mrs. Lachmann contended, a
profound sense of responsibility is the test
of the true hero, Joseph certainly passed
that test.
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לעילוי נשמות
פנחס בן יעקב אשר וגולדה בת ישראל דוד אייז ע״ה
עזריאל בן אריה לייב ומעניה בת יצחק שרטר ע״ה
Dedicated by Dr. Robert
Sreter DDS., M.S.

The Future of
the Past

I

n our parsha, Joseph does something
unusual. Revealing himself to his
brothers, fully aware that they will
suffer shock and then guilt as they
remember how it is that their brother is
in Egypt, he reinterprets the past:
“I am your brother Joseph, the one
you sold into Egypt! And now, do not
be distressed and do not be angry with
yourselves for selling me here, because it
was to save lives that God sent me ahead
of you. For two years now there has been
famine in the land, and for the next five
years there will be no ploughing and
reaping. But God sent me ahead of you to
preserve for you a remnant on earth and
to save your lives by a great deliverance.
So then, it was not you who sent me here,
but God. He made me father to Pharaoh,
lord of his entire household and ruler of
all Egypt.” (Gen. 45:4-8)
22
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This is markedly different to the way
Joseph described these events when he
spoke to the chief butler in prison: “I
was forcibly carried off from the land
of the Hebrews, and even here I have
done nothing to deserve being put in a
dungeon” (Gen. 40:15). Then, it was a
story of kidnap and injustice.
Now, it has become a story of Divine
providence and redemption. It wasn’t
you, he tells his brothers, it was God.
You didn’t realise that you were part of a
larger plan. And though it began badly, it
has ended well. So don’t hold yourselves
guilty. And do not be afraid of any desire
for revenge on my part. There is no such
desire. I realise that we were all being
directed by a force greater than ourselves,
greater than we can fully understand.
Joseph does the same in next week’s
parsha, when the brothers fear that he
may take revenge after their father’s
death:
“Don’t be afraid. Am I in the place of
God? You intended to harm me, but God
intended it for good to accomplish what
is now being done, the saving of many
lives. (Gen. 50:19-20)
Joseph is helping his brothers to revise
their memory of the past. In doing so, he is
challenging one of our most fundamental
assumptions about time, namely its
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asymmetry. We can change the future.
We cannot change the past. But is that
entirely true? What Joseph is doing for
his brothers is what he has clearly done
for himself: events have changed his and
their understanding of the past.

We cannot change the past,
but we can reinterpret it by
integrating it into a new and
larger narrative
Which means: we cannot fully
understand what is happening to us now
until we can look back in retrospect and
see how it all turned out. This means that
we are not held captive by the past. Things
can happen to us, not as dramatically
as to Joseph perhaps, but nonetheless
benign, that can completely alter the way
we look back and remember. By action in
the future, we can redeem the past.
A classic example of this is the late
Steve Jobs’ 2005 commencement address
at Stanford University, that has now been
seen by more than 40 million people
on YouTube. In it, he described three
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crushing blows in his life: dropping out
of college, being fired by the company he
had founded - Apple, and being diagnosed
with cancer. Each one, he said, had led to
something important and positive.
Dropping out of college, Jobs was
able to audit any course he wished.
He attended one on calligraphy and
this inspired him to build into his first
computers a range of proportionally
spaced fonts, thus giving computer
scripts an elegance that had previously
been available only to professional
printers. Getting fired from Apple led
him to start a new computer company,
NeXT, that developed capabilities he
would eventually bring back to Apple, as
well as acquiring Pixar Animation, the
most creative of computer-animated film
studios. The diagnosis of cancer led him
to a new focus in life. It made him realise:
“Your time is limited, so don’t waste it
living someone else’s life.”
Jobs’ ability to construct these stories
– what he called “connecting the dots” –
was surely not unrelated to his ability to
survive the blows he suffered in life. Few
could have recovered from the setback of

being dismissed from his own company,
and fewer still could have achieved the
transformation he did at Apple when
he returned, creating the iPod, iPhone
and iPad. He did not believe in tragic
inevitabilities. Though he would not
have put it in these terms, he knew that
by action in the future we can redeem the
past.
Professor Mordechai Rotenberg of
the Hebrew University has argued that
this kind of technique, of reinterpreting
the past, could be used as a therapeutic
technique in rehabilitating patients
suffering from a crippling sense of guilt.
If we cannot change the past, then it is
always there holding us back like a ball
and chain around our legs. We cannot
change the past, but we can reinterpret
it by integrating it into a new and larger
narrative. That is what Joseph was
doing, and having used this technique
to help him survive a personal life of
unparalleled ups and downs, he now
uses it to help his brothers live without
overpowering guilt.
We find this in Judaism throughout
its history. The Prophets reinterpreted
biblical narrative for their day. Then
came Midrash, which reinterpreted it
more radically because the situation of
Jews had changed more radically. Then
came the great biblical commentators
and mystics and philosophers. There has
hardly been a generation in all of Jewish
history when Jews did not reinterpret
their texts in the light of the present tense
experience. We are the people who tell
stories, and then retell them repeatedly,
OU ISRAEL CENTER
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each time with a slightly different
emphasis, establishing a connection
between then and now, rereading the
past in the light of the present as best we
can.

He was simply charting a
different route and a more
beneficial one
It is by telling stories that we make
sense of our lives and the life of our
people. And it is by allowing the present
to reshape our understanding of the past
that we redeem history and make it live
as a positive force in our lives.
I gave one example when I spoke at
the Kinus Shluchim of Chabad, the great
gathering of some 5000 Chabad emissaries
from around the world. I told them of
how, in 1978, I visited the Lubavitcher
Rebbe to ask his advice on which career
I should follow. I did the usual thing:
I sent him a note with the options, A, B
or C, expecting him to indicate which
one I should follow. The options were
to become a barrister, or an economist,
or an academic philosopher, either as a
fellow of my college in Cambridge or as a
professor somewhere else.
The Rebbe read out the list and said
No to all three. My mission, he said, was
to train Rabbis at Jews’ College (now
the London School of Jewish studies)
and to become a congregational Rabbi
myself. So, overnight, I found myself
saying goodbye to all my aspirations, to
26
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everything for which I had been trained.
The strange fact was, however, that I
fulfilled all those ambitions at the very
moment that I seem to be walking in the
opposite direction. I became an honorary
barrister (Bencher) of the Inner Temple
and delivered a law lecture in front
of 600 barristers and the Lord Chief
Justice. I delivered Britain’s two leading
economics lectures, the Mais Lecture
and the Hayek Lecture at the Institute of
Economic Affairs. I became a fellow of
my Cambridge college and a philosophy
professor at several universities. I
identified with the biblical Joseph
because, so often, what I had dreamed
of came to be at the very moment that I
had given up hope. Only in retrospect did
I discover that the Rebbe was not telling
me to give up my career plans. He was
simply charting a different route and a
more beneficial one.
I believe that the way we write the next
chapter in our lives affects all the others
that have come before. By action in the
future, we can redeem much of the pain
of the past.
Shabbat Shalom
Covenant and Conversation 5780 is kindly
supported by the Maurice Wohl Charitable
Foundation in memory of Maurice and
Vivienne Wohl z”l.
These weekly teachings from Rabbi Sacks
are part of the ‘Covenant & Conversation’
series on the weekly Torah reading. Read
more on www.rabbisacks.org.
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RABBI NACHMAN (NEIL) WINKLER
PROBING BY
Faculty, OU Israel Center
THE PROPHETS
l

F

ew are those familiar with the
Tanach, who are not acquainted
with Yechezkel’s vision of the
valley of the dry bones. The 37th perek
of Sefer Yechezhel paints a magnificent
picture of a nation who believed that
they are nothing more than dry bones,
that they are doomed in the exile and
have no hope for the future. The navi’s
vision of Hashem lifting the bones out of
their graves, covering them with sinew
and flesh and breathing life into them,
struck a sensitive chord in the souls of
the despondent people and filled them
with hope.

It was their actions that
united Ya’akov’s family and,
thereby, created the nation of
Israel
Indeed, this prophecy was once
required study in Israel, obligating both
religious and the not-yet-so to memorize
the entire text. In fact, even the early,
secular founders of the modern Zionist
movement saw in the prophet’s words a
message to their generation and contrasted
their feelings with those of Israel during
Yechezkel’s time. For, while the people
long ago cried “Avda Tikvateinu”, “we have
lost our hope”, Naftali Tzvi Imber wrote
28
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into the Zionist anthem, “Hatikva”, the
words “Od LO avda tikvateinu”, “We have
NOT yet lost our hope”!
Yet, as familiar as Yechezkel’s prophecy
might be, few realize that this week’s
haftarah is a continuation of that very
prophecy! In it, we read of Hashem’s
command to Yechezkel that he take
two pieces of wood (or two branches)
and write upon one stick “Yosef” and
upon the other “Yehuda”. He is then
commanded to place both sticks into his
hand where they would become one.
The symbolism of the act is made clear
to the people as the navi is commanded
to explain to them how, in the future, the
two kingdoms would return to their land
and would merge into one-never to be
divided again. In many ways, the latter
part of the prophecy echoes the theme
of the earlier “dry bones” prophecy of
return to the land. But this nevuah goes
into even greater detail, portraying a
time when the repentant people would
be ruled by the scion of the Davidic
dynasty and how they would settle the
land of their forefathers and remain
there forever. Additionally, Yechezkel
portrays a future during which the Bet
HaMikdash would be rebuilt, when there
would be economic success and when
the nation would be blessed with peace.
The prophet’s vision of Yehuda and

Yosef uniting as one is the obvious
connection to our parasha. It was their
reunion of which we read in our Torah
reading that brought the years of division
to an end. It was their actions that united
Ya’akov’s family and, thereby, created
the nation of Israel. It is also important to
remember that, throughout our history,
the descendants of these two brothers
served as rulers of the nation, much as
their respective forefathers were clearly
the leaders of their brothers. It is indeed
no coincidence that it was the leader of
the tribes of Yosef who rebelled against
the rule of the king from Yehuda nor that
the two kingdoms were called by their
names.
Perhaps
most
importantly,
the
juxtaposition of these two nevuot of
Yechezkel would seem to tell us that
being taken out of the graves and being
brought back to life will not be enough
to complete the geula process. For that
to happen it will require the symbolic
taking of the two sticks and placing
them into the hands of man-not G-d. For,
uniting our people together that could
hasten the arrival of the Mashiach will
not be done by Hashem.
Only we can do that!
And we must!
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WALK THROUGH
THE PARSHA WITH RABBI DAVID WALK

Call Home!!

W

hen I went to YU for college
many moons ago, it was the
first time I had been away
from home. It was a mixed blessing. Part
of me loved the new found freedom, but
another part was homesick. My biggest
transgression was that I rarely called
home. A large segment of every call was
explaining why I hadn’t called earlier. I
never realized what a major faux pas it
was until my own kids dormed. Of course,
they were better than I ever was, but they
had it easier with cell phones and internet.
So, I wasn’t concerned with the famous
question: Why didn’t Yosef contact Ya’akov
from Egypt? Hey, that’s what teenagers do.
Thank God, there are sensitive souls
out there who are concerned about this
matter. The most famous is the Ramban.

Yosef knew how
to budget for all
of Egypt during
seven hard years of
famine.
Do you know how
to budget for your
family for one year?
For one month?
30

He suggests that Yosef was fulfilling his
dreams. In those dreams, the brothers
acknowledged him before his father
and step-mother would. So, we have the
intricate plans involving the arresting of
Shimon to get Binyamin to bow before his
parents arrive. The Arbarbanel rejected
this because that would be too cruel.
Yosef would never arrange to fulfill these
dreams by torturing his family, especially
his beloved father.
Rav Yoel bin Nun suggested a novel
approach. Yosef supposes that his father
didn’t think he was dead. He never
imagined his bothers’ story of his demise
by wild animals. So, there was Yosef sitting
in Egyptian servitude assuming that the
family, including Ya’akov, had rejected
him.
Rav Ya’akov Medan rejects that premise,
because Yosef knew that Ya’akov would
never reject him, because of his deep

"Heaven never decreed that you must live
forever in overdraft"

David Litke
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devotion. So, Rav Medan proposes that
the intention of Yosef was to provide the
brothers with an opportunity to fully
repent for their sin of selling him to
Egypt. There is clear merit to this because
Yosef can’t contain his emotions when he
observes how contrite the brothers are
over the fate of Binyamin.
I would like to make another suggestion.
The question of Yosef attempting to contact
Ya’akov and the family only becomes
relevant after he rises to power. During
the first dozen years of servitude and
imprisonment, I believe it safe to assume
he couldn’t get word to Canaan. However,
by the time he became MISHNE L’MELECH,
second only to Pharaoh his viewpoint had
changed.
There’s a famous Rashi at the end of
Vayeshev, about the butler. After his return
to butlering, he forgot his promise to help
Yosef: Because Joseph relied on him, he
was confined for two years (Breishit 40:23,
Midrash Raba 89:4). This informs us that
Yosef understood that he wasn’t in control
of his destiny. He was an actor in a Divine
play, scripted by God.
I’m a firm believer in HISHTADLUT,
personal efforts. Yosef circumstances were
an anomaly. He didn’t contact the family
when he finally could because he came
to understand that greater forces were
at work. Only when he sees his brothers,
are we informed, ‘And Yosef remembered
the dreams (42:9),’ Then the Ramban’s
position comes into play, and Yosef decides
to make the prophetic dreams come true.
Generally, God expects us to do the best
32
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we can with our own skills to achieve
success in this world. Yosef wasn’t like
the rest of us. Yosef understood that he
was starring in a cosmic drama, and must
follow God’s direction. He performed
flawlessly.
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RABBI SHALOM
Kehilla, Nofei HaShemesh
ROSNER Rav
Maggid Shiur, Daf Yomi, OU.org

The
Difference of
One Little
Vav
When Yaakov finally arrives in
Mitzrayim and meets Pharaoh, the first
question Pharaoh asks him is: “kama
yemei shnosecha”? (Bereshis 47:8) - How
old are you?
Yaakov replied to Pharaoh as follows:

 ְׁשלִֹׁשים ו ְּמ ַאת,ְמי ְׁשנֵי ְמגו ַּרי
ֵ  י,פ ְרעֹה-ל
ַּ  ֶא,ַעקֹב
ֲ ֹּאמר י
ֶ ַוי
ְמי ְׁשנֵי
ֵ י-ׂיג ּו ֶאת
 ְולֹא ִה ִּש,ְמי ְׁשנֵי ַח ּיַי
ֵ  ָהי ּו י, ְמ ַעט ו ְָר ִעים:ׁשנָה
ָ
— )ט:יהם (מז
ֶ ימי ְמגו ֵּר
ֵ  ִּב,ַח ּיֵי ֲאב ַֹתי
I am a hundred and thirty years old and
I’ve had a short and bad life, unlike my
forefathers.
What exactly was Pharaoh asking? This
is the first time Pharoah ever met Yaacov.
Is asking his age the most appropriate
way to greet him? In addition, how does
Yaakov respond? He explains that he has
had a difficult and challenging life. What
did Yaacov, the bechir ha-avos, mean by
this declaration? Yes, Yaakov’s life was
replete with tremendous challenges, but
what exactly did Yaakov intend with his
34
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answer?
Rav Matisyahu Solomon in his sefer
Matnas Chaim, answers our questions
based on a Yalkut Shimoni in Tehilim.

)א: לֹא ֶא ְח ָסר (כג,ה’ ר ִֹעי
— Hashem is my shepherd, and Rebbi
Chama Bar Chanina comments that there
is no lower or more inferior profession
than a shepherd. Yet Dovid Hamelech
refers to Hashem as a Shepherd. What,
then, is the significance of a shepherd?
Rav Matisyahu Salomon suggests as
follows: Yaakov Avinu had a tough life and
he was feeling somewhat bitter. Why did
Pharaoh ask Yaakov how old he was? The
Ramban explains that Yaakov appeared
even older than his hundred and thirty
years because of how he carried himself.
According to Chazal, Yaakov was punished
for Pharaoh’s question in addition to his
own answer because his demeanor caused
Pharaoh’s question in the first place.
Pharaoh’s question came about because of
Yaakov’s posture.
Now comes the punchline. Yaacov
uses the term , רעה.ְר ִעים
ָ  ְמ ַעט וmeaning evil
and difficult, has the same letters as רעה,
roeh-sheperd (if spelled chaser, without
the vav). The ultimate recognition in life
is for us to realize that רעה, is not really
 ;רעהrather, there is a רועה, a shepherd in

charge. Everything comes from Hakadosh
Baruch Hu. It took Yaakov until the end of
his life to realize that the  רעהis really רועה.
In Vayechi, Yaakov finally states
ָה ֱאל ִֹקים ָהר ֶֹעה א ִֹתי
(Bereshis 48: 9). He realized that it wasn’t
רעה, but was really רועה, and the word in
the pasuk is even spelled without a vav, so
it can be read interchangeably.

I may not comprehend what
He has in store for me, but
Hashem is shepherding me
on the proper path
The lesson we must learn from Yaakov
is that even when one experiences
challenging times, we must realize that
it is never רעה, bad, but always directed
by the רועה, the ultimate Shepherd. I may
not comprehend what He has in store for
me, but Hashem is shepherding me on
the proper path. Perhaps this is why the
Gemara Brachos tells us that just as we
bless Hashem for the good, we should also
bless Him for the bad – or rather - what
we perceive to be bad. What will carry us
through difficult times is our emunah and
bitachon that the One above is caring for
us.
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Y

aakov Avinu is reticent to believe;
he almost can’t believe.
Yet,
upon seeing the wagons that
Yosef Hatzadik sends to him, he knows
undoubtedly that Yosef is alive. What
was the secret of these wagons that
confirmed Yaakov’s conclusion?
Rashi, based on Chazal, notes a play on
words. Agalah- wagon, is spelled exactly
like eglah- calf. When Yaakov Avinu
escorted Yosef to the valley of Chevron
on that fateful mission, he taught him
the halachah of eglah arufah. Now, upon
seeing these wagons, he understands
that Yosef still remembers what they
had learned so many years before. Yosef
was sending the message that he was
not only alive physically, but spiritually
as well. Although the play on words
is illuminating, we are nevertheless
troubled how wagons relate to the
mitzvah of eglah arufah.
Rabbi Belsky in Einei Yisrael offers
a profound insight. When a traveler
would come to a city, it was the elders’
responsibility to ensure that the guest
would receive a bed, blanket, pillow, and
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two meals. One meal would be for dinner,
the other would be packed for the person
as he continued his travels the following
day. The meal not only supplied physical
nourishment but infused the guest with
the feeling of being cared for, that he was
worthy of respect. This added dimension
of concern would ensure that the traveler
would have emotional strength to carry
on his journey. Indeed, when we escort
a guest out of our homes, and provide
them with food or other provisions, we
are giving them a feeling of dignity and
regard. Often, this attention is far more
important than the physical food and
shelter we can arrange for them. This
additional gesture, notes Rav Belsky, is
what impressed Yaakov Avinu. Yosef
did not just send wagons to transport
his father, he sent many provisions as
well. When Yaakov Avinu saw this extra
degree of concern, he understood that
Yosef Hatzadik was still living the lessons
he had been taught long ago.
Rav Levi Yitzchak of Berditchev, in
Kedushat Levi, understands the message
of the wagons in a literal sense. Yosef

was hinting to his father that although
he may be scared to go into exile, he
should remember the lesson inherent in
the wagon; life is circular like the wheels
of a wagon. Developing this idea further
Rav Friedman, in Shevilei Pinchas,
adds, that a wagon needs a driver to
function effectively. Likewise, Yosef
was hinting that Hashem is directing all
our actions; everything ultimately will
reveal Hashem’s glory in this world. It
is imperative, he notes, to believe that all
will be for the good, and truly that belief
creates goodness.

One needs to believe that the
wheel will turn
This concept of circular events, that
ultimately all reverts to Hashem’s
goodness, is suggested in the tefillah
of Ashrei that we recite daily. Chazal
teach us that the letter ‘nun’ is missing
since it reflects a ‘fallen state’. However,
the letter ‘samech’ implies supporting
those who have fallen. Rav Friedman
points out that the letter ‘nun’ appears
like half a circle and the letter ‘samech’
resembles a full circle. Although there
are times, we may feel low, one needs
to believe that the wheel will turn, and
we will feel the benevolence of being
supported from Above.
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Question: I know that we are
supposed to wait after eating
certain cheeses, before we can
then eat meat. After which
cheeses should one wait, and what is the
basis for this practice?

meshichas ta’am – an aftertaste left in
the mouth, due to meat’s fattiness; only
after a substantial lapse of time does
this aftertaste dissipate, whereupon
one may then consume milk. (Rashi in
Chullin 105a s.v. “Assur”)

The Rama (Yoreh Deah 89:2) writes
that the custom is not to eat meat after
eating hard cheese. The waiting time for
this is equivalent to the amount of time
that one waits after eating meat, before
then eating dairy foods. (See Taz ibid.
89:4, Aruch HaShulchan ibid. 89:11,
Chochmas Adam 40:13.)

Poskim apply both of these reasons
to cheese: Hard cheese, due to its firm
and brittle texture, is like basar she’bein
ha-shinayim, and is termed gevinah
she’bein ha-shinayim – cheese that gets
stuck between the teeth. One therefore
needs to wait a considerable amount
of time for such cheese to dislodge or
disintegrate before then consuming
meat. (Sifsei Da’as Yoreh 89:2) Also,
cheeses that are very pungent and leave
a noticeable aftertaste are like meat that
has meshichas ta’am; one must wait for
the aftertaste to dissipate before then
eating meat. (Taz Yoreh Deah 89:4)

There are two reasons that one needs
to wait after meat before then partaking
of milk; these two reasons apply as well
to eating certain cheeses after meat.
The first reason is that of basar
she’bein ha-shinayim – meat that gets
stuck between the teeth – which takes a
considerable amount of time to dislodge
or disintegrate, before which one may
not consume milk. (Rambam, Hilchos
Ma’achalos Asuros 9:28) The second
reason for waiting after eating meat is
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Although some classical poskim argue
as to whether one or both of the above
rationales for waiting apply to cheese,
contemporary poskim rule that both
apply.

The Five Volume Series is Complete

Bereishit, Shmot,
Vayikra, B’midbar,
Devarim

By Rabbi Ari D. Kahn

Plumbing the depths of Jewish sources, Rabbi Kahn provides
fascinating answers to age-old questions, infusing the parshah
with fresh significance. Through provoking questions and
intriguing insights, Rabbi Kahn continually inspires us to seek
the Godly in our lives.
To order: please e-mail info@gefenpublishing.com, visit our
website at www.gefenpublishing.com, or call 02-538-0274
Also available for purchase at the OU Center.
Echoes of Eden is a five-volume set work on the weekly Torah
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RABBI JUDAH
OU-NCSY
MISCHEL Mashpiah,
Executive Director, Camp HASC
Dedicated L'Iluy Nishmas HaChaver
Shlomo Michael ben Meir z'l

Celebrating a
Siyum

R

av
Shlomo
Freifeld
zy’a,
legendary Rosh Yeshiva, builder
of people and Torah, master
educator, was beloved for his simchas
hachayim, joy de vive, positivity and
originality. He founded Yeshivah Sh’or
Yoshuv to create opportunity for young
men at different stages of growth and
development on the path of mitzvah
observance and learning. The Rav
focused on individuals, warmly inviting
each person into a haven of Torah.
Once he was delivering a powerful
talk encouraging students to apply
themselves to their limud and complete
the masechta they were currently
learning, Masechet Kesubos, with the
goal of making a siyum. Following the
talk, a young man approached Rav
Freifeld and with earnest sincerity.
“Rebbi! You know where I’m holding
in learning and that there is no way
I can finish a Masechta, let alone one
46
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as difficult and lengthy Kesubos. I
can barely read one line of Gemara!”
Discouraged, the talmid dragged his feet
back to the Beis Medrash, convinced he
would not be able to rise to the Rosh
Yeshiva’s challenge.
The next afternoon, the student was
called into Rav Freifeld’s office, where
the Rosh Yeshiva presented him with
a unique gift: a slim leather-bound
volume with
“Masechet Kesubos”
embossed on the cover. Opening up, the
talmid was surprised to find the volume
comprised of just one page — Daf Beis —
the first page of the Tractate.
“This is your Masechta,” Rav Freifeld
said, smiling, “now get to work on your
Siyum.”
In our Sedra this week, before
descending to Egypt with the broader
mishpacha,
Yaakov
Avinu
sends
Yehudah ahead of the family l’horos
lefanav Goshnah, “to establish before
him the Land of Goshen”. Rashi (46:28)
explains Yaakov’s intent in sending
Yehudah first with an interpretation
from Medrash Tanchuma: l’horos –
“to establish for him a house of study,
from which teaching would emanate”.
Essentially, Yehudah is sent to establish
a Beis Medrash of sorts, a place of study
and prayer that would be a safe and
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familiar haven for the family of Yaakov
in a foreign land. Our survival in exile,
spiritual and physical, depends on
hora’ah, our connectedness to Jewish
identity through ‘instruction’ or Torah
study.

Vayigash is a parsha about
drawing near
This seems to be the first Jewish
institution in history, and as such, it may
be seen as a prototype for all future
shuls, schools, and yeshivos. Goshna is
not simply a coordinate on the map, but
instructive in its name.
Vayigash is a parsha about drawing
near. Vayigash eilav, “and Yehuda
approached, came close” to his brother
Yosef. In revealing his true identity to
his brothers, Yosef implores, G’shu na
eilai, “Please come closer to me.” The
phrase G’shu na contains the letters
of Goshen. And indeed, in response to
Yosef’s invitation, Vayigashu, “They
drew close….”(45:4)

CHESED FUND

Please help us help the 40 individuals
and families who turn to us for help
Make checks (Israeli, only) payable to
the "Chesed Fund" and send
them to

ISRAEL CENTER CHESED FUND
att. Menachem Persoff
POB 37015 Jerusalem 91370
or leave them at the front desk
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Thus, the inner goal of all our shuls
yeshivos and institutions ought to
be simple: to invite our People into
closeness with Hashem and each other.
Yosef further instructs his brothers,
V’yashavta b’Eretz Goshen, v’hayisem
karov elai, “And you shall dwell in the
Land of Goshen, and you shall be near
to me, you and your children and your
grandchildren.”
Mazal Tov to all the mesayemim
rejoicing in the completion of the Daf
Yomi cycle this week, and mazal tov
as well to all of us who are beginning,
continuing and continuing to begin
again in our learning. There is no upper
limit in Torah study, and no minimum
requirement necessary to celebrate our
accomplishments in learning. The main
thing, however, whether we are in some
modern day Goshen or here in the Holy
Land, is to “approach” our learning with
the goal of being close to Hashem and to
each other. And thus, may we establish
a spiritual haven — and may we, and
our children and grandchildren, always
remain close.
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SIMCHAT SHMUEL

BY RABBI SAM SHOR

Program Director, OU Israel Center

O

ur Sedra this week, Parshat
Vayigash features the climactic
moment of Yosef’s revealing his
true identity to his brothers.
The Ohr HaChayim HaKadosh points
out that Yosef twice told his brothers
“Ani Yosef,” and the second time he
added the word “acheichem,” “ your
brother” (Bereisheet 45:3- 4). The Ohr
HaChayim explains that Yosef repeated
this phrase twice, because while the
brothers were embarrassed at the fact
that they had sold Yosef, they did not
truly believe that this person was their
brother. Therefore, Yosef addressed
both concerns by telling them that
he was indeed Yosef, and despite the
fact that they sold him into slavery, he
always loved them and would deal with
them as a loving brother, and not seek
any vengeance or compensation at their
expense.

The key to reconciliation is to
never lose sight of the spirit of
brotherhood
Despite all that had transpired
between Yosef and his brothers, despite
the many years which had passed, Yosef
reassures his brothers he is indeed Yosef
and though he has risen to a position
50
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of influence and power, he remains
acheichem “your brother.”
Inevitably
within
every
family
dynamic, both immediate families or
even within the collective family of Am
Yisrael, there are periods of conflict
and tension within the dynamic of our
families. There may even be extended
periods of dissonance and distance.
Yosef HaTzadik, with this one seemingly
superfluous word- acheichem, teaches
us a profound lesson in bringing those
conflicts to conclusion - by recognizing
that though we may have wronged one
another or even caused trauma or harm
to one another, the key to reconciliation
is to never lose sight of the spirit of
brotherhood.
Yehi Ratzon, may this beautiful insight
of the Ohr HaChaim HaKadosh, serve as
the impetus to bring unity, brotherhood
and reconciliation to Klal Yisrael and to
the entire world.
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RABBI AARON Editor, Torah Tidbits
GOLDSCHEIDER

Soul
Brothers

Y

The Rebbe elucidates the meaning of
the word arev. He suggests that this term
contains three distinct connotations
(Itturei Torah, Bereshit p. 394):
1.

The basic meaning of the word
relates to ‘taking responsibility’.
In this context, Yehuda, by using
the term arev, expressed both to
his father and then to Yosef that
it is his duty to care for Binyamin.
This concept relates to each Jew
as well, says the Rebbe. It means
responding when seeing another
Jew who has strayed from the path
and reaching out to that person.
This idea is known in our tradition
and in halacha as arvut.

2.

The Rebbe teaches that the second
meaning of the term arev literally
means ‘sweet’. To paraphrase the
teaching of the Talmud: ‘All Jews
are sweet to one another.’ We
naturally feel close to one another
and are concerned for the wellbeing
and happiness of our neighbor. We
must be responsive to the physical
and spiritual needs of others, not
primarily because we are required
to, but rather naturally, through
tenderness and compassion.

3.

The Rebbe reveals a third
penetrating explanation of the

ehuda’s speech is the climax of the
story of Yosef and his brothers. He
makes the following plea; “I took
responsibility for my brother Binyamin. I
must find a way to bring him back home
safely to our father.” Yehuda actually
phrases his appeal this way: “Because
your servant took responsibility for the
youth…” (Bereshit 44:32).

ַער
ַ ה ּנ-ת
ַ ִּכי ַע ְב ְּד ָך ָע ַרב ֶא
Yehuda employs a unique word to state
his case: ''ערב.. Interestingly, this is the
second time he uses this unique term.
Earlier when Yehuda convinces his father,
Yaakov, to allow their brother Binyamin
to join them in their trip to Egypt he says
“I will guarantee him; of my own hand
you can demand him…” (Bereshit 43:9).

ׁשנּ ּו
ֶ  ְּת ַב ְק,מ ּי ִָדי--ּ
ִ  ֶא ֶע ְר ֶבנּ ו,ָאנ ִֹכי
The renowned Rebbe of Lubavitch,
Rabbi Menachem Mendel Schneerson
zt”l (1902-1994) cites these two verses
as the first sources for the foundational
Jewish principle known as ‘arvut’ which
corresponds to the parallel notion of: ‘Kol
Yisrael arevim ze la’ze’ (Talmud Shavuot 39).
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word ‘arev’. It is similar to the word
ta’arovet, which means ‘mixture’.
Every Jew is intrinsically connected
to their fellow Jew. We may appear
to be separate beings - physically we
are separate. However, spiritually,
our very souls are interconnected
with each other. All Jewish souls
constitute one entity.
This idea can be traced back to the
mystical work of the Zohar which states
that there are 600,000 letters in a Torah
scroll which are meant to parallel the
600,000 souls of Israel (Zohar Chadash,
Shir Hashirim 74d). The number 600,000
symbolically represents the number of
people that make up the nation, based
on the number that left Egypt. Another
mystical source, the Migaleh Amukot,
written by the Chief Rabbi of Krakow in
the 1600s, expands on this idea: Everyone
of Israel has one letter of the 600,000
letters of the Torah...indeed Israel, ישראל,
is an acronym for Yesh Shishim Ribo
Otiyot laTorah,

,אותיות ללתורה
ששים ררבוא א
ייש ש
“There are six hundred thousand
letters in the Torah (section 186)." These
sources imply that the nation of Israel is
one body with 600,000 parts.
Therefore, our concern for our fellow
Jew goes beyond merely acting out of a
sense of obligation; or even out of love.
The Lubavitcher Rebbe teaches that we
are drawn to each other because our souls
are intimately linked to the souls of our
neighbor. The Rebbe’s teaching appears
to be based on a well known lesson from
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the Arizal, Rabbi Isaac Luria (1534-1573):
All the souls of Israel may be viewed as
one large body. Each soul performs its
individual purpose, just as each limb of
the body has a specific task.
Similarly, the Jerusalem Talmud
(Nedarim 9:4) explains the mitzvah to love
a fellow Jew with the following parable:
One who is cutting a piece of food with
a knife accidentally cuts his own finger.
We would never imagine that one hand
would hit the other in order to reprimand
it! In the same vein each Jew must view
the other as part of the same body.
This concept is not only highlighted in
Chassidic thought, it is on display in the
area of halacha. Consider the following
case: On Shabbat, one who has already
fulfilled their obligation to recite Kiddush,
can recite it again for someone else.
It would seem that once a person has
carried out their own obligation they
should no longer be eligible to recite
Kiddush, a blessing which contains the
name of God, again for someone else. And
yet, the halacha states that even after one
has fulfilled their own obligation, one can
recite Kiddush again (even multiple times)
for others who wish to hear it. Why? This
halacha is predicated on the notion that
‘Kol Yisrael arevim zeh ba’zeh.’ One of
the classic rishonim, the Ritvah from the
13th century, explains how this works: As
long as another Jew has not yet fulfilled
their obligation then you, yourself, have
not fully completed your own obligation.
Therefore you can continually recite
kiddush as long as someone else is in need
of hearing it (Ritvah, Laws of Brachot).

This concept of the inherent and
indivisible unity found within the
nation of Israel is actually implied by
another conspicuous word in this week’s
parsha. Rashi takes note that the verse
describes the seventy souls of the nation
as a nefesh, soul, in the singular (Rashi,
Bereshit 46:26). Rashi writes, ”Jacob had
seventy family members yet the verse
calls them nefesh, ‘soul’, in the singular.”
The chassidic masters see this source as
a primary example cited in the Torah
itself which alludes to the concept of the
inseparability of the soul of the Jewish
nation.
The Baal Shem Tov stated that one must
love a Jew even if one has never met him.
This applies not only in a geographical
sense but also in a spiritual sense. Even
though this Jew may be distant spiritually,
nevertheless, one should love him.
Yehuda, out of his deep love and loyalty
for his brother, personified the principle
of arvut. Arvut declares that there is a
requirement to care for a fellow Jew.
Beyond the formal obligation, we strive to
genuinely feel compassion and empathy.
However, most significantly, the notion
of arvut urges us to be mindful of the fact
that our souls indeed merge with the souls
of our fellow Jews. The more conscious
we are of this unique fraternity, the more
feasible it is for us to achieve an authentic
and lasting harmony among Klal Yisrael.
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DIVREI MENACHEM

BY MENACHEM PERSOFF

Special Projects Consultant, OU Israel Center
mpersoff@ou.org

The “Lion’s
Whelp” Rises
Up

Y

ehudah, who rises up to confront
Yosef in our Parsha, is an enigmatic
character. For previously he spoke
to the Egyptian viceroy, subservient and
forlorn, and conceded that he and his
brothers were Yosef’s slaves. But now,
rather than despair, Yehudah stands up to
the Egyptian ruler.
This is the Yehudah who spared Yosef’s
life and persuaded his brothers to sell
him to the Ishmaelites. But this is also the
Yehudah who Rashi describes fell out with
his brothers: They castigated him for not
exerting his leadership and urging that
they bring Yosef back to their father.
Yehudah, we know, then isolated
himself from family life, consorted with
the Canaanites, and fell into a spiritual
abyss that reached its nadir with his illicit
intimacy with Tamar. Nevertheless, at that
point, in a brave move, Yehudah not only
exonerated his daughter-in-law, he also
admitted his guilt in public.
Now, paradoxically, Yehudah’s previous
leadership qualities resurfaced. As Tamar
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Weissman recalls1, citing the Midrash,
“The Holy One said to Yehudah: ‘Because
you were MODEH [admitted guilt], [so] will
your brothers be MODEH that you be king
over them’.” Yes, Yehudah is both the one
who thanks and appreciates (HODAYAH)
and the one who is MODEH, who admits
and acknowledges.
Yehudah displayed the qualities of
the righteous king, putting personal
interests aside for the sake of the bigger
quest. Yehudah is ready to take personal
responsibility for the second son of Rachel,
even though Leah’s sons berated her.
Yehudah is ready to put his life on the
line to protect Binyamin and, when facing
Yosef, lives up to his commitments.
Yehudah was once so low (“Yehudah is
a lion’s whelp”). And now he has risen up
(“He stooped down; he couched as a lion.
And as a lioness, who shall rouse him
up?”). Yehudah teaches us that each of us,
too, can rise up from moments of despair
and reach majestic heights.
Shabbat Shalom!

1
Tamar Weissman. Tribal Lands:
The Twelve Tribes of Israel in Their
Ancestral Territories. Renana Publishers.
2015.
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FROM THE VIRTUAL DESK OF THE

OU VEBBE REBBE
RAV DANIEL MANN

Kedushat
Beit Knesset
of a Rented
Building
Question: Clients of mine want to
rent out a building that has served for
a family business to a religious group,
who will use part of it as a shul. They are
concerned that if things do not work out,
they will get back control of the building
with some of it having the restrictions of
a shul, which would restrict their use of
it. Is this a problem, and if so what can
be done to obviate the problem?
Answer: [The laws of removing
kedusha from a shul are very complicated,
and therefore we ask our readers not to
extrapolate too freely.] The Shulchan
Aruch (Orach Chayim 154:2) rules that a
structure that is used as a shul but is not
owned by the congregation but is just
rented to it does not have the halachot
of a beit knesset.
This important source does not totally
remove the question. First, the Bi’ur
Halacha (ad loc.) cites those who limit
the scope of this rule for the following
reason. The Shulchan Aruch is based (as
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is evident from the Beit Yosef, OC 154) on
Mahari ibn Chaviv who says that certain
normal prohibitions surrounding a
beit knesset do not apply to the shuls
in Turkey of his time. He explains that
because the authorities could take
them away at any time, anything that
was done there was temporary and the
halachic status is therefore missing. The
Mahari ibn Chaviv’s does not require
the shul to be the highest building in
town and allows living above the shul
as long as one does “clean things” there.
He describes the situation as one of
total insecurity as far as where Jews
could live, so that the situation was very
temporary. Some Acharonim claim, says
the Bi’ur Halacha, that if a congregation
has a reliable mid-term or long-term
lease, then the laws of a beit knesset do
exist. Also, even according to the Mahari
ibn Chaviv, one is not allowed to use it
for “dirty things.”
Yet, there are significant reasons to
say that your client would not have
to worry about these reservations
about the leniency of rental. First, it is
quite clear from the Shulchan Aruch’s
language that he learned the Mahari ibn
Chaviv broadly. Secondly, the Mahari
ibn Chaviv and the early Acharonim who
question or limit his ruling (see Mor
U’ktzi’a 154:1; Maharit II, Yoreh Deah
4) are referring to the status during the

The Orthodox Union - via its website - fields questions of all types in areas of kashrut,
Jewish law and values. Some of them are answered by Eretz Hemdah, the Institute for
Advanced Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and Rav Moshe
Ehrenreich, founded by HaRav Shaul Yisraeli zt”l, to prepare rabbanim and dayanim to
serve the National Religious community in Israel and abroad. Ask the Rabbi is a joint
venture of the OU, Yerushalayim Network, Eretz Hemdah... and OU Israel’s Torah Tidbits.

time that it is still being rented and used
as a shul. Some (see Mor U’ktzi’a ibid.)
invoke the idea, as reason for chumra,
that during the time it is rented, it is as
if it is owned by the renter. However,
regarding many halachot, if a renter
does something to property while it
is his, including sanctifying it for Beit
Hamikdash use, once the rental is
over that status ceases to be in effect
(see Tosafot, Arachin 21a). Indeed, the
Maharit (II, Yoreh Deah 4) says that the
fact that it is a rental is enough to have
the kedusha cease when the shul is no
longer used, even though when it is in
use it is to be treated with the rules of
a shul.
However, these indications do not
remove all liability according to all
opinions. The Maharsham (III:206) says
that even though the end of the rental
period removes the main status of beit
knesset, it still remains forbidden to use
the beit knesset section for disgraceful
uses. The Maharit (ibid.) seems to treat
the end of the rental as equivalent to
one who made a condition that the
shul should not become holy. Not only
does the condition work only after it
is no longer used (Shulchan Aruch, OC
151:11), but it also does not make it
permitted to use for disgraceful matters
(ibid.). On the other hand, one might
argue for more leniency because the

original purpose of the building was not
for a shul (see Rama, OC 151:12).
In summary, if the rental fell through
before the building was actually
used as a shul, there is no problem
(Shulchan Aruch, OC 153:8). Once it
will be properly used as a shul, upon
receiving it back, they could use it for
most commercial purposes, but at least
some authorities would demand that it
not be for degrading matters. If your
clients were then to sell it to someone
else, almost all limitations would fall off
(see ibid. 9).

Having a dispute?
For a Din Torah in English or
Hebrew contact ‘Eretz Hemdah
- Gazit’ Rabbinical Court: 077215-8-215 • fax: (02) 537-9626
beitdin@eretzhemdah.org
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Puah for Fertility and
RABBI GIDEON Machon
Gynecology in Accordance with Halacha
WEITZMAN

Doctors and
Damages

A

woman called me recently with the
following case: she had given birth
and the doctor delivering her baby
had made a serious error causing very
substantial damage. She is considering
suing him and asked what is the halachic
outlook on suing a doctor for malpractice
or negligence.
We will base our answer on the writings
of Rabbi Yitzchak Zilberstein in the first
volume of his book ‘Shiurim for Doctors’.
Rabbi Zilberstein is the Rav of Ramat
Elchanan in Bnei Brak and has delivered a
series of lectures to doctors for many years.
Each lecture starts with a question that he
received from a medical professional and
Rabbi Zilberstein proceeds to examine the
problem from various angles and peppers
his ideas with concepts from Tanach and
Talmudic and more contemporary stories.
The lectures are both entertaining and
informative and have been recorded in
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writing and published.
Regarding damages caused by a person
we usually apply the principle that “man
is always considered forewarned and
is liable” to pay even if they caused the
damage unwittingly. (See Sanhedrin
72a) When an animal causes damage we
make a distinction between an animal
that attacked for the first time as opposed
to one that was liable to attack since it
had already perpetrated a similar attack
and caused damage. The latter is called
forewarned, muad, and the owner is liable
to damages caused since they should have
been more careful to ensure that this
animal not attack again. However, when it
is a human who has caused damages, they
are always liable because it is as though
they are always forewarned, since people
generally cause damage. As such, even if
the damage was caused unintentionally,
the person has to pay.
If we apply this principle then the
doctor who caused damage, even if during
their regular operation as a medical
professional, he/she would have to pay for
whatever damage they caused.

If this was the case, then most people
would decline to enter the medical
profession since it is not unusual that
an unwanted outcome of a medical
procedure can cause great harm or even
be fatal. If the doctor is always liable for
this damage then, even if they were acting
in accordance with accepted medical
guidelines, the doctor would have to pay.
Even if a person did agree to become a
doctor, they may become overly cautious
and unwilling to treat difficult conditions,
knowing that they could be liable for the
outcome. This seems to contradict the
principle that the “doctor has permission
to heal” (Baba Kama 85a).
So what is the responsibility of the doctor
to pay for damage incurred?
More on this next week.
The Puah Institute is based in Jerusalem
and helps couples from all over the world
who are experiencing fertility problems.
Offices in Jerusalem, New York, Los
Angeles & Paris. Contact (Isr) 02-651-5050
(US) 718-336-0603 www.puahonline.org
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Using An Aloe
Vera Leaf
To Facilitate
Shoots
Taking Root

R

fruit-bearing trees onto it.

The very act of connecting
two plants is prohibited, even
though in doesn’t actually
produce a graft
The Mishna in Kila’im cites examples of
connecting plants in different ways:

ecently, farmers have begun
inserting shoots into aloe vera leafs
for moisture and protection against
fungus. Is this considered prohibited
grafting?

“They may not plant a young fig shoot
in sea squill so that is might provide shade
for it. They may not insert a vine branch
into a melon, in order that the latter might
shoot its moisture into the former.”

To help various shoots take root in the
ground, several growers have recently
begun inserting the shoot into an aloe
vera leaf and planting them together in
the ground. Thanks to its fleshy leaves
full of sap, the aloe leaf provides moisture
and protection from fungus. Note that the
intent is not to propagate the aloe vera
leaf, rather to use it to aid the shoot in the
process of striking roots.

The Mishna describes two cases that
seem to have different purposes: (1)
planting a fig shoot into sea squill; (2)
inserting a vine branch into a melon. Both
acts are prohibited due to the prohibition
of kila’im.

Aloe vera is used primarily for cosmetic
purposes, so it is halachically defined as
an etz seraq, and it is forbidden to graft
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The main explanation here is that the very
act of connecting two plants is prohibited,
even though in doesn’t actually produce
a graft. This is also the understanding of
the Yerushalmi: it is forbidden to insert a
grapevine into a melon, since the plants
receives nourishment from one another,

even though they do not mesh into one
another.
Nevertheless, many Acharonim maintain
that in the case where it is impossible
for one of the plants to produce foliage
independently for the long-term, and it
shrivels and dries up after several days,
this is not a grafting prohibition.
For this reason, shoots should not be
inserted into aloe vera leaves, since (1)
the aloe vera plant is fleshy and can selfpropagate, and (2) it contains a significant
amount of sap from which that the grower
wants the shoot to receive its nourishment.
This method can only be used if one
ascertains that the aloe vera leaf does not
take root whatsoever or have the ability
to do so on its own.

OU ISRAEL CENTER

63

RABBI BEREL
WEIN Rav, Beit Knesset Hanassi, Jerusalem

T

he dramatic moment that Joseph
has dreamed of for decades has
finally arrived. His dreams are
to be fulfilled, and he has achieved the
ultimate triumph over his brothers who
doubted him and his integrity. And at
that moment, when he is at the zenith of
his power, he breaks down and weeps.
He is unable to control his emotions, and
his responsibility to care for his brothers
and his father and for future generations
of the Jewish people overwhelms him.
At that moment, in a flash of reality, he
realizes the consequences of his behavior.
and he pulls back from the abyss that
would have destroyed the family of Jacob,
and prevented the creation of the people
of Israel. The rabbis of the Mishnah long
ago told us that wisdom lines with those
who can see in advance the consequences
of their actions and behavior. Joseph
clearly sees that he has pulled the rope
as tightly as he can, and that any further
action on his part would have dire

64

TORAH TIDBITS / VAYIGASH 5780

consequences for the very future that he
himself envisions. If there will be a Jewish
people and if joseph now reconciles
himself with his brothers, he knows
that he will be remembered eternally
as the righteous Joseph. If he exacts full
revenge, justified as that may be in his
mind, he knows that he dooms himself
to being, at most, a footnote in the story
of human civilization. Thus, his behavior
towards his brothers Judah and Benjamin
carries with it not only righteousness and
altruism. but there was a certain degree
self-interest and self-preservation as well.
He realizes that only within the greater
unity of the tribes of Israel will he be
remembered and truly justified.
When Joseph was faced with the
temptation of the wife of Potiphar, we
are told by midrash that he was able to
overcome that desire because he realized
that by succumbing, he would become
the outcast amongst the tribes of Israel,

and that he would not be represented
on the holy breastplate of the high
priest of Israel. The rabbis warned us
often that no matter what temptation or
justification we may have for wanting
to separate ourselves from the other
tribes of Israel – many of whom we feel
have failings or shortcomings or perhaps
have even behaved incorrectly towards
us – separation always brings sadness
and personal disaster to those who have
alienated themselves from the totality of
the Jewish people. It is very tempting to
go it alone and not to be burdened by the
weaknesses and foibles of others. After
all, we are all aware that everyone is out
of step “except for me”. Nevertheless, we
are constantly warned not to fall into that
trap. Joseph realizes that he cannot go it
alone, in spite of his temporal power and
personal righteousness. And, therefore,
at the moment of his greatest triumph, he
seeks to unite and reconcile, and create
the necessary vehicle that will make the
Jewish people eternal, and eventually
triumphant morally and physically as
well.
Shabbat shalom
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SPRECHER Faculty, OU Israel Center

Yaakov’s
70 Nation
Builders

mother of Moshe) was born just as
Yaakov’s family was entering the border
of Egypt. She was the 70th person, thus
enabling Yaakov and his family to begin
the mission of refining the 70 nations of
the world.

“

The Lubavitcher Rebbe explains that
it had to be Yocheved who completed
the number of 70 persons because as
the Talmud teaches ACHRON ACHRON
CHAVIV which means What is most
precious and beloved comes last.

The total number of souls of Yaakov’s
household who came to Egypt was
70 persons.” (Bereshis 46:27) The
Prophet Isaiah states that the mission of
the Jewish People is to be a light to the
70 nations of the world. By descending
into the Egyptian exile, the nucleus
of the Jewish People (Yaakov and his
family) began the process of elevating
and transforming the 70 nations of the
world, which they could not do until
they themselves numbered 70 unique
individuals.
The Talmud teaches that Yaakov’s
granddaughter Yocheved (the future
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Thus Yocheved and her daughter
Miriam, who were Shifra and Puah,
inspired the Jewish People to trust in Gd
by defying Pharaoh’s command to kill all
newborn male Jewish babies. (Shemot
1:17) Yocheved’s sons, Moshe and Aaron,
rekindled the Jewish People’s faith and
belief in Gd’s redemption. Moshe and
Aaron learned from their mother what it
means to be a loyal and faithful Jew.

Therefore, Yocheved’s unshakable
faith in Gd played the key role in the
Jewish People’s redemption from Egypt.

In the merit of the righteous
Jewish women
The Talmud tells us that it was because
of all of the righteous Jewish women who
never gave up their faith in Gd that the
Exodus from Egypt took place.
The Zohar points out that just as the
First Redemption from Egypt took place
in the merit of the righteous Jewish
women, so too the Final Redemption
through Mashiach will also take place in
the merit of our present Righteous Jewish
Women. As the Talmud in Nidah 45 states,
Gd endowed women with a Bina Yitera
(women’s intuition) which gives them a
much greater understanding than men
have about the important matters of life.
Perhaps that is why we men make the
Bracha every morning “Gd, you did not
make me a woman” as a reminder that
we, in order to fully comprehend our
life’s mission, must find a proper wife!
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Road Safety

O

n the first night of Chanukah, a bus
traveling on Route 40 near BenGurion Airport rammed through
a concrete bus stop, overturning and
killing four people. While the driver of
the bus maintains he does not remember
what happened and stated that he was
neither tired nor was he on his cellphone,
at the time this article was penned he is
being held by police and investigated for
negligent homicide.
In just one week, 11 traffic accidents
caused 17 fatalities here in the State of
Israel. This brings the total traffic fatalities
for 2019 to 345, a 19% rise from 2018.

become involved in a matter of Halacha,”
i.e. do not become distracted while on the
road, even for something important like
Torah study. 2. “Do not take long strides,”
i.e. do not speed. 3. “Enter the city while
it is still daylight,” i.e. be extra cautious
when traveling at night, when visibility is
reduced.
Life, and the preservation of life, is
a central tenet of Judaism. In fact, the
preservation of life takes precedence over
all the Mitzvot of the Torah, except for
three. As the Talmud states, “ ‘And you
should live by them’ – and not die by them”
(Sanhedrin 74a). We are obligated to ‘live
by the Mitzvot.’

Our holy Torah teaches the importance
of road safety.

The Torah warns, “But take utmost
care, and watch your soul exceedingly”
(Devarim 4:9), and “You shall exceedingly
guard your souls” (Devarim 4:15). The
Talmud (Berachot 32b-33a) relates a story
which understands these verses to instruct
a person to be careful with guarding his
physical safety.

When Yosef sends his brothers back to
the Land of Israel he warns them, “Do not
become agitated on the way” (Bereishit
45:24). Rashi (ad Loc.), citing Ta’anit 10b
and Breishit Rabbah 94:2, explains that
while Yosef wanted them to return home
quickly, he wanted them to return safely.
Yosef warns his brothers: 1. “Do not

This is something that Rav Ovadiah Yosef
took very seriously. In the newly published
7th volume of Yechave Da’at, there is a
Kuntres solely devoted to the topic of road
safety and etiquette. The Kuntres collects
a number of articles and letters from Rav
Ovadiah on why one is obligated to drive
safely according to the Torah. Rav Ovadiah

Each year, hundreds of Israelis lose their
lives in fatal traffic accidents. Tragically,
many of these deaths can be prevented.
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writes that of all the verses in our Torah,
our sages chose verses that use the word
“exceedingly,” to emphasize just “how
important one Jewish life is to Hakadosh
Baruch Hu.” He cites many examples from
the Talmud and Rishonim where we are
lenient for Piku’ach Nefesh, saving life, even
when in doubt. He writes that preserving
life takes precedence over serious Torah
prohibitions like Sabbath desecration and
eating on Yom Kippur in order to stress the
importance of ones health and safety.
Rav Ovadiah cites a Teshuvah of the Rosh
(101:5) who rules that one may not race his
horse where others are riding or walking,
lest he not be able to stop his horse in
time and injure someone. Should such an
individual cause an injury, he is considered
a sinner and is liable as if he himself
directly caused bodily harm to another. Rav
Ovadiah continues and writes, “Therefore,
a driver is obligated to take great caution,
beyond just observing the traffic laws.”
He also cites a Teshuvah of the
Radbaz (Teshuvot HaRadbaz, L’lshonot
HaRambam 5:304), where the Radbaz
rules that if one runs with a weapon in
hand and injures another, he is liable as if it
was done intentionally (Meizid). Going into
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exile in a City of Refuge does not provide
atonement in such a case, as the individual
was negligent (See also Rambam, Hilchot
Rotze’ach 6:4). Rav Ovadiah adds that all
the more so must one be careful when
driving, following the speed limit and
obeying traffic laws, as “a vehicle is the
deadliest weapon.”
He shares how once he witnessed a
driver speeding and asked the driver why
he was speeding. The driver responded he
was going to Daven, and our sages say ‘one
who observes a Mitzvah will know no evil.’
Rav Ovadiah responded that our sages call
such an individual a ‘Chassid Shoteh’!
In one letter, Rav Ovadiah cites areas of
Halacha where one is required to make
safeguards to prevent injury, like making
a fence around ones roof or when digging
a pit, not raising wild dangerous dogs in
his home, or not leaving a shaky ladder
around, and calls on drivers to have their
cars inspected in advance of Winter to
ensure their safety.
In another letter, written during the Ten
Days of Repentance, Rav Ovadiah calls on
every Jew to make an accounting, do some
soul-searching, and repent. In the letter, he

specifically singles out drivers and calls on
them to make a special accounting as they
can, Heaven forbid, endanger their own
lives and the lives of others if not careful.
In several of the letters printed in
the Kuntres, Rav Ovadiah stresses how
precious life is and invokes the Mishnah:
“All who destroy one Jewish soul, it as if
he destroyed an entire world. And all who
saves one Jewish soul, it as if he saved an
entire world” (Sanhedrin 4:5).
We live in a world full of distractions,
with so many things vying for our attention.
But if we take pause and reflect on just
how precious life is - and how fragile it is
- maybe we will be a little more careful on
the roads. The Torah certainly requires us
to do so.

DR. R. SCHOLNICK-COHN has opened
a private clinic in a new location in
Rehavia, Jerusalem.
With many years of professional experience
in her field Dr. Scholnick-Cohn is available
for supervision of groups and treating
individuals in distress.
Sessions may be conducted in
English, Hebrew or French.

Dr. R. Scholnick-Cohn

Clinical Psychologist, Art-Therapist
Specializing in treatment of anxieties and terminal illness
TEL: 055

679 7163 • Dr.Scholnick@yahoo.com
OU ISRAEL CENTER

73

THE DAILY BY SIVAN RAHAV-MEIR
PORTION

The First
Aliya
ְמה
ָ ירא ֵמ ְר ָדה ִמ ְצ ַרי
ָ יך ַאל ִּת
ָ ּאמר ָאנ ִֹכי ָהקל ֱאלֹקי ָא ִב
ֶ ַֹוי
ְאנ ִֹכי
ָ ְמה ו
ָ  ָאנ ִֹכי ֵא ֵרד ִע ְּמ ָך ִמ ְצ ַרי.ׁשם
ָ ׂימ ָך
ְ ֲש
ִ ִּכי ְלגוֹי ָּגדוֹל א
.ֶיך
ָ ָשית יָדוֹ ַעל ֵעינ
ִַׁא ַע ְל ָך גַם ָעלֹה וְיו ֵֹסף י
And He said, “I am God, the God of your
father. Do not be afraid of going down to
Egypt, for there I will make you into a great
nation. I will go down with you to Egypt,
and I will also bring you up, and Joseph
will place his hand on your eyes.”
(Gen. 46:3–4)
Yitzhak Rabin once caused a furor when
he called those who move away from Israel
“the dregs of the weaklings.” This negative
view of people who leave the Land of Israel
has its roots in this parasha. Although
the Torah does not use such harsh words
to describe those who leave, it certainly
does praise those who move to the Land
of Israel. In between the two dramatic
incidents of Joseph revealing himself to
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his brothers and Jacob’s reunion with his
son, the Torah goes off on a tangent and
provides a detailed description of Jacob
leaving the Land of Israel and setting off
for Egypt.
The Torah is telling us something about
the essence of the attitude and connection
to the land. Leaving and returning to
Israel is not a national population transfer
from one country to the next, nor is it
like emigration and immigration for an
individual. The Torah simply uses the
terms going up and down. When Joseph
sends his brothers back from Egypt to
their home in order to bring Jacob back, he
says, “Go up to my father.” Rashi asks why
Joseph doesn’t simply use the verb “travel”
and answers that “the Land of Israel is
higher than any other land.”
Even when God appears before Jacob,
He Himself talks of going up and down:
“I will go down with you to Egypt, and
I will also bring you up.” We know that
Jacob was forced to leave the Land
of Israel because of the famine, but

nevertheless it was still a descent.
A person who moves to a new country is
called an immigrant. However, a Jew who
returns to Israel is always called an oleh –
one who goes up – from the time that Jacob
went up to this very day when a Jew leaves
France and moves to Israel. The verse also
tells us that everyone who comes up to
Israel is not coming alone: “I will go down
with you to Egypt, and I will also bring you
up.”
Sivan Rahav-Meir is an Israeli journalist,
currently on shlichut of World Mizrahi
movement to the US. She is the author of
#Parasha. To receive her daily insight on
the portion of the week, text your name to:
972-58-679-9000
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THE NEW OLD PATH
BY RABBI BENJI LEVY
CEO Of Mosaic United

The Reality
of Perception

S

iblings often claim to have an
intrinsic connection. Although
they had been apart from
each other for many years, ‘Joseph
recognised his brothers, but they did
not recognise him.’ This seems plausible
since their last memory of Joseph was
of a beardless youth and at this stage
he has matured and grown a beard.
Furthermore he uses a translator to
speak to them, hiding his knowledge
of Hebrew, he dresses in different
materials and jewellery and Pharaoh
has changed his name from Joseph to
Tzafnat Paneach. However, surely his
beard, language, clothing and name are
all superficial indicators? Could it really
be that these wise heads of tribes were
unable to perceive their brother behind
these mere externalities?
There are numerous hints that the
viceroy of Egypt treats his brothers
differently to others whom he would
ordinarily encounter in the same
setting. He accuses them of being spies,
simply because they enter the city from
different gates. He sends them home
out of concern for their families, he
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‘gives them provisions for the journey’,
and he hosts them in his house for
a private meal. Surely, if they were
suspected of espionage, one would not
expect for them to be wined and dined
in the home of the viceroy of Egypt.
There are a number of other incidents
that are strange to say the least. One
stark example is Joseph’s hinting of his
intimate knowledge of their upbringing
that no outsider could have known. And
yet with all these clues, the brothers do
not, even for a moment, entertain the
notion that perhaps the viceroy is not
who he seems to be. When Joseph finally
reveals his identity, the brothers still do
not seem to understand until he proves
it to them. What is so difficult for them
to understand? Why is it so difficult for
the brothers to recognise Joseph?
Perhaps the answer relates to simple
psychology. The brothers cannot
recognise Joseph as the viceroy of Egypt
because the brothers do not want to
recognise Joseph as the viceroy of Egypt.
Long before Joseph made a name
for himself, ‘his brothers were jealous
of him.’ They ridicule his dreams and
desire his demise. Rashi explains that
they lose their sense of brotherhood with
respect to him. From the moment they
throw him into a pit as an insignificant

slave, that is what he becomes in their
minds. For years after their separation
from Joseph, he remains a worthless
dreamer in their minds. It is through
this lens that they continue to perceive
him. Thus, upon their eventual reunion,
the Joseph before their eyes does not
match their preconceived notions of
him. This cognitive dissonance prevents
the brothers from understanding who
Joseph is despite the many hints, his
physical presence, the proof and his
explicit declaration.

The mind is so strong that it
can even fool itself
When one believes something strongly
enough and desires it to be fact, one
can constantly reiterate that belief to
the point that it indeed becomes fact in
one’s mind. There have been criminals
who were proven guilty but who desire
their innocence so much so that they
come to truly believe in it. The mind is so
strong that it can even fool itself. There
are countless examples throughout
history whereby a supposition can be
so powerful that it defies and replaces
logic. Personal perception can become
personal reality and no matter how
much this seems to contradict fact; it
can be rationalised to almost become
actuality. This finds expression in
subtler everyday scenarios as well,
particularly with regard to how we
view and treat ourselves and people
around us.

The Talmud explains the term
‘foolishness’ in the proverb, ‘the
foolishness of man corrupts his ways’ as
referring to Joseph’s brothers. Perhaps
this is teaching a lesson for life. There is
a danger in basing ones actions purely
on one’s own subjective worldview.
Rather, one should continuously review
one’s beliefs, analyse, check and recheck
them, to ensure they are truthful.
In contrast to Joseph’s brothers, it is
incumbent upon us to search for truth, to
be ready to admit a mistake and to accept
sincerity rather than being blinded by
bias and conviction alone. Through this
approach, rather than being trapped by
a perception of falsehood and prejudice,
we may succeed in opening ourselves to
a reality of truth.
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Asher Manning, Gush Etzion
Chapter Director
Vayigash 'Stranger'
Things
Lost. Again. Blindly wandering
the strange and dark streets, a man
desperately searches for his home.
Seeing his discomfort, someone
approaches - ? איפה אתה גר,סליחה אדוני
Where do you live?
In Modern Hebrew the term 'LaGur'
means to live somewhere, to have a
place you call your own – as in "Eifo
ata gar?" But in Biblical Hebrew, the
term 'LaGur' or in its more common
form 'Ger' means exactly the opposite
–
"להם
" – "גר יהיה זרעך בארץ לאYour descendants
shall be strangers, in a land that is
not theirs.” The Biblical “Ger” is not a
convert to Judaism (as is the common
usage of the word today) but rather a stranger, the other - someone who
doesn't belong.
When Yosef's brothers stand before
Pharaoh and are asked as to their
profession, they respond that they
are shepherds. But they add another
important statement – ""לגור בארץ באנו
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We are here as Gerim - as strangers,
or foreigners. We plan on settling here,
but only for a while. Exile is a place one
passes through, but he will eventually
return home.
Surprisingly, Yaakov Avinu also
uses the term 'Ger'. When asked
how old he is, Yaakov Avinu answers
""ימי שני מגורי מאה ושלושים שנה- The years
of my life as a Ger - are 130 years.
Yaakov sees his life as one of a perpetual
outsider.
The Midrash (Lekach Tov) develops
this idea and explains that Tzadikim
see themselves as 'Gerim' in this world
– only passing through.
In essence, Modern Hebrew is right
– 'LaGur' is a state of being. Our whole
lives we are actually Gerim. We may live
a settled and solid life, yet ultimately, we
are all strangers, passing through this
world – not here to stay.
When we internalize that, we realize
that there is no real difference between
us and the stranger in our midst today
הגר אהבתם את
Love the stranger!
And yet maybe, deep down inside
- it is the lost stranger in ourselves,
lonely wandering the dark streets of
life - that we must embrace and love –

[לד:אהבת לו )לגר( כמוך ]ויקרא י"ט

Emily Kaufman
Efrat, 11th Grade
Forgiveness
Takes Patience
This week’s Parsha talks about the
moment Yosef reveals himself to his
brothers. At first he does not let them
know who he is, even though he
immediately recognizes them. Yosef
gives his brothers a challenging test by
hiding the golden goblet in Binyamin’s
belongings, framing him as a thief.
There is an obvious question . Why did
Yosef not reveal himself immediately?
Why drag out the reunion?

his younger brother Binyamin. He then
immediately revealed himself to them
and told his brothers that indeed they
have changed. They now had true Ahavat
Yisrael and mutual respect for
one another and were no longer the
same brothers who threw him into the
pit.
I think we can take this opportunity
to learn from Yosef and his brothers to
care for one another and love each other
despite everything. Even if someone
hurts us, we can still find a place in our
hearts to be forgiving and recognize that
people can change for the better . It is
always best if we are patient and give
others a second chance.
Shabbat Shalom.

Rashi answers by saying that Yosef
knew his brothers well and knew they
were potentially revengeful.
After
hiding the goblet, Yosef feared that if
he did not reveal himself straight away,
his brothers might get angry and take
revenge against him and even Pharaoh.
This could ultimately have led to a full
out war!
Another explanation is that Yosef
wanted to see if his brothers had done
Teshuva for what they had done to him.
Rav Chia Bar Abba says that when
Yosef saw how far they had come he
was overcome with emotion and could
not hold back any longer. He was
overwhelmed by the fact that Yehuda
was willing to go to prison instead of
OU ISRAEL CENTER
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