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WORD OF THE MONTH
Shabbat Parshat Vaera - we bench Rosh Chodesh Sh'vat, which will be on Monday, January
27th.
:ר ֹאשׁ חֹ דֶ ש ְשׁבָ ט י ְִהיֶה ְבּיוֹם ֵשׁנִ י הַ בָּ א עָ ֵ ֽלינוּ וְעַ ל כָּל י ְִשׂ ָראֵ ל לְ טוֹבָ ה
Molad for Sh'vat is Shabbat 8h 46m 9p (8:25am Israel time) • תתלז:ז' יד
.ְשׁשׁ דַ קוֹת ו ְִת ְשׁעָ ה חַ ל ִָקים אַ חֲ ֵרי ְשׁ ֹמנֶה בַּ בּוֹקֶ ר
ֵ  אַ ְרבָּ ִעים ו,הַ מּוֹלַד הָ יָה* הַ יּוֹם ַשׁבָּ ת קוֹדֶ שׁ
*If R"Ch benching is before 8:25am, say YIHYEH. If at 8:25am, say HU ACHSHAV...
The actual (astronomical) molad (a.k.a. New Moon) Fri Jan 24, 11:41pm
First op for KL (Minhag Yerushalayim) - Tuesday night, January 28th
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Rabbeinu Tam (J'lem) - 6:24pm • next week - 6:30pm
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WEEKLY INSPIRATION
The great love that we have for our nation does not blind us from examining all of
its flaws. But even after the most sweeping examination, we find its essence to be
flawless. "You are entirely beautiful, and you have no blemish." (Shir Hashirim 4:7)
Rabbi Avraham Yitzchak HaKohen Kook zt”l
(‘An Angel Among Men’, p. 503)
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VAERA

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is

STATS
14th of 54 sedras; 2nd of 11 in Sh'mot
Written on 221.8 lines in a Torah; (16th)
16 parshiot; 8 open, 8 closed
121 p'sukim - ranks 20th (4th in Shmot)
1748 words - ranks 15th (3rd in Shmot)
6701 letters - ranks 17th (3rd in Shmot)
P'sukim are above average in length

MITZVOT
No mitzvot are counted from Vaera.

Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.

KOHEN FIRST ALIYA
12 P'SUKIM - 6:2-13
The two most common
names of G-d in the Torah
are E-LO-HIM and A-DONOI (as an act of respect for G-d's sacred
names, these two are generally
pronounced ELOKIM and HASHEM
respectively, when referred to other than
in prayer or Torah reading). ELOKIM is
usually considered to be G-d's name of
strict judgment, whereas HASHEM carries
the connotation of Divine Mercy. Notice
that in the accounts of Egyptian
oppression, the predominant name of G-d
is Elokim (especially in 2:23-25).

LDT

Exile is certainly associated with the
stricter side of G-d's treatment of His
People. If the quality of mercy were
dominant, perhaps we would acclimate
too well to conditions and lose our
yearning for redemption. (See what has
happened in modern times when exile
is accompanied by G-d's Midat HaRachamim and Jews are quite comfort- able,
and therefore, complacent - a regrettable
state of affairs. Comfortable is not bad;
6
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complacent is - it means "contented to a
fault").
In the opening pasuk of this week's
sedra, we find the unusual combina- tion
of both names. It is ELOKIM Who speaks
to Moshe, G-d Who has judged and treated
the People strictly and harshly. And G-d
Who is also speaking harshly to Moshe
for his outburst at the end of Parshat
Sh'mot. However, His message to Moshe
is "I am HASHEM" (which comes with
VAYOMER, the softer "tell", rather than
VAIDABEIR, the harsher "speak" which
began the pasuk). And His words of hope
and promise to the People begin with the
same declaration, "I Am HASHEM". In this
context, we are told that G-d will take the
People out of Egypt, save them, redeem
them, take them unto Him, be our G-d
and ultimately bring us into the Promised
Land. These stages of redemption are
summed up with the reiteration of the
statement, "I Am HaShem." It is as if G-d
is saying to the down-hearted People:
"until now you've experienced Me as
ELOKIM, but rest assured that you will
now see HASHEM - the G-d of Mercy - in
full measure. The Egyptians on the other
hand are being punished by the hand of
G-d as ELOKIM (see 5:15).
[S> 6:2 (8)] The sedra begins with G-d
speaking to Moshe Rabeinu and telling
him of the promises He had made to
Avraham, Yitzchak, and Yaakov. Also,
G-d tells Moshe that He has heard and is
responding to the cries of the People of
Israel.
Therefore, G-d will take the People
OU ISRAEL CENTER
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out from under Egyptian oppression,
will save them from bondage, and will
redeem them with His might. He will
then take the People to Him as a Nation
and be our G-d. He will then bring us into
Eretz Yisrael.
Moshe relates this to the People, who
are too exhausted to listen.
[P> 6:10 (3)] G-d then tells Moshe to go
to Par'o and demand the People's release.
Moshe questions how Par'o can be
expected to listen, if the People (Moshe's
own people) themselves didn't listen to
him.
[P> 6:13 (1)] (Above Moshe's objections,
so to speak,) G-d reiterates to Moshe and
Aharon, that they are to tell the People
as well as Par'o that the People will be
leaving Egypt.
Note that this last pasuk of the first
Aliya is one whole parsha. Single-pasuk
parshiyot seem to say, LOOK AT ME a
little harder and understand some special
point. Perhaps, G-d is saying to Moshe - all
your hesitations and protestations aside,
it is time for TACHLIS. You and Aharon
are going to tell/command the people and
Par'o about leaving Egypt. Period (fullstop).

LEVI SECOND ALIYA
15 P'SUKIM - 6:14-28
[S> 6:14 (15)] The Torah begins to
enumerate the names of the tribes and
family groups. It is obvious that the
intention here is not to review the whole
8
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of the nation, but rather to focus on
Moshe & Aharon. The Torah starts the
list with Reuven and Shimon, and when
it gets to Levi, there is much more detail.
In this brief section, we meet many of
the "main personalities" of the rest of
the Torah. The Torah is also giving us the
ability to continue to draw the timeline
of Jewish history, by giving us the ages at
death of Levi (we already know the ages
of the previous generation - Avraham,
Yitzchak, and Yaakov), his son Kehat,
his son Amram. That brings us to Moshe
and Aharon. We are also introduced to
Korach and his sons and Aharon and his
family.
On the Torah's HU AHARON
UMOSHE, Rashi points out
that sometimes (34 times)
Moshe is mentioned first, and sometimes
Aharon is mentioned first (4 times in
Tanach), to teach us that they were equals.
(On some levels, but on others, Moshe
Rabeinu was obviously on a higher
standing.)

SDT

SHLISHI THIRD ALIYA
9 P'SUKIM - 6:29-7:7
[S> 6:29 (2)] After the "digression" of the
previous passage, the Torah now repeats
that G-d is sending Moshe to Par'o and
that Moshe continues to "object" because
of his speech impediment. (But this time,
the fact that the people didn't listen is not
mentioned.)
Rashi says that G-d did not repeat the
command, nor did Moshe repeat his

objection. The Torah is putting us back
where we left off before the genealog- ical
data were presented.
[P> 7:1 (7)] G-d tells Moshe that Aharon
will do the talking, that Par'o will refuse
the repeated requests to free the People,
and that He (G-d) will take His people
out, and that it will be clear to Egypt (and
everyone else) that it is indeed G-d Who is
doing every- thing. Moshe and Aharon do
as G-d instructs them; they are 80 and 83
years old respectively.
Observation When the Torah is specific
about ages, it usually is meant to give us an
accurate way of constructing a timeline.
Perhaps too, in this case, the Torah is
pointing out something that we saw very
often in the book of B'reishit - namely, the
prominence of the younger brother over
the older one. (But without the jealousy or
its problems, this time.)

R'VI'I FOURTH ALIYA
28 P'SUKIM - 7:8-8:6
[P> 7:8 (6)] G-d tells Moshe and Aharon,
that when Par'o asks for a sign, Moshe
shall tell Aharon to throw down the Staff
before Par'o and it will turn into a TANIN.
Moshe and Aharon appear before Par'o
and do as G-d has told them.
Rashi says that TANIN is NACHASH, i.e.
snake or serpent. Not everyone see it that
way. When G-d first had Moshe throw his
staff down, it changed into a NACHASH,
a snake. Now with Par'o, it changed into
a TANIN. Strong possibility is that we are
talking about a crocodile (a fellow reptile
OU ISRAEL CENTER
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to the snake), venerated and worshiped
by Egypt. Many Pharaohs identified with
the crocodile as the ruling animal of the
Nile.
Baal HaTurim points out
that the pasuk says: G-d
says to Moshe that when
Par'o will ask for a sign, you (Moshe) shall
tell Aharon to take your staff and throw it
(on the ground) in front of Par'o, It shall
become a TANIN. It didn't say: AND it will
become a Tanin. He explains that the
staff was thrown down and then he was
to command it to become a TANIN. And
that's what happened, to show Par'o the
power of speech that G-d has given to
Moshe. In other words, the staff did not
change upon being thrown down. It
changed by a spoken command. That
carries a pointed message to Par'o that
his wizards aren't even in the same
league with Moshe and Aharon.

SDT

Par'o calls his wizards who are able
to duplicate (sort of) what Aharon does;
however, Aharon's staff (note: not his
TANIN, his staff) swallows those of the
wizards. Nonetheless, Par'o refuses to
listen to Moshe and Aharon, as G-d had
said.
[S> 7:14 (5)] G-d then instructs Moshe
to go to the river (Nile) in the morning,
where Par'o will be, and to bring the Staff
with him. Moshe is to say to Par'o that G-d

Condolences to Dr. Irv Chiott
and family on the passing of his
FATHER l"f
milyexie oeiv ila` x`y jeza mkz` mgpi mewnd
10
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has sent me (Moshe) to tell you (Par'o) to
release the People and you have refused
until now. "With this will you know Who
G-d is..." Moshe (actually Aharon) will be
striking the water of the river, turning it
to blood and killing all the fish in it.
[S> 7:19 (7)] Following the official
warning to Par'o, G-d tells Moshe to tell
Aharon to take the Staff and strike the
waters of Egypt. Moshe and Aharon
do as instructed and the waters turn to
blood, the fish die, and the Egyptians
cannot drink the water. Par'o's wizards
again duplicate what was done, causing
Par'o to remain stubborn. Egyptians are
forced to dig for water (and/or buy water
from the Jews). This first plague lasts 7
days.
[P> 7:26 (15)] G-d next instructs Moshe
to go to Par'o (at his palace) and warn
him that if he does not let the People
go, Egypt will be smitten by a plague of
frogs. Aharon is to raise the Staff above
the river, which he does, and the land
is blanketed with frog(s). The wizards
are again able to replicate this plague
with their magical powers. Par'o calls to
Moshe and Aharon to pray to G-d that the
frogs be removed, promising that he will
let the People go into the wilderness to
offer sacrifices to G-d. Moshe asks Par'o
when he wants the frogs to leave. (A
strange question, to which Par'o gives a
stranger answer). Par'o says "tomorrow",
to which Moshe responds "so be it. And
that will serve as proof of G-d's powers".

SDT

Why would Par'o ask for the
plague to be withdrawn on

the follow- ing day? He and his people
were cer- tainly suffering and would want
to rid themselves of the frogs as soon as
possible. Par'o (still refusing to see the
plagues as Divine, and assuming that
there was some natural explanation for
them) figured that Moshe came before
him when he (Moshe) knew that the frogs
would leave. Moshe would give the
impression that he (in the name of the
G-d of Israel) had power over the frogs.
So Par'o tried to trick Moshe by asking the
unexpected - do it tomor- row. Moshe's
answer was that doing so would
demonstrate that it was truly G-d's power
that was being observed.
Egypt saw itself as great because of
the Nile and because of the fertile land
created by the waters of the Nile. The first
plague smote the water. The second was
a plague that came from the river and
attacked the land. The third smote the
land itself.

CHAMISHI 5TH ALIYA
12 P'SUKIM - 8:7-18
So it happens, and after the frogs are
gone, Par'o reneges on his promise, as
G-d had said he would (an oft-repeated
phrase indicating G-d's active role in the
events of the Exodus).
[S> 8:12 (4)] G-d tells Moshe to tell
Aharon to strike the dust of the earth (no
warning to Par'o this time). The resultant
plague of lice was not able to be matched
by the wizards, who acknowledge G-d's
might. Par'o, how- ever, remains stubborn.

N E W
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[S> 8:16 (13)] G-d sends Moshe to warn
Par'o about the next plague (swarms of
insects or wild animals, depending upon
which opinion you follow). New element
with this fourth plague - the obvious
contrast between Egypt and the Jews.
There was always a contrast between
the Egyptians and the Jews - Egyptians
had no water during the first plague; the
Jews had water. The Midrash even says
that if a Jew and an Egyptian drank from
the same cup, the Jew would be drinking
water and the Egyptian would have
blood.
Similarly, the Jews did not suffer the
plagues and the Egyptians did. Yet it
seems that G-d had different messages
for each of the plagues. (Or each set of
three plagues.) AROV was the first plague
that the distinction between Goshen and
the Jews on one hand, and the land of
Egypt and the Egyptians on the other, was
so sharp and obvious. (And that Par'o was
well aware of the differences.)

back to Par'o to repeat the demand for
the People's release and to warn him
of the consequence of his refusal this
time - DEVER. And so it happens that
the Egyptian livestock all die, with not a
single loss to the Jews. Par'o checks this,
yet he still remains stubborn.
[P> 9:8 (5)] The sixth plague (boils) is
brought upon Egypt without warning.
Although his people are being seri- ously
beaten, Par'o continues to resist (from this
point on, with G-d's "help").
[S> 9:13 (9)] Moshe is next sent to warn
about the seventh (and very powerful)
plague.

And so the AROV descend upon the
land. Par'o calls for Moshe and gives
permission for the people to sacrifice to
G-d in Egypt. Moshe says that it must be
in the Midbar.

In warning about HAIL, G-d
says (through Moshe) that
this time, I will send ALL
my plagues... The Vilna Ga'on explains
that G-d uses 3 main weapons, so to
speak, to punish those who violate His
commands - Fire, Water, and Wind. For
example, to destroy Dor Ha- Mabul, G-d
used Water. To disperse Dor HaP'laga, He
used Wind, and to destroy S'dom, His
main weapon was Fire. The plague of
Blood used Water. Plague 6 was the
burning Fire of Boils on the skin. The
locust came on the Wind. But Hail
consisted of the whole arsenal - the Hail
itself was Water, it had Fire in it, and the
Hail was accompanied by strong Wind hence the phrase: All My plagues.

Par'o agrees on the condition that
Moshe pray for the removal of the plague.
Afterwards, Par'o reneges.

SH'VII SEVENTH ALIYA
19 P'SUKIM - 9:17-35

SHISHI SIXTH ALIYA
26 P'SUKIM - 8:19-9:16

[P> 9:1 (7)] G-d next sends Moshe
12
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SDT

The threat/warning about hail con-

tinues. Never has hail like this been
seen. There is also a challenge to the
Egyptians in that G-d is allowing servants
and animals to be saved by taking them
indoors.
[P> 9:22 (14)] Moshe raises his hand
heavenward and the hail falls. It is
extremely destructive, but some plants
survive (because they were young and
pliable), as do the animals of those
Egyptians who heeded Moshe's warning
to bring them indoors. Par'o admits
that he has sinned and grants Moshe's
demands, if only the hail will stop. When
Par'o sees that the hail and thunder have
stopped, he yet again reneges, as G-d has
said he would.

HAFTARA 23 P'SUKIM
YECHEZKEIL 28:25-29:21
The Haftara begins with the prophecy
of redemption (as does the sedra). The
main connection to the sedra is that the
Haftara speaks of the downfall of Egypt,
albeit at a different time in history.
We also find in both the sedra and the
Haftara, the extreme arrogance of the
Par'o. But a pattern can definitely be
seen. Egypt mighty, only to fall hard;
Israel to be restored to its glory.

OU ISRAEL CENTER
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Work and
Will

concept of “the will.” For him, our ability
to work productively and to express our
will creatively were the cornerstones of
our humanness.

T

Rank wrote entire volumes about
the nature of man’s will, and of its
importance. In simplified terms, the will
is the directive intention by which we get
things done in life. In his words, “It is a
positive guiding organization of the self
which utilizes creativity” to accomplish
one’s objectives.

here was a time in my life when
I was fascinated by the works of
the great psychoanalytic thinkers.
Chief among them, of course, was
Sigmund Freud, whose attitude towards
his Jewish origins piqued my curiosity.
Although Freud’s work has now fallen
out of fashion, he unquestionably had
some profound things to say about
humanity. There is one remark of his
that has remained with me over the
years. He said, “Love and work are the
cornerstones of our humanness.” He
considered the ability to love and the
ability to work the two criteria of mental
health.
There
was
a
lesser-known
psychoanalyst, a disciple of Freud,
whose writings also fascinated me. His
name was Otto Rank, and he disagreed
with his mentor in many ways. He left
“love” out of the formula for the healthy
personality. Instead, he inserted his

Gefen Emunah bat OZ & NM Welcome to the World,
Our Nation and Our Family
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In a much more recent time in my
life, I have come to ponder the nature
of spirituality. I have become convinced
that ability to engage in meaningful work
and the capacity to exercise one’s will
creatively are two essential components
of spirituality.
In this week’s Torah portion, Parshat
Va’era (Exodus 6:2-9:35), we read about
the first stages of the redemption of
the Children of Israel from bondage
in Egypt. We learn that freedom from
slavery does not come easily. A measure
of spiritual preparedness must first be
achieved.
Were the Jewish people spiritually
ready for redemption? When we read
last week’s parsha we were inclined to
believe that they may very well have been
ready. “Aaron repeated all the words
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that the Lord had spoken to Moses…and
the people were convinced…they bowed
low in homage” (Exodus 4:30-31).
This week, however, we learn that that
level of spiritual readiness was short
lived. “But when Moses told this to the
Israelites, they would not listen to Moses,
because their spirits were crushed
[literally, ‘out of shortness of breath’]
and their bondage cruel [literally, ‘out of
difficult labor’]” (Exodus 6:9).
Two factors stood in their way. “Their
spirits were crushed.” In Otto Rank’s
terms, their “will” was crippled. They
could not dream, they could not plan,
and they could not utilize their creativity.
In no way could they “get things done”
in their lives. A person without will is a
person paralyzed. Such a person cannot
transition from slavery to freedom.
Their “bondage was cruel.” Freud was
correct that productive work was one
of the “cornerstones of humanness”.
Meaningful work nourishes the soul.
But the work that the Jews were forced
to do in Egypt was far from meaningful.
Besides being physically tortuous, it was
purposeless. Our Sages teach us that the
labor that Egypt forced the Jews to do was
not only unbearably strenuous; it was
belittling and demeaning. Such work is
poison for the soul, and a poisoned soul
is not ready for redemption.
Pharaoh knew all too well how to
thwart the initiative of his slaves, how to
assure that they would take no effective
steps to attain their freedom. “Let
heavier work be laid upon the men; let
16
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them keep at it and not pay attention to
deceitful promises” (Exodus 5:9).
Denied the access to their creative
will and deprived of the rewards
of meaningful work, the Jews were
spiritually handicapped. They could
not hear the words spoken to them
by Moses—not because their hearing
was impaired, but because they were
spiritually deaf. Moses had his work
cut out for him, and only with Divine
assistance could he hope to advance his
people to the point where they would be
ready to hear the clarion call of incipient
redemption.
There is a lesson here for all of us.
We too are deaf to God’s redemptive
messages. Our spiritual condition is
woefully inadequate to prepare us to
hear higher callings.
Rabbi Moses Chaim Luzzatto puts it so
well in the second chapter of his Mesillat
Yesharim: “This is, in fact, one of the
cunning artifices of the evil inclination,
who always imposes upon men such
strenuous tasks that they have no time
left to note whither they are drifting. He
knows that, if they were to pay the least
attention to their conduct, they would at
once reconsider what they were doing…
This ingenuity is somewhat like that of
Pharaoh… for Pharaoh’s purpose was
not only to prevent the Israelites from
having any leisure to make plans or take
counsel against him, but to deprive them
also of the very opportunity to reflect.”
Nowadays, it is as if each of us has an
“inner Pharaoh” whose malicious intent

Mankind’s struggle against “crushed
spirits” and “cruel burdens” is a
historical struggle, one that is certainly
relevant in our times. There are obstacles
to finding and defining a work-life that
is meaningful. There are impediments to
our ability to exercise our creative wills.
But we must use whatever tools are at
our disposal to lift those cruel burdens
and free our crushed spirits. Those
tools include introspective reflection,
contemplation of pertinent religious
texts, conversation with like-minded
friends, and dialogue with experienced
spiritual mentors.

TALBIEH

LOVELY

it is to entrap us into a lifestyle where we
not only overwork, but where our work
is unfulfilling and, therefore, spiritually
unrewarding. This “inner Pharaoh” is
also shrewd enough to know how to stunt
that creative human will that is such an
essential component of spirituality.

LONG TERM RENTAL

5 spacious rooms, central air

private parking, Sukkah balcony

Call David 0544-332621

There are many practical lessons to be
garnered from the story of the Exodus.
Passover is, of course, the occasion on
the calendar for reflecting upon that
story. But at this wintry time of year,
with the springtime Passover festival
still long months away, a careful reading
of the weekly Torah portion will serve
to motivate us to strive to learn those
lessons.
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COVENANT & Thoughts
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לעילוי נשמות
פנחס בן יעקב אשר וגולדה בת ישראל דוד אייז ע״ה
עזריאל בן אריה לייב ומעניה בת יצחק שרטר ע״ה
Dedicated by Dr. Robert
Sreter DDS., M.S.

The Weighing
of the Heart

I

n this week’s parsha, before even the
first plague has struck Egypt, God tells
Moses: “I will harden Pharaoh’s heart
and multiply My miraculous signs and
wonders in Egypt. (Exodus 7:3)
The hardening of Pharaoh’s heart is
referred to no less than twenty times in
the course of the story of the Exodus.
Sometimes it is Pharaoh who is said to
harden his heart. At other times, God is
said to have done so. The Torah uses three
different verbs in this context: ch-z-k, to
strengthen, k-sh-h, to harden, and k-b-d, to
make heavy.
Throughout the ages, the commentators
have been concerned with one problem.
If God hardened Pharaoh’s heart, how
could he have been to blame for not letting
the Israelites go? He had no choice in the
matter. It was God’s doing, not his. That
he and his people should be punished
18
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seems to flout the fundamental principle
of justice, that we are guilty only for what
we have freely chosen to do.
However, the commentators noted that
for the first five plagues, Pharaoh is said to
harden his own heart. The obstinacy, the
refusal, the intransigence are his. Only
with the sixth plague is God said to have
done so. This led to several explanations.
Rashi says that the hardening of
Pharaoh’s heart in the last five plagues
was a punishment for the first five, when
it was Pharaoh’s own obstinacy that led
him to refuse to let the people go.1
Maimonides interprets God’s hardening
of Pharaoh’s heart as meaning that
“repentance was withheld from him, and
the liberty to turn from his wickedness
was not accorded to him.”2
Albo and Sforno offer the opposite
interpretation. God hardened Pharaoh’s
heart precisely to restore his free will.
After the succession of plagues that
had devastated the land, Pharaoh was
under overwhelming pressure to let the
Israelites go. Had he done so, it would not
have been out of free choice, but rather
under force majeure. God therefore
strengthened Pharaoh’s heart so that
1
2
6:3

Rashi to Exodus 7:3.
Mishneh Torah, Hilchot Teshuva

even after the first five plagues he was
genuinely free to say Yes or No.3
It may be that all three are right and
are simply responding to the different
verbs. K-sh-h, “hardening,” supports
Rashi’s reading. Pharaoh was hard on the
Israelites, so God was hard on him. K-b-d,
“making heavy,” supports Maimonides.
Pharaoh lacked the energy, the strength,
to repent. Ch-z-k, “to strengthen,” supports
Albo and Sforno. The text allows for all
three possibilities.
However, part of the truth may lie in
a completely different direction.4 The
Egyptians – Pharaohs especially – were
preoccupied by death. Their funerary
practices were astonishingly elaborate
and were meant to prepare the person
for life after death. The tombs of the
Pharaohs were among their most lavish
creations. Tutankhamun’s, discovered in
1922, is a dazzling example. One of the
greatest literary works of ancient Egypt
was The Book of the Dead.
The Torah notes the attention the
Egyptians gave to death. At the end of
Bereishit, we read of how the Egyptians
accompanied Joseph and his family in
the funeral procession to bury Jacob. The
Canaanites witnessed this and said, “The
Egyptians are holding a solemn ceremony
of mourning.” They named the place, Abel
Mizraim (Gen. 50:11). Note: they called it
“the place of Egyptian mourning,” not
3
Albo, Ikkarim, 4:25; Sforno to
Exodus 7:3.
4
My thanks to Rabbi Dr Rafi Zarum
for suggesting this line of thought.
OU ISRAEL CENTER
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Israelite mourning, despite the fact that
it was for Jacob, a non-Egyptian. Then
we read of how Joseph himself was
embalmed and placed in a coffin in Egypt.
In the Torah, only Joseph, and Jacob at
Joseph’s request, are embalmed. So we
have already been forewarned about
the significance of death to the Egyptian
mind.
However, there is one specific aspect of
Egyptian belief that opens up an entirely
new perspective on the references to
Pharaoh’s heart. According to Egyptian
myth, the deceased underwent a trial to
establish their worthiness or otherwise
to enjoy life after death in Aaru, the Field
of Reeds, where souls live on in pleasure
for eternity. They believed that the soul
resides in the heart, and the trial consisted
of the ceremony of The Weighing of the
Heart. Other organs were removed after
death, but the heart was left because it
was needed for the trial.
On one side of the scales was a feather.
On the other, was placed the heart. If
the heart was as light as the feather,
the dead could continue to Aaru, but if
it was heavier, it was devoured by the
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goddess Ammit (a combination of lion,
hippopotamus and crocodile), and its
owner was condemned to live in Duat, the
underworld. An illustration, on papyrus,
in The Book of the Dead shows the
ceremony, undertaken in the Hall of Two
Truths, overseen by Anubis, the Egyptian
God of the dead.
It follows that the root k-v-d, “to make
heavy,” would have had a highly specific
meaning for the Egyptians of that time.
It would imply that Pharaoh’s heart
had become heavier than a feather. He
would fail the heart weighing ceremony
and therefore be denied what was most
important to him – the prospect of joining
the gods in the afterlife.
No one would have been in any
doubt as to why this was so. The feather
represented Ma’at, the central Egyptian
value that included the concepts of truth,
balance, order, harmony, justice, morality,
and law. Not only was this fundamental
to Egyptian culture. It was the task of the
Pharaoh to ensure that it prevailed. This
had been an Egyptian principle since
a thousand years before the Exodus,
found in Pyramid texts dating from the

third millennium BCE. Ma’at meant
cosmic order. Its absence invited chaos.
A Pharaoh whose heart had become
heavier than the Ma’at feather was not
only endangering his own afterlife, but
threatening the entire people over whom
he ruled with turmoil and disarray.
One of the things the deceased were
supposed to do as part of the trial was to
make a series of negative confessions, 42
in all, declaring themselves innocent of
the kind of sin that would exclude them
from paradise. These are some of them:
I have not done injury to men.
I have not oppressed those beneath me.
I have not murdered.
I have not commanded murder.
I have not caused suffering to men.5
5
Negative confessions are rare in
Judaism, but one exists: Vidui Bikkurim, the
confession to be made over first-fruits: “I
have not turned aside from Your commands
nor have I forgotten any of them …I have
obeyed the Lord my God; I have done
everything You commanded me” (Deut.

If the “heavying” of Pharaoh’s heart is
an allusion to the Weighing of the Heart
ceremony, it allows us to read the story in
a completely new way.
First, it suggests that it is directed to
Egyptians as well as Israelites; to humanity
as a whole. The Torah tells us three times
that the purpose of the signs and wonders
was “so that the Egyptians may know
that I am the Lord” (Ex. 7:5; 14:4; 14:18).
This is the core of monotheism. It is not
that the Israelites have their God, and
the Egyptians their pantheon, but rather
that there is one sovereign power in the
universe.
That is the point of at least three of the
plagues: the first, directed against Hapi,
the god of the Nile; the second, frogs,
directed against Heqet, the Egyptian
goddess of fertility and childbirth,
represented in the form of a frog; and the
ninth, the plague of darkness, directed
against Ra, the sun god. The message of
these plagues would have been clear to
the Egyptians: there is a power greater
than those they have worshipped until
26:13-14).
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now. The God of Israel is the God of the
world and of all humanity.
The religion of Israel is not intended to
be the religion of all humanity. Nowhere
in the narrative does God imply that He
wants the Egyptians to adopt Israelite
religious practices. The point is quite
different. Religion is particular. Morality
is universal. If the story of the “heavying”
of Pharaoh’s heart does allude to the Book
of the Dead, then the story of the Exodus
is not simply a partisan account from an
Israelite point of view. It is telling us that
certain things are wrong, whoever does
them and whoever they are done against.
They are wrong by Egyptian standards
too. That was true of Pharaoh’s decision
to kill all male Israelite children. That
was an unforgivable sin against Ma’at.
Justice is universal. That is the point
made plainly by the Torah’s three stories
of Moses’ early life. He sees an Egyptian
hitting an Israelite and intervenes. He
sees Israelites hitting one another and
intervenes. He sees Gentile shepherds
behaving roughly to Jethro’s daughters
and intervenes. The first was a case of
non-Israelite against Israelite, the second
was Israelite against Israelite, the third
was non-Israelite against non-Israelite.
This is the simplest way of telling us that
Moses’ sense of justice was impartial and
universal.
Finally, and most deeply, the Torah
is hinting at a self-contradiction at the
heart of the Egyptian concept of Ma’at.
The most generous interpretation of
Pharaoh’s refusal to let the people go is
22
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that he was charged with maintaining
order in the Empire. A successful
minority like the Israelites could be seen
as a threat to such order. If they stayed
and thrived, they might take over the
country as the Hyksos had done several
centuries earlier. If they were allowed
to leave, other enslaved groups might
be tempted to do likewise. Emigration
is a bad sign when the place people are
trying to leave is a superpower. That is
why, for many years, the Soviet Union
forbade Jews to leave the country.
Pharaoh, in his repeated refusal to
let the people go, doubtless justified his
decision in each case on the grounds that
he was securing Ma’at, order. Meanwhile
however, with each plague the country
was reduced to ever greater chaos. That
is because oppressing people, which
is what Pharaoh was doing, was a
fundamental offence against Ma’at.
On this reading, the whole issue of
Pharaoh hardening his heart was not so
much psychological as political. In his
position as semi-divine head of state of
an empire that practised forced labour
on a massive scale, Pharaoh could not
let the Israelites go free without creating
the risk that other groups would also
challenge the Corvée, the unpaid,
conscripted semi-slave labour that
was part of Egyptian society from the
building of the pyramids and abolished
only in 1882.
For the first five plagues, Pharaoh
could tell himself that he was enduring
minor inconvenience to protect a major

principle. But as the plagues became
more serious, reducing Egypt to chaos,
Pharaoh’s room for manoeuvre grew
ever less. Having five times said “No”
to the Israelites, he could not now back
down without making himself look
ridiculous, forfeiting his authority and
damaging his standing. Pharaoh was a
prisoner of his own system, held captive
by his own decisions.
Seeking to protect order, he created
chaos. That is because the order he
was seeking to protect was built on a
foundation of injustice: the enslavement
of the many for the benefit of the few. The
more he tried to defend it, the heavier his
heart grew.
I believe that justice is universal. The
Exodus story of how the supreme Power
entered history to liberate the supremely
powerless, is not just for Jews. It is the
world’s greatest metanarrative of hope.
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THE PROPHETS
l

W

hen
Moshe
Rabbeinu
approaches
Par’oh
with
Hashem’s demand to allow
B’nei Yisrael to travel into the desert
where they would worship Him, the
Egyptian monarch responds with a simple
statement. Denying the request, the
Pharaoh states: “Lo yada’ti et Hashem,” I
do not know Hashem and therefore I will
not allow the Israelites to go. With that
simple statement, Par’oh contributed an
additional purpose for G-d’s plagues. At
first, the ten plagues would appear to be
punishment for the terribly evil treatment
of B’nai Yisrael-and certainly they were.
But after the king’s response to Moshe,
Hashem now adds an “educational”
purpose to the plagues: if the Pharaoh
does not “know” G-d and his people are
ignorant of the Holy One- then both he
and they would soon learn exactly who
Hashem is and what His power can do!
Rav
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develops

this

thought and proposes that the plagues
themselves differ in their purpose:
those plagues whose primary purpose
was to punish the Egyptians are those
that caused much discomfort and are
referred to as “makot”, plagues, while
those whose purpose was to educate
the people are ones that caused less
suffering but are those in which Hashem
changed the laws of nature. These ones
are referred to as “moftim”, wonders and,
Rav Grossman points out, required no
warning beforehand. Although most of
these plagues share both purposes, one
function is generally more pronounced
than the other.
And there is yet another side to the
educational purpose of the ten plagues.
We find the repetitive phrase ‘lam’an
tedah” or “b’zot tedah”-so that you know,
attached to the “mofet”. And it is precisely
this recurring theme that brings us to the
haftarah.

Taken from the 28th and 29th chapters
of Yechezkel, this reading centers about
the retributions that G-d would visit upon
Egypt due to her betrayal of Judea during
the prophet’s time. Ignoring the warning
of the prophets, the Judean leadership
supported Egypt in her struggle against
Babylonia and relied upon the southern
empire to save her from the Babylonian
hordes. Egypt proved to be a “staff of
reeds” that collapsed whenever it was
needed for support, thus leading to
Israel’s exile. But one can argue that these
retributions were not meant simply as
punishments for the Egyptians’ treachery.
These also had an educational purpose.

G-d does not wish the death of
the wicked...rather he desires
him to repent
The recurring phrase of “v’yad’u ki ani
Hashem”, “so they will know that I am
Hashem”, is repeated five times in the
haftarah-including its final words. And
although we would assume that they refer
to teaching the Egyptians, in actuality those
words are addressed to the nation of Israel

as well. The wonders that G-d will wrought
upon the Egyptian empire was made to the
Egyptians know of Hashem’s power but
were also meant as a lesson to Israel.
The navi Yechezkel prayed that the
lesson of G-d’s power would breathe hope
into the Jews of the Diaspora who had
heard of the siege laid upon Yerushalayim
by the Babylonians and who had listened
to the many warnings of Yechezkel
regarding the imminent fall of the city.
It was crucial for them to understand
that the power of G-d that would
punish Egypt for its treachery and the
surrounding nations for their rejoicing in
the destruction of Yerushalayim (of which
we read in the prakim that precede the
haftarah) is the same power that would
bring the promised geula.
As a parents’ chastisement of their
child is not meant to hurt but to teach so
too Hashem’s rebuke is meant to direct,
to guide and even, at times, to reassure.
Both the parasha and our haftarah drive
home that very point. G-d does not wish
the death of the wicked, the navi says
elsewhere (18; 23; 18; 32), rather he desires
him to repent and to return.
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Acting Upon
Inspiration

T

he Torah states: Hashem spoke
to Moshe and Aharon, and He
commanded Bnai Yisrael and
Pharaoh, the king of Egypt, to let Bnai Yisrael
out of the land of Egypt. (Shemos 6:15).
The command to let the slaves go free
should have been directed solely to
Pharoah, the individual who enslaved
the Jewish nation. Why are Bnai Yisrael
included in this directive? They are the
slaves to be freed! The Yerushalmi (Rosh
Hashana 3:5) derives from this pasuk, that
at this juncture Hashem instructed Moshe
to inform Bnai Yisrael of the mitzva of
“shiluach avadim” – letting slaves go free.
Why is the mitzva of setting a slave free
being commanded to Bnai Yisrael now? It
is not applicable until Yovel (50th year) is
instituted, which is after Bnai Yisrael enter
the land of Israel. It could have waited to
be disclosed at Matan Torah. What was the
reason for the commandment to set slaves
free being directed now, at the same time
as it is instructed to Pharaoh?
One reason could be that if we expect
Pharaoh to free slaves, we have to be able
to claim that we would act in the same
26
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way. Therefore, we had to accept upon
ourselves that we will free slaves in order
to be able to demand that act of others.
Rav Chaim Shmulevitz in his Sichas
Mussar believes this Yerushalmi teaches us
an important life lesson. It is quite difficult
for someone who has an individual
working for him for several years to just
let him go. It is not always so simple to
find good and loyal assistants. At the
specific time, when we are being let out
of Mitzrayim and understood that feeling
of newly gained independence, that was
exactly when we are commanded to let
others free. At that moment when we truly
appreciate that feeling of freedom is when
we need to take upon ourselves wholeheartedly to let our slaves go free.
The generation that left Mitzrayim
may have experienced that feeling of
independence, but how is it relevant
today? The Sichas Mussar explains that
when we have the feeling of inspiration,
we need to do something to ensure we can
retain that feeling.
This message can also be gleaned from
the story of Akedas Yitzhak. Why do we
refer to that event as Akedas Yitzhak- the
binding of Yitzhak? Why not call it “the
sacrifice of Yitzhak”? The act of binding
seems to be a minor detail of the larger
event which transpired on the mountain.

According to the medrash, Yitzhak realized
he was to be sacrificed and asked his father
to tie him down tightly out of fear that he
may flinch and cause the sacrifice to be
performed inappropriately. The Shemen
Hatov explains that Yitzhak was inspired
and ready to serve as a sacrifice, but he
knew that those feelings might not last.
Thus, he took precautions at the moment
of inspiration to ensure the results even
once the feelings disappeared. He sought
to establish a framework that would
guarantee that the inspiration was in fact
implemented properly. Perhaps that is
one of the reasons we read the Akeda on
Rosh Hashana. On that very day that we
are inspired, we are to consider ways in
which to implement the positive intentions
we contemplate on Rosh Hashana.
The lesson for us is that when we are
inspired, we need to do something so that
we maintain that high. Many are inspired
by the recent siyum hashas. We need to
take that inspiration and start the daf
yomi, or, at least SOMETHING yomi. Attend
a daily shiur, set up a short chavrusa,
or listen to a shiur on the internet. By
acting immediately, we internalize that
inspiration and carry it with us. We cannot
let the feeling of inspiration dissipate. We
should take upon ourselves some act in
order to retain that inspiration and enable
it to have a positive impact on our lives.
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Equality

“

All men are created equal” has been
declared across the centuries. Is this
really true? In this week’s parashah,
Rashi sheds some light on this enigma.
The Torah lists Moshe Rabbeinu before
Aharon Hakohen in many pesukim, while
others have the reverse order. Rashi
(Vaera 6:26) cites the midrash that deduces
from here that Moshe and Aharon were
equal to one another.
Rav Moshe Feinstien, in Darash Moshe
asks here the obvious question. The
Torah categorically teaches us at the end
of the Sefer Devarim that no navi ever
existed as great as Moshe Rabbeinu. How
then can we say they were equal? Rav
Moshe responds that their equality is
found in that both fulfilled their mission
to their maximum ability. They were not
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equal as in identical, rather they were
equal in completing their respective
calling. He quotes the famous gemara
(Bava Batra 10:) in which Rabi Yehoshua’s
son fell into a faint and had a vision of the
next world. He described it as an ‘olam
hafuch’; those who were important by
our standards were considered low in
the next world, and the simple people
had a prestigious place in the next world.
His father explained, what he saw was a
world of clarity. The simple people are
blessed with limited potential, yet when
they live up to their full potential, they
reach a higher place than those whose
capabilities are greater but don’t measure
up to their utmost capacity. Based on
this, one can appreciate the Rambam
in Hilchot Teshuva which states that
every person can be as great as Moshe
Rabbeinu. Although no one can actually
reach Moshe’s level of greatness, one can
be as great in that he can actualize his

potential to the fullest, develop himself
completely, modeling himself in the ways
of Moshe Rabbeinu.

The very next thing we do
will impact the rest of our day
In the beginning of Parashat Lech Lecha,
the Slonimer Rebbe in Netivot Shalom
quotes the idea that each person is given
the inner capacities and tools to succeed
in achieving his life’s destiny. Further,
every situation a person experiences
is carefully designed to enable him to
succeed in his mission. As such, it is
impossible for one person to compare his
life to another since each person’s life is
uniquely suited for his individual needs

and purpose.
How does one succeed in utilizing all
the gifts that he has been granted? Rabbi
Simeon Jacobson, in To Live A Meaningful
Life, explains that one important element
is mindfulness. When we realize that the
very next thing we do will impact the rest
of our day and will ultimately impact the
rest of our lives, we suddenly pay more
attention to the small acts and decisions
we make. Living a life of consciousness
and awareness enables us to live the life
that Hashem has envisioned for each of
us.
Are we created equal? Only in that we
each are here to fulfill our Heavenly roles
to bring His Presence into this world by
being the best we can possibly be.
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Brotherly
Love

R

euven and Shimon (names
changed to protect the innocent)
were brothers and childhood
rivals. Ever since their days on the
handball court in the old neighborhood,
there was constant tension which only
worsened when they got older and
owned competing antique shops across
the street from one another. Their mutual
dislike for each other became so fierce
that Reuven and Shimon saw each other
as enemies.
One afternoon Reuven left the door
of his shop open while he went out for
lunch. Shimon seized the opportunity
to walk across the street and steal an
ancient magic lantern that his nemesis
had displayed in the front window.
Running back to his shop, Shimon began
to polish the lamp, and was shocked
when an actual genie popped out.
“Shimon”, said the genie, “as a reward
for you have released me from this lantern
30
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after two thousand years of confinement,
I grant you one wish. Anything your heart
desires: fame, fortune… anything. There
is one condition, however. Since the
lamp actually belongs to your neighbor,
whatever it is you get, Reuven will get
twice as much.”
“You mean,” said Shimon, “if I wish
for a million dollars, Reuven gets two
million? And if I wish for a mansion on
the coast, Reuven will get an estate that is
double the size?”
“Exactly right,” said the genie,
“Anything you wish for yourself, Reuven
will receive double.”
“All right, then genie,” says Shimon,
“I know what I’d like: I wish I were half
dead.”
Our Sedra continues the account of the
Exodus, and the next stage of Redemption
is unfolding. Hashem empowers Moshe
and Aharon, and throughout the Parsha,
G-d addresses these two brothers — the
leaders of Am Yisrael — and commands
them “concerning the children of
Israel and concerning Pharaoh, to let
the children of Israel out of the land of
Egypt.” (6:13)
In calling out to them, there are times
that Aharon’s name is mentioned before
Moshe’s, and in other places where
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Moshe’s precedes Aharon’s. Rashi (6:26)
explains that the order of their names
alternates to inform us that the brothers
were sh’shekulin k’echad — “equal in
weight”, equal in stature.

Having spoken “face to face”
with G-d, Moshe is called
Rabbeinu, and has the status
of teacher and guide of
the Jewish people for all of
history
But were they really equals? Moshe and
Aharon were very different personalities:
Moshe is called the greatest man and
prophet who ever lived. Having spoken
“face to face” with G-d, Moshe is called
Rabbeinu, and has the status of teacher
and guide of the Jewish people for all
of history: Lo Kam b’Yisrael k’Moshe
Od. Aharon was a conciliatory figure, a
man of the people who “loved peace and
pursued peace”, and was mourned by all
of Am Yisrael when he left the world.
Moshe wished for his older brother
Aharon to lead, while Aharon deferred to
his younger brother, Moshe.
Beginning with the tragic fratricide
of Kayin and Hevel, Sefer Bereishis is
replete with painful competition and
adversarial, broken, and dysfunctional
sibling rivalries. Aharon and Moshe,
Moshe and Aharon, however, brought a
Tikkun and an antidote to this pattern.
They were role models of brothers who
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complement one another and work
together. They were happy for each other,
they covered for one another and wished
one another to be successful. They had
the admirable midah, trait, of firgun — a
genuine, unselfish delight and pride in
the accomplishment of the other.
Hinei Mah Tov u’Mah Na’im, Shevet
Achim Gam Yachad — “Look, how good
and how pleasant it is when brothers
dwell in unity!”(Tehilim 133) In this verse,
the word Tov, “good”, refers to Moshe
(when he was born, his mother “saw that
he was good”.) Na’im, “pleasant”, refers
to Aharon, who reconciled alienated
spouses and friends, and as the Kohein,
blessed all with Shalom, leaving a trail of
pleasantness wherever he went.
Our
Redemption
from
Egypt
manifested through two brothers who
worked together in harmony. They had
different roles, but they considered each
other equals, not competitors. And so it
is with us as well: when we are confident
in ourselves and comfortable with our
role in the world, we can be m’fargein,
be happy that our brothers and friends
are successful… and even wish them a
double portion! And in this way may we
too merit Redemption and go out of our
exile with great spiritual wealth, all of us
as one, speedily and in our days.
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Understanding
Israel:
A Message
from the
Patriarchal/
Matriarchal Era

S

o there we were, my wife and
I, embarking on another of the
seemingly endless tasks associated
with our Aliyah.
On this occasion, we needed to visit the
Misrad Hap’nim, the interior ministry. In
order to avoid the long lines at the central
office in Yerushalayim, we decided to
travel to the Misrad Hap’nim in the nearby
neighborhood of Har Homa.
As we boarded the bus, my wife turned
to the driver and asked, “What stop do we
get off at for the Misrad Hap’nim, please?”
[this entire conversation, of course, took
place in Hebrew]
To which the driver responded, “Lo
Yodea, I don’t know.”
My wife then asked, “How can you not
know? You’re the bus driver!”
34
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To which the driver again responded,
“Lo Yodea, I don’t know.”
The episode would have ended there,
had it not been for the lady in the first
row…
She turned the bus driver and, echoing
my wife’s words, loudly asked “How can
you not know? You’re the bus driver!”
She then turned around to the entire
bus, pointed to us, and in an even louder
voice asked, “Is there anybody who can
help these poor people? They need to go
to the Misrad Hap’nim in Har Homa. Does
anyone know what stop they get off at?”
At that point, the driver stopped the
bus short, and began to yell at the top his
lungs, “What do you want from me? This
is my first day on the job!”
Immediately, chaos corrupted, as the
entire bus got involved…
A number of passengers shouted at
the driver, “How could you not know the
stops on your route?” Others screamed,
“Leave him alone, it’s his first day!’ And

yet others yelled, “Just start the bus! Start
the bus!!” (As I, mortified, quietly crawled
to the back of the bus…)

the shuk (Middle Eastern marketplace).
Anyone who has visited the shuk knows
that it operates by its own rules.

How do you explain a country that can
produce such a scene?

2. The Israelis have more important
things to deal with. They have neither
the time for niceties nor the bandwidth
for constant politeness. Consider their
miraculous accomplishments against
monumental odds in such a short time.
They have been forced to, and are still
forced to, prioritize. Bureaucratic tasks,
therefore, will not always be characterized
by finesse. And, if that means you have to
go to the pharmacy to register your car,
so be it!

How do you explain a country where,
on the fourth visit to the motor vehicle
office, you are finally able to get your
Israeli driver’s license, and you try pay
the requisite fee… only to find out that
you don’t pay the fee where you get the
license… for that, you have go to the post
office (and wait on line there)!
But that’s understandable, because the
post office is where you do most of your
business… except mail packages (if you
want them to get there in timely fashion),
and, oh yes, except for registering your
car… that you do on a machine at the
pharmacy!
Anyone who has made Aliyah could go
on and on…
How do you explain a country like
this??
Over the years, I have come up with
some answers that make sense to me.

Since making Aliyah, however, I
have arrived at a more comprehensive
perception of Israel. A perception that, to
me, explains everything.
To understand, we have to go back in
time, to the very origins of our people.
As the Torah reading at this time of the
year reflects, Jewish history begins twice.
Our story opens with the patriarchal/
matriarchal era, when the totality of
our history is summed up in the lives
of Avraham and Sara, Yitzchak and

For example:
1. Israel is a Middle Eastern country with
a Western veneer. Beneath the surface it’s
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Rivka, Yaakov, Rachel and Leah, and
their families. When that era ends, our
story begins again with the advent of
the national era. The Jewish nation is
born through slavery, the Exodus, and
Revelation.
One could well ask (as does Rashi in his
first comment on the Torah): Why does
Jewish history include the patriarchal/
matriarchal era at all? Why not start the
“Jewish story” with the birth of the Jewish
nation?
A multitude of answers can be offered
to this question (in addition to Rashi’s
own answer). Perhaps the patriarchal/
matriarchal era is recorded to create a
balance between individual and society
before the national era begins. Perhaps
the Torah’s purpose is to establish the gift
of legacy; to enable the Jewish nation to
be born into a proud pre-existing history.
Perhaps the Torah documents the lives of
patriarchs and matriarchs because of the
manifold lessons that can be learned from
their personal behavior. Perhaps Hashem
wants to underscore the family unit as the
most important educational unit in Jewish
experience.
After two years as an Israeli citizen,
however, I have come to another
conclusion.
The patriarchal/matriarchal era is
recorded in the Torah because God wants
us to always remember that we began as a
family.
In a very real sense, the journey of the
patriarchal/matriarchal era is a journey
36
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towards family.
A grand experiment commences with
Avraham’s first steps towards Canaan.
Set your selves apart, God says to the
patriarch. Pit yourselves against the world.
Do not allow the tribe, the society around
you, to raise and educate your children.
Raise them within the context of your home.
Imagine the loneliness of that journey…
We all know how difficult it is to parent
children when we are surrounded by
others who think and believe as we do.
To create family alone, against the world,
must have been a monumental challenge.
And ultimately, the story of the
patriarchs and matriarchs cannot end
until, after difficult travail, we arrive at the
journey’s final scene. We must reach the
point where, Yaakov, the last patriarch,
lies on his deathbed, surrounded by all his
sons, each present and accounted for, each
part of the unfolding destiny of his family
for the first time in three generations.
The patriarchal/matriarchal era cannot
end, and the national era cannot begin,
until the family is whole.
But, then, with the arrival of nationhood,
the next step must be taken. For while God
wants us to begin as a family, even more
importantly, as we become a nation, He
wants us to remain a family.
That is why He commands us, on the eve
of the Exodus and the onset of our national
journey, to return to our homes and share
in the Korban Pesach, essentially a family
meal. That is why Hashem introduces
the majestic Revelation at Sinai with the
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words: “Thus shall you say to the House of
Jacob and speak to the Children of Israel…”
You began as a family, ‘the House of Jacob,’
and you remain a family, ‘the House of
Jacob,’ even as you become a nation, ‘the
Children of Israel.’ That is why the very
definition of Jewishness is so unique and
complex. We are at once a nation and a
family, to be joined by birth or by choice.
And today, as we watch the miraculous
birth and growth of the State of Israel;
what are we witnessing, if not the
extraordinary scene of a family coming
home, from all corners of the globe?
We can now return our original
question. How do you explain a country
like Israel?
Simple-you just have to accept one basic
fact.
Israel is not a country, it’s a family.
The
minute
you
accept
that
fundamental truth, everything made
sense. Everything; the functionality and
the dysfunctionality… The love and the
“edge.”
This truth explains, for example, why
a whole busload of passengers will get
involved in a couple’s search for the
Misrad Hap’nim in Har Homa.
It explains the way Israelis drive. Rules?
What rules? This isn’t a public road, it’s
my grandfather’s parking lot. What, I
should put on my turn signal? You should
know that I plan to turn; I shouldn’t have
to tell you. Really, did I honk you? I didn’t
even notice. What? You are waiting for
38
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the light to turn? Traffic signals are just
suggestions…
It explains why, when you come out of
the voting booth, people you don’t know
greet you with the question, “Who’d you
vote for?”
It explains why those same “strangers”
are also comfortable asking you other
questions such as, “How much did you
pay for your apartment? How much do
you make as salary?”
It explains why the niceties are often
ignored. Conversations in Israel start at
a different level, with the preliminaries
unnecessary. What, I have to say “hello?”
I have to ask “how are you?” We are
past pointless platitudes. Let’s get to the
meat of the matter. A few days after our
aliyah, Barbara and I were discussing
our experiences while sitting on a bus.
Suddenly, two women, who didn’t know
each other and certainly didn’t know
us, sat down in the seats facing us and
seamlessly joined in the conversation.
After all, we’re family…
It explains why the mail never seems
to come on time; yet when the postman
tries to deliver a package and finds no one
home, he calls my wife (whom he doesn’t
know from Adam, or Eve, for that matter)
offers to pick her up, give her the package,
and bring her home.
It explains why Israelis will push and
shove, but will be the first ones to pick you
up when you fall; why a driver will scream
at you for stopping traffic, then quickly
jump out of his car to help you when he

realizes your car won’t start.
It explains the woman who approaches
my friend outside a museum, where he
is having difficulty calming his infant
granddaughter. “The baby is clearly
hungry,” she says. “I’ve been nursing my
own child. Would you like me to nurse
yours?”
It explains why mothers strolling their
infants on the street, on the bus, in the
mall, will receive a continuing flow of
advice from passersby: the baby should be
wearing a hat; sit him/her up straight; don’t
hold the baby like that, it’s not good for him/
her; etc., etc., etc.
It explains why everyone across the
country is totally shaken by the death of
a single terror victim; why each soldier is
everyone’s son or daughter; why tens of
thousands will attend the funeral of a lone
soldier whom they never met.
It explains all this, and so much more…
As I said, it’s simple. To live in, or even
visit, this country successfully, you only
have to realize one thing.
It’s not a country, it’s a family.
It’s a family, and we are finally coming
home.
And when you realize that, you will also
realize that there is no other place in the
world where you’d rather be.
Rabbi Shmuel Goldin's Dvar Torah will
be featured each month marking the new
Hebrew month on Shabbat Mevarchim
HaChodesh.
OU ISRAEL CENTER
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Question: I was invited to eat
with some co-workers in a nonkosher restaurant. I obviously
cannot eat any of the food. Am I
permitted to order a bottle of beer or a glass
of whiskey?
Answer: Although there is no concern
of bishul akum with beer or whiskey,
the Gemara (AZ 31b) relates that Chazal
enacted a separate prohibition to drink
beer in a non-Jewish bar or restaurant, for
fear that this type of socialization may lead
to intermarriage. According to Shulchan
Aruch (YD 114:1) this prohibition applies
to all varieties of beer, and also includes
whiskey and other alcoholic beverages.
However, the Rama disagrees and
maintains that Chazal only forbade beer
made from dates, which was the most
common variety of beer at the time the
prohibition was enacted. According to
this view, other than date beer, there
is no restriction on any other alcoholic
beverage.
There is a disagreement among later
poskim whom we follow in practice. Do
we adhere to the Shulchan Aruch that
it is forbidden to drink any intoxicating
beverage in a non-Jewish establishment,
or do we accept the Rama’s leniency that
only date beer is forbidden? The Chochmas
Adam (66:14) adopts a middle ground: It is
acceptable to follow the lenient position of
48
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the Rama, but nonetheless, a ba’al nefesh
(literally, a person of soul, which means a
person who is religiously inspired) would
follow the more stringent opinion of the
Shulchan Aruch.
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SIMCHAT SHMUEL

BY RABBI SAM SHOR

Program Director, OU Israel Center

T

he second of the ten plagues, the
plague of frogs, contains within it
(like each of the plagues), profound
symbolism and eternal messages.

struck, it actually multiplied and spewed
forth many more frogs.

The pasuk tells us: VaTa’al HaTzfardaya
vatechas et eretz Mitzrayim-And the
Tzfardaya arose and covered the Land of
Egypt.

ourselves why we so often fail

Rashi in a famous comment explains:
VaTa’al HaTzfardya- Tzfardaya Achat
Hayeta- One frog rose from the watervehayu makin ota v’hi matezeit nichilim
nichilim- they hit the frog, and it streamed
forth swarms and swarms of frogs....”
Rav Shimshon Refael Hirsch zt’l explained
that a frog noisy in the evening, but with
daybreak becomes silent. How might Rav
Hirsch’s words help us to understand
the eternal message within the plague of
frogs? If the frogs were indeed annoying,
or a major nuisance how should have the
Egyptians responded to that annoyance?
How should we in turn respond when
someone annoys or irritates us through
their words, actions or worldview?
The Steipler Gaon writes that initially the
dreaded plague of frogs only consisted of
one frog, as Rashi teaches us. However, the
Egyptians apparently didn’t like the frog,
and hit it in an attempt to make it go away.
Unbeknownst to them, this frog had the
miraculous capacity that each time it was
50
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We also need to begin to ask
to learn from their foolishness
While one might understand the first few
attempts to strike the frog, at some point if
the frog kept reproducing with each time it
was struck, should it not have been clear
that they should no longer strike the frog,
as it is just making the situation worse?
The Steipler explains that this is what
happens when one let’s their anger
overcome their intellect- when one gets
caught up with anger, they tend to lash
out, lose all sense of rational thought, and
ultimately can make an uncomfortable
or upsetting circumstance exponentially
worse. We all can look in retrospect at how
foolish and counterproductive it was for
the Egyptians to continue to strike these
frogs, so perhaps we also need to begin to
ask ourselves why we so often fail to learn
from their foolishness and allow our anger
to get the best of us.
The eternal message from the plague of
Tzfardaya is an important and relevant
musar haskel for each of us. When we
encounter any annoyance or frustration

in life, it is important not to lash out at
that annoyance in anger, which can only
make the situation worse, rather to take a
step back, restrain ourselves, and let that
nuisance pass, rather than lash out and
make it potentially worse.
May we each merit to heed this powerful
teaching from the Steipler Gaon zt’l......
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Living
Memory

The Pesach Haggadah itself intimates this
idea when it states: ‘If the Almighty had
not redeemed us from Egypt, we would
still be there today.’

Z

The illustrious chassidic giant, the Sfat
Emet offers a penetrating answer. All that
transpired in Egypt was meant to instill
within a Jew, then, and for all time, true
faith in God. The obligation to ‘remember’
daily does not merely mean to recall; it
means to internalize.

ikaron, ‘memory’; one of the most
cherished principles in all of Jewish
life. We are called upon each week
to remember the creation of the world,
“zikaron le’maaseh bereshit” (from the
Shabbat Kiddush). We are exhorted to
remember, and never forget, the attack of
Amalek on the Jewish people, “zachor et
asher asah lecha Amalek” (Devarim 25:17).
However, more than any other required
recollection, ‘Remembering the Exodus
from Egypt’, ‘zecher le’yetziat Mitzrayim’,
is most prominent. The Mishnah
(Berachot 1:5) codified this observance
as a daily obligation based on the Torah
verse: L’maan tizkor et yom tzeitcha
me’eretz Mitzrayim kol yemei chayecha
(Devarim 16:3). In our daily prayers we
highlight our leaving Egypt in the most
important prayer of the Shema.
Why is it necessary for a Jew to
constantly remember the Exodus from
Egypt?
Our great sages have grappled with this
question. One approach suggests that it is
the formula by which we thank God daily.
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‘I shall take you out’, ‘I shall rescue you’,
‘I shall redeem you’, I shall take you...and
you shall know that I am Hashem your
God” (Shemot 6:6-7). Often when reading
these verses one focuses on the ‘four
terms of redemption’ and the process
that the Israelite slaves underwent when
leaving Egypt. The Sfat Emet, however,
directs our attention to another phrase
in the passage. He says that this is the
central teaching: “You shall know that I
am Hashem your God.”
) ד”ה והוצאתי,( שפת אמת תרלד
Every day, says the Rebbe, we are
faced with ‘mitzrayim moments’. Egypt
is not only a place on the map. Escaping
Egypt was not merely a major event
in the annals of our history. We, as
individuals, encounter ‘narrow’ places,
we endure stress and anxiety; we are
pressed and face many challenges. The

word mitzrayim shares the same root as
the term maitzar, or tzaar, which means
confinement or pain; the two meanings
are interrelated. (Torah Commentary of
Menachem Recanati (1223-1290), Genesis
41:43).
Remembering the events of Egypt is not
simply nostalgia. ‘Zechira’, ‘remembering’
means incorporating in our consciousness
a deep trust in Hashem; knowing that He
is present in our lives. His love, His power,
His presence are always near.
In the Shabbat Kiddush, we say,

,תחלה למקראי קדש זכר ליציאת מצרים
which literally translates as, “the first
calling to holiness, a remembrance of
the Exodus from Egypt.” Rebbe Naftali of
Ropshitz (1760-1827) explained that the
first and foremost calling, that inspires
a person to ascend in holiness, is the
memory of the Exodus. These thoughts
are meant to give us encouragement.
Hashem can do miracles for us as He did
for our forefathers. (Rav Asher Weiss,
Thoughts On the Parsha, p.231).
We find a unique concept which is
given prominence in Chassidic thought.
The holy masters were convinced that
feeling an attachment with the Almighty
is readily accessible to all. Within every
Jew there stirs feelings of longing and
closeness to the Creator.
The Lubavitcher Rebbe, Menachem
Mendel Shneerson zt”l, once shared
the following anecdote at a farbrengen:
“When the teachings of Chassidus were
first being heard throughout Russia
OU ISRAEL CENTER
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and Latvia, The Alter Rebbe, Shneur
Zalman of Liadi (1745-1812), once passed
through the city of Shklov on his travels.
Shklov was famous for its antagonism to
Chassidism.
The “Alter Rebbe’ entered the city and
made his way to the main synagogue. He
went up to the bima and in his singular
melodious tune, translated a verse from
Tehillim (24:9) into Yiddish: “Taste and
you will see that God is good.” These
soothing words, having emanated from
his pure, truthful heart, pierced the
hearts of his listeners. Scores of young
people ran after him. They began to
learn the teachings of Chassidus; soon
they became prominent personalities in
the chassidic community.” (Illuminating
Life’s Lesson, Rabbi Elchonon Lesches,
p.29).
The first Rebbe of Lubavitch expressed
a profound idea in a simple and
uncomplicated way. Namely, one can
‘taste’, or feel God’s presence in one’s life.

Apparently, those young people that heard
him were drawn to something missing
in their own religious lives. Namely, an
affirmation that Hashem’s presence can
actually be sensed and brings one joy and
meaning.
Rabbi Abraham Isaac Kook zt”l, who
was deeply influenced by a chassidic
worldview, explained the verse from
Psalms, “Taste and see that the Lord is
good” (34:8). It refers to the two ways we
experience God. We ‘see’ the miracles
and providence that surround us. These
are external indications of the Divine
Presence. But there is an internal pipeline
in which we internalize God’s presence.
This is referred to as ‘tasting’. In truth,
everyone of us is very close to God (Siddur
Olat Re’iya vol. 2, p.64).
A story is told of the tzadik, Rabbi
Nachman of Breslov. One of the town’s
assimilated Jews fell seriously ill, and
thought he was about to die. He became
very melancholy, and could not be
comforted. Rebbe Nachman came to visit
him. With tears in his eyes, the old man
confided, “Rabbi, at a time like this, I only
wish that I could pray.” Rebbe Nachman
asked him, “Why not? Why can’t you
pray?”
The old man replied, “Rabbi, you know
that I haven’t been a very observant Jew.
Saturday was my best day of business.
I enjoyed good food too much to even
attempt to keep kosher. I really have not
lived a religious life. How can I pray to
God when I feel so far away from Him?
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Rabbi Nachman fixed his gaze on the
dying man and spoke. “Have you ever
walked out on a clear bright night?” he
asked. Have you ever viewed the heavens,
and contemplated the great vastness of
space? Have you ever stared upward with
fixed attention, as if you could penetrate
the fathomless depths of space, as if you
could probe the hearts of the stars and
know their secrets? Have you ever felt
the words of the Psalmist, “The heavens
declare the glory of God, the sky above
tells that He made it?” The old man
nodded his head.
“Then,” continued Rebbe Nachman,
“you are much closer to God than you
could ever imagine. God searches out the
tiniest ember of faith, and fans it into a
brilliant light, to guide us throughout our
lives.” The old man was comforted. (Rabbi
Aryeh Kaplan, ‘Facets and Faces’ p. 128).
The
mitzvah
of
“Zikaron”
...“Remembering the Exodus from Egypt”
is instructing us to imbibe the lesson
of Hashem’s immanence. We are also
enjoined to deliver this teaching to our
children. The son of the ‘Sar Shalom of
Belz’, Rebbe Yehoshau Rokeach (18251894) taught that if one wants to ensure
that the message is passed down, one
must be sure that the essential message
articulated in the story of the Exodus
be fulfilled. Namely, ‘ve’daatem ki ani
Hashem’. …” and know, that I am the
Lord.” By internalizing this notion and
teaching it by example we can effectively
communicate this principle to all future
generations. With Hashem’s help.
OU ISRAEL CENTER
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A Command
Concerning
How to Speak

L

et us say it openly: Moshe Rabbeinu
had a hard time convincing both his
people and Pharaoh that Hashem
was about to bring wonders upon Egypt
and manifest Himself in this pagan, idolworshiping society, thus to redeem the
unfortunate slaves from their bondage.
Despite the divine revelations replete
with promises of redemption, the forlorn
Moshe appeals to G-d, his confidence at an
all-time low. For, as Nechama Leibowitz
remarks, Moshe’s hands were weakened.
For all the eloquence of Hashem’s address
to Moshe, Moshe’s message to Bnei Yisrael
fell on deaf ears. It aroused neither faith
nor trust. Nor did the people display any
opposition, argument, or hesitation due to
their “impatience and cruel bondage.”
Following
this
setback,
Moshe
complained to Hashem, and in this Parsha,
Hashem now “commanded them [Moshe
and Aharon] to the Children of Israel and
Pharaoh… [and gave them a charge] to
bring the Children of Israel out of Egypt”
(Shemot 6:13). What were the brothers
actually being asked to do? – For surely it
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was the Egyptian king who was to release
the slaves, not Moshe and Aharon.
For Rashi, the plain meaning of the verse
is that it serves as an introduction to the
forthcoming narrative. Or, perhaps, this
was a directive to Moshe and Aharon
to pave the way of the redemption by
persuading the recalcitrant people of the
truth of G-d’s message of deliverance. The
Abarbanel and Akeidat Yitzchak, note,
however, that the term “commanded”
appears in conjunction with the Hebrew
word “El,” thus to be understood as
“commanded to, or concerning, the
Children of Israel.”
Homiletically, the Midrash teaches that
this was Hashem’s way of empowering
Moshe (and Aharon). In response to
Moshe’s despondency, G-d now advises
Moshe how to address the people: They
were to speak to Bnei Yisrael gently and to
Pharoah with respect. Notably, Rambam
codified this notion, expressing that it is
forbidden to lord over the community
in a domineering manner, even if they
are ignorant.
Leaders should rather
“bear publically the cumbrance of the
community and their burden.”
What a powerful message for today’s
leaders, rabbis, teachers, and politicians!
Shabbat Shalom!
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FROM THE VIRTUAL DESK OF THE

OU VEBBE REBBE
RAV DANIEL MANN

Using
Tzedaka
Funds for
Grandchildren’s
Education
Question: Can one use ma’aser
money to pay for their grandchildren’s
education? Is there a distinction between
grandsons and granddaughters or
Judaic studies and general studies? If it
is permitted, may I putting money in a
529 fund (which earmarks savings for
education, primarily post-secondary in
return for tax breaks for the donor in the
US)?
Answer: There are two major channels
for use of ma’aser funds. The classic one
is to help provide essentials for the poor
(Ahavat Chesed II:19). Another is to enable
the fulfillment of mitzvot. There appears
to be a machloket if ma’aser money can be
used for mitzvot (see Rama, Yoreh Deah
249:1; Shach ad loc. 3). In practice, only if
the donor is not required to finance the
mitzva is he allowed to use ma’aser funds
(see Beitza 19b).
It is a complicated question whether the
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parents are able to count their children’s
tuition toward ma’aser since it is their
obligation to educate their children (see
Igrot Moshe, YD II 113). Regarding Torah
education, it is likely permitted after bar
mitzva (Tzedaka U’mishpat 6:14). Without
getting into a discussion about what
the Torah considers the ideal secular
education, schooling is generally included
in the positive matter of teaching a child
a profession, and the obligation is on
the father alone (see Kiddushin 29a).
It is unclear to what extent this would
be considered like a classic mitzva, like
teaching Torah, which would justify one
using his ma’aser money on it. However,
if due to lack of funds, the child would
be forced to go to public school unless
someone pays his day school tuition, then
the secular tuition, of boys or girls, can be
taken from tzedaka funds, whether from
the community or from grandparents’
ma’aser, as this is a critical mitzva. This
could apply to a college education in the
framework of a makom Torah as well.
Grandfathers have a mitzva to teach
Torah to their son’s sons (see Rambam,
Talmud Torah 1:2). It is unclear whether
this includes paying for yeshiva (see Kesef
Mishneh, Talmud Torah 1:2; Igrot Moshe
YD II, 110), but the Shach (YD 245:1) and
Shulchan Aruch Harav (Talmud Torah
1:8) assume that he is obligated. Thus, a

The Orthodox Union - via its website - fields questions of all types in areas of kashrut,
Jewish law and values. Some of them are answered by Eretz Hemdah, the Institute for
Advanced Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and Rav Moshe
Ehrenreich, founded by HaRav Shaul Yisraeli zt”l, to prepare rabbanim and dayanim to
serve the National Religious community in Israel and abroad. Ask the Rabbi is a joint
venture of the OU, Yerushalayim Network, Eretz Hemdah... and OU Israel’s Torah Tidbits.

son’s son’s Torah education before bar
mitzva might not be able to be taken from
ma’aser.

One who can afford to
support his poor parents
cannot use ma’aser for that
purpose
The way to justify using ma’aser funds
for a grandchild’s college education is to
focus on his parents’ needs. If from one’s
child’s perspective, he needs to provide a
college education that he cannot afford,
then that middle generation could be
considered poor for such matters (poor
is whoever cannot afford that which is
subjectively considered a necessity in
his healthy milieu – Ketubot 67b). The
needs of a close relative are a tzedaka
precedence compared to people with
less connection (Shulchan Aruch, YD
251:3). While it is possible that one who
can afford to support his poor parents
cannot use ma’aser for that purpose (see
Shulchan Aruch and Rama, YD 240:5),
one may give ma’aser money to a son
who should normally be financially
independent (Tzedaka U’mishpat 6:4).
Now we present crucial questions you
need to answer yourself. Is your child

unable to afford his children’s education?
To what extent is the planned education
a necessity (e.g., they want their son to go
an expensive university, which might not
improve his future significantly compared
to a cheaper alternative)? Setting up a
529 fund might complicate the answers
to these questions, as one may not know
when putting the money aside what the
situation will be when it will be time to
use it (it is difficult to reassign the funds
later).
Let us hint in closing that many people
who give ma’aser are already acting
beyond their basic obligation, by not
using legitimate leniencies to greatly
lower their ma’aser obligations. They,
therefore, have a right to rule leniently
on ma’aser questions. On the other hand,
the more one is noble and generous about
giving tzedaka (within limits) the greater
his merit and blessing (see Taanit 9a),
which all who can afford it deserve.
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Puah for Fertility and
RABBI GIDEON Machon
Gynecology in Accordance with Halacha
WEITZMAN

Tikkun
Olam

L

ast time we saw the explanation
of the Tosefta that the doctor who
caused damage is not liable to pay,
“due to Tikkun Olam”. The Rabbis wanted
to create a just society in which doctors
would be able to practice medicine freely
and without fear of litigation. Therefore,
they decreed that the doctor did not have
to pay.
It initially appears that the term Tikkun
Olam is superfluous, since the reason that
the doctor is exempt from damages is
that he acted under his license to practice
medicine.
Rabbi Zilberstein, in his Shiurim for
Doctors, compares the case of the doctor to
a shochet who slaughtered an animal and
caused it to be unkosher. In such a case
the question of the liability of the shochet
to pay the damages depends on how he
started the process of killing the animal.
If he performed the shechitah according
to the law and in the end the animal
was disqualified due to his mistake, then
the shochet does not have to pay the
damages. But if the shochet started off in
an inappropriate way then he does have to
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pay the damages.
The reason is that in the former case he
had permission to kill the animal, unlike
in the latter case. When the shochet acts
within his license and has permission to
act, he cannot be punished.

The Rabbis encouraged the
practice of medicine
The same would appear to be the case
regarding the doctor. If he acted within
normative medical practice he is not held
responsible, since this is within his license
to practice medicine. However, if the
doctor made a mistake in his decision to
perform surgery and caused damage, he
would be liable to pay for that damage.
But the Tosefta employs the concept of
Tikkun Olam to declare that the Rabbis
encouraged the practice of medicine even
when it is possible that the licensed doctor
would make a mistake and cause damage.
A similar case appears in the Talmud
(Sanhedrin 74a). Shimon chased after
a rodef, a pursuer, in order to save the
pursued. During the chase they broke
some items that belonged to the pursuer
or the pursued. Shimon is exempt from
liability for the cost of the damage, and
the reason is that were he to have to pay,
no one would want to save the pursued

from the pursuer. Here is another case in
which the Rabbis encouraged someone to
be involved in saving life without having
to be concerned that they might be causing
damage and may have to pay for it.

בס״ד

But why do we need this rabbinic
decree? Surely Shimon is exempt since he
did not intentionally cause the damage.
Why does the obligation to save life change
the level of liability?

Let it
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Ma’aser
ani—When
In Doubt, Part
II

L

ast week we saw that in cases
where there is a presumptive status
(chazaka) of obligation—when the
crops were definitely untithed in the
past, but there is a doubt whether they
were tithed properly—we are stringent:
we give the ma’aser ani to the poor. If
the crop might be exempt from tithing,
the burden of proof rests on the claimant
(=poor person). In such cases, we need
not give the ma’aser ani.
Proofs that safek matanot aniyim
belongs to the poor
The Yerushalmi (Pe’ah 4:7) asks:
How do we know that when there is a
doubt about lekket it is considered lekket?
“Justify the humble and impoverished”
(Tehillim 82:3)—justify him with his
gifts... “Neither shall you favor a poor
man in his cause” (Shemot 23:3). From
here we learn not to favor him in
arguments, but favor him with his gifts…
“Leave” (Vayikra 19:10): lay before
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them from what belongs to you…
“It shall go to the convert, orphan, and
widow” (Devarim 24:19). Whether it is
your or theirs, leave it for them.
Do the rules governing safek lekket
apply to safek ma’aser ani?
The first two proofs cited are general
and seem to refer to all of the matanot
aniyim (gifts of the poor)—ma’aser ani
included. However, the second two
proofs refer only to lekket, shichechah,
and pe’ah. Thus it seems that this rule
does not apply when there is a doubt
about ma’aser ani.
With matanot aniyim, some say the
Halacha defines crops earmarked for
matanot aniyim as mamon aniyim (poor
man’s money), therefore it presumably
belongs to the poor. With ma’aser ani,
however, the produce belongs to the
owner, yet the Torah obligates the owner
to give it to the poor. In this case, the
burden of proof rests on the claimant
(=poor person).
For the final verdict, stay tuned for next
week.
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RABBI BEREL
WEIN Rav, Beit Knesset Hanassi, Jerusalem

T

his week’s Torah reading contains
the four famous words of
redemption that signal the exodus
of the Jewish people from Egypt. Much
has been made over the centuries as to
meaning and implication of each of these
four Hebrew verbs.
The fact that there are specifically
four such words used in the narrative of
redemption fits the pattern that we find in
the Hagaddah of Pesach – four sons, four
questions, four cups of wine. None of this
is naturally random chance. That is not
the way of the Torah or the traditional
Rabbinic commentary how to understand
of the words of the Torah.
Since there are 70 facets to all Torah,
words and thoughts, the use of these
specific four verbs contains different
messages, all of them valid and important,
that can be experienced and understood
by different generations of the Jewish
people. Every era and time has its own
circumstances and its own needs. The
eternity of Torah is that it is able to
address each and every one of these
differing times and circumstances in a
meaningful fashion.
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The Torah, therefore, speaks to
our generation in a way that could
not necessarily have been as clearly
understood by a past generation that
experienced different circumstances and
situations than the ones that we face today.
It is one of the extraordinary features of
Torah study that it is so applicable to so
many different times and situations. The
Rabbis of the Talmud implied this concept
in their statement that the words of Torah
sometimes seem to be poor and without
meaning in one place and time while they
are rich and of enormous value in another
place and time.
The use of all of these different verbs
to indicate the advent of the promised
deliverance from Egyptian bondage
indicates a process of redemption – a
series of events and understandings, and
the development of a relationship between
the Jewish people and the God of Israel
that will fulfill the promise of redemption
made to Abraham.
I have always felt in reviewing the events
of the past century in Jewish life that we
were in the midst of a process engineered
by Heaven and accomplished by humans,

to restore us to our homeland and to our
independence and greatness. Anything
that is a process takes time and very
rarely has immediate general impact.
People view events and circumstances
as they occur one by one. Because of the
passage of time and constantly changing
situations, rarely are they able to discern
the general process that is unfolding
before their very eyes.

Israel is flourishing against all
odds
This process of redemption outlined
for us in this week’s Torah reading, a
process which was also not instantaneous
in its result, but rather almost gradual in
its unfolding, is a harbinger of much of
what is happening today in the Jewish
world. The Jewish State in the Land of
Israel is flourishing against all odds, and
Torah and Jewish life are strengthened
daily within its borders. Even though the
Jewish situation in the diaspora is of a very
mixed quality, the strength of Torah and
its resilience is being proven once more
in front of our gaze. We are still in the
middle of the process, but I think there is
little doubt regarding the actuality of the
process itself.
Shabbat shalom! Rabbi Berel Wein
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of Vietnam. The key makes it KINAM (keyNam), a.k.a. KINIM, plague #3 # Elazar
b. Aharon HaKohein married one of the
daughters of PUTI'EL; they had Pinchas.
Elazar's wife was BAT-POOH-T-L # Sports
teams' logos for AROV. Detroit Tigers
(base- ball), Cincinnati Bengals (football),
7 of the 10 images from the Davka

Memphis Grizzlies (basketball). Grizzlies

Judaica graphic of the 10 plagues (the

logo is most appropriate symbol for a

final three plagues are in Parshat Bo) #

plague in Egypt because Memphis was

the MATEH, Moshe's Staff. It is burping

the name of an ancient capital of lower

because IT (not the TANIN it had changed

Egypt # Pic of snow cones - in Hebrew,

into) ate the staffs of the wizards # Sword

BARAD, plague #7, with the fire in it #

for Z'RO'A N'TUYA, the "outstretched arm"

Lentils, arrow pointing to a single lentil,

with which we were to be taken out of

ADASH, from Rabbi Yehuda's "code" # Uzi

Egypt # Shovel used by the Egyptians to dig

and a bottle and glass of ale, combining to

for water - the only way for an Egyptian

UZIEL # The frog who thinks that 2+2=5

to get a drink during the plague of Blood

is a DUMB TZ'FARDEI'A (old joke) # Letter

# The oven is what some frogs went into,

E formed with a date palm and 3 dates

producing a Kiddush HaShem and a lesson

is an ITAMAR # Me'arat HaMachpeila

to us that G-d is still in charge of nature -

in Chevron, for son of K'hat # RAMZOR,

He renews, every day, the acts of Creation

traffic light, with green for GO followed by

# Four cups of wine for the Four Terms of

a tooth, in Hebrew, SHEN, combining to

Redemption # SSSJ - Student Struggle for

GOSHEN # Livni for the son of Gei-r'shom

Soviet Jewry, slogan: Let My People Go #

# PAR (bull) + O (in sign language) #

Pictorial representation of Par'o's heart

Hoover Dam is for blood (DAM) # Scorpion

strengthening # Emblem of the Hogwarts

was one of the wild animal mix of AROV

School. Par'o's wizards might have been

(based on Rashi) # LEVII, which looks like

dropouts from Hogwarts since they were

LEVI with an extra I - which could easily

not able to cope with the plague of KINIM

be a typo (except we never have typos in

(lice) # Standing wheat and the broken

TT), is really L E and Roman numerals for

barley in the aftermath of Hail # Crocs, for

7 - read it as: ELISHEVA, wife of Aharon

crocodile, as in the staff-turned-to-TANIN

HaKohen # Hagar the Horrible, comic

# compass needle points "to north", in

strip character, is a homograph to HAGAR,

Hebrew: EL TZAFON # C is the symbol for

mother of Yishmael. Gimatriya of Hagar is

carbon, the main (only?) ingredient in the

208, just like Vaera # 100°C and 212°F are

furnace soot that Moshe and Aharon used

the temperatures at which water BOILS,

to bring about the plague of SH'CHIN # Flag

as in the plague of SH'CHIN. Boils, get it?
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THE NEW OLD PATH
BY RABBI BENJI LEVY
CEO Of Mosaic United

Realizing the
Potential

T

he Talmud states that when Moses
was born, the entire house was
filled with light (Tractate Sotah
12a), indicating the birth of greatness.
However, his pedigree seems rather plain
since all we know is that he was conceived
by, ‘a man [that] went from the house of
Levi and took a daughter of Levi’ (Ex. 2:1).
Nachmanides suggests that if the Torah
would have stated his parents’ actual
names, it would have had to elaborate on
their ancestors’ names as well. However,
given that Moses is going to be the saviour
of the Jewish nation, the Torah wants to
arrive at the announcement of his birth
as quickly as possible, and as such, it is
brief with the more peripheral details of
his ancestry. Perhaps, however, there is a
more existential reason for the omission of
the details of his lineage.
If someone’s birth is announced with
a full set of details on their complete
ancestry, one might mistakenly think that
their identity and mission are defined
by their roots. This omission comes to
teach us that one’s past pedigree is not as
important as one’s future. At the moment
of his birth it almost does not matter who
70
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Moses’ family is and indeed, the same is
true for any person. While of course our
ancestral roots dictate our genes and our
family shapes our upbringing, it is up to us
to define our own destiny and choose the
person we want to become.
While the reason for the omission of
their names at his birth makes sense in
inspiring a forward-thinking mentality,
why, are they explicitly named as Amram
and Yocheved, a mere four chapters later?
(Ex. 6:20)
When Moses’ parents brought him
into the world, his natural aptitude was
already palpable in an uncanny way.
Yet at that stage, he was still a mere
unaccomplished infant. It is not until four
chapters later, that Moses is identifiable
as a true leader. Rather than remaining
in the comfort of Pharaoh’s palace, he
ventures out, moves forward, notices the
suffering of his brethren, and acts upon
it (3:11-13). Moses has grown up, matured
and finally accepted his pivotal role in the
Exodus of the Jewish people, etching his
name into the annals of history. Only at
this point, when Moses begins to actualize
his potential, does the Torah acknowledge
Amram and Yocheved as his parents, for
only then do their seeds bear fruit (Rabbi
Moshe Feinstein, Drash Moshe).
In the context of the story of creation,

at the completion of each distinct day of
creation, God places his stamp of approval:
‘…and God saw that it was good.’ Upon
reflection over the entire week of creation,
however, in the final verse of the first
chapter of the Torah, ‘God saw all that He
had done and beheld it was very good’ (Gen.
1:31). Picking up on the emphatic use of
the word ‘very’, Rabbeinu Bachya explains
that the term ‘good’ is used to describe a
single entity – one that has potential to be a
part of a greater whole, but at this point, is
still merely a ‘unit’. The phrase ‘very good’
however, defines the combination of each
of those distinct units – the actualization of
a combined level of potential.

He takes real steps towards
fulfilling his mission

rises to the occasion and begins to realize
his potential, that they are worthy to be
identified. While our roots are pivotal
in setting us on the right path towards
fulfilling our potential, we hold the key
to our own destiny. Only when we begin
to fulfil our potential, can the impact of
what our forebears brought forth be truly
recognized.

CHESED FUND

Please help us help the 40 individuals
and families who turn to us for help
Make checks (Israeli, only) payable to
the "Chesed Fund" and send
them to

ISRAEL CENTER CHESED FUND
att. Menachem Persoff
POB 37015 Jerusalem 91370
or leave them at the front desk

Much like a single day of Creation, at
birth Moses is described as ‘good’ (Ex.
2:2), reflecting the raw potential with
which he is born. It is only later in life
however, when he takes real steps towards
fulfilling his mission in this world, that his
potential is actualized, at which point he
is described as ‘very great’ (11:3) using
similar terminology.
Potential in and of itself amounts to
nothing. It is simply a dormant expectation
that bears little relevance unless acted
upon. Perhaps it is for this reason that
Moses’ parents are not initially explicitly
named. Indeed, they are the parents of
the most iconic leader of our nation. Yet
it is only when their son, who represents
the potential they brought into the world,
OU ISRAEL CENTER
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Aliza Rayman
Beit Shemesh
Chapter Director
A Leader Worth
Following
One of the most consistent qualities of
history's leaders is charisma. It seems
only logical that one must be a convincing
and alluring orator to motivate his
followers. How ironic is it, that Moshe
Rabeinu, the most iconic leader of the
Jewish people, had difficulty speaking!
Why was he given the task to speak on
behalf of his people? Moshe himself asks
this question not once, but three times
throughout these parshiyot, without an
explicit answer as to why he was chosen.
Moshe’s repeated references to his
speech impediment is exceptionally
different from Pharaoh’s self-veneration.
Moshe’s honesty with G-d, himself, and
the Jewish people is the antithesis of
the Egyptian leader. Moshe met with
Pharaoh as he was 'Yotzei Hamaima-leaving the waters,' which Rashi
explains refers to Pharaoh’s secretive
early morning trips to the Nile river to
relieve himself. Because Pharaoh had
deified himself to his people, he needed
to suppress any manifestation of his
human limitations in order to maintain
his deception.
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Perhaps Moshe’s flaws do not only
disqualify him from being selected by
G-d to advocate for the Jewish people,
but may also be the reason why he
was chosen. Leaders in those times, as
exemplified by Pharaoh, were shown
to be meta-humans, a goal unreachable
for others. Their subjects were taught
to obey them, but had no chance to
emulate them. Moshe was to be the polar
opposite of that. Challenged like the rest
of us, he was able to show us how high
any person can reach. In the words of
the Rambam (Hilchot Teshuvah 5:2),
“everyone has the ability to become as
great as our teacher Moshe.” May we
all merit greatness, not only despite our
challenges, but give due to them.

Ami Slifkin
12th Grade,
Beit Shemesh
Chapter Teen
President
Choosing Aliyah
The beginning of this week’s
Parsha starts with five expressions of
redemption

.אתי
ִ ְה ֵב
ֵ ְל ַק ְח ִּתי ו
ָ ָא ְל ִּתי ו
ַ אתי ו ְִה ַּצ ְל ִּתי ְוג
ִ וְהו ֵֹצ
The first three express the deliverance
from hardships and slavery, the fourth

describes Bnei Yisroel being chosen as
God’s nation, and the fifth one conveys
the fact that we will be brought to the
Land of Israel.
However, the Talmud Yerushalmi
(Pesachim 10a) explains that we have four
cups of wine on Pesach corresponding
to the four expressions of Redemption,
excluding the last one. Why does ‘והבאתיand I brought you’ not get a cup of wine?

four expressions. It is upon us to really
take advantage and make our aliyah an
uplifting and positive time in our lives.
NCSY Israel is the premier organization
in Israel, dedicated to connect, inspire, and
empower teen olim to the Land of Israel by
encouraging passionate Judaism through
Torah and Tradition. Find out more at
israel.ncsy.org

The Daat Zekainim explains that there
is a fifth cup corresponding to והבאתי
that one is allowed to add during the
meal rather than being mandatory. This
brings the question, why is the fifth
cup not mandatory? Perhaps we can
differentiate between the different types
of redemption. In the other redemptions,
Hashem makes an objective change from
a negative situation to a positive one by
His own doing. This fifth lashon and
corresponding cup are about making
aliyah which not just requires our own
initiative, it also mandates us to make
living in Israel a redemptive and positive
experience. Therefore it is represented
by a cup we must choose to add and not
one that is automatically mandated upon
us.
We must choose to make our lives in
Israel how they are supposed to be. Just
because one is physically in Israel, doesn’t
mean he is mentally in Israel. This is an
especially important message for those of
us whose parents brought us on aliyah.
We did not choose to come here, and
maybe didn’t even want to, but aliyah
doesn’t end in arriving in Israel and it’s
not automatically turned from a negative
to a positive experience like the other
OU ISRAEL CENTER
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RAKEL BERENBAUM
PORTION FROM BY
Contributor, Torah Tidbits
THE PORTION

The Promise
Of Anti
Semitism

I

n this week’s portion we find Bnei
Yisrael in Egypt, groaning from the
backbreaking work they endure. God
tells Moshe “vegam hakimothi et brithi
itam latheth lahem et eretz canaan…”
God remembers the Covenant between
the Halves, when He told Abraham:
“Know for sure that your descendants will
be foreigners in a land that is not theirs.
They will be enslaved and oppressed.”
(Bereshit15:13).What is so special about
this covenant? God tells us that we will
be foreigners, enslaved and oppressed.
Sounds scary.
Before the covenant God had told
Abraham “I took you out of Ur Casdim
to give you this land as an inheritance”.
Abraham’s father, Therach, was a very
successful businessman manufacturing
and selling beautiful idols in Ur. Abraham
himself could have grown up a proud
citizen of Ur , assimilated into Chaldean
culture. If not for Gd’s intervention in his
life.
Abraham understood that many years
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would pass until his descendants would
settle permanently in the promised land.
How would they keep their identity. How
would his descendants know about this
covenant?
According
to
Abraham
Tsvi
Berenbaum, my husband, Abraham’s
question., ”Bameh eda, ki arishena?
can be understood as “How will I [my
descendants] know, when I inherit it [the
land]?” (The word Ki has four different
meanings; one of them is Im, Ka-asher,
“when”. And Bameh Eda’ is in the future
tense, not the present tense.)
Maybe by then, they will have been
totally assimilated into the other nations.
Abraham asked God to guarantee that
they will not assimilate. And this was
God›s answer. “Yadoa’ Teda’ – ki ger yihye
zar’acha be-eretz lo lahem.” You [your
descendants] will know – because they
will be foreigners, in a country that is
not theirs.” Wherever your descendants
reside, they will always remain foreigners.
And to discourage locals from joining
them, Ve’Avadum Ve’Inu Otham, they will
be forced to work very hard. They will be
made to suffer.”
This is antisemitism. The Jew is always
seen as a foreigner, different. Forced to
work harder than everybody else. He is
denied the possibility to integrate. If he

tries to, he is hated. Sometimes tortured,
or killed.
God had promised to Abraham that if
Jews are trying to assimilate and there
is a danger that they lose their Jewish
identity, He would intervene and unleash
antisemitism.
Tsvi got this idea from the commentary
Shem miShmuel of Rabbi Shmuel
Bornstein, the Sochatschover Rebbe,
on the Haggadah. At the Seder, after we
repeat these words of the covenant, we
all lift our cup of wine, and sing, “VeHi
She’Omdo - This [promise] has stood by
our ancestors and us. That not only one
has stood upon us to make us disappear.
But in every generation, they stand upon
us to make us disappear. And the ‘Holy
One, blessed be He’ saves us from their
hands. “
It is Antisemitism that saved us from
disappearing.
For an individual Jew antisemitism is
an existential threat, and assimilation
sometimes looks like an easy way out.
But from Abraham’s perspective, total
assimilation was the danger. And,
throughout history, antisemitism did
prevent it.

RECIPES
This week I wanted a recipe related
to antisemitism. I consulted with my
mother, who consulted with Prof. Michael
Berenbaum (not related to me), both
of them Holocaust scholars. They both
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agreed on, hamantaschen (Haman's
pocket or ears or hat). We eat these
triangular shaped biscuits, on Purim in
keeping with the custom to symbolically
eat part of Haman, and thereby erase his
name. Haman, is one of many antisemites
in our history. This particular recipe, from
Gil Mark’s The World of Jewish Cooking,
commemorates when a Bohemian Jew
was falsely accused of selling poisoned
povidl, plum preserves. He was released
from prison 4 days before Purim, and the
whole city celebrated the Povidl Purim.

POVIDL
(PLUM PRESERVES)
HAMANTASCHEN
21/2 tsp. Active dry yeast
1 c. Warm water
½ c sugar
½ c oil
2 eggs
1 tsp salt
4 c. Flour
Povidl(plum preserves)
1 egg beaten with 1 Tblsp water
Dissolve yeast in ¼ water. Stir in 1
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teaspoon sugar. Let stand till foamy, 10
min. Add remaining water, sugar, oil,
eggs, and salt. Blend in flour a bit at a
time. Knead dough on lightly floured
surface for 10 minutes. Place in greased
bowl, turning to coat. Cover and let rise
hour and half or overnight in the fridge.
Divide dough into thirds. One at a time
roll out each dough piece. Use a glass
to cut out circles. Place 1 Tblsp of plum
preserves in the center of each circle. Lift
up the sides to form a triangle. Pinch the
corners to secure. Place all the cookies
on greased baking sheets 50 mm apart.
Cover and let rise till double, about an
hour. Brush the tops with the egg wash.
Bake at 180c till golden brown, about 25
minutes.
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בוטיק
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