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WORD OF THE MONTH
First op for KL (Minhag Yerushalayim) - Tuesday night, January 28th Remember: First KL is
counted from the Molad, not from R"Ch.
First op for seven-days-after-the-molad people - Motza"Sh Parshat BO, Feb 1st
Probably, most people (try to) say KL on a Motza'ei Shabbat. This is preferable, but not required.
Nonetheless, this Motza"Sh will be a popular night for KL, weather permitting. Rosh Chodesh
Sh'vat is the day that Moshe Rabeinu began his 37-day review of Torah and Mitzvot to Bnei Yisrael prior to the
people's crossing of the Jordan River to Eretz Yisrael. As such, it joins three other dates of our receiving and
accepting the Torah: Shavuot, Yom Kippur (2nd Luchot), and Purim (kiy'mu v'kiblu)
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Rabbeinu Tam (J'lem) - 6:30pm • next week - 6:36pm
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WEEKLY INSPIRATION
In the Land of Israel the letters of our soul expand, expose the light, and draw
nourishment from the splendor of life of Knesset Yisrael. (‘Eretz Chefetz’ 2:3)
Rabbi Abraham Isaac Kook zt”l
יונקות חיים עצמיים, שם מחשיפות הן נהרה,בארץ ישראל מתגדלות האותיות של נשמתנו
ג) הרב יצחק הכהן קוק זצ”ל:מזיו החיים של כנסת ישראל (ארץ חפץ ב
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BO

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is

STATS
15th of 54 sedras; 3rd of 11 in Sh'mot
Written on 205.67 lines in a Torah, 24th
14 parshiot; 8 open, 6 closed
106 p'sukim - rank: 29 (7th in Shmot)
tied with Toldot & Vayigash; but larger
than each one, otherwise
1655 words - ranks 21st (5th in Shmot)
6149 letters - ranks 20th (6th in Shmot)
Rise in rankings results from BO's p'sukim
being much longer than average for the
Torah (longest in Sh'mot).

Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.
Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s

Sefer

HaMitzvot.

A=ASEI;

L=LAV (prohibition). X:Y is the perek &
pasuk from which the mitzva comes.

KOHEN FIRST ALIYA
11 P'SUKIM - 10:1-11
[P> 10:1 (11)] G-d once again (previously

MITZVOT
20 mitzvot; 9 pos, 11 prohibitions
This ends an 18-sedra run (1/3 of the
sedras) of hardly any mitzvot. Last four
sedras of D'varim, all of B'reishit (12
sedras), Sh'mot & Va'eira have a total of
5 mitzvot (.8%). The other 36 sedras (2/3
of the Torah) have the other 608! (99.2%)

with Frogs and Dever) sends Moshe to
Par'o (in his palace) to warn about the
Locust.

SDT

The signature of this week's
sedra - BO EL PAR'O is a
phrase that occurs three

times, each time as an introduction to
one of the Plagues. Specifically, G-d said
to Moshe to "come before Par'o" for the
middle plague of each 3-plague set FROGS, DEVER (animal disease), and
LOCUST. Baal Ha- Turim points out that
when G-d sends Moshe to the royal
palace, He uses the term BO. When He
sends him to the river to find Par'o there,
He uses the term LEICH.
This time, however, it is with the
additional

6
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statement

that

G-d

has

hardened Par'o's heart so that His
wonders will be evident to all, and that
all will know Him. Moshe and Aharon
warn Par'o of the potential devastation
(the description of which is noticeably
longer than for other plagues). Par'o's
servants (advisors?) pressure Par'o into
agreeing to release the People. Par'o
offers Moshe the adults. Moshe's reply
(something which becomes a Jewish
hallmark for the ages - pun intended)
is that our religious experiences must
include ALL Jews, young and old.
(Judaism places a premium on Chinuch
and on the transmission of knowledge
and values from one generation to the
next.) Par'o rejects this and chases Moshe
and Aharon from his presence.
Locust were sent by G-d to punish
Egypt by devouring the produce of the
land. This was "measure for measure"
punishment for the excessive field and
planting work that Par'o imposed on the
People of Israel in order to demoralize
them and to prevent them from having a
normal family life.
The excessive cruelty of the Egyptians
is partially responsible, so to speak,
for

G-d's

switching

to

His

Midat

HaRachamim in judging the people, from
the Midat HaDin which might have kept
us in Egypt longer. The original prophecy
to Avraham Avinu called for 400 years.
Actual time spent in Egypt (not even
in slavery) was "only" 210 years. The
inclusion of the years from Yitzchak's
birth is (can be seen as) G-d's reaction
OU ISRAEL CENTER
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(so to speak) to the excessive harshness
of the Egyptian experience.

LEVI SECOND ALIYA
12 P'SUKIM - 10:12-23
[S> 10:12 (9)] G-d tells Moshe to
raise his hands over the land. Moshe
raises his staff (notice: his staff, not his
hands - why?) and the locust come. So
overwhelming is this plague, that Par'o
"hurries" to call for Moshe and Aharon,
admits to them that he has sinned, and
asks them to pray for the removal of
this terrible plague. Moshe does so,
and a "reverse" wind causes the locust
to totally disappear. G-d once again
hardens Par'o's heart.
[P> 10:21 (9)] Plague #9 - Darkness (just
like #3 Lice and #6 Boils) is brought sanswarning.
The thrice-repeated pattern is (1) find
Par'o at the Nile and deliver the warning,
(2) go to his palace and bring the warning
"closer to home", and (3) twice-warned
is sufficient; he won't let the People go,
bring the next plague without additional
warning. The 10th plague stands alone:
Par'o was warned of it "up front" and
it is mentioned more than once as the
"ultimate" punishment for Egypt.
Darkness,

an

unusual,

unnatural,

1 of 76,131

EFRAT
02-5454500
www.efrat.org.il
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tangible darkness (not merely the
absence of light), descends upon the
Egyptians for a paralyzing 3 days (Rashi
says that it was for 6 days). In the Jewish
neighborhoods, there is light.
"Man did not see his fellow,
nor did a person rise from
his
place..."
Chidushei
HaRim writes that this is a description of
the worse kind of darkness in human
life, when a person does not see the
suffering of his fellow. Not only does he
not extend his hand to help the other, but
the ultimate result is the inability of the
individual to even help himself. The
People of Israel had light throughout
their dwellings. May we always be able
to see the plight of our fellow Jews and
respond with acts of Chesed worthy of
our Heritage.

SDT

SHLISHI THIRD ALIYA
9 P'SUKIM - 10:24-11:3
Par'o calls for Moshe and tells him to
go, even with the children, but to leave
the livestock behind. Moshe insists that
ALL will leave.
Par'o once again refuses, and this
time he threatens death (he had
Moshe's in mind - G-d "applied it"
differently) if he sees Moshe again. He
thus inadvertently prophesies his own
death. This is part of the "topsy turvy"
aspects of the Exodus.
[P> 11:1 (3)] G-d "reminds" Moshe
that there is one more plague (the
"real" one; the one that was presented

up front, the one mentioned before all of
the others) and then Par'o will send the
people on their way.
G-d tells Moshe to tell the people to
"borrow" (or ask for) things from their
neighbors. He says that the Egyptians
will miraculously feel kindly towards
the Jews (even though the Jews are
responsible, in the eyes of the Egyptians,
for their recent suffering). G-d even
implanted in the eyes of the Egyptians an
admiration and respect for Moshe.

R'VI'I FOURTH ALIYA
27 P'SUKIM - 11:4-12:20
[S> 11:4 (5)] Moshe says, in G-d's name,
that He (G-d) will kill ALL Egyptian
firstborns, that the screaming from the
deaths will be unprecedented, and that
in total contrast, utter tranquility will
reign in the Jewish area.
[S> 11:9 (2)] G-d says that Par'o will
once again refuse even this threat, so that
the full course of wonders and miracles
will benefit the People of Israel.
One commentator says that Moshe
was distraught by the extent to which
Par'o went in his refusal to let the People
go. Such dedication to wicked- ness in
the face of such devastating punishment
was truly disheartening to Moshe. How
can the power of evil be so strong? How
can someone fight against it and hope
to win? G-d's answer was that it was He
Who hardened and strengthened Par'o's
heart. Left on his own, Par'o would have
given in long before. Theoretically, G-d
OU ISRAEL CENTER
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could do this to punish us, but in this
case it was for our benefit.
[S> 12:1 (20)] G-d commands the setting
up of the Jewish calendar [4,A153 12:2]
(even before we left Egypt).
He then commands the taking of a
lamb or goat for each household (or
so). The animal was to be taken on the
10th of Nissan (this rule was for "Pesach
Mitzrayim" only, and not for future
Pesachs; therefore it is not counted
among the mitzvot of the Torah) and
held for the 14th of the month, when it
was to be slaughtered in the afternoon
[5, A55 12:6]. Its blood was to be smeared
on the doorposts and lintel (only that
first Pesach). The sacrifice is to be eaten
on the night of the 15th of Nissan [6, A56
12:8], having been roasted, eaten with
matza and maror (this being part of the
mitzva "for the generations", but not
counted separately among Taryag); that
is, neither cooked nor partially done [7,
L125 12:9], but roasted whole. No part
was to be left over until morning [8, L117
12:10]; any leftovers were to be burned
[143,A91 this mitzva is counted in Parshat
Tzav, not in Bo]. It was to be eaten with

Condolences to the family of
DR. MIKE WEINER l"f
milyexie oeiv ila` x`y jeza mkz` mgpi mewnd

In memory of our dear Mother and
Grandmother - MALKA GORDON d"r
d"r sqei za dkln dxty

on her 11th yahrzeit, 6 Sh'vat
10
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"belt tied", in haste, ready to leave (these
details are for Egyptian Pesach only).

MITZVA WATCH
Korban Pesach is an example of a
piece of text in the Torah that mixes
episode with mitzva. Much more often,
we find either/or. It is a bit confusing to
distinguish between the details of the
mitzva of KP for all generations and
those elements of the story of the Exodus
which were meant only for that first
Pesach. In fact, it is not just confusing; it
is impossible to accurately differentiate
between the two cate- gories of details...
WITHOUT the Oral Law. The Talmud
informs us as to what constitutes the
mitzva of KP. The Written Word is not
complete. Our Torah consists of two
inseparable parts - the Written Word
and the Oral Law (embodied in the
Talmud and other sources). This is a fact
that is reinforced over and over again
throughout the Torah. If one attempts to
understand the Written Word without
the Oral Law and Tradition, there will
be confusion at best and distortion and
perversion of G-d's Word, at worst.

Then G-d will "pass through" Egypt on
that night, kill the firstborns, and "passthebloodfamily of
over" the JewishCondolences
home withtothe
marks. This shall
for l"f
DR.become
MIKEa holiday
WEINER
all generations. Matzot are to be eaten for
milyexie oeiv ila` x`y jeza mkz` mgpi mew
seven days and on Erev Pesach, Chametz
is to be eliminated from our homes [9,
A156 12:15]. (Intentionally and spitefully
eating Chametz on Pesach is a rejection
of membership in Klal Yisrael, hence the

punishment of "excision".)
The basis of Yom Tov is set down
in 12:16 - specifically that Melacha is
prohibited, as on Shabbat, except for
"that which is needed for food."
The source of "sh'mura" matza is in
12:17. The mitzva of eating matza on
seder night [10, A158 12:18] is followed
by the prohibition of owning of chametz
during all of Pesach [11, L200 12:19].
Foods containing chametz are forbidden
[12, L198 12:20].

N E W

PRESALE DISCOUNT!
EXCLUSIVE PROJECT

david zwebner
Licensed real estate
professional
with over 49 years
of experience

Beautiful apartments
with a SEA VIEW.
4 and 5 rooms with
LARGE 24 meter square
balconies.
JUST pay 20% now and
80% upon completion.
Wonderful Holiday home
or for INVESTMENT!

MITZVAWATCH
Because the prohibition of chametz
and the mitzva of matza are linked to
each other in the same pasuk, we do not
view Matza as a purely positive timerelated mitzva. Hence, women are not
exempt. In fact, women are obligated to
perform other Seder mitzvot as a package
deal with matza. Specifically, women
are obligated on the mitzva of Hagada
- they should not be silent observers
at the Seder, but should participate in
transmission of the story and details to
their children and guests. Women are
also obligated (for a different reason)
to drink four cups of wine, which is a
Rabbinic command.

L I V E

O P P O S I T E

T H E

S E A

0544-332621

dav idz@A shke lonProperties.com

CHAMISHI 5TH ALIYA
8 P'SUKIM - 12:21-28
[P> 12:21 (8)] Moshe gathers the
elders of the People and relays G-d's
instructions. He also tells them that
OU ISRAEL CENTER
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when the People get to Eretz Yisrael,
they will continue to commemorate the
events of the Exodus, with questions and
answers from one generation to the next.
The People do as commanded.
Moshe tells the people that which G-d
had previously commanded him to tell
them. Here it says: Take a bundle of
hyssop (EIZOV - guess what it is called
in Arabic - the word we use in Hebrew
- ZAHTAR), dip it in the blood of the
Korban Pesach, and daub it on the lintel
and the two doorposts.
Notice: Not only is going into
Eretz Yisrael part of the Promises of
Redemption, but in the laws of Korban
Pesach there is reference to "when you
will come to the Land..."
The Torah tells us that
when G-d will pass through
Egypt
smiting
their
firstborns, and He will see blood on the
doorposts and lintels of the Jewish
homes, He will not let the "Destructive
Force" (MAL'ACH HAMAVET, Angel of
Death) to come to your homes... What
was the MASHCHIT doing in Egypt on

SDT

12
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that night, when the Hagada states that it
was G-d Himself who smote the Egyptian
firstborns? Some explain that the
MASHCHIT was in charge, so to speak, of
"regularly scheduled deaths". G-d did not
allow him to enter a Jewish home that
night so the contrast with Egypt would
be total. Meaning that those who were
"scheduled" to die that night were given
an extension in order to highlight the
contrast between Egypt and Israel.

SHISHI SIXTH ALIYA
23 P'SUKIM - 12:29-51
[S> 12:29 (8)] It comes to pass at exactly
midnight that the Egyptian firstborns are
smitten, and that the Egyptians shower
the Jews with gifts, and hurry them on
their way.
[P> 12:37 (6)] And so the People of Israel
leave Egypt. The People leave in such
haste that they take quick-baked breads
with them without taking the time to let
the dough rise. Approx. 600,000 men,
plus women and children leave Egypt,
together with many Egyptians who are
smart enough to flee with them. Thus

ends a 430 year period of exile (according
to some opinions, this is the time from
the B'rit bein HaB'tarim to the Exodus this is another way of explaining when
the "enslavement began"). That night
shall be a special night for all of Israel
through the generations.
[P> 12:43 (8)] The Torah now shifts from
relating the story of the Exodus back to
the rules for the Korban Pesach. Jews
who have "left Judaism" and embraced
another religion [13, L128 12:43], nonJews, even those who are committed
to the Seven Noahide Laws [14,L126
12:45] may not eat Korban Pesach. The
Korban must be eaten in one place;
removing it from its place is forbidden
[15, L123 12:46], as is breaking a bone in
it [16,L121 12:46]. Only Jews participate.
An uncircum- cised Jew may not eat of
the KP [17,L127 12:48]. A true convert
to Judaism is equal to a born-Jew. The
People did as commanded.
[S> 12:51 (1)] On this very day, the
multitude left Egypt.

SH'VII SEVENTH ALIYA
16 P'SUKIM - 13:1-16
[P> 13:1 (10)] As a commemoration of
the Exodus (specifically plague #10), we
are to sanctify firstborns (human, kosher
farm animals, and donkey. Each type of
"b'chor" is treated differently) [18,A79
13:2]. The Torah sets down the yearly
observance of Pesach, even after entry
into Israel.
Chametz may not be eaten [19, L197
OU ISRAEL CENTER
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13:3] nor even owned [20, L201 13:7] on
Pesach. It is a mitzva to relate the story
of what happened [21,A157 13:8] at the
Seder. T'filin also serve as a reminder of
the Exodus. Pesach must be in the spring,
the time of renewal of nature.
[P> 13:11 (6)] A firstborn-male donkey
must be redeemed [22,A81 13:13] (by
giving a sheep or its value to a kohen) or
destroyed (if the owner refuses to redeem
it [23,A82 13:13] (not pre- ferred).
The Torah reiterates the significance
of the younger generation asking and
receiving answers about the origin of the
Nation. The T'filin angle is also repeated.
The two final portions of BO (all of
Sh'vii) join the two first portions of the
Sh'ma as the four passages of the Torah
contained in each of the two T'filin.

HAFTARA 16 P'SUKIM
YIRMIYAHU 46:13-28
Parallel to the sedra, Egypt's downfall
(at the hands of Bavel) is prophesied. (It is
rare that a prophecy to another nation is
used as a Haftara.) Israel, however, shall
not fear; G-d is with us! The pasuk that
assures us about the Ultimate Redemption
mentions that it might happen in the
distant future. Nonetheless, we shall not
despair. This can be seen in context of the
well- known notion that Mashiach will
either come in his appointed time, or
sooner. Depends on us.
The Babylonian army is compared
with the countless nature of swarms of
14
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locust. Thus Egypt falls to locust again and there is another connection to the
sedra.

OU ISRAEL CENTER
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Mitzpe Street, Nachlaot
Great family home or investment,
5 rooms, 125 sqm, (can be divided) sukkah
balcony, great ROI on rental.
Asking NIS 3,090,000
Orna Even- 054-621-6069

Gideon Hausner 45, Holyland.
Luxury Cottage Duplex 175 sqm. 5 rooms.
2 huge succah terraces with stunning
view. Possibility of additional 40 sqm unit.
Lots of storage. Quiet area. 6.150.000 NIS
Sarah Kamoun 058-77-66-703

Moshav Shoresh
Private. High-end Villa, Private plot 555
sqm, house 300 sqm. fully Handicap
accessible, Mamad. Breath taking view,
Double closed garage.
Nelly Ephrati Artom 052-476-4356

For Sale in Beit Zayit
Farm House, 1,680 sqm plot near
Jerusalem forest. 2 story private house.
Sold with building rights 200 + 40sqm.
Asking NIS 6,940,000
Nelly Ephrati Artom 052-476-4356

Talbieh – Balfour St.
Prestigious apt in the heart of Talbieh
Architecturally designed renovations
1st floor, 3 rooms (112 sqm), 3 balconies,
2 storage rooms, NIS 6,850,000
Alyssa Friedland - 054-668-4111

French Hill
Investment/ Vacation apartment
Near Ramat Eshkol 3.5 rooms. 2 bedroom
Well lit. Elevator. Great location- close to
the light rail. Only NIS 1,560,000.
Nelly Ephrati Artom 052-476-4356

Bar Yochai, Katamonim
Renovated. 4 rooms, 60 sqm, backyard (20
sqm), safe room, AC in all rooms., Great
investment, tenants in-place
Price reduction- now only NIS 1,950,000
Aharon Maresky 054-774-7761

Mordechai Hayehudi, Baka
Palatial Old Arab Home in the heart of
Baka 8 rooms / 4 bathroom ( 273 sqm) +3
large Sukka balconies ,breathtaking views,
additional building rights
Alyssa Friedland - 054-668-4111

Villa in Arnona - Leib Yafe
One of a kind property, beautifully
renovated, designer kitchen 160 sqm,
garden (100 sqm), 7 rooms, privateentrance, double parking, NIS 5,100,000
Orli Raz 050-724-3735
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Make a Difference as
a Social Worker
Become licensed to practice
in the USA and Israel.
OPEN HOUSE IN ISRAEL
Through the exclusive Master’s in Social Work
program offered by Sara Schenirer in partnership
with the Wurzweiler School of Social Work, you
can earn your degree in just four semesters.

Time: Wednesday, February 12th, 11 a.m.

Join us for an informative women’s only Open
House and learn all about our hashkafically
sensitive program and how we can help you realize
your dream.

Time: Thursday, February 13th, 11 a.m.
(Jerusalem time)
Location: Matnas Gvanim, Nachai Dolev 16

(Jerusalem time)
Location: Ice Story, 14 Shamgar St., Jerusalem
(refreshments served)

(refreshments served)

For more info call: 718.633.8557 ext. 32
Email: rmilstein@sarasch.com

Featuring outstanding faculty
Dr. David Pelcovitz

Sara Schenirer is not a college or degree-granting institution. Degrees conferred by the Wurzweiler School of Social Work.
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RABBI DR. TZVI HERSH WEINREB
THE PERSON BY
OU Executive Vice President, Emeritus
IN THE PARSHA

Tell Me a
Story

S

ince back in early autumn, when we
began reading the Book of Genesis
in the synagogue, we have been
reading one long story. It has been a very
dramatic story, extending over many
centuries. It began with the creation of
man, and proceeded with the narrative of
the transformation of a small family into a
large nation.
For the past several weeks, the plot has
thickened. That nation became cruelly
enslaved. In this week’s Torah portion,
Parshat Bo (Exodus 10:1-13:16), the story
takes a suspenseful turn. We sense that the
redemption from slavery is imminent. But
before redemption begins, the narrative is
interrupted.
The Torah shifts gears. It is no longer a
story that we hear, but a set of God given
commands: “This month…shall be the
first of the months of the year for you.
Each member of the community shall
take a lamb…Your lamb shall be without
blemish…You shall keep watch over it
until the fourteenth day of this month
and…slaughter it at twilight, eat the flesh
that same night…not eat any of it raw…
18
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not leave any of it over until morning.”
(Exodus 12:1-10)
Whereas the novice reader of the Torah
is jolted by this drastic transition from the
narrative mode to a set of laws, Rashi and
Ramban were not surprised by this sudden
shift. They wondered why the Torah
would focus at such length on storytelling
and not proceed directly to this passage of
ritual law.
“Is the Torah a story book?” they ask. “Is
it not, rather, a set of instructions for ritual
and ethical behavior?” They each answer
these questions differently, but both
conclude that much of the Torah, perhaps
even most of it, is one long and fascinating
story.
Why does a book designed to teach the
reader about proper religious belief and
practice take the form of a narrative?
I think that the reason is quite simple.
The Torah recognizes the power of the
story to influence the minds and hearts of
men. An author who wishes to profoundly
impact his reader will do well to choose
the narrative mode over other modes of
communication. In secular terms, a good
novel is more powerful than the best law
book.
Taking note of this important lesson
enables us to understand an otherwise

kosher
Cruise s
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puzzling phenomenon. Despite the fact
that the Exodus from Egypt was, and
remains, the central experience of Jewish
history, there were at least two Jews who
alive at the time of the Exodus who did not
experience it directly. I refer to Gershom
and Eliezer, the two sons of Moses. They
remained behind in Midian when Moses
struggled with Pharaoh. They did not
witness the ten plagues. They missed the
thrilling flight from Egyptian bondage.
They did not personally experience the
wondrous miracle of the splitting of the
Red Sea. They were brought back to Moses
by their maternal grandfather Yitro, so it
is not at all clear whether they were even
present at Mount Sinai when the Torah
was given.

A Jewish father must be a
storyteller!
The early twentieth century Chassidic
master, Rabbi Yehoshua of Belz, wonders
about this puzzling fact. His answer is a
most instructive one: God wanted Moses
to tell his sons the story of the Exodus. He
wanted Moses to be the storyteller par
excellence, the one who would model
storytelling for every subsequent father in
Jewish history. Gershom and Eliezer were
denied witnessing the Exodus because
God wanted them to serve as the first
Jewish children who would only hear its
story; who would not know the real-life
experience of the Exodus but only hear its
narrative told to them by their father.
This, teaches the Belzer Rebbe, is the
20

TORAH TIDBITS / BO 5780

simple meaning of the verse in this week’s
Torah portion: “…So that you (singular in
the Hebrew) may tell the story, in the ears
of your son and son’s son, of how I made
a mockery of the Egyptians and how I
displayed My signs among them—in order
that you may know that I am the Lord”
(Exodus 10:2). The singular “you” at the
beginning of the verse, explains the Rebbe,
refers to Moses himself. He is to tell the story
to each of his sons individually, because he
is the only father then alive whose sons
would hear the story of the Exodus second
hand. In this manner, Moses set the stage
for all subsequent Jewish fathers. A Jewish
father must be a storyteller!
A good story’s power is familiar to all of
us. The secret of the Chassidic movement’s
success was not its texts or teachings, but
the inspiring stories it told to its early
adherents. To this day, Chassidim maintain
the tradition of storytelling in their melava
malka, or post-Shabbat repast, every week.
Personally, I long ago became familiar
with an approach to psychotherapy called
narrative therapy, in which the patient
uses his or her own personal narrative as
the basis for curative change. My favorite
mentor would emphasize that when a
therapist first encounters a patient, his
opening question should not be, “What’s
your problem,” but rather, “Please tell me
your story.”
As I reflect upon those of my teachers
who left a lasting impression upon me,
I recall the fact that they all told stories.
Indeed, I remember those stories better
than the academic lessons they taught me.

I remember a youth group leader named
Shmuli who told us stories and gave us
cupcakes every Shabbat afternoon. I later
learned that he obtained those stories
from an early Chabad publication entitled
Talks and Tales. Those tales left me with a
taste for religion that even surpassed the
taste of those delicious cupcakes.
I remember my seventh-grade teacher
who read us the stories of William
Saroyan at the end of each class, laying
the foundation for my abiding love of
literature. And, of course, there were the
stories my unforgettable Talmud teacher
told us about the heroes of rabbinic history,
which ultimately inspired me to pursue a
career in the rabbinate.
Frankly, I fear that storytelling is
becoming a lost art with the rapid change
of our modes of communication. Grossly
abbreviated electronic messages have
replaced the face-to-face encounters that
are essential for storytelling. The absence
of the good story will effect personal
development negatively and will impede
the spiritual development of our children
and grandchildren.
For me, Torah is but the most outstanding
of the many stories which shaped my
Jewish identity. I can think of only one
modality that rivals the narrative as a
basis for emotional growth. That modality
is music. But space limits me to describing
the narrative nature of the Torah in this
column. I will reserve my take on the
Torah as music for another Person in the
Parsha column.
Watch for it.

Sale Prices for 10 day rental
additional days @ $1.00 per day
$15.00
NO DATA
$20.00
5GB
$30.00
10GB
$40.00
15GB
$50.00
Unlimited internet
Prices valid through 28/02/20
or while supplies last

Other plans available: with Canada/unlimited
Unlimited Calling programs to Israel,
Call forwarding numbers
TRAVELING TO EUROPE?
PLANS WITH UNLIMITED EU TALK (most
countries) DATA PLANS AVAILABLE

02-652-0613
sales@worldsimtravel.com
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on the Weekly Parsha from
COVENANT & Thoughts
RABBI LORD JONATHAN SACKS
CONVERSATION

Former Chief Rabbi of the
United Hebrew Congregations of the Commonwealth

לעילוי נשמות
פנחס בן יעקב אשר וגולדה בת ישראל דוד אייז ע״ה
עזריאל בן אריה לייב ומעניה בת יצחק שרטר ע״ה
Dedicated by Dr. Robert
Sreter DDS., M.S.

The Story We
Tell About
Ourselves

S

ometimes others know us better than
we know ourselves. In the year 2000,
a British Jewish research institute
came up with a proposal that Jews in
Britain be redefined as an ethnic group
and not as a religious community. It was a
non-Jewish journalist, Andrew Marr, who
stated what should have been obvious.
He said: “All this is shallow water, and the
further in you wade, the shallower it gets.”
It is what he wrote next that I found
inspirational: “The Jews have always had
stories for the rest of us. They have had
their Bible, one of the great imaginative
works of the human spirit. They have
been victim of the worst modernity
can do, a mirror for Western madness.
Above all they have had the story of their
cultural and genetic survival from the
22
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Roman Empire to the 2000s, weaving and
thriving amid uncomprehending, hostile
European tribes.”
The Jews have always had stories for
the rest of us. I love that testimony. And
indeed, from early on, storytelling has
been central to the Jewish tradition. Every
culture has its stories. (The late Elie Wiesel
once said, “God created man because
God loves stories”). Almost certainly, the
tradition goes back to the days when our
ancestors were hunter- gatherers telling
stories around the campfire at night. We
are the storytelling animal.
But what is truly remarkable is the
way in which, in this week’s parsha, on
the brink of the Exodus, Moses three
times tells the Israelites how they are to
tell the story to their children in future
generations.
[1] When your children ask you, ‘What
does this ceremony mean to you?’ then
tell them, ‘It is the Passover sacrifice to
the Lord , who passed over the houses
of the Israelites in Egypt and spared
our homes when He struck down the
Egyptians.’ (Ex. 12:26-27)
[2] On that day tell your child, ‘I do this
because of what the Lord did for me when
I came out of Egypt.’ (Ex. 13:8)
[3] “In days to come, when your
child asks you, ‘What does this mean?’ say,

‘With a mighty hand the Lord brought us
out of Egypt, out of the land of slavery. (Ex.
13:14)
The Israelites had not yet left Egypt, and
yet already Moses was telling them how
to tell the story. That is the extraordinary
fact. Why so? Why this obsession with
storytelling?
The simplest answer is that we are
the story we tell ourselves. There is an
intrinsic, perhaps necessary, link between
narrative and identity. In the words of the
thinker who did more than most to place
this idea at the centre of contemporary
thought, Alasdair MacIntyre, “man is
in his actions and practice, as well as
in his fictions, essentially a story-telling
animal.” We come to know who we are by
discovering of which story or stories we
are a part.
Jerome Bruner has persuasively
argued that narrative is central to the
construction of meaning, and meaning is
what makes the human condition human.
No computer needs to be persuaded of
its purpose in life before it does what
it is supposed to do. Genes need no
motivational encouragement. No virus
needs a coach. We do not have to enter
their mindset to understand what they do
and how they do it, because they do not
have a mindset to enter. But humans do.
We act in the present because of things
we did or that happened to us in the
past, and in order to realise a sought-for
future. Even minimally to explain what
we are doing is already to tell a story. Take
three people eating salad in a restaurant,
OU ISRAEL CENTER
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one because he needs to lose weight,
the second because she’s a principled
vegetarian, the third because of religious
dietary laws. These are three outwardly
similar acts, but they belong to different
stories and they have different meanings
for the people involved.
Why though
Exodus?

storytelling

and

Moses, he says, “dared to make out
of this wandering and servile troop a
body politic, a free people, and while
it wandered in the wilderness without
so much as a stone on which to rest its
head, gave it the lasting institution, proof
against time, fortune and conquerors,
which 5000 years have not been able to
destroy or even to weaken.” This singular
nation, he says, so often subjugated and
scattered, “has nevertheless maintained
itself down to our days, scattered among
TORAH TIDBITS / BO 5780

As long as we never lose the
story, we will never lose our
identity

the

One of the most powerful passages
I have ever read on the nature of
Jewish existence is contained in JeanJacques Rousseau’s Considerations on
the Government of Poland (1772). This
is an unlikely place to find insight on
the Jewish condition, but it is there.
Rousseau is talking about the greatest of
political leaders. First of these, he says,
was Moses who “formed and executed
the astonishing enterprise of instituting
as a national body a swarm of wretched
fugitives who had no arts, no weapons,
no talents, no virtues, no courage, and
who, since they had not an inch of
territory of their own, were a troop of
strangers upon the face of the earth.”
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the other nations without ever merging
with them.”

Moses’ genius, he says, lay in the
nature of the laws that kept Jews as a
people apart. But that is only half the
story. The other half lies in this week’s
parsha, in the institution of storytelling
as a fundamental religious duty, recalling
and re-enacting the events of the Exodus
every year, and in particular, making
children central to the story. Noting that
in three of the four storytelling passages
(three in our parsha, the fourth in
Va’etchanan) children are referred to as
asking questions, the Sages held that the
narrative of Seder night should be told in
response to a question asked by a child
wherever possible. If we are the story we
tell about ourselves, then as long as we
never lose the story, we will never lose
our identity.
This idea found expression some years
ago in a fascinating encounter. Tibet has
been governed by the Chinese since 1950.
During the 1959 uprising, the Dalai Lama,
his life in danger, fled to Dharamsala in
India where he and many of his followers
have lived ever since. Realising that
their stay in exile might be prolonged,
in 1992 he decided to ask Jews, whom
he regarded as the world’s experts in
maintaining identity in exile, for advice.
What, he wanted to know, was the secret?

The story of that week-long encounter
has been told by Roger Kamenetz in his
book, The Jew in the Lotus. One of the
things they told him was the importance
of memory and storytelling in keeping
a people’s culture and identity alive.
They spoke about Pesach and the Seder
service in particular. So in 1997 Rabbis
and American dignitaries held a special
Seder service in Washington DC with
the Dalai Lama. He wrote this to the
participants:

is set out in our parsha. It gave Jews the
most tenacious identity ever held by
a nation. In the eras of oppression, it
gave hope of freedom. At times of exile,
it promised return. It told two hundred
generations of Jewish children who they
were and of what story they were a part.
It became the world’s master-narrative
of liberty, adopted by an astonishing
variety of groups, from Puritans in the
17th century to African-Americans in the
19th and to Tibetan Buddhists today.

In our dialogue with Rabbis and
Jewish scholars, the Tibetan people
have learned about the secrets of Jewish
spiritual survival in exile: one secret is
the Passover Seder. Through it for 2000
years, even in very difficult times, Jewish
people remember their liberation from
slavery to freedom and this has brought
you hope in times of difficulty. We are
grateful to our Jewish brothers and
sisters for adding to their celebration of
freedom the thought of freedom for the
Tibetan people.

I believe that I am a character in our
people’s story, with my own chapter to
write, and so are we all. To be a Jew is to
see yourself as part of that story, to make
it live in our time, and to do your best to
hand it on to those who will come after
us.

Cultures are shaped by the range of
stories to which they give rise. Some of
these have a special role in shaping the
self-understanding of those who tell
them. We call them master-narratives.
They are about large, ongoing groups
of people: the tribe, the nation, the
civilisation. They hold the group together
horizontally across space and vertically
across time, giving it a shared identity
handed on across the generations.

These weekly teachings from Rabbi Sacks
are part of the ‘Covenant & Conversation’
series on the weekly Torah reading. Read
more on www.rabbisacks.org.

Shabbat shalom
Covenant and Conversation 5780 is kindly
supported by the Maurice Wohl Charitable
Foundation in memory of Maurice and
Vivienne Wohl z”l.

None has been more powerful than the
Exodus story, whose frame and context
OU ISRAEL CENTER
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RABBI NACHMAN (NEIL) WINKLER
PROBING BY
Faculty, OU Israel Center
THE PROPHETS
l

T

he navi Yirmiyahu was an
older contemporary of the navi
Yechezkel.
Although the time
of their activities overlap, Yirmiyahu
prophesied in Yerushalayim to the Jewish
community of Judea. He served G-d by
delivering warning after warning to the
sinful nation and by cautioning the people
of their defeat and exile if they failed to
repent. Tragically, Yirmiyahu lived to
see his prophecies come to fruition and
eventually joined with the mourning
nation and accompanied them into Egypt.
Yechezkel, on the other hand, prophesied
in the Diaspora itself as he had joined the
Judean outcasts from the earlier exile who
were taken to Bavel and he addressed the
concerns of the exiled Jews living there.
Today’s haftarah is taken from Sefer
Yirmiyahu and, in many respects, echoes
the message of Yechezkel that we read
in last week’s haftarah, as both prophets
comment on the struggle between
Babylonia and Egypt, and both predict the
downfall of the great Egyptian empire, a
result of G-d’s judgment for their perfidy.
And yet, it is the final portion of the
haftarah that occupies my attention this
week.
“Al tira avdi Ya‘akov”, “Fear not,
my servant Ya’akov”-powerful words,
comforting words, words through which
Hashem promises Israel that, although
26
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He may punish and torment them-He
will never destroy them completely. But I
wonder, what type of comfort that is when
given to a nation facing the loss of its land
and its independence? You will suffer
terribly for years, BUT you will survive.
Is that a comforting message? We, who
live 2,500 years after the message, may
have the advantage of hindsight to better
understand Hashem’s purpose. It was
first clarified to me many years ago.

The scholar placed the
responsibility for our survival
upon us-and not upon G-d
During my first year in the rabbinate, a
visiting scholar addressed my community
regarding the rising rate of assimilation
within the Jewish world. At that
presentation he made a statement which
impacted me deeply. “Your worry”, he
said, “is not whether the Jewish nation
will survive or not.” He explained:
“Hashem has already promised that we,
as a people, will never be destroyed.”
“The challenge you face” he added, “is
whether your children and grandchildren
will be part of that eternal nation!” With
those simple words, the scholar placed
the responsibility for our survival upon
us-and not upon G-d. And he helped me

understand the nevuah of Yirmiyahu.
Yirmiyahu’s words of reassurance
were not meant for his generation but
for future ones. At times of trial and
tribulation, when we cry out “Keli, Kelilamah azavtani”, “Hashem, why did
You abandon me?” we are reminded
to look at the miraculous story of
our survival. An eternal people does
indeed go through difficult times. But
we are charged that, somehow, we
have survived-and therefore we WILL
survive! It is for this reason that I refer
to my class as HIS-story. It is for this
reason that the last generation entered
the gas chambers singing “Ani Ma’amin”,
declaring their belief that, though we
may die, we will survive-as a nation. And
it is for this reason that Yirmiyahu shares
his words with the Dor HaChurban, the
generation that would soon experience
the destruction of the Bet HaMikdash.
“Al tira”, “Do not fear” for the Eternal G-d
remembers eternally. You shall survive
and you will return.
Perhaps it is for that reason that the
“code” words left for B’nai Yisra’el in
Egypt-words that would indicate that one
who repeats them to the nation would be
the true messenger of Hashem-are the
words “pakod pakadti”-“I remember and
will act upon that memory.”
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RABBI SHALOM
Kehilla, Nofei HaShemesh
ROSNER Rav
Maggid Shiur, Daf Yomi, OU.org

How Many
Plagues ?
ׁ֙ש֤ר ִה ְת ַע ַּל ְ֨ל ִּתי
ֶ ן־בנְ ָ ֗ך ֵא֣ת ֲא
ִּ ו ְּל ַמ ַ֡ען ְּת ַס ֵּפר֩ ְּב ָא ְז ֵנ֨י ִבנְ ָ ֜ך ו ֶּב
:’י־אנִ ֥י ה
ֲ יד ְע ֶּת֖ם ִּֽכ
ַ ׂ ְ֣מ ִּתי ָב֑ם ִֽו
ׁשר־ ַש
ֶ ת־אֹת ַֹת֖י ֲא
ֽ ְא
ֶ ְּב ִמ ְצ ַ ֔ריִם ו
)ב:(שמות י
And in order that you tell into the ears
of your son and your son’s son how I made
a mockery of the Egyptians, and [that you
tell of] My signs that I placed in them, and
you will know that I am the Lord.” (Shemos
10:2).
One of the reasons cited by the Torah
for Hashem having inflicted the Egyptians
with the 10 makkos is so that we can
transmit the details of the event to future
generations and they will recognize
Hashem’s greatness.
Why did Hashem have to impose 10
makkos on the Egyptians. He could have
extended one makka over a longer period
and it would have accomplished the
same goal. Imagine if the makka of dam
(blood) was extended for six months.

Condolences to Julian Aron
and family on the passing of
his MOTHER
המקום ינחם אתכם בתוך שאר אבלי ציון וירושלים
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The Egyptians would not survive without
any drinkable water for that length of
time. If locust hovered over Egypt for six
months, it would have been unbearable.
Yet, Hashem chose to inflict the Egyptians
with a variety of plagues rather than to
just focus on one specific plague.

Hashem implemented a
spectrum of plagues because
people relate to each plague
differently
To answer our question, the Dubne
Maggid offers a parable. When someone
cooks for themselves or for others there is
a difference in the way they prepare the
food. If I am cooking for myself, I cook the
one dish that I desire at the time. However,
if I am cooking for a large group of people,
I have to offer a variety of delicacies. A
restaurant cannot offer just one main
dish on its menu. Different people’s taste
pallets are touched in different ways. One
may prefer chicken over beef. Another
may be a vegetarian. One likes spicy and
another sweet. There has to be a choice
so that one can select the dish that is most
attractive and tasty to their liking.
Based on this parable, V’karasa L’shabos
Oneg explains the purpose of the makkos.
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• Home in Baka area
• Min. 250 sqm
CALL Chaya 054-292-0926

• Newly renovated apt
• 4 bedrooms or more
• Large sukkah balcony

SHAAREI
CHESSED

• Must be in Shaarei
Chessed
• Looking for 180-200 sqm
• Flexible budget
• Must have open area
(garden or roof top)
• Renovated
CALL Avraham 054-292-0926

CALL Sue 058-666-1375

MOST AMAZING LOCATION

Newly renovated apt
Rechavia, Talbiyeh area
4 bedrooms or more
Large sukkah balcony
Bedroom with bathroom
Able to have a private
entrance
CALL Sue 058-666-1375

RECHAVIA
TALBIYEH

•
•
•
•
•
•

+972.2.567.0607 www.dwellgrp.com

JLM | TLV | Hertzliya

Follow us on
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It was not just a tool to convince Pharoah
to let Bnei Yisrael leave Mitzrayim.
Rather it was an educational event for the
Mitzrim and for Bnei Yisrael. Different
events inspire different people. Hashem
implemented a spectrum of plagues
because people relate to each plague
differently.
Some felt that choshech
was the worst. Others were affected
most when it struck them personally in
makkos kinim (lice). The purpose was to
be able to connect with each and every
individual Egyptian and Jew.
This applies with respect to mitzvos as
well. The last Mishna in Makkos states
that Hashem gave us a variety of mitzvos
as a zechus (merit)

רצה הקבה לזכות את ישראל לפיכך הרבה להם
.תורה ומצוות
Why is this a zechus? Rambam suggests
that everyone is obligated to fulfill each
mitzva, but there are certain mitzvos
that speak to us more than others. There
are Yom Kippur Jews, bikur cholim Jews,
tomche shabbos Jews. For some people it
is easier to connect to a particular mitzva
and they excel in that mitzva.
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When it comes to holidays as well, some
connect to one more easily than another.
Some Jews are Purim Jews, while others
Pesach, and yet others Yom Kippur, and
yet even other Shavuous. We each must
fulfill all, though we might connect to
some in a deeper fashion more than
others.
Hashem inflicted the mitzrim with a
variety of plagues to touch the hearts of
each and every Egyptian and Jew. No
two people experience or view things
the same. Even if one would ask each
individual at their Shabbos table to
state which plague they believe was the
toughest to experience, there will surely
be diverging answers.
Thus, we can derive a very important
lesson in education from our parsha. The
Torah is providing for us a methodology
in education.
When we teach our
children, we need to keep in mind the
principle of “chanoch l’naar al pi darco”.
When transmitting Torah, may we be
able to find the proper approach so that
we can motivate and excite each of our
children to appreciate and internalize
Torah in his or her unique fashion.

Efrat and Gush Etzion

www.angelrealty.co.il

For Sale in Tamar
Luxurious and
modern cottage, 6
rooms. 180m.
Underfloor
heating.
2.550.000 NIS

For Sale in Dagan
Stunning modern
cottage, 240m, 7
rooms.
3,690,000 NIS

For Sale in Zayit
Beautiful cottage.
Price dropped!
270m, 8 rooms,
good condition
2,500,000 NIS

Tzippy - 0524588715
Gabi- 0524588716
OU ISRAEL CENTER
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REBBETZIN SHIRA
SMILES Faculty, OU Israel Center

Spring is in
the Air

S

pringtime is a time of blossoms,
growth and newness. It is also the
time when the Jews were taken out
of galut Mitzrayim. The Torah repeats
several times, both in sefer Shemos (13:4,
23:15, 34:18), as well as in sefer Devarim
(16:1), that we must remember that we
were taken out of the Egyptian exile in
the spring. In fact, this so important
that we have leap years built into our
calendar to ensure that Pesach will
always fall out at this time of year. What
lessons are embedded in the directive
that we make sure to ‘guard the month
of the spring’?
Rav Schwab in Mayan Bet Hashoeva
highlights a fundamental lesson. Yetziat
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Mitzrayim was an experience comprised
of many open miracles, wherein the
supernatural became natural. So that
we do not forget that the natural is
supernatural as well, we are commanded
to pay special attention to the month that
hails the spring season. When looking at
new buds on trees and flowers that begin
to blossom, we continuously remind
ourselves that these are also miraculous
events, not to be taken for granted.
Rav Brodie in Sam Derech understands
this on a more metaphysical level.
Springtime is a time of growth and
newness. Hashem chose this particular
time to redeem us as a constant reminder
to be in a growth-oriented mindset.
Hoshea Hanavi, describes Klal Yisrael
- ‘ki na’ar Yisrael vaohavehu’ (11:1)- as
a lad; one who is steadily growing and
developing. In remembering that we
left Mitzrayim in the springtime we
remind ourselves of the vision Hashem

had for us when He redeemed us, a
vision of constant newness and vitality.
We should always be in state of asking
ourselves how we can grow in our
service of Hashem and bring youthful
vigor into our avodat Hashem.

The perfect weather to leave
Mitzrayim was the delightful
packaging
Rav Druk, in Darash Mordechai sees
the springtime imagery as a continuation
of the Pesach theme, one of abundant
love. He explains that when one gives
someone a gift, they usually wrap it in
beautiful wrapping paper and put a bow
or ribbon on top. The perfect weather
to leave Mitzrayim was the delightful
packaging. Indeed, the Jews travelled
on ‘the wings of eagles’ and were able
to get to Sukkot in a short enough time
that their dough had no chance to
rise. This orchestration of springtime
weather for the Jewish people’s comfort,
we can conclude, was for a travel
period of less than 18 minutes! Once
in Sukkot, Hashem blessed them with
Clouds of Glory, wherein the weather
was perpetually perfect. Recalling the
springtime weather is recalling the
intense love that Hashem demonstrated
for us, down to the smallest detail,
including the weather. Our obligation
then, is not only to remember that we
left Egypt in the springtime, but to be
inspired to reciprocate the intense love
it reflects.
OU ISRAEL CENTER
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RABBI JUDAH
OU-NCSY
MISCHEL Mashpiah,
Executive Director, Camp HASC
Dedicated L'Iluy Nishmas HaChaver
Shlomo Michael ben Meir z'l

From Within
the Darkness

I

n addition to his great righteousness
and Torah scholarship, Rebbe
Yaakov Yitzchak, the Chozeh or ‘Seer’
of Lublin zy’a was beloved as a great
listener, a Baal Eitzah and caring Rebbe.
A struggling Jew arrived in Lublin to
pour out all of his pain and brokenness
before the holy Chozeh, listing a litany
of tzaros and hardships: his lack of
parnassah, his search for a shiduch,
his poor health. But most painful of
all was the fact that as a result of all
these tzaros, he felt pulled in a million
directions, in a state of intolerable pizur
ha-nefesh, distraction. “Rebbe,” he cried,
“It’s impossible to concentrate on my
learning and davening. I’m confused,
I’m uncertain what Hashem wants of
me.
“Please daven for me that this darkness
and these distractions be removed from
my Avodas Hashem. Bless me with clarity
and peace of mind so I can focus again.”
34
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The Chozeh let out a deep krechtz of
empathy and told the Yid that he was
happy to intercede on his behalf in
Heaven for his health, parnassah and
family needs, and would do what he can
to be poel yeshuos. However, in terms
of his confusion and distractions, the
Chozeh replied: “What is desired in the
Upper Worlds now is not your peace of
mind, but your pizur ha-nefesh! Hashem
has nachas from a davening that emerges
from a heart filled with confusion, and
desires our avodah no matter what, even
in a state of frustration. A Jew must know
how to serve the Ribbono Shel Olam both
in times of light and of darkness...”
~
Our sedra describes the intensity of
Makas Choshech, a darkness that was
so thick that one could touch it (10:2122). The choshech-darkness spanned
the other two of the final three makos
through which Hashem struck Egypt:
Makas Arbeh, the locusts, “darkened”
the face of the earth (10:15), and Makas
Bechoros, the killing of the firstborn,
occured in the depth of the night.
Rashi (13:18) points out that the three
days of Makas Choshech were not just
days of suffering for the Egyptians.
They were also heavy, tragic days for
Klal Yisrael, as during them four-fifths
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— eighty percent — of the Jews, those
who did not want to leave Egypt, were
deemed unworthy of redemption and
perished.

The uncertainty and
vulnerability of night can be
overwhelming and paralyzing
Throughout the Torah, the prophecies
revealed in “night visions” or under the
cloak of darkness, foreshadow exile and
challenging, dark times. An example
is the Covenant of the Parts: “Now the
sun was ready to set, and a deep sleep
fell upon Avram, and behold, a fright, a
great darkness was falling upon him…
And He said to Avram, ‘You shall surely
know that your descendants will be
strangers in a land that is not theirs,
and they will enslave them and oppress
them….’” (Bereishis, 15:12-13). The
uncertainty and vulnerability of night
can be overwhelming and paralyzing.
However, the ultimate destination in
every prophecy is ge’ulah, redemption
and the revelation of a greater light.
At the very beginning of our parsha,
Hashem instructs Moshe to instruct
Pharaoh once again to free the Jewish
People. Instead of telling Moshe to ‘Go to
Pharaoh,’ Lech el Paroh, G-d tells Moshe,
“Come to Paroh,” Bo el Paroh . The students
of the Baal Shem Tov explain that Moshe
is being called upon to join the Ribbono
Shel Olam: ‘Come with Me to Pharoah’.
Come with Me to the very place of evil,
the very palace of darkness which you
36
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perceive to be so devoid of My Presence,
for it is specifically there that you, Moshe,
will experience a deeper awareness of My
Light.
Rebbe Nachman of Breslov zy’a
explains this in a profound way (Likutei
Moharan, 64). “Ein Od Milvado -Nothing
exists outside of G-d.” Hashem is the lifeforce which fills, surrounds and sustains
all worlds, every place and every moment
— even the palace of the wicked Pharaoh.
In a sense it is especially in the palace of
Pharaoh. Therefore, Bo el Paroh, ‘Come,
enter the darkness of Paroh, with the
recognition that I, Hashem, am there with
you.’
“Vayehi Erev, Vayehi Boker, And there
was evening and there was morning….” In
Creation, darkness precedes light. There
are times in our lives, tekufot, during
which we must serve G-d with different
modalities. Clarity, joy and peace of mind
are appropriate at certain times. But a
Jew must know how to serve the Ribbono
Shel Olam in darkness as well as in light.
In our evening prayers, as the darkness of
night descends upon us, we affirm God’s
Presence with the introductory verses:
V’hu Rachum… “He is compassionate, He
forgives iniquity and does not destroy.
Repeatedly He suppresses his anger…
May the King answer us on the day we
call out…” (Tehillim 78, 20).
May we always believe in our Avodas
Hashem, and know that however we feel
and wherever we are, in every state of
mind and in every place, Hashem is right
there with us.
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TORAH VEHA'ARETZ
RABBI MOSHE BLOOM
INSTITUTE BY
www.toraland.org.il/en

Ma’aser
ani—when in
doubt, Part III

L

ast week we deliberated whether
there is a difference between safek
lekket and safek ma’aser ani.

There are three main approaches
regarding giving ma’aser ani in cases of
doubt. We follow the Gra: when there is a
chazaka of obligation, we need to give the
ma’aser ani.
That is, if it is clear that the produce
required tithing at one point, we
are stringent and give ma’aser ani.
However, if there is a doubt whether
tithing was required to begin with, we
can be lenient: we set it aside during
the hafrasha process, but we can then
eat it.
Possible doubts include:
Halachic status: Produce that grew
indoors. Some Rishonim hold that these
crops are exempt from tithing.
Year: Whether the crops “belong” to a
ma’aser ani or ma’aser sheni year (years
3 and 6; 1,2,4,5 in the shemita cycle,
38
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respectively).
Borders: Crops that grew within the
borders of olei Mitzrayim (conquered
by Yehoshua but not resettled in Second
Temple times), where there is a dispute if
they are obligated in tithing (for grain, oil,
and wine we are stringent).
If grown by a gentile/outside Israel:
For crops mostly imported or grown by
non-Jews (and it’s impossible to find out
regarding the specific fruit/vegetable), we
can be lenient.
Produce from the marketplace:
ma’aser ani should be given
When purchasing produce from the
marketplace with an unknown status visà-vis tithing: according to the rules above,
there is a chazaka of obligation and
ma’aser ani should be given to the poor.
The same holds true for produce received
from a neighbor when we don’t know if
they were tithed. Albeit, there are lenient
opinions that hold that in any case of
doubt we are exempt from giving ma’aser
ani; in extenuating circumstances we can
rely on them.

New!

The Hidden Light: Biblical
Paradigms for Leadership
BY D R . J E R RY H O C H B A U M

Leadership we can learn from
our Patriarchs and Prophets
“Dr. Hochbaum draws upon his more than forty
years of experience and service at the helm of the
Memorial Foundation for Jewish Culture. Along with
his academic experience in the social sciences and his
Torah erudition, he has produced a most insightful and
helpful work. The reader is sure to come away from this
original work informed, enlightened, and inspired.”
RABBI DR. TZVI HERSH WEINREB
Executive Vice President Emeritus, Orthodox Union

AVA I L A B L E AT

M. POMERANZ, JERUSALEM
AMAZON

AND ON
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SCHEDULE NOTES

SUNDAY • '` mei

MONDAY • 'a mei

4 Parshat BO
Feb 1st • 3:30pm

Feb 2nd • hay 'f

Feb 3rd • hay 'g

9:00am
Rabbi David Walk • T'HILIM

9:15am
Mrs. Pearl Borow
The Book(let) of Mal-achi

Rabbi Chanoch Yeres
In the Ganchrow Beit Midrash...
Sun, Tue, Thu - 10:00am
Rabbi Jeff Bienenfeld KETUVOT
This shiur is in tribute to
Rabbi Fred Hollander z"l
Sun thru Thu • 11:15am
RCA DAF YOMI
Looking for more Magidei Shiur
The Daf Yomi shiur is in tribute
to Rabbi Yitzchak Botwinick z"l
Sun, Mon, Wed, Thu - 4:30pm
Rabbi Hillel Ruvel
Masechet Gittin
5:30pm Maariv
Please note:
Regular shiurim:
25NIS members
30NIS non-mem • 10NIS Life
One-time shiurim and
mini-series 25NIS members
and Life Members
30NIS for non-members
unless otherwise indicated
Discounted zeiqihxk
(punch cards) available at
the front desk and valid for
all shiurim and classes
(as are Courtesy Cards)

SUNDAY, Feb 2nd E E
Root & Branch
Dr. Richard Schwartz
7:30pm Tu BiShvat Lessons
That Can Improve Our Lives
and the World
8:30pm
Why Is This Night Different?
A Tu BiShvat Message
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10:00am • L'AYLA
Mrs. Sylvie Schatz
Tomer Devorah
Applied to Modern Times
10:15am
Rabbi Aharon Adler
Haftara of the Week
11:15pm
Rabbi Yitzchak Breitowitz
Wisdom for Life - Mishlei
12:00pm Rabbi Chaim Eisen
KUZARI
2:00pm
Rabbi Ephraim Sprecher
Why Punish Paro for following G-d's Orders?
8:00pm
Rabbi Mordechai Machlis
The Book of Shmuel
VIDEO - Monday, Feb 3rd
2:00pm • 1½ hrs

In Our Own Hands - The Hidden Story
of the Jewish Brigade (2000)

They fought Nazis courageously... but
after the war, their real story began;
formed vengeance squads to
assassinate Nazi officers, brought
survivors to Palestine, led IDF in War
of Independence. One of our most
popular videos
Sponsored by Beinish Frankel on his
birthday in memory of his Parents,
Leah Yenta bat Shmuel a"h, whose
yahrzeit is Rosh Chodesh Tevet and
Gershom ben Yissacher Ber
whose Yahrzeit is 13 Tevet
Refreshments following the film
provided by Beinish Frankel
in celebration of his birthday

9:30am & 10:30
Mommy & Me with Jackie
10:30am
Rabbi Aaron Goldscheider

Chassidut & Spirituality in the Parsha
11:30am
Rabbi Shmuel Herschler
Halacha & Reason
11:30am • 050-415-3239
Get Fit While You Sit
Exercise with Sura Faecher
1:45pm Mrs. Pearl Borow
Women in Tanach
2:00pm VIDEO see Sun col.
2:45pm Rabbi Zev Leff
Pirkei Avot
3:30pm Phil Chernofsky
Mishna, Mitzvot & more
3:00pm
Music for Children with Jackie
5:20pm Pri Chadash
Writing Workshop for Women
Judy Caspi 054-569-0410
Ruth Fogelman (02) 628-7359
6:30pm New Course:
NOT JUST NOTES!
The Basic Building Blocks
of Music
7:15pm • 052-384-7230
Dorot OU Intergenerational
Choir - directed by
Hadassah Jacob

TUESDAY • 'b mei

WEDNESDAY • 'c mei

THURSDAY • 'd mei

Feb 4th • hay 'h

Jan 29th & Feb 5th
YOM IYUN in Jewish Thought

Jan 30th & Feb 6th

9:00am
Rabbi Yitzchak Breitowitz
Minchat Chinuch
9:15am
Mrs. Shira Smiles
Torah Tapestries
10:30am
Rabbi Shmuel Goldin
Parshat HaShavua
11:30am
Rabbi Aharon Ziegler
Contemporary Halacha Topics
11:30pm - Women's T'hilim
12:15pm
Rabbi Neil Winkler
history is HIS STORY
1:45pm Dr. Deborah Polster
DA MA L'HASHIV Whose Land is it anyway?
3:00pm Verna's Knitting Club

9:15am
Rabbi Shimshon Nadel
Medina & Halacha
10:15am
Rabbi Anthony Manning
Contemporary Issues
in Halacha & Hashkafa

9:00am Rabbi Ari Kahn
Parshat HaShavua
9:00am
Dr. Avivah Gottlieb-Zornberg
Parshat HaShavua
Resumes Feb 6th - 10:10am
Rabbi Baruch Taub -Thursday
the Rabbi Gave His Drasha

11:30am Rabbi Alan Kimche
Derech HaShem

11:30am
Rabbi Shai Finkelstein
Unlocking the Messages of Chazal

12:40pm until Mincha
Rabbi Sam Shor
Modern Masters

12:00pm
Rabbi Shmuel Herschler
Book of Melachim

2:00pm
Mrs. Pearl Borow
The transmission of Torah
via Pirkei Avot
Chumash with Meforshim

2:00pm VIDEO see below

7:30pm Parshat HaShavua
Dr. Avivah Gottlieb-Zornberg

7:00pm Rabbi Yonatan Kolatch
Topics in Parshanut

VIDEO - Tuesday, Feb 4th
2:00pm • 1½ hrs
The Exodus Decoded (2006) Israelites as slaves in Egypt,
plagues, splitting of the Sea,
drowning of Pharaoh's army,
Matan Torah at Har Sinai...
Is there physical proof?
Using "investigative archaeology",
this "historical detective story"
uncovers never-before-seen
evidence that proves all of the
Exodus story, identifies location of
Mount Sinai and much more!
Incredible discoveries!
Sponsored by Mary Ann Varadi in honor of
"Moshiach's Torah Scroll" completed on
9 Sh'vat 1970 at the behest of the sixth
Lubavitcher Rebbe Yosef Yitzhak Schneerson
zt"l in 1942 and completed 28 years later
by Rebbe Menachem Mendel Schneerson zt"l

7:00pm Rabbi Chaim Eisen
Meaning & Mission of
the Chosen People

VIDEO - Wednesday, Feb 5
2:00pm • 1½ hrs, Heb/Eng subs

Still Mine (2012)

First time showing - Octogenarian
couple needs new home. Craig
decides to build it himself. He
fights stubborn bureaucracy while
Irene fights advancing dementia.
Their kids' push for nursing home
creates more conflict. A beautiful
film about aging and its inherent
challenges for all concerned and
about devotion, commitment and
timeless love will warm your heart.

2:00pm
Rabbi Ephraim Sprecher
Current Events in the Sedra & Haftara
Thank you Yehuda Lave for your support
8:00pm Rabbi Avrum Kowalsky
The Book(let) of Hoshei'a
Jan 30th - 8:00pm
Rabbi Zelig Pliskin

The Joy Club
UPCOMING
Tue Feb 18th - 8:00pm

Surging
Anti-Semitism
Is the Party Over?
Dr. David Luchins
MicroUlpan
We assume you know what a
chamsa (hamsa) is.
What about a CHAMSHA?
It's the word for a staff or stave
(music):
OU ISRAEL CENTER
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OU KASHRUT
RABBI EZRA FRIEDMAN
PAGE BY
Director, The Gustave & Carol Jacobs Center
for Kashrut Education

Utensils That
Require
Immersion
in a Mikvah

A

ccording to Halacha, a Jew must
immerse kitchen utensils in a
kosher Mikvah before using them.
According to many Rishonim this is not
only a rabbinic commandment, but a
biblical one as well. The Mitzvah of Tevilat
Keilim is not directly related to kashrut,
meaning if someone forgot to Tovel
(immerse) their dishes and used them with
food, the food is still kosher and may be
eaten (based on Tosfot Avodah Zara 75B
and Rema YD 120:16). It should be noted
that it is prohibited to not immerse one’s
dishes and assume that the food is kosher
based on this. The Talmud Yerushalmi
(Avodah Zara 5:15) writes that the deeper
meaning behind this commandment is to
show the sanctity of Am Yisrael, that even
our utensils that were owned or made by

48

TORAH TIDBITS / BO 5780

non-Jews need to be sanctified.
Not all dishes and utensils require
immersion in a Mikvah. The following are
some of the many conditions that define
whether or not a dish requires immersion.
1.

Only utensils that were owned
or made by non-Jews require
immersion. However, if a Jew made
his own utensils or owned a factory
that produces utensils they do not
require immersion in a Mikvah.

2.

The Gemara (Avodah Zara 75B)
based on the verse in Bamidbar
31:22 rules that only metal-based
utensils require immersion. The
Gemara (Ibid) adds that glass as
well requires immersion on a
rabbinic level. Utensils made from
earthenware, wood, plastic or other
material do not require immersion.
(If these materials were glazed with
glass, they may require immersion;
this subject will be discussed in a
separate article).

3.

The obligation of Tevilat Keilim is
limited to utensils that are produced

The OU Israel Gustave & Carol Jacobs Center for Kashrut Education was created to raise awareness
and educate the public in all areas of Kashrut in Israel. Rabbi Ezra Friedman, a Rabbinic Field
Representative for the OU is the Center's director.

for food consumption but not for
other functions. For example, if
someone were to use a metal chair
as a plate, it would never require
immersion since a chair is not
produced for the function of eating.
Another topic to consider is utensils that
are used during the stages of raw food
production. Poskim debate what type of
utensils require immersion, utensils during
all stages of food preparation (for example
a meat grinder used to grind raw meat) or
only utensils used for the consumption of
food (a fork). According to the Shulchan
Aruch (YD 120:5), only utensils that are
used for the consumption of food require
immersion (plates, cutlery, pots etc.).
According to the Shach (YD 120:11), utensils
that are used for food preparation which
may also be used for food consumption
should also be immersed in a Mikvah. For
example, a knife used for slaughtering
which theoretically could also be used for
food consumption such as cutting steak,
also requires immersion. A third opinion is
that of the Taz (YD 120:7), who requires all
utensils to be immersed regardless of their

role in food preparation and consumption.
Based on the Taz, metal poles that are used
for moving pre baked Matza dough to the
oven require immersion, despite the fact
that they cannot serve a dual role in food
consumption. The accepted custom today
is to go by the Taz (See Sefer Tevilat Keilim
by Rav Tzvi Cohen 1:4). However, since
there is a dispute in this area, the Bracha
for Tevilat Keilim should only be recited on
a utensil fit for food consumption (Ibid). A
utensil used for food preparation such as a
meat grinder should be immersed without
a Bracha.
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SIMCHAT SHMUEL

BY RABBI SAM SHOR

Program Director, OU Israel Center

A

n important section in our Sedra
this week are the pesukim related
to makat choshech- the plague of
darkness: The Torah tells us:

ׁ֖ש ְך
ֶ ֹ֥יהי ח
ִ ׁש ַמ֔יִם ִו
ָּ ל־ה
ַ ֹש֗ה נְ ֵט֤ה ָי ְֽד ָ ֙ך ַע
ׁ
ֶ ֨אמר ה’ ֶאל־מ
ֶ ֹ(כא) ַו ּי
ֹש֛ה ֶאת־ָיד֖וֹ ַעל־
ׁ
ֶ ׁש ְך׃ (כב) ַוֵּי֥ט מ
ֶ ָֹמׁ֖ש ֽח
ֵ ל־א ֶ֣רץ ִמ ְצ ָ ֑ריִם ְוי
ֶ ַע
ָמים׃
ִֽ ׁ֥שת י
ֶ ֹל־א ֶ֥רץ ִמ ְצ ַ ֖ריִם ְׁשל
ֶ ֲפ ָל֛ה ְּב ָכ
ֵ ׁש ְך־א
ֶ ֹׁש ָמ֑יִם ַוי ְִה֧י ֽח
ָּ ַה
ׁ֣שת
ֶ ֹ֥יש ִמ ַּת ְח ָּת֖יו ְׁשל
ׁ ֹא־ק֛מ ּו ִא
ָ ת־א ִח֗יו ְול
ָ ֣יש ֶא
ׁ א־רא֞ ּו ִא
ָ ֹ(כג) ֽל
ׂ ָר ֵא֛ל ָה֥יָה א֖וֹר ְּבמוְֹׁשב ָֹֽתם׃
ל־ב ֵנ֧י ִי ְש
ְּ ָמ֑ים ּו ְֽל ָכ
ִי
(21) Then Hashem said to Moshe, “Hold
out your arm toward the sky that there
may be darkness upon the land of Egypt, a
darkness so dense that it can be touched.”
(22) Moshe held out his arm toward the
sky and thick darkness descended upon
all the land of Egypt for three days. (23)
People could not see one another, and for
three days no one could get up from where
he was; but the Jewish People had light in
their dwellings...
The great Chasidic Sage, Rabbi Moshe
Chaim Ephraim of Sudilkov, the grandson
of the Baal Shem Tov, points out that our
meforshim explain that there was no
physical difference between what was

unfolding throughout Mitzrayim and what
physically transpired within the Jewish
homes. The actual darkness was equally
dense throughout all of Egypt, however,
explains the Degel Machane Ephraim,
what was different is that the Jewish
people saw light, even within this intense
utter darkness! What was the source of this
heightened ability to see and perceive light
even within total darkness? The Rebbe
explains that since the Jewish People
kept Shabbat, which is a source of light
and spiritual clarity, the light of Shabbat
remained with them, and sustained and
protected them from the dangers of the
utter darkness that had descended upon
all of Egypt.
Indeed Shabbat is a source of great light
and protection to the Jewish People, and
has both identified us, kept us together and
sustained Am Yisrael throughout many
periods of darkness, turmoil and tragedy.
May we continue to appreciate and be
guided by the great light that sustains us,
the great light of Shabbat Kodesh.
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Outshining
the Plague of
Darkness

T

his week’s parsha describes the last
three of the ten plagues; interestingly,
matching the value in gematria the
word בא, bo ( ב+ = א3 ) . When we examine
all the plagues one notes an ascending
intensity and severity. Considering the
fact that the plague of darkness preceded
the final plague of smiting the first born,
apparently, there must be something
horrendous about this plague. Yet, this
plague seems to be the least harsh.
The plagues that preceded ‘darkness’
caused bodily harm, such as lice and boils,
or hurt the vegetation or animals, like the
plague of beasts. But what was so difficult
to bear about a few days in darkness?
Rashi says that the severity of this plague
was that the darkness was so thick and
heavy that it could be touched and felt;
one who was sitting could not stand and
one standing could not sit. People found
themselves paralyzed for days. This was
truly frightening. Rashi describes it this
way; “It was doubled and redoubled, and so
thick that it was palpable” (Shemot 10:21).
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The first Rebbe of Ger, Rebbe Yitzchak
Meir (1799-1866), better known as the
Chiddushei HaRim, offered an exquisite
ethical lesson which emerges from
the plague of darkness. One pasuk in
particular caught his attention: “People
could not see one another, and for three
days no one could get up from where he
was” (Shemot 10:23). This, he believed,
was the crux of the matter. When a person
does not see another or does not get up to
help them, when a person is not sensitive
to the difficulties and condition of others that is the meaning of ‘darkness like that
in Egypt.’ (‘The Chassidic Haggadah’, Rabbi
Eliyahu Touger, p.74).
The Sages also offer an intriguing
comment that the darkness was ‘as
thick as a golden dinar’, a type of coin
(Shemot Rabbah 14:1). Based on this the
Torah Temimah (Shemot 10:21) uniquely
suggested that darkness did not actually
descend on Egypt. Rather Hashem placed
a small obstruction over every eye of the
Egyptians.
Why describe the darkness this way?
Keeping in mind the observation of the
Chiddushei HaRim, this midrash may be
teaching us a lesson that extends beyond
the time of Egypt and the Exodus. The
dinar is a symbol for material pursuit - our
human desire for wealth and riches. The

worst kind of darkness in the world is the
kind that “no one can see anyone else.” It’s
the kind of darkness that blinds us to the
people around us.

Their innate sense of
sympathy and sensitivity for
a fellow Jew remained firm in
their hearts
Rebbe Nachman of Breslov offered this
penetrating parable (‘Lekutei Moharan’
I,133): Take two coins and hold them
in front of you. You can see the coins
along with everything else around you.
If another person was there, you could
see that person. If the sun was rising you
could see the beautiful sunrise. But if you
hold the coins in front of each eye, you see
nothing. You can’t see the sun rising or the
people around you. You are blinded and in
complete darkness.
Strikingly, the plague of darkness is
the only plague in Egypt in which the
Torah comments on its contrast in the
community of Israelites,. “..and in the
community of the Jews there was light.”
(Shemot 10:23). How do we understand
this?
‘There was light in the community of
Israel’ can, perhaps, be understood in
the following way: They never lost sight
of ‘right and wrong’. Their innate sense
of sympathy and sensitivity for a fellow
Jew remained firm in their hearts. They
faithfully cared for one another.
OU ISRAEL CENTER
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The eminent sage Rabbi Meir Simcha
of Dvinsk (1843-1926), in his classic work
Meshech Chochmah, cites the well known
teaching that the Jewish people in Egypt
were steeped in the 49th level of spiritual
impurity and worshiped idolatry just like
the Egyptians. He asks ,”So in what way
were they deserving of God’s compassion?”
He answers that they had one saving grace;
they possessed an asset most beloved in
God’s eyes. Namely, they lived peacefully
with one another. They were good to one
another. As a result, God looked past all the
other sins and He performed miracles on
their behalf.
He quotes the following midrash: “They
observed four meritorious acts for which
they were deserving of redemption: They
were not guilty of inappropriate sexual
conduct, they did not speak lashon hara,
they did not change their names, and they
did not change their language.” (Mechilta,
Bo, Parsha 5).
All four illustrations reflect the
distinctive harmony that existed within
the camp of Israel. Committing adultery
is a transgression which results in ruining
the lives of married couples. ‘Lashon hara’,
guarding one’s speech, is an expression of
sensitivity to the feelings and well-being
of one’s neighbor. Lastly, the examples
that the Israelite slaves maintained their
unique Hebrew names and language;
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these are illustrative of the fact that they
always remained a close knit and caring
community.

It was stored away for the
righteous in a future time
Chassidic masters posit an additional
aspect: that the light was not merely the
existence of light that contrasted to the
darkness of their Egyptian neighbors. The
light in this context was a supernal light,
also referred to as ‘ohr ein sof’, or ‘ohr
haganuz’. This light appeared exclusively
for the Jews. (see Torat Emet, Rebbe Liebele
Eiger, Parshat Bo ,)ד"ה ובכל בני ישראל היה אור
This notion is referencing a mystical
concept which suggests that when God
created the world and said “Let there be
light”, the Almighty saw that the world
was not worthy of receiving this light and
it was stored away for the righteous in a
future time (Rashi, Bereshit 1:4).
There are many levels of meaning
embedded in this mystical idea. Perhaps
one fundamental understanding is as
follows: We often encounter a world with
much darkness and evil. ‘Light’ is hidden
and obscured. Yet, we are determined
to retrieve and reveal the hidden light.
Righteousness and acts of kindness
activate light.

We can take this idea a step further.
The Torah says that following the plague
of darkness the Israelite slaves were
commanded by Moshe to take the goods of
Egypt before departing from the land.

ׁ֙שה
ָּ ֣יש ׀ ֵמ ֵא֣ת ֵר ֵע֗ה ּו ו ְִא
ׁ ִש ֲאל֞ ּו ִא
ְׁ“ד ֶּבר־ ָנ֖א ְּב ָא ְז ֵנ֣י ָה ָע֑ם ְוי
ַּ
)ב:ָהב” (שמות י”א
ָֽ י־כ ֶ֖סף ו ְּכ ֵל֥י ז
ֶ ּת ּ֔ה ְּכ ֵל
ָ ֵמ ֵא֣ת ְרעו
“Tell the people to borrow, each man
from his friend and each woman from
hers, objects of silver and gold (Shemot
11:2)
The question is raised by many
commentators: Why in this context are the
Egyptians called re’ehu, ‘friend’? Are they
not the enemy? How can they possibly be
termed ‘friend’ ? The Netziv, Rabbi Nafatali
Zvi Yehuda Berlin, offers an original
insight. During the plague of darkness the
Egyptians could not move. How could they
survive three days without water or food?
The answer is that the Jews fed them. The
Egyptians were so impressed with this act
of compassion that they were won over;
they became their friends (Ha’amek Davar,
Shemot 11:2).
“In their community there was light”.
The Jews made a pact with one another:
‘No matter how much wickedness there is
surrounding us we will remain good to one
another’. In their setting there was light
because there was sensitivity and empathy
among brethren, and even towards their
foes, the Egyptians. Although darkness
enveloped Egypt, the Israelites declared
that illumination and bright light can be
found wherever virtue and benevolence
abound.
OU ISRAEL CENTER
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A Lowly
Donkey with
High Potential

I

n this week’s Parsha, we read of the
command to offer up the first-born
male to Hashem. Today the Mitzva
has been transformed to the Pidyon
Haben, whereby a Kohen redeems the
newborn male. The Mitzva is, in part, an
acknowledgement to G-d for sparing the
Bechorot of Bnei Yisrael from the plague
that afflicted the whole of Egypt.
The Torah command, however, goes
beyond the first-born males of the people
to incorporate the first-born of one’s
livestock, a symbol of one’s possessions
that, like the first-born male, should be
dedicated to the service of Hashem. The
Torah narrative also informs us that every
“PETER CHAMOR,” or first-issue donkey
(also employed by Bnei Yisrael), should be
redeemed with a lamb (cf. Shemot 13:1113).
Why was the unclean donkey so spared
to be redeemed by the lamb? – Perhaps
because an unclean animal, even in your
possession, has no place being dedicated
to G-d. Moreover, the Hebrew word for
donkey, CHAMOR, indicates materialism, a
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concept that intrinsically negates the point
of the Mitzva that our treasured children
and possessions are gifts from Hashem to
be pledged to His service. No wonder, then,
that Avraham, on his way to Mt. Moriah,
tells his servants to stay behind with the
donkey (Bereishit 22:5).
Notwithstanding the negative attributes
of the donkey, our teachers found for the
ass several redeeming features. After
R. Hirsch, we appreciate that the lowly
ass slowly and peacefully bears one’s
moveable possessions, contrasting with the
speedy steed that symbolizes the military
might of foreign kings. Not surprisingly,
then, Zechariah describes Mashiach riding
on the foal of an ass, a symbol of peace and
prosperity (Zechariah 9:9). And thus did
Yaakov represent Yehudah, the forerunner
of the Jewish monarchy, as binding “his
ass’s colt…to the choice vine branch” (a
symbol of prosperity).
Rashi reminds us that the donkey saved
the day for the fleeing Israelite slaves.
Without the donkeys, the people could not
have carried out the spoils of Egypt. Reason
enough for the donkey to be so redeemed;
reason enough for us to be thankful even
to one of the lowliest animals created,
nevertheless, for our benefit.
Shabbat Shalom!

OU ISRAEL CENTER
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FROM THE VIRTUAL DESK OF THE

OU VEBBE REBBE
RAV DANIEL MANN

Difficulty in
Returning
Stolen Funds
Question: Years ago, when I was
working for a consulting firm, my bosses
had me inflate hours we charged clients. (I
received a set monthly salary). I now feel
bad that I stole from my clients. I would
want to return that money, but it is too
hard to track down the clients and know
how much to pay each. I understand that
in such cases, one can donate money for
public needs, so that those who are owed
benefit. How do I do that, considering
that many clients probably now live
throughout the country and likely the
world?
Answer: When one stole from a group
of people but does not know how much
from whom, if the victims also do not
know, beit din cannot force the thief to
pay more than he admits, but he does
not fulfill his moral obligation until he
removes all the doubt (Shulchan Aruch,
Choshen Mishpat 365:2). Therefore, if one
wants to do the right thing and can track
people down, he should do so, even if it
means paying more than he owes.
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However, there is a different halacha
to deal with cases where the range
of possibilities is so broad that it is
unfeasible to pay everyone who might
possibly deserve it. The gemara (Bava
Kama 94b) says that shepherds (who
grazed in others’ fields) and tax collectors
(who took more than they were entitled
to) who cannot remember who they owe
should use the money due for communal
needs. An example is digging publicly
accessible water holes. Others (see Pitchei
Choshen, Geneiva 4:(50)) give the example
of giving sefarim to the local beit midrash.
While you have the problem that people
may have moved away (and anyway may
have never lived in the same community),
technology now makes it possible to try
to help people throughout the world
simultaneously. Do realize, though, that
even if you did this successfully (perhaps
easier said than done) it is not considered
full payment (S’ma 231:34), and if one
were able to figure out later who he owes,
he would have to pay them (see Pitchei
Choshen ibid.).
However, the above does not apply
to you. On a certain level you were an
accomplice to the deceit of your clients
(and you may have lied to them), and this
warrants teshuva. However, the decision
to deceive your clients was made by
your bosses, you did not (we assume)

The Orthodox Union - via its website - fields questions of all types in areas of kashrut,
Jewish law and values. Some of them are answered by Eretz Hemdah, the Institute for
Advanced Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and Rav Moshe
Ehrenreich, founded by HaRav Shaul Yisraeli zt”l, to prepare rabbanim and dayanim to
serve the National Religious community in Israel and abroad. Ask the Rabbi is a joint
venture of the OU, Yerushalayim Network, Eretz Hemdah... and OU Israel’s Torah Tidbits.

physically take money from them, and
the money did not go to you (but likely
the firm’s bank account). So even though
there is a concept of ein shaliach lid’var
aveira – according to which if one’s boss
tells him to steal, the worker alone is
responsible (Bava Kama 79a), that is in
a case where the subordinate actually
takes the money from the victim and it
is initially in his possession. At this point,
it does not seem practical to “open a can
of worms” by taking on your former firm
and trying to make them research and
return whatever money they can (We
do not volunteer to attempt this mitzva
of rebuke and hashavat aveida). There is
even a concept that when someone has
stolen a lot and now wants to do teshuva,
his victims should not accept the return
of what he owes them, for this would
discourage him from doing teshuva (Bava
Kama 94b).
In regards to you, we are not experts
in the perfect steps to take to rectify and
receive atonement for each aveira in
each circumstance. Certainly, the basics
are admitting one’s misstep, regretting
it, and not returning to it (Rambam,
Teshuva 2:2), and it seems that you have
done these. From the time it was decreed
on Adam to need to work hard to earn a
living, a major part of that involves not
allowing one’s job to cause him to sin,

whether it be in regard to Shabbat and
chagim, relationships with co-workers, or
in matters of business ethics (stemming
from his bosses’ inclinations or his own).
Certain fields lend themselves to bigger
challenges in one or more areas. May you
and others be zocheh to have not only
a sufficiently profitable job but also “a
clean and easy” job (see Kiddushin 82a)
from the moral perspective. The best
ways to increase the likelihood include:
tefilla, good training, setting priorities,
and being willing to quit if the situation
warrants it.

Having a dispute?
For a Din Torah in English or
Hebrew contact ‘Eretz Hemdah
- Gazit’ Rabbinical Court: 077215-8-215 • fax: (02) 537-9626
beitdin@eretzhemdah.org
OU ISRAEL CENTER

59

Puah for Fertility and
RABBI GIDEON Machon
Gynecology in Accordance with Halacha
WEITZMAN

Due
Diligence

L

ast week we saw that someone who
comes to save the pursuer from the
pursued is not held responsible for
damages incurred in the chase. If Shimon
saves Reuven who is being pursued by Levi
, then even if Shimon breaks something in
saving Reuven he is not liable to pay for
these damages. The reason given is that,
were this not the case, Shimon would
never agree to save Reuven.
But why do we need this reasoning?
Surely the fact that Shimon broke the
items unintentionally should be sufficient
to exempt him from having to pay.
The Rambam (Laws of Wounding 8:14)
adds a few words to this law. He writes
that Shimon would be exempt from
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paying the damages “due to the decree
not to prevent people saving others or
that they would tarry and check at the
time that they pursued.” Shimon could
have been more careful and not broken
the items but, due to Tikkun Olam, the
Rabbis did not make him pay, in order
that he should not linger on his way to
saving Reuven.
As such, it was not completely
unintentional, as Shimon could have been
more careful and not break the items; so
Shimon should be liable to pay. However,
the Rabbis were lenient in order to create
a just society in which people save others
from harm and do not have to be overly
cautious.
Rabbi Zilberstein, in his Shiurim for
Doctors, deduces from the Rambam’s
words that were a doctor to travel to
hospital in a hurry to save someone’s
life in a medical emergency and caused

damage during his hasty journey, he
would not be liable to pay damages.
Even though he could have been more
cautious, he is still not liable to pay, due
to the principle of Tikkun Olam. This is
on the condition that he drove according
to the traffic laws, otherwise he would be
considered a danger and would have to
pay all damages.
We have seen two different approaches
to the liability of the doctor; either that he
is exempt since he has permission to heal,
this is the opinion of the Ramban, or due
to Tikkun Olam, that the Rabbis did not
want to prevent people entering into the
medical profession and saving people’s
lives, this is the opinion of the Tosafot.
These differing approaches present
two different attitudes to the role of the
doctor; either that the medical profession
enjoys special privileges or that saving life
is an overarching principle. There is an
important distinction between these two.
More on this next week.
The Puah Institute is based in Jerusalem
and helps couples from all over the world
who are experiencing fertility problems.
Offices in Jerusalem, New York, Los
Angeles & Paris. Contact (Isr) 02-651-5050
(US) 718-336-0603 www.puahonline.org
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CHIZUK & IDUD
for Olim & Not-yet-Olim

“

It was a night of watching unto
Hashem - Leil shimurim laHashem
- for bringing them out of the land
of Egypt, the same night is a night of
watching for the children of Israel - Leil
shimurim l’Bnei Yisrael - throughout their
generations”, Shemot, 12:42.
This verse describes how a Leil
shimurim L’Hashem ends off becoming
transformed into a Leil shimurim l’Bnei
Yisrael.
The commentators suggest various
ways to understand the meaning of this
verse.
Ibn Ezra says that the Jewish People
annually ‘guard’ this night by following the
ritual of the Seder, eating matza and the
Korban Pesach. The Ramban in a similar
manner interprets a “night of watching
L’Hashem” as a time wherein the Jewish
people through their generations honor
Hashem by serving Him remembering
the miracles and praising Him saying
Hallel.
Other meforshim explain the meaning
of the verse differently, suggesting that it
intends to point us both towards the past
as well as forward towards the ultimate
redemption. Thus, the Seforno ties
together the first Geula from Mitzrayim
and the Final Redemption in the time of
the Mashiach. Just as the first Geula was
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BY RABBI YERACHMIEL RONESS
Ramat Shiloh, Beit Shemesh

anticipated by Hashem but was delayed
because the Jewish People were not yet
ready to be redeemed, so, too, the Final
Redemption though anticipated, will
be delayed. The proof text provided by
Seforno is from Yeshayahu 30:18 where
the prophet tells us that Hashem will wait
in order that He be gracious unto you (“Yikhake Hashem Le’chonanchem”). ]The
Metzudat David there explains “Hashem
does not hasten the final days but waits
for His decrees to be carried out for He
is a G-d of justice”[. The Seforno adds an
additional point: the concluding words of
our verse - “throughout their generations”
- indicate that the future redemption will
reenact the redemption from Egypt. The
Baal Haturim makes the same point in his
usual pithy manner. The 15th of Nissan
was divided into two halves, he writes.
While the ‘first half’ was dedicated to the
redemption from Mitzrayim , the ‘second
half’ of this cosmic date is reserved for the
Final Redemption…
Looking to Rashi we find the following:
Rashi explains that the term “Shimurim”
is to be understood first in the sense of
‘anticipation’ - Hashem is waiting for this
opportunity which will allow him to fulfill
His promise to redeem the Jewish People.
This meaning of the term is similar to the
meaning found in Breishit 37:11 V’aviv
shamar et Hadaver - His Father, Yaakov,

was waiting in great anticipation for
Yosef’s dream to be fulfilled.

Hashem has been waiting,
anticipating, Jewish return to
Eretz Yisrael
In its second appearance in the verse,
this same term is to be understood as
conveying a different meaning – here the
word is to be rendered as ‘safeguarding’.
‘Shimurim L’Bnei Yisrael’, means that
on this night the Jewish People are to be
provided with perpetual protection from
all those who would harm them.
Could we not conclude that what is
true for this hallowed night is also true
for the Holy Land? Hashem has been
waiting, anticipating, Jewish return to
Eretz Yisrael. And the “Shimurim L’Bnei
Yisrael’ indicates that we too have dreamt
and yearned for this return. Our current
presence in the Land of Israel guarantees
and assures that we will be provided with
Divine protection in His Land!
----This leads me to comment on the
events of the past week. An extraordinary
gathering of over 50 world leaders,
including kings, princes, presidents,
premiers, prime ministers and foreign
ministers took place in Yad VaShem. This
amazing gathering commemorating 75
years after the liberation of Auschwitz
featured the President of Germany reciting
“Sehechiyanu” in Hebrew, and American
Vice President Pence concluding his

words with Os’e Shalom Bimromav Hu
Ya’ase Shalom Aleinu”. Not to mention
British Prince Charles quoting from Jewish
sources reminding us that every human
being is born “B’tzelem Elokim” and is an
“Olam Maleh”.
These surely are not regular days…
Can one be blamed for letting the
imagination excitedly see in these events a
precursor to the fulfillment of the words of
the Prophet Micha?
“And many nations shall go and say:
'Come let us go up to the mountain of G-d,
And to the house of the G-d of Jacob; And
He will teach us His ways, And we will
walk in His paths'; For out of Zion shall go
forth the law, And the word of Hashem
from Jerusalem”, (Micha 4:2).
OU ISRAEL CENTER
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T

he Torah reading of this week
begins with the Hebrew word BO.
This word literally means to enter.
Normally, if we wish to describe crossing
a threshold to appear before a person,
the word BO is not usually the verb that
is used.
To enter means to delve into the
personality and the mind of the person in
front of you, to whom we are appearing –
so to speak enter the mind and conscience
of that person.
So, why does the Torah use this verb BO
in connection with Moshe as appearing
once again before the Egyptian Pharaoh,
in order to tell him that he should free the
Egyptian slaves and allow the Jews to live
as free people outside of the land of Egypt?
I think the insight into this can be found in
the continuation of the in the words that
the Lord imparted to Moshe. The Lord
there tells Moshe that he should be aware
that his words will have no effect on the
Pharaoh, and that the Pharaoh will not
allow the Jews to be released from their
bondage in Egypt. So to speak, Moshe is
sent on a mission of futility, if the sole
purpose is to somehow change the mind
and heart of the Pharaoh, and allow him
to free the Jewish people by sending them
forth from his country as an independent
and free nation. If this is the case, and it
seems obvious that it is, then the entire
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TORAH TIDBITS / BO 5780

conversation, between the Lord and
Moshe leaves us wondering as to what its
purpose is, what is its import and reason.
What are we to learn from it?
I believe that the insight necessary to
understand this conversation lies in the
fact that God tells Moshe that Heaven has
hardened the heart of Pharaoh, i.e. that
Pharaoh is now incapable of making the
correct choice for his own salvation and
the salvation of his people.

Pharaoh is unable to regain
his sense of balance and
make the wise choice that will
save the lives of thousands of
Egyptians
The Talmud teaches us that people
who have committed themselves to be
completely evil, once making that decision
and following through on it by previous
behavior and actions, are incapable of
repenting and choosing wisely, even
when they stand on the precipice of hell
itself. We are witness that many times in
life people, usually very bad people who
previously had the opportunity to repent
and do good, find themselves trapped
by their very nature. Though they are
circumstances that they have brought

upon themselves, even though they are
aware that their policies and behavior
may be suicidal in nature and harmful to
them in the extreme, nevertheless, people
are unable to prevent themselves from
falling into the abyss that they themselves
have created by their previous behavior
and their stubborn mindset.
The Lord tells Moshe that this is the case
regarding Pharaoh. He is unable, even if
he wanted to, to somehow withdraw from
the situation that Pharaoh himself has
entered, through his previous behavior
and decisions. His greatest advisors have
told him that he is destroying Egypt and
himself. Yet Pharaoh is unable to regain
his sense of balance and make the wise
choice that will save the lives of thousands
of Egyptians and himself as well. So, the
Lord told Moshe BO - enter into his mind,
and when you are able to do so, you will
appreciate that Pharaoh is not going to be
able to save himself.
This
lesson,
regarding
human
stubbornness and futility, is the reason
that the Torah uses the verb BO when
referring to the conversation and
narrative that introduces this week's
Torah reading.
Shabbat shalom!
Rabbi Berel Wein
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THE DAILY BY SIVAN RAHAV-MEIR
PORTION

We Are Not
Robots
ָדנ ּו ְז ָב ִחים ְועֹלוֹת… ְוגַם
ֵ ֹשה ַּגם ַא ָּתה ִּת ֵּתן ְּבי
ׁ
ֶ ּאמר מ
ֶ ַֹוי
ׁש ֵאר ַּפ ְר ָסה ִּכי ִמ ֶּמנּ ּו נִ ַּקח ַל ֲעבֹד ֶאת
ָּ ֵל ְך ִע ָּמנ ּו לֹא ִת
ֵ ִמ ְקנֵנ ּו י
ׁש ָּמה
ָ ֵדע ַמה ַּנ ֲעבֹד ֶאת ה׳ ַעד ּבֹ ֵאנ ּו
ַ ַחנ ּו לֹא נ
ְ ַאנ
ֲ ה׳ ֱאל ֵֹהינ ּו ו
And Moses said, “You too shall give
sacrifices and burnt offerings into our
hands…. And also our cattle will go with
us; not a hoof will remain, for we will take
from it to worship the Lord our God, and
we do not know how we will worship the
Lord until we arrive there.”
(Ex. 10:25–26)
Does religious life operate on autopilot?
Do religious Jews live in accordance with
an exact set of written instructions? In
this parasha Moses continues to plead
before Pharaoh to release the slaves to
go to the wilderness to worship God.
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He tells Pharaoh, “And we do not know
how we will worship the Lord until we
arrive there.” Commenting on this verse,
Professor Pinchas Peli writes:
Moses’ words, which sound like a
declaration of intent during diplomatic
negotiations, also reflect a profound
theological truth. They teach us that
there is no fixed, preordained formula
for worshiping God. True worship
entails constant searching and discovery,
agonizing trial and error, one step forward
and two steps back, bold decisions, and
strengthening one’s belief. Faith is not a
bed of roses which awaits us at the end
of the path. And we do not know how we
will worship the Lord – until we arrive
there.
The following hasidic story illustrates
why there is no fixed, preordained
formula in spiritual matters and why we
need to constantly search and discover,
progress and then regress, experience ups

and downs, and arrive at new horizons.
A Rebbe asked one of his followers
what he would do if he found a wallet full
of money on Shabbat. “Would you pick
it up?” The Hasid replied that of course
he would not touch it because handling
money on Shabbat is forbidden. The
Rebbe called him a fool and immediately
posed the same question to a second
follower. Having heard the Rebbe get
angry with the first response, he replied
that of course he would pick it up. The
Rebbe told him off and called him a
sinner. He then asked a third follower,
who replied, “I do not know what I
would do. I would have an inner turmoil
and hopefully would reach the correct
decision.” The Rebbe was pleased that he
had finally received a proper answer to
his question. “And we do not know how
we will worship the Lord until we arrive
there.”
Sivan Rahav-Meir is an Israeli journalist,
currently on shlichut of World Mizrahi
movement to the US. She is the author
of #Parasha and Reaching to Heaven
(Artscroll). To receive her daily insight on
the portion of the week, text your name to:
972-58-679-9000

DESTINY'S WINTER SERIES

RABBI BEREL WEIN SPEAKS!!

Because Rabbi Wein's grandson is getting
married in the USA, please note the changes
in the coming lecture dates below.

1OO YEARS LATER -"THE GREAT WAR: HOW WORLD
WAR I CONTINUES TO AFFECT
THE WORLD AND THE JEWISH
PEOPLE UNTIL TODAY"
This Motzash Saturday night, February 1 –

JERUSALEM - ZIPORI GUEST HOUSE

Full schedule of events including
the world famous Cantor Eliyahu Greenblatt

KINGS, RAMADA, KING SOLOMON,
JERUSALEM GARDENS, & MORE!

TIVERIA - ROYAL PLAZA HOTEL
All hotels are mehadrin • Many more hotels all over
Israel, at discounted prices!

GROSSMAN TOURS: 02-941-0110 • 052-624-4733

THE MIDDLE EAST

February 1 – REVOLUTION & THE CREATION
OF THE SOVIET UNION
February 29 – AMERICAN ENTERS THE WAR
March 7- THE TREATY OF VERSAILLES
8 PM at Beit Knesset HaNassi (24 Ussishkin St.)
___25 NIS, 20 NIS Members, 10 NIS Students___
For information, write or call Nachum at _nachum@jewishdestiny.com or 0544-54-36-18_
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ARBEH (locust) l Upper-right - Torah
description of the locust as "covering
the eye of the earth"! Question: Who else
was described that way in the Torah?
(Ask your children, grandchildren, or
guests) l black rectangle for CHOSHECH l
Sword for MAKAT B'CHOROT - the killing
of the first borns and/or the killing BY
the firstborns of others in anger over
Par'o's repeated refusal to yield to the
threat made by Moshe (in G-d’'s name)
against the firstborns l The word BO is
not just the name of the sedra, but also
the number (BO = 2+1 = 3) of MAKOT in
the sedra. Furthermore, MF adds that the
letters actually tell us which makot. BET
is for B'CHOROT and ALEF is for ARBEH.
Where's CHOSHECH, you ask? It's there by
you can't see it because it is dark. l BOW
(as in bow and arrow) l BOW as in bow
of ribbon l Clock reads almost midnight.
That's what Moshe said to describe G-d's
intention of Makat B'chorot at exactly
midnight. Commen- taries say that he
used that wording so that the people
wouldn't question G-d if they thought
the timing was off l Lamb in the doorway
brought into the homes from the 10th of
Nissan l Barking dog from Egyptian areas,
because in the Jewish areas, not a dog
barked its tongue l In Hebrew, canned
goods are called SHIMURIM, as in LEIL
SHIMURIM l Yo-yo represents Par'o's
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erratic behavior - get Moshe & Aharon;
get them out of my sight; bring them
back, etc. l O between the horns of a bull
is a PAR-O. Above the bull is a BOWL. If
you say it just right it comes out BOW-L
PAR-O l Bone for the ISUR of breaking
a bone in Korban Pesach. l It is also for
the word that appears a few times:
B'ETZEM HAYOM HAZEH... l Weather
symbol indicates total cloud cover and a
strong easterly wind - that brought the
locust l T'filin are t'filin. Two of the four
parshiyot inside T'filin come from the end
of BO l The arrow pointing to one BAYIT
with the other Xed in red, represents
the requirement that Korban Pesach be
eaten by its chabura in one house, not
two l baby, goat, and donkey stand for
the three types of B'CHOR l Axes (and
the sword) are mentioned in the haftara
l As is the EGLA YEFEI-FIYA, represented
as a prize-winning calf ! Plant is hyssop,
EIZOV l Two mezuzot are on what the
blood of the KP was applied, but not
these kind of mezuzot. In the context
of the sedra, mezuzot are doorposts l
The dove with a sword is the haftara's
CHEREV HAYONA, lit. (but not the way
the Navi meant) l B'dikat Chametz kit l
Flintstones are neighbors sharing KP l
Lower-right KAZEH R'EI V'KADEISH l a
branch of pomegranate tree is the KP
skewer l Bottom of the PP is part of a
violin BOW l The lady near the canned
food is American actress Clara Bow who
appeared in 46 silent films and 11 talkies
l also at the bottom of the PP, next to the
T'filin is/are something that looks like
cymbals. It's a Chinese instrument called
a BO.

Would you be surprised...
...if I didn't write about the Calendar in
the issue for Parshat Bo? Me, too.
So, no surprises. The fact is, that there
are so many facets to the topic and
many different approaches.
The first mitzva that HaShem
commanded Bnei Yisrael - as a nation is HACHODESH HAZEH LACHEM...
Establish and maintain a Calendar that
is specifically yours.
G-d did not wait until Matan Torah at
Sinai to give us this mitzva. He didn't
even wait until we were out of Egypt.
We didn't get Shabbat until we were out
of Egypt. There must be something so
important to our Nationhood that this
foundation needed to be set down first.
The pasuk that introduces HACHODESH
HAZEH stresses that the command to
Moshe and Aharon was B'ERETZ
MITZRAYIM, (still) in the land of Egypt.
One of the many details of Kiddush
HaChodesh that emphasizes how important this mitzva is, is that (when we have
a Sanhedrin - both past AND future)
witnesses to the first visibility of the
lunar crescent were allowed (actually,
required) to travel to Yerushalayim on
Shabbat, if necessary, to offer their

testimony, to allow the Sanhedrin to do
its duty of sanctifying Rosh Chodesh at
its proper time. The details that the
witnesses would give to the Court were
already known to the judges - this is
part of the mitzva that allows to judges
to intelligently question the witnesses.
One more time. Shabbat was pushed
aside to be able to do Kiddush
HaChodesh in a fully preferred way.
We only know this for Piku'ach Nefesh,
a life-threatening situation. It seems
that the Jewish Calendar is like a
Piku'ach Nefesh situation for the People
of Israel.
The Greeks knew this well. That's why
they banned us from doing Kiddush
HaChodesh. They focused on several
mitzvot that keep the individual Jew
from drifting away from Torah, but their
attack on Kiddush HaChodesh is an
attack on the structure of the Nation as
a whole.
All that said, shouldn't it be important
for us to know the Calendar, know the
Hebrew date, celebrate birthdays on the
Jewish Calendar (okay, both if you want
to), and so on and so on. It's all in the
spirit of HACHODESH HAZEH LACHEM.

www.ttidbits.com

Hard copy content plus a lot more!
The website has all the content of the
hard copy, plus articles that didn't make
it into print, longer Sedra Summary, more
SDTs, other features...

JONATHAN POLLARD 10,956+1535* days imprisoned • www.jonathanpollard.org
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MEDINA &
RABBI SHIMSHON HAKOHEN NADEL
HALACHA BY
Mara D'atra, Kehilat Zichron Yosef, Har Nof

The Mitzvah
of Settling
in the Land of
Israel – Part I

T

he recent dramatic increase in
anti-Semitism and violent attacks
on Jewish communities in North
America and abroad has stirred much
discussion and debate regarding Aliyah.
But is there a mitzvah to settle in the Land
of Israel? And does that Mitzvah apply
today? Over the next several weeks we
will explore this important topic together
in these pages.
The mitzvah of settling in the Land of
Israel finds expression in several areas
of Jewish Law, among them: Divorce,
Avadim, Shabbat, Kibbud Av Va’Em, and
Mezuzah.
Divorce
The Mishnah (Ketubot 13:11) teaches
that one may compel his or her spouse
to ascend to the Land of Israel, but
no one may compel a spouse to leave
the Land. The Talmud explains that
refusal to comply is grounds for divorce
and, in such a case, the compensation
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stipulated in the Ketubah is forfeited by
the offending party (Ketubot 110b). This
is also extended to moving to a lesserquality domicile in the Land of Israel.
In this case, the Halacha sides with the
party who wants to move to Israel, or
remain there, because of the mitzvah of
Yishuv Eretz Yisrael, settling the Land of
Israel.
Avadim
This concept applies to Avadim
(indentured servants) as well (See
Ketubot 110b). A servant too can compel
his master to move to Israel, since he
“is obligated to keep all of the Mitzvot
that women must keep, and they too are
commanded to dwell in the Land” (Ran
quoting Ra’avad in his commentary to the
Rif, Ketubbot 65b, s.v. la’atuyei avadim).
Alternatively, should the master want to
leave Israel, the servant is not required
to leave with him. The servant is freed
rather than being sold into servitude
outside of the Land. And should he flee
from the Diaspora to the Land of Israel,
the servant is not returned to his master.
The Rambam adds that these laws are in
effect at all times, even when the Land
is in not under Jewish sovereignty (Hil.
Avadim 8:9).
Shabbat
According to Rabbinic Law, a Jew may
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not ask for, nor directly benefit from,
work done by a non-Jew on Shabbat.
The Talmud teaches, however, that one
may ask a non-Jew to write a contract on
his behalf in order to purchase land in
Israel (Gittin 8b; Cf. Bava Kamma 80b).
Tosafot emphasizes that this leniency
is limited to the mitzvah of settling the
Land, due to the great significance of
this mitzvah (Gittin 8b, s.v. af al gav;
Bava Kamma 80b, s.v. omer l’nochri).
The Talmud Yerushalmi even compares
the acquisition of land in Israel to the
conquest of Jericho, which took place on
Shabbat (Mo’ed Katan 2:4).
The Sages prohibited travel on Friday,
lest one desecrate the Sabbath (Shabbat
19a). The Shulhan Aruch rules however
that if one is ascending to the Land of
Israel and his caravan is leaving on
Friday, he may join together with them
because of the Mitzvah of dwelling in
the Land (OC 248:4). While this leniency
would apply to other mitzvot as well, the
Magen Avraham (ad Loc.) extends this
even to one who ascends “with intent to
return, as walking even four cubits in the
Land of Israel is a Mitzvah.”
Kibbud Av Va’Em
So central is the mitzvah of honoring
one’s parents in our tradition, it is one of
the Ten Commandments. Yet a child must
not listen to a parent if he or she asks
the child to violate the Torah (Yevamot
6a; Bava Metzia 32a). This applies to
Rabbinic Mitzvot as well (Rambam, Hil.
Mamrim 6:12). There is discussion in the
Responsa Literature as to whether one
72

TORAH TIDBITS / BO 5780

may make Aliyah against his/her parents’
wishes. Maharam of Rothenburg writes
that the Mitzvah of ascending to the Land
of Israel takes precedence: “You have
asked whether a father may prevent his
son from ascending to the Land of Israel.
Since we maintain that it is a Mitzvah
to ascend, and it is written, ‘I am the
Lord,’ [this teaches] one may not listen
[to a parent, if commanded to violate]
any mitzvah, for Hashem’s honor takes
precedence” (Teshuvot Maharam Bar
Baruch, Berlin edition, no. 79).
Similar rulings are found in the
Teshuvot of Rav Moshe di Trani and
Rav Ovadiah Yosef. While Rav Shimon
ben Tzemach Duran writes that one
may indeed leave the Land of Israel for
Kibbud Av Va’Em, some explain this
exemption is only temporary, and on
condition that he return.
Mezuzah
While one who rents a home in the
Diaspora has thirty days to affix a
mezuzah, in Israel the mezuzah must
be affixed immediately “because of [the
mitzvah] settling the Land of Israel”
(Menachot 44a). Some conclude that this
too serves as proof that the mitzvah of
settling in the Land of Israel applies at
all times (See, for example, Rav Ovadiah
Yosef, “Mitzvat Yishuv Eretz Yisrael
B’zman Ha-Zeh,” Torah She-Ba’al Peh 11,
5729, p. 38).
Next week we will explore the view of
the Rambam on the mitzvah to settle in
the Land of Israel.

RABBI EPHRAIM
SPRECHER Faculty, OU Israel Center

Pharaoh
The Classic
Villain

P

haraoh seems to be one of the
main characters in the Torah.
There is a Pharaoh in Avraham’s
time, then there’s the Pharaoh in Yosef’s
time and of course, the Pharaoh in
Moshe’s time. Why does the Torah give
so much prominent attention to the
ancient Pharaohs of Egypt? We know the
Torah is Gd’s GPS (Gd’s Personal System)
for the here and now.
Moshe says to Pharaoh in the name
of Gd, “For if you refuse to send forth
My People, I will bring a plague of
locusts in your borders.” (Shemot 10:4)
The fact that Gd warned Pharaoh that
he would be punished for not obeying
Moshe’s demand to let Israel go, means
that the door to Tshuva was still opened
to him. Even though Gd had made
Pharaoh stubborn and obstinate, that
just meant that it was difficult for him
to do Tshuva. Had Pharaoh summoned
his inner spiritual strength to listen to
his conscience, he still could have let
Israel go and spared himself and Egypt
the devastation that ruined his country.

The Lubavitcher Rebbe states that
we must learn 2 profound lessons
from Pharaoh’s behavior. That is why
the Torah devotes so many verses to
Pharaoh. The first lesson that we must
learn is that no matter how estranged
we may feel from Gd, even if it seems
that Gd has shut the door on us, nothing
can resist our sincere efforts to return to
Him. The apparent estrangement from
Gd is only a test to inspire us to summon
a deeper, more powerful and genuine
resolve to do Tshuva.
The second lesson that we must learn
from Pharaoh is that no matter how far
a person may have strayed and rebelled
against Gd, we must never give up on
that person. With true understanding
and friendship, we can encourage the
sinner to change his evil ways. With Gd’s
help he will return to his true inner self
– his Gdly Soul!
This is the true meaning of Tshuva. As
the Beatles famously sang “Get Back To
Where You Once Belonged.”
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THE NEW OLD PATH
BY RABBI BENJI LEVY
CEO Of Mosaic United

Servant
of God:
A Title of
Emancipation

P

arashat Bo contains the fateful
moment when Pharoah frees the
Jewish people from centuries of
servitude. But don’t they simply continue
to serve, even if now God is the Master?
Perhaps there is a difference.
God, through Moses, encourages the
Jewish people to be optimistic and they,
almost disregard His words: ‘but they
did not heed Moses, because of shortness
of breath and hard work’ (Ex. 6:9). The
Torah attributes the lack of confidence in
Moses to their load of intense work.
Previously, when their hard labour took
its toll and they request some time off.
Pharaoh acknowledges their request but
increases their workload:
On that day Pharaoh ordered the
taskmasters over the people and its
foremen, saying, ‘you shall no longer
give straw to the people to manufacture
the bricks as yesterday and before
yesterday; let them go and gather straw
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for themselves. But the quota of bricks
that they were making yesterday you
shall impose upon them – do not reduce
it…’ (Ex. 5:6-7)
Not only do they still have to fill the
required quota in the same amount of
time, but they also must make the bricks
with which they need to build. This cruel
strategic move denies the Jews the head
space or time to even think about the
world outside of their backbreaking
labour.
Today’s Western society often compels
people to work so hard that they become
slaves to their work. What begins as the
innocent intention of earning enough
money to provide a comfortable lifestyle
for one’s family soon leads to a desperate
climb atop the corporate ladder of
success. People become so engulfed in
the pursuit of excess that they begin to
lose sight of priorities and forget the more
important things in life at the cost of
time with family and the pursuit of other
endeavours. Instead of working to live,
they begin to live for their work.
Pharaoh knew that by dictating a more
demanding workload, the Jewish people
would lose sight of the more valuable
facets of life. Often, we think of ourselves
as free in today’s modern world. But
even we, as free people, are to a certain

degree enslaved to ideas and the pursuit
of success. Personal drive, self-induced
pressure and competition have become
the Pharaoh of today, the master we serve.
Since we will all become a slave to
something, we must choose what we
serve. To be a servant of God is to be free
from the confinements of this world,
helping us to achieve the self-awareness
that acknowledges and transcends our
limitations by identifying with that which
has none – the Infinite. Those who serve
an existential Master are never really
bound by the physical world, as their true
essence lies in that which will, so to speak,
outlive them. By serving our Creator,
we are liberated from the constructs of
society that sometimes guide us along a
path to self enslavement. To be a servant
of God – an eved Hashem – is the means
by which we can elevate ourselves from
Homosapiens into human beings, serving
not as a restrictive title, but a key to
emancipation.
Stay in touch with @RabbiBenji and
learn more at www.RabbiBenji.com

FOR SALE

Gershon Avner, Arnona
140 sqm duplex, 5 bedrooms, 2.5 bathrooms,
Renovated to high standard, 85 sqm basement which
includes 2 bedrooms, full bathroom, kitchen, living
room and dining area. 2 parking spaces+storage room

Boutique building in City Center / Musrara
155 sqm, 3 large bdrms, large den, sukkah balcony
with great views. Building features indoor pool, gym,
sauna, 24/7 guard, underground parking, shabbat
elevator, and storage unit.

Mekor Chaim Garden Apatment
Most sought after location. 2 bdrms & 2 full bath.
Large and private garden, underground parking, and
storage unit.

FOR RENT

CHESED FUND

Please help us help the 40 individuals
and families who turn to us for help
Make checks (Israeli, only) payable to
the "Chesed Fund" and send
them to

ISRAEL CENTER CHESED FUND
att. Menachem Persoff
POB 37015 Jerusalem 91370
or leave them at the front desk

Mishkanot Hauma
250 sqm, 6 bdrms, 200 sqm balcony, full of light, top
location, 4 parking spots, 2 storage units.

Yitzchak Kowalsky

054-766-0338

Yitzchak@yykrealestate.com

www.yykrealestate.com
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Lia Manning
Gush Etzion
Chapter Director
Oh say, can you
see?
How can we see in the dark and yet be
blinded by light?
During Makat Choshech the Torah
tells us that each person was unable to
see his brother. Why does the Torah use
the word brother? Perhaps it is because
it wanted to highlight the severity of
this plague. I would like to suggest that
the Egyptians were not just unable to
see the people around them, but rather
they were also emotionally blind to their
closest relatives.
The Torah Temima tells us that the
darkness was not an overarching plague
over all of Egypt, rather it was created in
the eyes of the people that were affected.
If we take this idea one step further, we
can suggest that it was the Egyptians
who caused their own blindness. Their
indifference to the suffering of the Jews
that was happening right before their
eyes desensitized them to the hardships
that their own families faced. In the
darkness each person was alone.
Sometimes we are blind to other
people’s problems. We are frozen
by indifference and turn away from
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suffering. We do this to protect ourselves
and yet we are left alone in the dark.
There we can still look, but we don’t
really see. The choice for light or
darkness exists within ourselves. It takes
courage to step outside of our lives and
open our eyes to see other people. Let
us use our light to break free from the
darkness of indifference.

Deena Kalker
11th Grade,
Efrat
Rosh Chodesh Starting afresh
In this week's parsha we are given
the very first mitzvah in the Torah.
" "החודש הזה לכם ראש חודשים- The mitzvah of
Rosh Chodesh. Why are we commanded
this now? Why is this the very first
mitzvah?
Bnei Yisrael are just about to leave
Egypt. This was a remarkable event, and
therefore some would assume that the
first mitzvah would be something about
remembering this event or celebrating
Yetziat Mitzraim. However, this is not
the case. The Torah instead starts with
the mitzvah of Rosh Chodesh. Why is
Rosh Chodesh so important?
Rosh Chodesh is all about starting

over. The cycle of the moon repeats, the
monthly calendar starts again, and we
are now given a chance to have a fresh
start.
When Bnei Yisrael left Egypt they were
essentially starting over: this symbolized
a brand new beginning.They were going
from being slaves, under someone else's
control to being free and independent.
Rosh
Chodesh
represents
the
opportunity to refresh life, to start over
with a clean slate.
Sometimes we feel like our life is just a
continuous loop. Unlike Yetziat Mitzraim,
miracles do not occur that completely
change our lives. We may feel stuck in
a rut with few opportunities for us to
change. However, this is not true, we
have the opportunity to start again with
a clean slate every single month. We are
constantly given the opportunity to have
our own version of Yetziat Mitzraim - our
own freedom to leave behind whatever
bad environments or mental spaces we
may be in, and start over.
Rosh Chodesh is the first mitzvah - a
reminder that one can always start
afresh and live our lives the way we
want to.

-----------------------------------NCSY Israel is the premier organization
in Israel, dedicated to connect, inspire, and
empower teen olim to the Land of Israel by
encouraging passionate Judaism through
Torah and Tradition. Find out more at
israel.ncsy.org
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WHEN YOUR
PARENTS REACH

GOLDEN
AGE
Brain Care Center, at Tovei Ha'ir Residence,
offers a unique and rich program that supports
individuals living with reduced cognitive function.

New!

Enrichment programs
and therapies in the
comfort of your home,
brought to you by
Tovei Ha’ir’s staff

In our exclusive modern recreation center we offer
a wide range of workshops and activities as well as
family support groups.
Keeping in mind what's important to your loved
one, we do our utmost to grant them a warm and
professional family-style experience.
Join us in giving them the respect and dignity
they deserve.

"Living with Dementia" Special Workshop!
Tuesday, 16 Shvat | 11.2 | 7 p.m.

BRAIN
C RE
THE CENTER FOR COGNITIVE DECLINE

Music
Therapy

Exercise

Snoezelen
Room

Shiurim

Gourmet
Lunch

Glatt
Kosher

Ruti: 054-666-3170 | Rivka: 054-666-5841 | 36 Malchei Yisrael St., Jerusalem
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