
 OU ISRAEL 02-560-9100  |   www.ttidbits.com  |   ADVERTISING 02-999-3938  OU ISRAEL 02-560-9100  |   www.ttidbits.com  |   ADVERTISING 02-999-3938  OU ISRAEL 02-560-9100  |   www.ttidbits.com  |   ADVERTISING 02-999-3938 

G-D’S 
MISHPATIM – 
REINCARNATION!
By Rabbi Ephraim 
Sprecher
page 66

ROSH CHODESH 
ADAR SEMINAR 
FOR WOMEN
Wed, Feb 26                
OU Israel Center
see page 38

YERUSHALAYIM IN/OUT TIMES FOR SHABBAT PARSHAT MISHPATIM
Candles 4:55PM   •   Havdala 6:08PM   •   Rabbeinu Tam 6:48PM

ISSUE 1361   FEB 22ND '20      כ"ז שבט תש"פ

פרשת משפטים
PARSHAT MISHPATIM - SHABBAT MEVARCHIM 

SHABBAT SHEKALIM

"ְוֵאֶּלה ַהִּמְׁשָּפִטים 
ֲאֶׁשר ָּתִׂשים 

ם" ִלְפֵניֶהֽ

ב"ה



2     TORAH TIDBITS / MISHPATIM 5780

PARSHAPIX PPexplanations on p.68
and at www.ttidbits.com
Click on the ParshaPix & explanations link

WORD OF THE   MONTH 
MISHENICHNAS ADAR MARBIM B'SIMCHA
This Shabbat we bench R"Ch Adar - Yom Sh'lishi & R'vi'i, TUE-WED (Feb 25-26)
ינּו ְוַעל ָּכל ִיְׂשָרֵאל ְלטֹוָבה :רֹאׁש ֹחֶדש ַאָדר ִיְהֶיה ְּביֹום ְׁשִליִׁשי ּוְביֹום ְרִביִעי ַהָּבא ָעֵלֽ
The molad is Sun 21h 30m 10p - 9:10pm Israel Winter Time - ב' ג:תקנ
.ְׁשֹלִׁשים ַדקֹות ַוֲעָׂשָרה ַחָלִקים ַאֲחֵרי ֵּתַׁשע ַּבַּלְיָלה ,(a.k.a. Leil Sheini) ַהּמֹוַלד ִיְהֶיה ְּביֹום ִראׁשֹון

Actual molad (astronomical new moon) - Sun, Feb 23rd, 5:31pm
First op for KL: THU night, Feb 27th. WED 9:10pm would have been the first op, but the moon sets on that 
night at 8:04pm. Popular time - Motza"Sh, Leil 5 Adar. Those who wait 7 full days after the molad - first op Sun 
Mar 1 - only after 9:10pm
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AND HAVDALA T IMES   
CANDLE LIGHTING

Not getting enough TTs? Too many? None at all?                                               
Contact our distribution 050-577-2111 • ttdist@ouisrael.org

RANGES ARE 11 DAYS, WED-SHABBAT
24 SH'VAT - 4 ADAR (FEB 19-29, '20)

Earliest Talit & T'filin   5:27-5:17am
Sunrise  6:18-6:07am
Sof Z'man K' Sh'ma  9:05-8:59am
(Magen Avraham: 8:29-8:23am)

Sof Z'man T'fila         10:01-9:56am
(Magen Avraham: 9:31-9:27am)                    
Chatzot (Halachic noon)  11:53-11:51½am
Mincha Gedola (Earliest Mincha)          12:23-12:22pm
Plag Mincha   4:19-4:24½pm
Sunset (counting elevation)                5:33:19 - 5:41pm
(based on sea level: 5:281/2-5:361/2pm)        

TERUMAHHAVDALAMISHPATIMCANDLES
6:135:006:08Yerushalayim / Maale Adumim4:55
6:165:186:11Aza area (Netivot, S’derot et al)5:13
6:145:166:09Beit Shemesh / RBS5:11
6:145:166:08Gush Etzion 5:10
6:155:166:09Raanana/ Tel Mond/ Herzliya/ K. Saba 5:11
6:145:166:09Modi’in / Chashmona’im 5:10
6:145:166:09Netanya5:11
6:155:156:10Be’er Sheva5:10
6:155:176:10Rehovot5:11
6:145:006:09Petach Tikva 4:55
6:145:156:08Ginot Shomron5:10
6:145:056:08Haifa / Zichron5:00
6:135:156:08Gush Shiloh 5:09
6:155:156:10Tel Aviv / Giv’at Shmuel 5:09
6:135:156:08Giv’at Ze’ev 5:10
6:145:166:09Chevron / Kiryat Arba5:10
6:165:186:11Ashkelon5:12
6:155:176:10Yad Binyamin5:11
6:115:036:06Tzfat / Bik’at HaYarden4:57
6:115:126:05Golan5:06

Rabbeinu Tam (J'lem) - 6:48pm • next week - 6:54pm

Founders and initial benefactors of the OU Israel Center: 
George and Ilse Falk a”h
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ALIYA-BY-ALIYA  
SEDRA SUMMARY

[P> X:Y (Z)] and [S> X:Y (Z)] indicate 
start of a parsha p’tucha or s’tuma. X:Y is 
Perek:Pasuk of the Parsha’s beginning; 

(Z) is the number of p’sukim in the 
parsha.

Numbers in [square brackets] are the 
Mitzva-count of Sefer HaChinuch AND 
Rambam’s Sefer HaMitzvot. A=ASEI; 
L=LAV (prohibition). X:Y is the perek & 
pasuk from which the mitzva comes.

KOHEN FIRST ALIYA                    
19 P'SUKIM - 21:1-19

[P> 21:1 (6)] EVED IVRI, a Jewish male 
indentured servant, works for 6 years and 
goes free in the 7th year. He leaves as he 
entered, i.e. if he had a wife and children 
previously, they, of course, leave with 
him. If, on the other hand, his master had 
given him a SHIFCHA K'NAANIT as a wife, 
she and any children he fathered remain 
the possessions of the master - they are 
halachically not his wife or children.

If the EVED IVRI wants to remain in 
his master's service, his ear is pierced (a 
symbolic rebuke: "The ear that heard at 
Sinai that we are G-d's servants, should 
not want to be a servant to a servant.") and 
now he serves "forever" (until Yovel). The 
details of EVED IVRI constitute a positive 
mitzva [42, A232 21:1].

[S> 21:7 (5)] A man can arrange for his 
daughter to be "in service". She, the AMA 

MISHPATIM
STATS

MITZVOT

18th of 54 sedras; 6th of 11 in Sh'mot

Written on 185 lines in a Torah (31st)

33 parshiyot; 6 open and 27 closed

118 p'sukim - ranks 22 (5th in Sh’mot)

1462 words - ranks 31 (7th in Sh’mot)

5313 letters - ranks 37 (8th in Sh’mot)

Mishpatim’s p'sukim are among the shortest in the 
Torah.

MISHPATIM has 53 mitzvot;23 positive and 30 
prohibitions.

Only 3 sedras have more mitzvot - Ki Teitzei 
(74), Emor (63), and R'ei (55).

02-5454500
EFRAT

www.efrat.org.il

1 of 76,193
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IVRIYA, does not have the same rules as 
an EVED IVRI. Either her master, master's 
son, or someone else, takes her as a wife 
[43, A233 21:8] with the full rights and 
respect accorded a Jewish wife - NOT LESS 
[46, L262 21:10], or she is to be redeemed 
or returned to her family [44, A234 21:8], 
but she may not be sold to anyone else [45, 
L261 21:8] or belittled or disgraced.

The alternative to the above options is 
to free her completely. (Apparently, the 
purpose of AMA IVRIYA is to help the 
young girl improve her status in society.)

It is interesting and important to note 
that mitzva #46 includes giving ALL 
wives (not just the former maid- servant) 
their rights under Jewish Law. This is an 
example (there are others) of a mitzva 
whose context in the Written Torah is 
narrow, but whose scope, as taught to us 
by the Oral Torah, is much broader. This 
is NOT a case of Rabbinic extension of 
Torah Law, nor of Rabbinic legislation. It 
is a DEFINITION of the Torah's intent, as 
transmitted to us via the Oral Law. Our 
Sages did both - transmit G-d's law and 
legislate their laws... and teach us which is 
which.

[S> 21:12 (2)] Murder is punishable 
by beheading, known as HEREG or 
SAYIF. This is an example of the Torah's 
presenting both a warning - LO TIRTZACH 
(from Yitro), Thou shalt not murder, and a 
punishment - He who strikes a man and he 
dies, he shall be put to death.

At this point in Mishpatim, Rambam 
counts the mitzva to execute by 
strangulation he who is tried, con- victed, 

Sleeps up to 22
WINTER SALE- 3 midweek 
nights for only 6000 NIS
on selected dates
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and sentenced for a sin whose punishment 
is strangulation [47, A227 21:12]. (It seems 
that this mitzva was meant to link to 21:16 
below, because the punishment fits that 
context.)

Unintentional killers are provided with a 
place (city) of refuge.

[S> 21:14 (1)] Intentional murderers who 
flee to a city of refuge are forcibly returned 
to stand judgment.

[S> 21:15 (1)] Striking one's parent (and 
drawing blood) is a capital offense [48, 
L319 21:15].

[S> 21:16 (1)] Kidnapping (prohibited by 
LO TIGNOV, Commandment #8) is a capital 
offense if the kidnapper sells the victim 
into slavery. (Rashi explains the seeming 
anomaly in the text.)

[S> 21:17 (1)] Cursing one's parent (even 
after death) is a capital sin.

[S> 21:18 (2)] If one inflicts a non-fatal 
injury upon another, he must pay full 
compensation based on five factors: 
damage, pain, insult, expenses, and lost 
earning potential [49, A236 21:18].

Implied in this concluding portion of 
the first Aliya is our Jewish and human 
obligation and challenge to heal the sick.

LEVI SECOND ALIYA                  
21 P'SUKIM - 21:20-22:3

[S> 21:20 (2)] Next we have the com- 
mand to the courts to carry out the 
punishment for murder, viz. execution by 
beheading [50, A226 21:20].

[S> 21:22 (4)] The Torah next elabo- rates 
on the rules of personal injuries requiring 
the guilty party to pay compensatory 
damages. The famous "an eye for an eye..." 
passage has stimulated much slander 
against Torah and Judaism by being 
construed literally. Our Oral Law explains 
the passage as requiring a thorough 
evaluation by the court to determine the 
proper amounts to be paid to the injured 
party.

[S> 21:26 (2)] A few p'sukim back, the 
Torah was discussing killing a slave or 
just injuring him mildly. Here the Torah 
teaches that if striking a slave causes the 
loss of an eye... or even a tooth, the slave 
must be freed.

[P> 21:28 (5)] The next passage of the 
Torah deals with damages caused by one's 
ox (all animals are included; the Torah 
uses a practical example) [51, A237 21:28]. 
We distinguish between damages that can, 
and therefore must be foreseen by the 
owner (for which he is held completely 
responsible), as opposed to an unexpected 
and unusual action by the animal that 
causes damage, for which the owner is 
held only partially accountable.

An animal that kills a human, is to be 
destroyed by stoning and its carcass may 
not benefit anyone [52, L188 21:29].

[S> 21:33 (2)] The Torah then discusses 
damages caused by a pit dug in the ground 
and negligently left uncovered [53, A238 
21:33].

The Gemara enumerates various 
categories of damages. Each case is to be 
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examined on its own merits, so that the 
fairest treatment of the parties will result. 
For example...

[S> 21:35 (2)] If an ox owned by one 
person gores the ox of another person 
and kills it, then the two owners share the 
responsibility and each gets 50% of the 
value of both the live ox and the dead one. 
But if the ox that gored had developed a 
reputation for violent attacks, then its 
owner is held more accountable. He gives 
his live ox to the other owner and takes 
the carcass of the dead ox. It has value, but 
not as much as a live ox.

[S> 21:37 (4)] Stealing an animal 
for slaughter or sale is punished by 
compensation of 4x (for a small animal) or 
5x (for a large animal) the market value. 
This reflects the seriousness of stealing 
another person's livelihood.

If a thief is caught "red-handed" and 
is killed by the home-owner, there are 
certain circumstances for which the 
killing would be justified, and other cases 
where it would be considered criminal 
homicide.

This is the very sensitive passage that 
deals with self-defense and pre- emptive 
action to protect oneself. The Torah 
presents both possibilities; it is a Court 
(of 23) that would have to rule on specific 
cases and perhaps provide us with rough 
guidelines to distinguish between cases. 
This is the Torah source of "He who comes 
to kill you, beat him to the draw and 
kill him first. This 'permission' to kill is 
conditional upon it being the only way to 
save yourself. This is part of what makes 
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watching, only if he was negligent in his 
guardianship. Properly carrying out the 
laws of the SHOMEIR CHINAM is a positive 
mitzva [57, A242 22:6].

[S> 22:9 (4)] There are differences in 
the rules in the case that the guardian is 
being paid for his services. E.g. paying 
someone to house-sit while one is on 
vacation. Because the guardian is being 
compensated, he is held respon- sible 
for some situations besides his own 
negligence. These rules also constitute a 
mitzva [59, A243 22:9]. Included in the 
rules for SHOMEIR SACHAR are the rules 
for renting and leasing (SOCHEIR).

The courts are charged [58,A246 22:8] 
with careful handling all of these types of 
cases.

[P> 22:13 (2)] The 4th "guardian" is the 
borrower who is responsible for all losses 
except the death of a work animal in the 
normal course of work [60, A244 22:13] 
(and by extension, the ruin of an object 
from "normal wear & tear").

[S> 22:15 (2)] A man who seduces an 
unmarried woman is required to pay 
punitive damages to her &/or her father. 
And he must marry her, if she insists [61, 
A220 22:15].

[S> 22:17 (2)] Sorcery is a capital offense, 
and it is forbidden for the courts not to 
judge and execute its practitioners [62, 
L310 22:17].

Bestiality is a capital offense.

[S> 22:19 (8)] Sacrificing to a god other 
than HaShem is condemned (to death).

this issue so sensitive. It is a "judgment call" 
on the part of the person, and, literally, a 
judgment call on the part of Beit Din.

A thief who voluntarily turns himself 
in repays that which he stole. (In certain 
cases where a false oath compounded a 
theft, there can be an added penalty of 
“one fifth - 25% added to the principal.) If 
a thief is caught, he pays double [54, A239 
22:2], or 4-5 times in the case of livestock 
(that was sold or slaughtered).

A thief (male, not female) who cannot 
make full restitution can be sold by the 
court as an Eved Ivri in order to pay off his 
debts.

SHLISHI THIRD ALIYA                 
23 P'SUKIM - 22:4-26

[S> 22:4 (1)] Compensation must be made 
for damages caused by one's animal's 
grazing on someone's property [55, A240 
22:4].

[S> 22:5 (1)] So too, if damages result 
from a fire that one carelessly caused, he 
must pay damages [56, A241 22:5].

[S> 22:6 (4)] Next, the Torah presents the 
responsibilities of guardianship - when 
one is watching that which belongs to 
someone else without being paid for the 
service, then the guardian is responsible 
if something happens to that which he is 

In loving memory of
Dorothy Devorah Sobel Glickler d"r

on her 9th yahrzeit, 26 Sh'vat
Dedicated by her daughter Esther Glickler Chazon

This week's Torah learning is
dedicated for a Refuah Sh'leima

for Yehudit bat Rivka

Mazal Tov to Esther & Moshe

Davis and family on

the birth of a granddaughter



OU ISRAEL CENTER         11

A convert to Judaism must not be 
embarrassed or taken advantage of 
with words [63, L252 22:20] or in money 
matters [64, L253 22:20]. These rules 
vis-à-vis the Ger are in addition to the 
"regular" prohibitions of embarrassing 
and taking advantage of any Jew. Thus 
the Torah sensitizes us to the plight of the 
more vulnerable members of our society. 
The Torah also spells this out vis-à-vis the 
orphan and widow [65, L256 22:21].

[P> 22:24 (3)] It is a mitzva to lend money 
to a poor person [66, A197 22:24] and 
not demand repayment when none is 
reasonably forthcoming [67, L234 22:24]. 
Included in this passage is the prohibition 
of charging interest on personal loans or 
having any part in such a loan [68, L237 
22:20].

If one took a poor person's bedding as 
security for a loan, it must be returned 
each evening for his use. This is but one of 
the many lesson's in the Torah in G'milut 
Chasadim.

R'VI'I FOURTH ALIYA                    
9 P'SUKIM - 22:27-23:5

[S> 22:27 (4)] Do not curse judges [69, 
L315 22:27] nor The Judge (the prohibition 
of blasphemy) [70, L60 22:27], nor may we 
curse our leaders [71, L316 22:27].

Do not withhold the gifts of the produce 
- T'ruma, Maaser, etc. - nor confuse the 
order in which these gifts should be taken 
from produce [72, L154 22:28].

Firstborn sons are to "be given to G-d" (i.e. 
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redeemed, with Pidyon HaBen). Firstborn 
cows, goats, and sheep are sanctified and 
require special proce- dures.

The Torah here briefly mentions the 
prohibition of taking an animal for 
a korban from its mother before it is 
eight days old. Such a korban would be 
automatically invalid, as a M'CHUSAR 
Z'MAN, deficient in time.

TREIFA, literally is an animal torn up 
by a predator and left to die, is forbidden 
to eat (even if the animal was killed by 
proper sh'chita), but other benefits may 
be derived from it. Included in the laws 
of TREIFA are animals found, upon post-
mortem examination, to have specific 
defects [73, L181 22:30]. Note that the term 
TREIF is also used for all non-kosher, but 
its specific meaning is as above.

[S> 23:1 (3)] Courts many not hear 
one side of a dispute without the other 
party being present [74, L281 23:1]. This 
prohibition includes not being influenced 
by rumors. Judges may not accept 
testimony from unworthy witnesses 
[75, L286 23:1]. A majority of one is not 
sufficient to convict in capital or corporal 
cases [76, L282 23:2]. In their deliberations, 
judges must be careful not to do anything 
that might pervert justice or unfairly 
shift the feelings of the court against the 
accused [77, L283 23:2]. Generally, rules 
of law are determined by majority vote of 

the judges [78, A175 23:2]. Judges may not 
show favor- itism, even towards the poor 
[79, L277 23:3].

[S> 23:4 (1)] If one finds a stray animal, 
he shall return it to its rightful owner 
(even if it involves personal expense). This 
command is related to Lost & Found whose 
"main" place is in Parshat Ki Teitzei.

[S> 23:5 (1)] One must help even his 
enemy unload his beast of burden [80, 
A202 23:5]. This mitzva is one of several 
that are considered the sources of the 
concept of avoiding Tzaar Baalei Chayim.

CHAMISHI 5TH ALIYA                 
14 P'SUKIM - 23:6-19

[S> 23:6 (14)] One must not pervert 
justice even by slanting a case against a 
wicked person [81, L278 23:6]. Keep far 
away from falsehood and be careful not to 
build a case on circum- stantial evidence 
and supposition [82, L290 23:7]. Do not 
take bribes, even if they won't affect the 
outcome of a case [83, L274 23:8]. Do not 
oppress a stranger (convert?); this is a 
lesson of the Egyptian experience. One's 
fields are to be worked for six years and 
rested during the seventh, so that the poor 
and even the wildlife will be able to enjoy 
the land [84, A134 23:11]. One must abstain 
from all manner of Mela- cha on Shabbat 
[85, A154 23:12].

This mitzva is the positive counterpart 
of the prohibition of melacha on Shabbat 
from Commandment #4. It gives a positive 
spin to the restrictions of Shabbat. As 
Dayan Grunfeld z"l puts it (in The Sabbath), 
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This week's Torah learning is
dedicated for a Refuah Sh'leima

for Yehudit bat Rivka

Mazal Tov to Esther & Moshe

Davis and family on

the birth of a granddaughter
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we lay at the feet of G-d in homage to Him 
the Creator, the various gifts and skills 
He gives us for our workaday week. This 
partially explains the significance of the 
distinc- tion between “abstain from” and 
“do not do”.

Generally, the main motivation for not 
violating a prohibition is FEAR. Fear of 
G-d, fear of heaven (as it is often called), 
fear of sin, fear of punishment. The main 
motivation of doing a positive mitzva is 
AHAVA, Love of G-d, Love of Torah, etc.

Swearing in the name of (and some- 
times even just mentioning) a deity is 
forbidden [96, L14 23:13]. In the spirit of 
this mitzva, one should avoid popular 
interjections whose origins are associated 
with other religions - Gee!, Holy cow! etc.

Inciting others to idolatry (even without 
worshiping) is forbidden [87, L15 23:13].
Chagiga offerings in the Mikdash are to 
be brought on each of the Three Festivals 
[88, A52 23:14]. Matzot are to be eaten 
during the 7 days of Pesach. It marks the 
Spring season during which we left Egypt. 
We must not appear empty-handed at 
the Beit HaMikdash (but rather bring 
specific Festival korbanot). Shavuot is the 
Festival of the First Harvest and Sukkot 
marks the final harvest at "the turn of the 
year". We are to go to Jerusalem for the 
Three Festivals. Korban Pesach may not 
be brought while we are in possession of 
Chametz [89, L115 23:18] nor may its fats 
be left over for the morning [90, L116 
23:18]. Bikurim are to be brought to the 
Mikdash from Shavuot time and on [91, 
A125 23:19]; it is forbidden to cook meat 
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with milk [92, L186 23:19].

SHISHI SIXTH ALIYA                     
6 P'SUKIM - 23:20-25

[P> 23:20 (6)] G-d will send an angel (a 
prophet?) to lead and protect the People 
upon our entrance into the Promised 
Land. We must heed his words so that our 
enemies will fall before us. We may not 
bow to idols, nor worship them, nor learn 
from the deeds of pagans; we must destroy 
their idols. We must serve G-d and He will 
bless us with wealth and health.

SH'VII SEVENTH ALIYA               
26 P'SUKIM - 23:26-24:18

[S> 23:26 (8)] G-d promises that we 
will live full satisfying lives and that our 
enemies will panic before us and will be 
driven out of the Land - not quickly, but 
slowly, so that the People of Israel may 
properly populate the Land.

SDT
Wait a minute! Miracles, 
laws of nature turned upside 
down. Plagues. Splitting of 

the Sea. Manna. Water from this and that. 
MA PITOM that we will only take over the 
Land of Israel slowly? What about a couple 
of miracles to handle the problems? The 
answer is that miracles are nice, but we 
don't live by them.

We get them when we need them. The 
purpose of going (coming) to Eretz Yisrael 
is to live a Torah life in the place it was made 
for; and we have to do it naturally. This is 
the difference between the suspended 

animation experience of the Midbar and 
the down to earth, practical life in Eretz 
Yisrael. Flashy miracles give way to G-d's 
natural miracles.

We may not make treaties with the 7 
Nations nor with other idolaters [93, L48 
23:32], nor shall we permit idolaters a 
foothold in the Land [94, L51 23:33], so that 
we will not be entrapped by them.

[P> 24:1 (11)] The sedra concludes with 
a description of Matan Torah, includ- ing 
the famous NAASEH V'NISHMA response 
of the People to the offer of a Torah way 
of Life. Some of the things described in 
this portion "confuse" commentaries as to 
when they exactly happened.

[S> 24:12 (7)] This final parsha of 
Mishpatim seems to be the imme- diate 
aftermath of Matan Torah - really a 
continuation of it. G-d tells Moshe that 
He will be giving him the Luchot AND the 
Torah AND the mitzvot. (If anyone you 
know thinks that all G-d gave us at Sinai 
was the "Big Ten", just show him the end 
of Mishpatim.) After six days of "cloud- 
cover", which prevented Moshe from 
ascending Har Sinai, he is welcomed on 
the 7th day. He remains on the mountain 
for 40 days and 40 nights.

We may not make treaties with the 7 
Nations nor with other idolaters [93, L48 
23:32], nor shall we permit idolaters a 
foothold in the Land [94, L51 23:33], so that 
we will not be entrapped by them.

[P> 24:1 (11)] The sedra concludes with 
a description of Matan Torah, includ- ing 
the famous NAASEH V'NISHMA response 
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of the People to the offer of a Torah way 
of Life. Some of the things described in 
this portion "confuse" commentaries as to 
when they exactly happened.

MAFTIR 2ND TORAH                     
6 P'SUKIM, SH'MOT 30:11-16

Maftir for Parshat Sh'kalim deals with 
the mitzva of Machatzit HaShekel, the 
silver half-shekel that was collected from 
every adult Jewish male each year. If a 
woman wanted to give, it was accepted 
from her. Not so with a non-Jew.

Although the ½-Shekel collection was 
used for the census, its main purpose 
was to provide funds (to which all Jews 
contributed equally) for communal 
offerings thoughout the year. All Jews - 
rich or poor - have the same share in the 
communal fund.

Reading the maftir of Sh'kalim is a 
ZEICHER, a remembrance of the mitzva, 
past and future. So too, the practice 
of giving half shekels (or half dollars, 
Euros, etc.) before Megila reading. A 
commemorative of the mitzva, but not 
(yet) the actual mitzva - may we be 

privileged to fulfill it in our time.

HAFTARA 17 P'SUKIM 
MELACHIM BET 12:1-17

Mishpatim's hafara is pre-empted 76.2% 
of the time, most often by Sh'kalim, but 
other occasions too.

Silver is a recurring theme in the Haftara 
for Sh'kalim. It was used for repairs in 
the Beit HaMikdash and symbolized 
the people's return to G-d after severe 
straying.

The sedra talks about proper treatment 
of Jewish servants (slaves) and Yirmiyahu 
decries the fact that the ruling class at his 
time reneged on their oath to free their 
Jewish slaves. In a more general sense, 
the sedra has many mitzvot that teach 
us sensitivity and proper treatment of 
the less fortunate in society. The haftara 
highlights a lack of that sensitivity and the 
punishment of destruction because of it.

The last two p'sukim allow us to end the 
haftara on a good note, with G-d's promise 
of Redemption, as sure as G-d created the 
world. 

For Sale In Arnona, 
Rechov Israel Eldad
Beautifully renovated 3BR apt for 
sale.  Incl. mirpeset, machsan and 
parking.

For more informa�on on this and other 
proper�es in the areas of Arnona, Bak'a 
and Katamon please call Saar 0547701142
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Careers

“What do you want to be when you 
grow up?” That was once the standard 
question to ask an eight- or nine-year-

old when trying to make conversation 
with him or her. Somehow, every child 
had an answer, which ranged from 
“fireman” to “football player” to “nurse.”

It seems to me that we don’t ask that 
question of children these days, at least 
not as frequently as we used to. Perhaps 
we are afraid to put pressure upon them. 
Or perhaps ambition is no longer viewed 
as a positive value, as it once was.                                                          

The fact is that our tradition does value 
ambition, if it leads to some positive goal. 
A career which helps a person support 
himself and his family is one such goal. 
A career which serves the community is 
another.

Which careers are especially valued 
by the Torah? This week’s Torah portion, 
Parshat Mishpatim (Exodus 21:1-25:18), 
provides us with an occasion to reflect 
upon one highly valued career, serving 
on a court of law as a judge.

Our parsha begins with the verse, “These 
are the rules that you shall set before 
them.” Rashi understands the phrase 

“before them” to mean that questions 
regarding these rules must be adjudicated 
by Jewish judges familiar with the rules 
which are outlined in the ensuing several 
chapters of the parsha. Already in last 
week’s parsha, Yitro, we learned that 
Moses saw the role of judge as being one 
of his leadership responsibilities. Only 
at the advice of his father-in-law did he 
assign the role of judge to a hierarchy of 
others. Judgeship is thus one of the first 
careers prescribed by the Torah.

The Talmud has something to say about 
just how noble a career judgeship is and 
in the process recommends several other 
excellent career paths for “nice Jewish 
boys.” I am referring to the following 
passage in the tractate Bava Batra 8b, 
which in turn interprets two biblical 
verses:

“The knowledgeable will be radiant 
like the bright expanse of sky, and those 
who lead the many to righteousness will 
be like the stars forever and ever” (Daniel 
12:3).

‘The knowledgeable’ are the judges 
who adjudicate the law with absolute 
truthfulness, as well as those who serve 
the community as trustees who distribute 
charity (gabba’ei tzedakah). ‘Those who 
lead the many’ are the schoolteachers of 
young children...

THE PERSON
 IN THE PARSHA

BY RABBI DR. TZVI HERSH WEINREB
OU Executive Vice President, Emeritus
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And as for Torah scholars? To them, the 
following verse applies:

“May His beloved be as the sun rising in 
might!” (Judges 5:31).

There we have it. Four admirable 
careers are set forth by the Talmud: the 
judiciary, involvement in the distribution 
of charity, primary education, and Torah 
scholarship.

Tosafot, the collection of commentary 
in the margin of every page of Talmud, 
suggests that there is a rank order to these 
“careers.” Starlight is less bright than 
“the bright expanse of sky.” This implies 
that school teaching is less praiseworthy 
than acting as a judge or gabbai tzedakah, 
whereas the Talmud scholar, who is 
compared to the sun, ranks highest.

Other commentaries interpret the 
Talmudic text differently. One interesting 
approach is taken by the 19th-century 
rabbi of Lyssa, Rabbi Yaakov Loberbaum, 
who is known for his masterwork on civil 
law, Netivot HaMishpat. He objects to the 
approach taken by Tosafot. After all, he 
asks, “Our eyes can see that the stars are 
brighter than the ‘expanse of the sky,’ 
and what connection is there between 
judges and gabba’ei tzedakah that allows 
us to compare both of them to the celestial 
expanse?”

His answer is most instructive: “There 

are materials which are colorless, but 
which reflect whatever color shines upon 
them. An example is glass. It has no color 
of its own. Shine a red light upon it, and 
the color red is reflected. Shine a green 
light, and green is reflected. The expanse 
of the sky is itself colorless like glass. 
This is what a judge has in common with 
a trustee of charity. They both must be 
absolutely neutral, with no color of their 
own. The judge must be totally unbiased, 
and so must be the person who determines 
how charity is to be distributed. He must 
not favor one needy person over another 
but must distribute the community funds 
‘without color.’ But schoolteachers are 
compared to the stars, which glow equally 
upon all. Whereas judges and gabba’ei 
tzedakah must discriminate between one 
party and the other, the schoolteacher 
must ‘shine’ upon all of his pupils equally, 
without discrimination.”

Although the Lyssa Rav does not 
comment on Torah scholars and their 
likeness to the sun, we can speculate on 
that connection for ourselves. The sun 
is the ultimate source of light and heat, 
and so too the Torah is the ultimate 
source of intellectual light and spiritual 
warmth. Torah study, our tradition 
teaches us, outweighs all other values in 
its importance.

Truth to tell, each one of us individually 
must strive to incorporate into our 
behavior all four of these career roles. 
We are all “judges.” even if not clothed 
in judicial robes or sitting in judicial 
chambers. We are constantly called upon 
to judge others in all sorts of ways, and 

In loving memory of
Dorothy Devorah Sobel Glickler d"r

on her 9th yahrzeit, 26 Sh'vat
Dedicated by her daughter Esther Glickler Chazon
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we must always attempt to honestly judge 
ourselves.

We all must decide how to distribute 
our charitable resources: the time we 
give to the community and the money we 
contribute to the needy.

We are all teachers; if not in the 
classroom, then in the family and 
synagogue and shopping mall.

And we certainly must all, according 
to our intellectual limitations and the 
restrictions that time places upon us, be 
diligent in our Torah study and become 
as knowledgeable in Torah as we possibly 
can.

From this perspective, each and every 
one of us is called upon to discharge the 
duties of our “careers:” judge others 
without bias; distribute our resources 
compassionately and fairly; teach little 
children in some appropriate manner; 
and, above all, study Torah.

If we do, then we are all worthy of being 
called luminaries as bright as the bright 
expanse of the sky, shining like the stars 
at night, and lighting up the world like the 
sun by day. 
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Thoughts on the Weekly Parsha from 
RABBI LORD JONATHAN SACKS

Former Chief Rabbi of the 
United Hebrew Congregations of the Commonwealth

  COVENANT & 
CONVERSATION  

We Will Do 
And We Will 
Hear

Two words we read towards the end 
of our parsha – naaseh ve-nishma, 
“We will do and we will hear” – are 

among the most famous in Judaism. They 
are what our ancestors said when they ac-
cepted the covenant at Sinai. They stand in 
the sharpest possible contrast to the com-
plaints, sins, backslidings and rebellions 
that seem to mark so much of the Torah’s 
account of the wilderness years.

There is a tradition in the Talmud1 that 
God had to suspend the mountain over the 
heads of the Israelites to persuade them 
to accept the Torah. But our verse seems 
to suggest the opposite, that the Israelites 
accepted the covenant voluntarily and 
enthusiastically: 

1  Shabbat 88a, Avodah Zarah 2b.

Then [Moshe] took the Book of the 
Covenant and read it to the people. They 
responded, “We will do and hear [na’aseh 
ve-nishma] everything the Lord has said.” 
(Ex. 24:7)

On the basis of this, a counter tradition 
developed, that in saying these words, the 
assembled Israelites ascended to the level 
of the angels.

Rabbi Simlai said, when the Israelites 
rushed to say “We will do” before 
saying “We will hear,” sixty myriads 
of ministering angels came down and 
fastened two crowns on each person in 
Israel, one as a reward for saying “We will 
do” and the other is a reward for saying 
“We will hear.”

Rabbi Eliezer said, when the Israelites 
rushed to say “We will do” before saying 
“We will hear” a Divine voice went forth 
and said: Who has revealed to My children 
this secret which only the ministering 
angels make use of?2

What, though, do the words actually 

2  Shabbat 88a.

לעילוי נשמות
פנחס בן יעקב אשר וגולדה בת ישראל דוד אייז ע״ה
עזריאל בן אריה לייב ומעניה בת יצחק שרטר ע״ה

Dedicated by Dr. Robert 

Sreter DDS., M.S.
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mean? Na’aseh is straightforward. It 
means, “We will do.” It is about action, 
behaviour, deed. But readers of my work 
will know that the word nishma is anything 
but clear. It could mean “We will hear.” But 
it could also mean, “We will obey.” Or it 
could mean “We will understand.” These 
suggest that there is more than one way of 
interpreting na’aseh ve-nishma. Here are 
some:

[1] It means “We will do and then we 
will hear.” This is the view of the Talmud 
(Shabbat 88a) and Rashi. The people 
expressed their total faith in God. They 
accepted the covenant even before they 
heard its terms. They said “we will do” 
before they knew what it was that God 
wanted them to do. This is a beautiful 
interpretation, but it depends on reading 
Exodus 24 out of sequence. According to 
a straightforward reading of the events 
in the order in which they occurred, first 
the Israelites agreed to the covenant (Ex. 
19:8), then God revealed to them the Ten 
Commandments (Ex. 20), then Moses 
outlined many of the details of the law 
(Ex. 21-23), and only then did the Israelites 
say na’aseh ve-nishma, by which time they 
had already heard much of the Torah.

[2] “We will do [what we have already 
been commanded until now] and we will 
obey [all future commands].” This is the 
view of Rashbam. The Israelites’ statement 
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thus looked both back and forward. The 
people understood that they were on a 
spiritual as well as a physical journey and 
they might not know all the details of the 
law at once. Shema here means not “to 
hear” but “to hearken, to obey, to respond 
faithfully in deed.”

[3] “We will obediently do” (Sforno). On 
this view the words na’aseh and nishma 
are a hendiadys, that is, a single idea 
expressed by two words. The Israelites 
were saying that they would do what God 
asked of them, not because they sought 
any benefit but simply because they 
sought to do His will. He had saved them 
from slavery, led and fed them through 
the wilderness, and they sought to express 
their complete loyalty to Him as their 
redeemer and lawgiver.

[4] “We will do and we will understand” 
(Isaac Arama in Akeidat Yitzhak). The 
word shema can have the sense of 
“understand” as in God’s statement about 
the Tower of Babel: “Let us, then, go down 
and confound their speech there, so that 
they shall not understand [yishme’u] one 
another’s speech” (Gen. 11:7). According 
to this explanation, when the Israelites 
put ‘doing’ before ‘understanding’, they 
were giving expression to a profound 
philosophical truth. There are certain 
things we only understand by doing. We 
only understand leadership by leading. 

We only understand authorship by 
writing. We only understand music by 
listening. Reading books about these 
things is not enough. So it is with faith. 
We only truly understand Judaism by 
living in accordance with its commands. 
You cannot comprehend a faith from the 
outside. Doing leads to understanding.

Staying with this interpretation, we may 
be able to hear a further and important 
implication. If you look carefully at Exodus 
chapters 19 and 24 you will see that the 
Israelites accepted the covenant three 
times. But the three verses in which these 
acceptances took place are significantly 
different:

The people all responded together, “We 
will do [na’aseh] everything the Lord has 
said.” (Ex. 19:8)

When Moses went and told the people all 
the Lord’s words and laws, they responded 
with one voice, “Everything the Lord has 
said we will do [na’aseh].” (Ex. 24:3)

Then [Moses] took the Book of the 
Covenant and read it to the people. They 
responded, “We will do and hear [na’aseh 
ve-nishma] everything the Lord  has said.” 
(Ex. 24:7)

Only the third of these contains the 
phrase na’aseh ve-nishma. And only the 
third lacks a statement about the people’s 
unanimity. The other two are emphatic 
in saying that the people were as one: 
the people “responded together” and 
“responded with one voice.” Are these 
differences connected?

It is possible that they are. At the level 
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of na’aseh, the Jewish deed, we are one. 
To be sure, there are differences between 
Ashkenazim and Sefardim. In every 
generation there are disagreements 
between leading poskim, halachic 
authorities. That is true in every legal 
system. Poor is the Supreme Court that 
leaves no space for dissenting opinions. 
Yet these differences are minor in 
comparison with the area of agreement on 
the fundamentals of halachah.

This is what historically united the 
Jewish people. Judaism is a legal system. It 
is a code of behaviour. It is a community of 
deed. That is where we require consensus. 
Hence, when it came to doing – na’aseh 
– the Israelites spoke “together” and 
“with one voice.” Despite the differences 
between Hillel and Shammai, Abaye and 
Rava, Rambam and Rosh, R. Yosef Karo and 
R. Moshe Isserles, we are bound together 
by the choreography of the Jewish deed.

At the level of nishma, understanding, 
however, we are not called on to be one. 
Judaism has had its rationalists and 
its mystics, its philosophers and poets, 
scholars whose minds were firmly fixed 
on earth and saints whose souls soared 
to heaven. The Rabbis said that at Sinai, 
everyone received the revelation in his or 
her own way:  

“And all the people saw” (Ex. 20:15): the 
sounds of sounds and the flames of flames. 
How many sounds were there and how 
many flames were there? The meaning is 
that each heard according to his power (to 
understand what he or she experienced), 
and this is what it means when it says (Ps. 

29:4) “the voice of the Lord in power, the 
voice of the Lord in majesty.3

What unites Jews, or should do, is action, 
not reflection. We do the same deeds but 
we understand them differently. There 
is agreement on the na’aseh but not the 
nishma. That is what Maimonides meant 
when he wrote in his Commentary to 
the Mishnah, that “When there is a 
disagreement between the Sages and it 
does not concern an action, but only the 
establishment of an opinion (sevarah), it is 
not appropriate to make a halachic ruling 
in favour of one of the sides.”4 

This does not mean that Judaism does not 
have strong beliefs. It does. The simplest 
formulation – according to R. Shimon ben 
Zemach Duran and Joseph Albo, and in 
the twentieth century, Franz Rosenzweig 
– consists of three fundamental beliefs: 
in creation, revelation and redemption.5 
Maimonides’ 13 principles elaborate this 
basic structure. And as I have shown in 
my Introduction to the Siddur, these three 
beliefs form the pattern of Jewish prayer.6

3  Mechilta 20:15b.
4  Maimonides, Commentary to the 

Mishnah, Sanhedrin, 10:3.
5  See Menachem Kellner, Dogma 

in Medieval Jewish Thought (1986); 
Marc Shapiro, The Limits of Orthodox 
Jewish Theology (2011) and Changing the 
Immutable (2015). 

6  “Understanding Jewish Prayer”, 
Authorised Daily Prayer Book, Collins, 
2006, pp20-21; The Koren Siddur, Koren 
Publishers Jerusalem Ltd., 2006, pp. xxxi - 
xxxii
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Creation means seeing the universe 
as God’s work. Revelation means seeing 
Torah as God’s word. Redemption means 
seeing history as God’s deed and God’s call. 
But within these broad parameters, we 
must each find our own understanding, 
guided by the Sages of the past, instructed 
by our teachers in the present, and finding 
our own route to the Divine presence. 

Judaism is a matter of creed as well as 
deed. But we should allow people great 
leeway in how they understand the faith 
of our ancestors. Heresy-hunting is not 
our happiest activity. One of the great 
ironies of Jewish history is that no one 
did more than Maimonides himself to 
elevate creed to the level of halachically 
normative dogma, and he became the 
first victim of this doctrine. In his lifetime, 
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he was accused of heresy, and after his 
death his books were burned. These were 
shameful episodes.

“We will do and we will understand,” 
means: we will do in the same way; we will 
understand in our own way. I believe that 
action unites us, leaving us space to find 
our own way to faith.  

Shabbat Shalom 

Covenant and Conversation 5780 is kindly 
supported by the Maurice Wohl Charitable 
Foundation in memory of Maurice and 
Vivienne Wohl z”l.

These weekly teachings from Rabbi Sacks 
are part of the ‘Covenant & Conversation’ 
series on the weekly Torah reading. Read 
more on www.rabbisacks.org.
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Rabbi Shmuel Eliyahu shli"ta, Chief Rabbi 
of Tzfat, OU Israel, Rabbanei Kehillot, and 
Chabad of China, proudly gathered at the 
Kotel to pray to Hashem for the welfare 
and healing of those suffering from the 
devastating virus in China. This event was 
a great Kiddush Hashem. Over 400 media 
channels across the globe covered the 
event and shared this story with hundreds 
of millions.

Rabbi Shmuel Eliyahu shli"ta,               
Chief Rabbi of Tzfat, with Rabbi Avi 
Berman, Executive Director of OU Israel, 
leading Tehillim at the Kotel.
Also seen are Rav Amichai Eliyahu, 
Director of Rabbanei Kehilot and 
Rabbi Gadi Louzoun, Rabbi of Fushan, 
China.

ATZERET TEFILLA AT THE KOTEL 
FOR CORONAVIRUS
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0526-99-33-99
www.zur-shamirbs .co . i l

Construction is well underway!
Neve Shamir of Ramat Beit Shemesh 
Beautiful new project that is now available for sale to all 
Centrally located easy transportation to both Jerusalem and 
Tel Aviv.
This new neighborhood will have parks, commercial areas 
and all community services.
Come pick your spacious dream apartment with panoramic 
views of the magical Jerusalem hills.

3, 4, 5 rooms apartments or 6 room penthouse.
Select Apartments with options for future expansions. Gardens, 
or balconies plus storage room and parking for every apartment.

Perfect
Location

Meticulous
Architectural

Planning

Reliable and
Reputable
Company

 View of the
Jerusalem
Mountains
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The special haftarah ordained by 
Chazal to be read on Shabbat 
Shekalim, the Shabbat of, or before, 

Rosh Chodesh Adar, is a selection taken 
from Sefer M’lachim Bet which tells of 
the campaign initiated by King Yeho’ash 
to raise funds for the much-needed repair 
of the Beit HaMikdash which had been 
built over 100 years earlier and was, 
therefore, in much need of repair. The 
haftarah parallels the special Maftir that 
we read, for, there too, we read about the 
donations that were to be made for the 
functioning of the Mishkan. The reason 
why Chazal ordained that these readings 
be read this Shabbat is explained in the 
Gmara that teaches us that the collection 
of these funds took place during this 
coming month of Adar.

The King’s desire to repair the Bet 
HaMikdash is quite understandable 
when we recall the story of his childhood. 
Yeho’ash was the sole survivor of the royal 
family after his evil grandmother Atalya 
had murdered all of her grandchildren 
in her attempt to usurp the throne of the 
Kingdom of Yehudah. The infant “king” 
was then hidden by his aunt Yehosheva 
(sister of the former king, Yehoram) 
and her husband, the Kohen Gadol, 
Yehoyada, in the Bet HaMikadash itself-
hence, perhaps, his desire to restore and 
renovate the Holy Temple.

PROBING
THE PROPHETS

BY RABBI NACHMAN (NEIL) WINKLER
Faculty, OU Israel Centerl

In his book “Netivei Nevuah”, Rav Moshe 
Lichtenstein offers a fascinating insight, 
sharing with us another connection, a 
parallel, between the Torah’s command 
to collect the half-shekel from every adult 
male to be used for the functioning of 
the Mishkan and the “fund-raiser” that 
took place during the time of Yeho’ash. 
Both undertakings were preceded by a 
“brit”, a covenant between the people 
and Hashem. In the Torah we are told 
of the brit, formalized by the placing of 
blood in the basins and by sprinkling 
the blood on the altar, in response to 
which B’nai Yisrael proclaimed “”na’aseh 
v’nishmah”, a pledge to obey and observe 
all of Hashem’s laws given to them at Har 
Sinai. Similarly, before beginning on the 
campaign to restore the Beit HaMikdash, 
Yehoyada sealed a brit between Hashem, 
the King and the people, committing the 
nation to be a “people of Hashem”.  In 
fact, the minhag in Sefaradi communities 
is to start the haftarah with the mention 
of that very brit which led the people to 
destroy the idolatrous centers of Ba’al 
worship. Rav Lichtenstein rightly points 
out that, after having left the idolatry 
of Egypt, and after having heard G-d’s 
reminder that it was He who took them 
out of Egypt, it was essential for them to 
realize that the Mishkan they would build 
was one dedicated to the one and only 
G-d. Likewise, after the wicked reigns 
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BY RABBI NACHMAN (NEIL) WINKLER
Faculty, OU Israel Centerl

 

 

 
 
Efrat and Gush Etzion 

www.angelrealty.co.il 

 

For Sale in Tamar 
Luxurious and 
modern cottage, 6 
rooms. 180m. 
Underfloor 
heating. 
2.550.000 NIS 

For Sale in Zayit 
Beautiful cottage. 
Price dropped! 
270m, 8 rooms, 
good condition 
2,500,000 NIS    

 

For Sale in Dagan 
Stunning modern 
cottage, 240m, 7 
rooms. 
3,690,000 NIS 
Tzippy - 0524588715 
Gabi- 0524588716  
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of Yehoram, Achazyahu and Atalya, a 
time during which idolatrous worship 
had spread throughout the Southern 
Kingdom, it was important to reinforce 
within the people the simple fact that 
the restored Beit HaMikdash must be 
dedicated to the service of Hashem alone.

And, perhaps, there is yet one more 
similarity between the Maftir reading 
and the haftarah. 

The mitzvah of the Machatzit Hashekel, 
the donation of one-half shekel toward 
the Mishkan, was an obligation 
incumbent upon every adult Jewish male. 
Although there were many voluntary 
donations made-so many that a call went 
out to the people to cease bringing more 
donations-those contributions varied 
according to one’s financial capabilities, 
affording those of means to give more 
than the average donation and those 
of lesser means to give less. The half-
shekel donation was different. It was the 
great equalizer. “He’ashir lo yarbeh”, 
the wealthy could give no more than the 
half shekel and the poor-no less. It was a 
message taught each year reminding the 

nation that EVERYONE had a share in the 
G-d’s “house” and no one was excluded.

That same message is echoed in the 
events of the haftarah as well, for the 
successful fund- raising was accomplished 
when all donations were placed in a 
large box, a giant “pushka”. This way of 
giving removed the necessity of using the 
Kohen as intermediary (something the 
King had attempted previously), thereby 
reassuring the donors that the money 
was being contributed to the Beit Mikdash 
and not to any individual.  But more 
importantly, the success of this format 
was due to the fact that all donations were 
now anonymous, with no one knowing 
how much or how little one gave. As a 
result, every individual felt equal to the 
other and knew that they had a share in 
this restoration. 

When we look to be part of the nation 
we are all equal. Hashem judges us by our 
sincerity and desire-and not simply by 
amount; by quality and not quantity. Only 
Hashem can judge that and no one else 
has a right to judge who is more or less 
part of the “Mikdash” of Am Yisrael.. 
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THIS IS THE BEST 
DECISION 

WE EVER MADE 
Mediterranean Towers residents

The House in Arnona, Jerusalem 
The premier choice for your 
Golden years
The magnificent house in the Arnona neighborhood offers spacious 
and luxurious apartments. If you appreciate quality, come and 
experience awonderful living environment and an exciting world of 
activities and content .

Now - New ways to join, including a free nursing care 
arrangement.

English-speaking community | Kosher restaurant | Sabbath elevator | Fascinating Torah classes

Call now *9134

The terms of the nursing arrangement are in accordance with the company 
documents. Offer for those who sign by 28/02/20.

Daf Yomi classEvery Sundayat 9 p.m.Free entrance
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Rav Kehilla, Nofei HaShemesh
Maggid Shiur, Daf Yomi, OU.org
Senior Ra"M, Kerem B'Yavneh

 RABBI SHALOM
ROSNER

Two Halves 
Make A Whole

At the end of Parshas Mishpatim 
we encounter Ma’amad Har Sinai 
take two.  The first takes place in 

Parshas Yisro where we read of the fire 
and thunder, the pomp and circumstance 
of that amazing event. In our parsha, the 
description is much more subdued. Moshe 
is commanded to slaughter numerous 
animals and take half of the blood and 
sprinkle it on the mizbeach, while the 
other half was to be sprinkled on the 
people. 

The Torah describes how the bechoros 
slaughtered the animals, and then Moshe 
takes half the blood and fulfills the divine 
command. Rashi quoting the midrash 
(Vayikrah Raba 6:5), asks an intriguing 
yet surprising question. “mi chalako”? 
-who divided up the blood?  What is Rashi 
bothered by? Why would we have thought 
that Moshe wouldn’t or couldn’t have 
done this himself? And yet Rashi answers 
“Malach ba v’chalako” – an angel came 
and split the blood into two.  We needed 
an angel from heaven to come down and 
split the blood? Moshe performed many 
makkos, split the sea, brought down the 
manna, but couldn’t split blood in half? 

Rav Hutner suggests that there is a 
critical lesson embedded in this Rashi, 
crucial to our appreciating the entire 
event of kabbalas hatorah. We know that 
there are two parts to the Torah.  Ben 
Adam L’Makom (mitzvos that are between 
man and God) and Ben Adam L’chavero 
(mitzvos between man and his fellow 
man).  As the Mabit and others point out, 
we find this breakdown and “partnership” 
on the two luchos themselves. Rav Hutner 
explains that the blood being sprinkled on 
the mizbeach symbolizes the world of Ben 
Adam L’Makom, while the blood sprinkled 
on the people symbolizes Ben Adam 
L’chavero. 

Lest one ever speculate that a particular 
category of mitzva may outweigh the 
other, an angel came down and split 
the blood with a heavenly touch, an 
exactness that could only come from 
above, to illustrate that both of are equal 
importance.  Throughout our history we 
have had those who focused on one over 
the other. Rav Hutner says that they are 
missing the message of our Rashi. They 
need to dovetail perfectly with each other. 

Rav Yisrael Salanter was once baking 
matzos with his talmidim. They asked 
him for with respect to which chumros, 
stringencies, should they be extra 
concerned? He only said one. “After we 
finish, when the poor almana comes to 
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Within reach.
Your future.

Complete Degrees in English
3 Year Programs
Torah Environment

B.A. in Business Administration

B.S. in Computer Science

For more info contact
Gavriel Novick
058-419-0087   
gnovick@jct.ac.il

For info on the Machon Tal Women’s
International Program contact Siona Margrett
siona@jct.ac.il 058-692-4951

Machon Lev International Program for Men

ONLY
$3,800

PER YEAR
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the current
exchange rate

help clean up, make sure you have a kind 
word for her!” Rav Yisrael’s Ben Adam 
L’Makom was not more important, but 
rather worked hand in hand, with his Ben 
Adam L’chavero.   

Rav Hutner ends with one fascinating 
line. The gadlus of Rav Yisrael Meir 
HaCohen from Radin was not that he 
wrote the Mishna Brurah upon which we 
base halacha today, Ben Adam L’Makom.  
Nor is it that he wrote Shmiras Halashon, 
a famous work on lashon hara, Ben Adam 
L’chavero.  The greatness of the man is that 
the same author penned both works! He 
was prolific in both areas.  He did not focus 
on one and ignore the other.  He recognized 
both sides of the coin and granted each the 
same attention and significance. 

FOR RENTלהשכרה

בפרוייקט היוקרה

מפרט גבוה במיוחד // חניה // מחסן

בשכונת טלביה
לינקולן רזידנס

דירות 3 חדרים

mati5241108@gmail.com
מתי 053-5241108 לפרטים <
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REBBETZIN SHIRA
SMILES Faculty, OU Israel Center

True Avodat 
Hashem

Can you imagine a more amazing 
promise; blessing on one’s bread 
and water, and elimination of 

all illness!  How do we access such a 
brachah? The Torah tells us “Veavadetem 
et Hashem Elokechem” (Shemot 23;25), we 
must ‘serve’ Hashem.  The commentaries 
are troubled with what this exactly 
entails. Usually, the service of Hashem 
is associated with the performance of 
mitzvot, yet here, the idea of service 
stands on its own, with no further context.

The Slonimer Rebbe in Netivot Shalom 
understands this to be a general service 
of Hashem in all areas of our lives, not 
particularly with mitzvot or aveirot.  All 
our actions should be permeated with 

a consciousness of serving Hashem and 
bringing Him ‘nachat ruach’.  The Pele 
Yoetz exhorts us to be mindful before 
doing routine activities. Before eating, 
exercising, or sleeping we should reflect 
that we are engaging in these pursuits so 
that we can serve Hashem with renewed 
strength.  Shlomo Hamelech reminds 
us “bechol derachecha daehu” (Mishlei 
2:6), this includes all the mundanities 
of life.  In particular, one should to be 
aware when eating to make it an elevated 
spiritual experience.  Hence, we have 
berachot before and after consuming 
food and divrei Torah during the meal 
to transform the physical action into 
something spiritual.

Rav Bick in Chayei Moshe offers 
another insight into the ‘avodah’ 
mentioned in our passuk.  In Parashat 
Ki Tavo, the Torah tells us that many 
curses will befall the Jews, “tachat asher 
lo avadeta et Hashem Elokecha besimcha 
utvetuv levav”(Devarim 28;47).  Just as 
in this passuk, avodah refers specifically 
to service with joy, likewise our passuk 
as well is referring to service with joy.  
Indeed, the Rambam describes our 
obligation to do mitzvot with simchah as 
an ‘avodah gedolah he’. In Kuzari, Rabbi 
Yehudah Halevi tells us that when doing 
a mitzvah, one should feel the kind of 
joy a guest would feel when invited to 
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the King’s table.  Each mitzvah is an 
opportunity to connect with Hashem, and 
Hashem takes a personal interest in each 
one of us.  Just as one would be on a ‘high’ 
if someone we particularly admired or 
respected asked us to do some service, 
so we should feel with each mitzvah that 
Hashem requests of us.

Rav Pam as well, teaches us what true 
joy is all about.  After the inauguration 
of the first Beit Hamikdash the Navi tells 
us the nation went home ‘happy and 
content’ (Melachim 8:66). Yalkut Shimoni 
notes that this refers to basking in the 
Presence of the Divine. Rav Pam remarks 
that people travelled from far and wide 
to be at this celebration.  It therefore can’t 
mean that they were happy and content 
from all the physical celebrations, since 
this type of happiness wanes after a few 
hours or days. The only real happiness 
is of a spiritual nature. Such happiness 
and contentment remain with a person 
for a long time.  Rabbi Frand comments 
here that we find something paradoxical.  
Often people don’t want to be bogged 
down with spiritual pursuits since they 
feel it will hinder their happiness. If only 
we were smart enough to realize that 
service of Hashem is our true happiness 
and when done with sincere joy can 
bring us the greatness contentment and 
satisfaction. 

SEALING SERVICES
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Mishpatim: 
Beyond Rules

Rav Adin Even-Yisrael Steinsaltz 
shlit’a, one of the most 
extraordinary sages and teachers of 

our generation, is known for his incredible 
genius and original, independent 
thinking. One of his closest students, 
Arthur Kurtzweil, an author, publisher, 
genealogist and magician, related the 
following story:

In the course of a lecture Rav Steinsaltz 
was delivering at Borders bookstore in 
Manhattan, the employee in charge of the 
event began signaling the Rabbi that his 
allotted presentation time was up. Though 
Rav Steinsaltz clearly saw the timeout 
signal, he continued speaking. 

A few minutes later, the employee 
motioned once again, while Rav Steinsaltz 
seemed to ignore her and continued to 
address the attentive audience. When the 
Border’s employee gestured a third time, 
the scholar turned to her, and then to his 
rapt audience. “Friends, I have something 

Mashpiah, OU-NCSY
Executive Director, Camp HASC

 RABBI JUDAH
MISCHEL

Dedicated L'Iluy Nishmas HaChaver 
Shlomo Michael ben Meir z'l 

to admit,” he said, “I’ve come to realize that 
in my life I often break the rules! At home 
in Israel, I’m sometimes breaking traffic 
rules, and I’ve even broken rules that my 
doctors have given me. What can I do...I’m 
a rule-breaker! 

“I figure that when I get to the next world 
and have to make my accounting before 
the Heavenly Court, they will see that I’ve 
broken a lot of the man-made rules here 
on planet earth…. But I suppose this will 
be some kind of advantage, because after 
all, the Almighty won’t be able to say, ‘Why 
do you follow all the human rules, and 
only break Mine?’

“I’m sorry for going overtime….”

RAV DR. AHARON                 
L ICHTENSTEIN ZT’L

Rav Dr. Aharon Lichtenstein zt’l, Rosh 
Yeshivat Har Etzion, was a righteous 
and humble tzadik as well as a brilliant 
Torah scholar, ethicist and baal mussar. 
While some may see Rav Lichtenstein as 
having been innovative philosophically, 
he was a deeply traditional person, a man 
of boundaries and limits. So much so, it 
is said that even when walking home on 
Shabbos in Alon Shvut, where nobody 
drives a car on Shabbos, Rav Lichtenstein 
would not walk in the street, but would 
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cross the road only at the crosswalk. He 
was a man of law and order, through and 
through. 

MITZVOS AND “RULES”

Our sedra contains dozens of 
mitzvos and “rules” of civil law. In fact 
Parshas Mishpatim could be called ‘the 
headquarters of rules’ in the Torah. Entire 
tractates of Talmud and works of Jewish 
Law find their root in the pesukim of this 
week’s sedra, and the rules and regulations 
found therein are the focus of so much 
study and analysis. 

However, the deeper truth is, mitzvos 
are much more than rules. The Zohar 
HaKadosh defines the Taryag (613) Mitzvos 
as Taryag Pikudin, 613 Commandments, 
but also as Taryag Itin — 613 Eitzos 
or advices, guidelines and methods of 
connecting to Hashem. 

There is not a single aspect of our lives 
that is not governed by Torah, no element 
of our existence unaffected by Halacha. 
Mitzvah observance is a system that 
binds us to Hashem in all that we do. The 
students of the Baal Shem Tov teach that 
the term mitzvah is a cognate of tzavta, 
connection. Performing mitzvos allows us 
to actualize our intimate connection with 
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Him on a constant basis. 

The Meor Einayim, Rebbe Menachem 
Nachum Twersky of Chernobyl zy’a, 
explained a Mishnah (Avos 4:2): S’char 
mitzvah, mitzvah — “The primary reward 
for a mitzvah is the mitzvah itself.” The 
spiritual connectivity and d’veykus that is 
generated in the fulfillment of the mitzvah 
is its own “reward”. When we fulfill a 
mitzvah with joy and vitality we reveal 
the light, the spark within it. Engagement 
with this G-dly spark connects us to its 
Divine source. Our tzavsa, our connection 
with Hashem, is revealed, and this is the 
greatest, most joyful benefit we could ever 
receive.

This is another aspect and meaning 

of Taryag Pikudin. The word pikudin 
shares the root and meaning of pikadon, 
‘deposited’, referring to the light that is 
deposited, hidden, latent within each 
mitzvah. Far from being mere “rules”, the 
laws of a mitzvah show us how to unpack 
this Heavenly light, and with it to brighten 
our lives and the entire world.

Whatever personality type our 
individual soul-print may reflect, whether 
we are rule-breakers or Jews who walk 
within the crosswalks of this world, may 
we experience every aspect of our lives 
with the beauty, joy and connectivity of 
Torah and mitzvos. 

Dedicated in Memory of R’ Nachman ben 
Feigeh, by Walter Sobchak & Family
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at the OU Israel Center 22 Keren HaYesod, Jerusalem
Sunday, February 23rd, '20 • 8:00pm • t"yz'd hay h"kl xe`

Honoring Karen Hochhauser
and Tribute to Rabbi Yosef (Joey) Azar z"l

by Rabbi Sam Shor
140å per person • For information, reservations and/or to place
an ad in the Reception Journal - Ita Rochel at (02) 560-9125

LAST CALL for Reception Reservations
Vivian & David Luchins. BZHS Reception Chairs
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SCHEDULE NOTES SUNDAY • '` mei MONDAY • 'a mei
4 Mishpatim-Sh'kalim

Feb 22nd • 4:00pm
Rabbi Chanoch Yeres

In the Ganchrow Beit Midrash...

Sun, Tue, Thu - 10:00am
Rabbi Jeff Bienenfeld KETUVOT

This shiur is in tribute to
Rabbi Fred Hollander z"l

Sun thru Thu • 11:15am
RCA DAF YOMI

Looking for more Magidei Shiur
The Daf Yomi shiur is in tribute
to Rabbi Yitzchak Botwinick z"l

Sun, Mon, Wed, Thu - 4:30pm
Rabbi Hillel Ruvel
Masechet Gittin

Feb 23rd • hay g"k

9:00am
Rabbi David Walk • T'HILIM

10:00am • L'AYLA
Mrs. Sylvie Schatz

Tomer Devorah
Applied to Modern Times

10:15am
Rabbi Sam Shor

Divine Connections
Rabbi Aharon Adler resumes March 1

11:15pm (from Mar 1 11:30am)
Rabbi Yitzchak Breitowitz
Wisdom for Life - Mishlei

12:00pm Rabbi Chaim Eisen
KUZARI

2:00pm
Rabbi Ephraim Sprecher

How to feel the Sh'china

Feb 24th • hay h"k

resumes March 9 - 9:15am
Mrs. Pearl Borow

9:30am & 10:30
Mommy & Me with Jackie

10:30am
Rabbi Aaron Goldscheider

Chassidut & Spirituality in the Parsha

11:30am
Rabbi Shmuel Herschler

Halacha & Reason

11:30am • 050-415-3239
Get Fit While You Sit

Exercise with Sura Faecher

1:45pm resumes March 9th
Mrs. Pearl Borow
Women in Tanach

2:00pm VIDEO see Sun col.
Please note:

Regular shiurim:
25NIS members

30NIS non-mem • 10NIS Life
One-time shiurim and

mini-series 25NIS members
and Life Members

30NIS for non-members
unless otherwise indicated

Discounted zeiqihxk
(punch cards) available at

the front desk and valid for
all shiurim and classes

(as are Courtesy Cards)

DM̈ §x ῭ §l u¤x ῭ Ä K¥N ©d §z ¦d mEw
dP̈¤p §Y ¤̀  L§l i ¦M DÄ §gẍ§lE

HaShem's promise of Eretz
Yisrael to Avraham Avinu

But there is sort of a condition
- We have to follow the Torah
mi ¦UŸ x ¤W£̀ mi ¦hR̈ §W ¦O ©d d¤N ¥̀ §e

m¤di¥p §t¦l
The 2 p'sukim are Gim. Twins

8:00pm
Rabbi Mordechai Machlis

The Book of Shmuel

VIDEO - Monday, Feb 24th
2:00pm • 1¾ hrs

Flames of Revolt - The Story of
the Irgun (1990)

Actions which caused British to
vacate Palestine, rescue of

thousands of Jews in immigration
operations, execution of Irgun

fighters, bombing of King David
Hotel, breakout from Acre Prison,

Altalena tragedy and more.

Sponsored by Beinish Frankel
in memory of his Parents,

Leah Yenta bas Shmuel a"h
and Gershom ben Yissackerber z"l

on their wedding anniversary
and his Father's birthday,

both on February 22

2:45pm Rabbi Zev Leff
resumes in March

2:00pm Phil Chernofsky
Mishna, Mitzvot & more
2:00pm until we're back to normal

3:00pm
Music for Children with Jackie

5:20pm Pri Chadash
Writing Workshop for Women

Judy Caspi 054-569-0410
Ruth Fogelman (02) 628-7359

6:30pm
NOT JUST NOTES!

7:15pm • 052-384-7230
Dorot OU Intergenerational

Choir - directed by
Hadassah Jacob
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TUESDAY • 'b mei WEDNESDAY • 'c mei THURSDAY • 'd mei
Feb 25th • (g"x`) hay 'l

9:00am
Rabbi Yitzchak Breitowitz

Minchat Chinuch

9:15am
Mrs. Shira Smiles
Torah Tapestries

10:30am
Rabbi Shmuel Goldin

Parshat HaShavua

10:30am - Last class
Shprintzee Rappaport

11:30am
Rabbi Aharon Ziegler

Contemporary Halacha Topics
Saying HaShem's Name in Zemirot

11:30pm - Women's T'hilim

12:15pm
Rabbi Neil Winkler

history is HIS STORY
1:45pm Dr. Deborah Polster

Feb 19th & 26th
8:45am See flayer/ad

Women's Rosh Chodesh Seminar

YOM IYUN in Jewish Thought

9:15am
Rabbi Shimshon Nadel

Medina & Halacha

10:15am
Rabbi Anthony Manning

Contemporary Issues
in Halacha & Hashkafa

11:30am Rabbi Alan Kimche
Derech HaShem

12:40pm until Mincha
Rabbi Sam Shor
Modern Masters

Resumes Feb 26th - 2:00pm
Mrs. Pearl Borow

2:00pm VIDEO see below
7:00pm Rabbi Yonatan Kolatch

Topics in Parshanut

Feb 20th & 27th

resumes Feb 27 - 9:00am
Rabbi Ari Kahn

Parshat HaShavua

9:00am
Dr. Avivah Gottlieb-Zornberg

Parshat HaShavua

10:10am
Rabbi Baruch Taub -Thursday

the Rabbi Gave His Drasha

11:30am
Rabbi Shai Finkelstein

Unlocking the Messages of Chazal

12:00pm
Rabbi Shmuel Herschler

Book of Melachim

2:00pm
Rabbi Ephraim Sprecher

Current Events in the Sedra & Haftara
Thank you Yehuda Lave for your support

8:00pm Rabbi Avrum Kowalsky
DA MA L'HASHIV

The Balfour Declaration

3:00pm Verna's Knitting Club

7:30pm Parshat HaShavua
Dr. Avivah Gottlieb-Zornberg

VIDEO - Tuesday, Feb 25th
2:00pm • 1¼ hrs
Hebrew/English subtitles

The First Israeli In Space
On his 16th Yahrzeit,

documentary on
Colonel Ilan Ramon a"h,
Israel's first astronaut
Sponsored byBarry Kreisberg

with hope that Jews around the world
will do Teshuva and return to Israel

Mazal Tov to
Tamar & Ira Cohen and
family on the birth of a

granddaughter

Meaning & Mission of
the Chosen People

8:15pm Rabbi Ezra Friedman
Understanding Kashrut in Israel
VIDEO - Wednesday, Feb 18

2:00pm • 1¾ hrs
Hollywoodism - Jews, Movies

and the American Dream
(1998) - Story of the creators of

Hollywood - all Jewish
immigrants! Beginnings of film
industry were influenced by the

Eastern European Jewish culture
of the movie moguls. "They

wanted to reinvent themselves as
Americans. In the process, they

reinvented America."

Sponsored by Sarah Fishman
in memory of her Father z"l

who introduced her to Hollywood
in its golden days of great films,
directors, actors and actresses

NOW STUDYING
Divrei HaYamim

Feb 27th - 8:00pm
no charge

Rabbi Zelig Pliskin

The
Joy Club

Parshat Mishpatim
is one of the five
HEI-HEI sedras

V'eileh HaMishpatim
BaYom HaSh'mini
Torat HaM'tzora
Rashei HaMatot
Eileh HaD'varim
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SHIUR SPONSORS

Rabbi Shai Finkelstein’s Shuir                   
Thursday, February 20, 

is sponsored Anonymously  

Rabbi Breitowitz’s Shiur
Tuesday, February 25,

is sponsored by Chana Poupko in 
loving memory of Dov Bear ben 

Simcha Daniel z”l
  דוב בור בן שימחה דניאל ז”ל

Rabbi Shai Finkelstein’s Shiur
Thursday, February 27,

is sponsored Anonymously

To sponsor a shiur - please contact 
Chana Spivack, cspivack@ouisrael.org 

or 050-229-4951
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Join OUr 
Purim Campaign
Give Pre-Purim Mishloach Manot 

to heroic IDF soldiers, including OU Israel
 Youth Centers alumni 

Target goal: 555 Mishloach Manot  
Price: $18 / NIS 70

Phone: 02-5609107  / Email:  Youthcenters@ouisrael.org
or donate through our website:  www.ouisrael.org/purim

מרכזי הנוער
דאורייתא        מקום בלב



46     TORAH TIDBITS / MISHPATIM 5780



OU ISRAEL CENTER         47



48     TORAH TIDBITS / MISHPATIM 5780

Immersion 
of Electrical 
Kitchen 
Appliances

Basic electrical appliances such as 
metal hot water urns, sandwich 
makers, and one-piece hand 

blenders are appliances with relatively 
simple electric formats. The requirement 
of immersion is debated due to the 
following two points:

Since the utensil is only used when it is 
connected to electricity, it is considered 
mechubar la-karka, meaning it can only be 
used when attached to a wall or the ground. 
Such appliances are not susceptible to 
ritual impurity and are therefore exempt 
from immersion.(Chelkat Yaacov 1:26)

The Sages require Tevilat Keilim for 
utensils that are used for eating purposes, 
the gemara calls these utensils Klei Seuda. 
Electrical appliances are only partially 
categorized as Klei Seudah since they have 
two components: an electrical element that 
allows the appliances to function and an 
element used for food (such as a receptacle 
and a spout in the case of a water urn). 

According to one view, only utensils that 
are entirely Klei Seuda require immersion, 
as opposed to electrical appliances that 
are only partial Klei Seuda (Rav Elyakim 
Levanon shlit”a)

Both of these arguments are subject to 
dispute. Water urns, sandwich makers 
and hand blenders are moved from socket 
to socket frequently and therefore the 
electrical plug does not necessarily define 
the utensil as mechubar la-karka (See Sefer 
Tevilat Keilim by Rav Tzvi Cohen, 11:42 
note 40). In addition, the Chatam Sofer 
(YD 120:6) brings proof that there is no 
connection between the laws of impurity 
and the obligation of immersing utensils. 
Regarding the second argument, there is 
no previous source to support this claim. 
In fact, there are many cases in previous 
sources where part of a dish was made of 
a material exempt from immersion, yet 
it still requires immersion because of a 
different part of the utensil. In other words, 

OU KASHRUT
PAGE BY RABBI EZRA FRIEDMAN

Director, The Gustave & Carol Jacobs Center 
for Kashrut Education
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a whole utensil requires immersion even if 
only part of it requires such. (See Shach YD 
120:12, Aruch Hashulchan YD 120:37-38).

Most poskim hold that one must 
immerse electrical appliances in a mikvah 
(Minchat Yitzchak 2:72, Shevet Halevi 
2:57). However, an additional concern is 
posed by manufacturers’ labels found on 
appliances that read “do not immerse in 
water”. These suggest that doing so can 
lead to damage. In response to this claim, 
experimentation has shown that even if 
the electric element is immersed in water, 
when it’s left to dry for at least 72 hours 
and only then plugged in to a socket, 
no damage will occur. Regardless of the 
above, and since there are many different 
types of electrical appliances, one should 
consult his/her local orthodox rabbi on a 
case by case basis.

It should be noted that according to 
certain authorities (Igrot Moshe YD 1:57, 

The OU Israel Gustave & Carol Jacobs Center for Kashrut Education was created to raise awareness 
and educate the public in all areas of Kashrut in Israel. Rabbi Ezra Friedman, a Rabbinic Field 
Representative for the OU is the Center's director.

Be’er Moshe 7:57) one may cover any 
opening of the electrical portion with one’s 
finger when immersing in the mikvah. If 
this is not sufficient, one may loosely cover 
the openings with a damped cloth in the 
mikvah. If neither of these is an option one 
may place tape over the openings. If the 
electrical cord is removable, then it should 
be removed before immersion.

This teshuva only applies to basic 
electrical appliances. Digital or more 
complex appliances will be addressed in 
next week. 

 CHESED FUND
Please help us help the 40 individuals 

and families who turn to us for help
Make checks (Israeli, only) payable to 

the "Chesed Fund" and send  
them to  

ISRAEL CENTER CHESED FUND
att. Menachem Persoff

POB 37015 Jerusalem 91370
or leave them at the front desk
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This Shabbat, we commemorate one 
of the four special shabbatot which 
link together the days of Adar and 

Purim, with the days of Nisan leading up to 
Pesach. 

Parshat Shekalim begins with these 
familiar verses:

This is what everyone who is entered in 
the records shall contribute; a half-shekel to 
the Mishkan by weight—twenty gerahs to 
the shekel—a half-shekel as an offering to 
Hashem.

Everyone who is entered in the records, 
from the age of twenty years of age and 
above, shall give an offering to Hashem:

The wealthy shall not pay more and the 
poor shall not pay less than half a shekel 
when giving the offering to Hashem as 
atonement for each of you.

Our commentators suggest many 
important messages inherent within this 
mitzva.

The Avodat Elazar of Kozhnitz zy’a, points 
out that even one who has great wealth, 
must bring only the same half shekel, as 
one who is impoverished, as if to teach 
each of us, that no matter our means, none 
of us is truly complete, as an individual- 
we are only truly whole, when we join 
together with the rest of Klal Yisrael.

BY RABBI SAM SHOR
Program Director, OU Israel Center

SIMCHAT SHMUEL 

Taking this idea a step further, the Birkat 
Avraham of Slonim, zy’a points to a well 
known Talmudic teaching in Masechet 
Kiddushin 40b: A person must always 
consider as if they are half meritorious and 
half liable. WIth one ma’ase mitzva, they 
bring themselves and the entire world to the 
side of merit...:

The Birkat Avraham, explains that this 
gemara is teaching us the fundamental 
lesson of the mitzva of machatzit hashekel. 
The Rebbe explains, that not only are we 
as individuals only truly whole when 
we join together and contribute to the 
enterprise of the Mishkan, but in doing so, 
we are simultaneously reminded of the 
capability each and everyone of us has to 
be a conduit for good; to grow and improve 
as individuals, and that in so doing each 
one of us is contributing to the betterment 
of the entire world.

Yehi Ratzon, on this Shabbat Shekalim, 
may we find chizuk in these powerful 
teachings from these great Chasidic 
Masters, and may we merit together to 
indeed continue to lift up the entire world 
through our mitzvot and maasim tovim. 
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054-723-3863  

New projects 3,4, 5 rooms at great prices!
Call today: Eta: 054-723-3863  

 

 

Baka
100 sqm apartment in new project, 3 bedrooms, 2 
full bathrooms, high ceilings, terrace (partial sukka) 
shabbat elevator and parking. 4,250,000 NIS.

2 amazing apartments - in an historic building:  
• Penthouse, 142.5 sqm, rooftop of 100 sqm. 
   7,500,000 NIS. 
• Garden Apartment 300 sqm built space with 
   375 sqm garden. 12,500,000 NIS.

Old Katamon
130 sqm beautiful duplex apartment with high 
ceilings, 3 bedrooms, 2.5 bathrooms, 20 sqm sukka 
terrace, elevator and parking. 5,500,000 NIS

115 sqm, new apartment, with 50 sqm registered 
garden. Ready to move in. 4,300,000 NIS

Talbiya
King David Crown apartment for sale. 24/7 
doorman. 145 sqm on one �oor , facing garden, 3 
bedrooms, 2.5 bathrooms, terrace, parking, Shabbat 
elevator and storage. USD 1,800,000.

German Colony
100 sqm apartment in a new project to be ready in 
2 years. 50 sqm registered garden, parking. 
4,500,000 NIS.

149 sqm luxury garden cottage, quiet green street, 
190 sqm registered garden. 9,800,000 NIS.

City Center
King George, amazing beautifully renovated and 
ready to move in, 116 sqm 5 room apartment, 4 
bedrooms & 2 full bathrooms, 2 elevators (one 
shabbat), small terrace. Modern kosher kitchen, 
large living room/dining room. 3,600,000 NIS.

North Talpiot/Caspi

Rehov Caspi, view of the old city, 5th �oor, 191 sqm 
brand new apartment, 30 sqm sukka terrace, 
Shabbat elevator. 9,500,000 NIS.

Eta Morris Realty, Ltd.   
etamorrisrealestate@gmail.com 

  Tel: 054-723-3863  ·  etamorrisrealty.co.il

GLATT KOSHER & GOURMET MEALS |  SYNAGOGUE  |  SEFER TORAH | TORAH CLASSES
CONCERT | SHORES EXCURSIONS | SHOWS | CASINO | FITNESS | SPA | CHILDREN’S CLUB

בס"ד

NEW SHIP1590 € * 1790 € *

1990 € *

Glatt Kosher - Under the supervision of Rav Ifrah 

kosher PREMIUM

Cruises

DISCOUNT
BOOK BEFO RE
fEBRUARY 28

074 757 15 80  |         054 943 88 68 
contact@davidcruise.com - WWW.KINGDAVIDCRUISE.COM

* Price per person in the double inside cabin. Flights and tips not included. 
** Offer for a double cabin. 

THE MEDITERRANEAN
 03/05 | 07/06 | 09/08

VENICE AND GREEK ISLANDS 
02/08 - 9/08 

21/08 - 31/08NORWAY FJORDS

Rabbi Wein will not speak this 
Saturday night  
Next Motzai Shabbat 

February 29 – America Enters the War 
________March 7 – The Treaty of Versailles______ 

 
Destiny Announces a 5 day, 4 night 

SHAVUOT EXPERIENCE AT THE 
LAVI HOTEL WITH RABBI WEIN 

AS SCHOLAR IN RESIDENCE. 
The Destiny Group will be in a brand-new 

private dining room and buffet just recently 
completed. Rooms all refurbished in the last 
recently. Wednesday to Sunday May 27-31 
(Shavuot is Thursday night). The last few 
years we sold out early, so do not delay. 

EARLY BIRD 500 NIS (equivalent) 
DISCOUNT ONLY UNTIL PESACH! 

For prices, information, or questions write or call Nachum at 
_nachum@jewishdestiny.com or 0544-54-36-18  

SAVE THE DATES - NEW LECTURE SERIES 
Saturday nights , March 14, 21, 28  

_ 
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Editor, Torah TidbitsRABBI AARON
GOLDSCHEIDER

Rebbe 
Nachman’s 
Na’ase 
Ve’nishma

Two unforgettable words uttered at 
Mount Sinai, Na’ase Ve’nishma (‘We 
will do and we will hear’), continue 

to reverberate throughout the generations.

But what do these words truly mean?

A wealth of interpretations have been 
offered. We will cite two classic answers 
and a third which was presented by Rebbe 
Nachman of Breslov:

A thousand years ago, the eminent 
Rashbam (1085-1158), grandson of Rashi, 
(Shemot 24:7) offered a simple answer: 
The term na’ase (‘we will do’) refers to the 
commandments that were already given, 
while ve’nishma (‘we will hear’) refers to 
the commandments that were to be given 
at Sinai. In other words, the Jewish people 
were reaffirming their commitment to 
the laws which they had already been 
observing (i.e. circumcision, Shabbat).  
Additionally, they were accepting the 
Torah laws which were now being given 
at Sinai.

Another explanation, offered approx-
imately five hundred years later by the 
Seforno (1470-1550), suggests that the two 
terms reflect a mindset or an attitude. The 
Jewish people would observe the com-
mandments (‘na’ase’),  simply because 
they ‘heard’ (ve’nishma) the word of God. 
In other words, the Jews were saying that 
their performance of mitzvot was not 
based on receiving reward or any other ul-
terior motive, rather, their motivation was 
pure; ‘Ve’nishma’, we are committed to lis-
ten to Your voice, solely as an act of loyalty 
to Your will. (Seforno, Shemot 24:7).

One of the Chassidic movement’s most 
celebrated thinkers, Rebbe Nachman of 
Breslov (1772-1810) offered an original 
interpretation elucidating the phrase 
na’ase ve’nishma (Likutei Moharan 1, 22:9):

The Rebbe taught that when we engage 
in Torah learning, we must be aware 
that there are two elements always 
present: that which is revealed and that 
which is hidden. Contained within every 
verse, every law, every teaching are two 
components; that which we grasp, and 
additionally, that which is unseen.

 נעשה הוא בחינת נגלות, היינו המצוות שאפשר לכל 

אחד לקיים לפי מדרגתו. ונשמע הוא בחינת נסתרות, מה 

שהוא גבוה ונסתר ממנו, שאינו יכול לעשות עבודה בזה 

)לקוטי מוהר”ן כב:ט(

‘We will do’ refers to the parts of the Torah 
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which explicitly tell us how to behave, in 
contrast,“We will hear”, refers to the areas 
which are indecipherable. Even among 
the mitzvot which we ostensibly grasp, 
there exist layers of meaning beyond our 
reach. Rebbe Nachman’s interpretation 
stands in stark contrast to the notion that 
ve’nishma means ‘to comprehend’.

At Sinai the Jewish people were distinctly 
aware of this fact and expressed it. They 
clearly perceived that the Torah contains 
this unique duality. There is an element 
of the Torah which is comprehensible 
but there is also ‘And we will hear,’ which 
refers to that which will only be revealed 
perhaps in a future time and in a future 
placeף but now, it simply unknowable. 

The Rebbe suggested that this notion is 
actually hinted to throughout the Torah. 
The Torah often prefaces a commandment 
with the words “And God spoke to Moshe.” 
These words actually signify concealed 
reasons and rationales which Moshe was 
privy to, which are not explicitly disclosed 
in the Torah. 

This notion is reminiscent of a 
memorable anecdote from Rebbe 
Menachem Mendel of Kotzk. A student 
approached the Kotzker and said that 
he was troubled because he could not 
understand the ways of God. The Rebbe 
responded with his typical sharpness, “A 
God whom I could understand, I would 
not be able to believe in.”

Rebbe Nachman’s teaching is not 
merely a conceptual idea but should be 
appreciated for its practical application:

Editor, Torah Tidbits
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The first lesson is that Torah study is 
an exemplary form of ‘avodat Hashem’. 
Talmud Torah goes well beyond merely 
studying in order to perform the mitzvot. 
Every word consists of the Heavenly 
breath and contains extraordinary 
breadth. In a word, through Torah study 
we come close to the Creator. 

This idea is illustrated in the following 
observation: The Hebrew term for rabbi 
is Rav, based on the word harbeh, which 
refers to one who accumulates much 
knowledge. The Chassidim designated 
a different term for a Rabbi; Rebbe (רבי). 
Chassidim say this is a combination of 
two words: ‘rav’ (abundance) and the 
letter ‘Yud’, which is one of God’s names. 
A rabbi is someone who saturates his very 
being with Hashem’s holiness.

A second lesson we can derive from 
Rebbe Nachman’s teaching is the awe and 
wonder required of us when we approach 
Torah learning and mitzvah observance. 
One who is aware of the hidden depth in 
every word and law of the Torah would 
never attempt to tamper with any of God’s 
instructions.

It is said in the name of the illustrious 
Rabbi Chaim Soloveithcik zt”l that the 
term the Ta’amei HaMitzvot (the reason 
or rationale for the commandments) is 
based on the idea that the reasons we 
offer are only a ta’am, a taste, a small 

sampling, of its true meaning which in 
actuality resides in the supernal realm. 

We are all familiar with the custom 
of lifting the Torah scroll following the 
reading. At this time the congregation 
calls out “Ve’zot HaTorah…” “This is the 
Torah that Moshe placed before Israel 
from the mouth of Hashem…” The Torah 
is lifted high in the air, usually at a distance 
from easily deciphering the actual verses 
of the Torah. It is striking that it is at this 
moment in particular that we point to the 
Torah and declare that this is the Torah 
we received from Moshe. Why not state 
this at some point during the reading 
of the Torah itself? This may allude to 
the notion that in fact the Torah is lofty, 
beyond our grasp, and even mystifying.

Rebbe Nosson of Nemirov (1780-1844) 
the prized student and scribe of Rebbe 
Nachman expounds on the teaching 
of his beloved master, adding another 
dimension. Rebbe Nosson says that this 
conception of a ‘revealed’ and hidden 
Torah is not only true of the Torah but is 
mirrored in every Jew.

Rebbe Nosson explores this idea 
by explicating the following puzzling 
midrash: 

‘On the judgement day of Rosh Hashanah 
God calls on the sun and the moon to 
bear witness to the transgressions of the 
Jewish people. Like any court case, two 
witnesses are needed in order to convict 
the offender. The sun offers her testimony. 
However, strangely, the moon is nowhere 
to be found. Therefore, the Almighty has 
no choice but to find the Jewish people 
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02-625-2555 firstisrael.com

Special rates up to 75% LTV: 
30 year 3.85% 
15 year 2.90%
10 year 2.75%
For well qualified borrowers

Purchase / Refinance Rates 
(Non-inflation linked)*

Mortgage 
RATES at 
historic 
LOWS for 
refinance 
& purchase

60 King George, Jerusalem
3 Aluf Kalman Magen, Tel Aviv 
*Rates are for quali�ed borrowers and are current as of    
 the printing of this advertisement but are subject to    
 change. Quoted rates do not represent an offer and 
 are for illustrative purposes only.

innocent.’ (Likutei Halachot, 1:7, Choshen 
Mishpat, Hilchot Matana). 

Rebbe Nosson explains that the sun 
which emanates light reflects the outer 
appearance of the Jew. This is similar 
to the notion of ‘na’ase’, the actions that 
externally define a Jew. At times, we 
are negligent in our observance of the 
commandments. However, this fact only 
tells half the story. The moon is often 
hidden, and at times only appears as a 
tiny sliver, which represents the hidden 
yearnings and inner purity found within 
the Jew. This is reflected in the word 
‘nishma’, which represents that which is 
found obscured. But in truth, this is the 
true essence of the Jew. God looks beyond 
the surface of the Jew and the people of 
Israel. There He finds no guilt.

The Jewish people’s declaration at Sinai 
of ‘Na’ase Ve’nishma’ left an indelible 
mark on the very essence of the soul of 
our nation. Indeed, these two words 
reveal profound ideas regarding the very 
nature of our Torah and a Jew’s service 
to Hashem. This eternal pledge, ‘Na’ase 
Ve’nishma’ will forever pulsate in the 
heart of the Jew. 

Kosher Scotland Tours

Historic castles
Breathtaking scenery
Whisky distilleries
Walks in the Scottish Highlands
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Next Tour
June 14-18, 2020   
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Our Civil 
Laws: Civil or 
Divine?

Our Parsha introduces the 
Mishpatim, rules that govern the 
relationships between people in 

society. Mishpatim are those laws that 
essentially hold society together. In this 
category, for example, one finds the laws 
against theft and murder. Our rabbis teach 
that even if the Torah had not specifically 
commanded us to observe these laws, 
the human mind would have come to the 
realization that these laws are necessary 
for a civilized society. 

Rashi, however, reminds us, based 
on the conjunctive use of the opening 
Hebrew letter “Vav” of our Parsha and 
the preceding laws of the Mizbe’ach, that 
the civil laws in our Parsha have the same 
halachic and ethical power as the laws of 
sacrifices in the Beit Hamikdash, given on 
Sinai.

Rashi thus deduces that our judges must 
set up the Supreme Court, the Sanhedrin, 
in the confines of the Temple. We are to 
be reminded that Hashem is the ultimate 
judge and that our laws stem from Heaven; 

moreover, that when we do a Mitzva, 
the good deed enjoins us to Hashem and 
elevates our level of Kedushah.

People may deduce these laws, but 
they should not depend totally on their 
rational powers or sense of morality. For 
have we not seen what nations in their 
subjective “wisdom” considered justice 
and righteousness? Just take a look at Nazi 
Germany or the Spain of Ferdinand and 
Isabella. And, although Halachah invokes 
that we should follow the majority 
opinion, it cannot surely mean that man-
made laws that stem from a majority vote 
are necessarily moral.  Moreover, is it not 
true that democracy can sow the seeds of 
its own destruction?

Is there another set of laws like that of 
our Torah that gives such overwhelming 
consideration to the servant, the widow, 
the stranger, and the orphan? Is there 
another set of laws that charges the 
judges to maintain the highest standards 
of sobriety, honesty, and wisdom, like our 
Torah? No wonder that David Hamelech 
closed Psalm 147, exclaiming that Hashem 
“relates His words to Ya’akov, His statutes 
and his judgments to Israel. He did not do 
so for any other nation – They know them 
not” (Tehillim 147:19-20). 

Shabbat Shalom!

BY MENACHEM PERSOFF     
Special Projects Consultant, OU Israel Center
mpersoff@ou.org

DIVREI MENACHEM
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A special dialogue on

Israelophobia:
The Dangerous Dance between BDS & Anti-Semitism

between
Prof. Alan Dershowitz 

Felix Frankfurter Professor of Law, Emeritus, Harvard Law School
and

Ben-Dror Yemini 
Israeli journalist at Yediot Ahronot

Moderated by

Dan Diker
Director of the Program to Counter Political Warfare and BDS at the Jerusalem Center

Wednesday, February 26, 2020, at 6:30 p.m.
Mishkenot Sha’ananim Conference Center, 9 Yemin Moshe St., Jerusalem

RSVP Required: Email - tirza@jcpa.org | Tel. - 02/561-9281 | Fax - 02/561-9112

Jerusalem Center for Public Affairs

Web: jcpa.org | Twitter: @jerusalemcenter | Israel News Digest: dailyalert.org
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No one knows exactly what lies at the root of eating disorders but a growing consensus 
points to various biological, psychological, and sociocultural factors. An exaggerated need for 
control is often part of the picture. A distorted body perception convinces sufferers that no 
matter how thin they are, they’ll only be beautiful if they become even thinner. This obsessive 
management of appearance and weight takes over their life, severely compromising their 
health. Experts estimate that around 50,000 young adults in Israel suffer from anorexia—now 
recognized as a serious psychiatric illness, with a mortality rate of up to 20%. 

An anorexic patient’s sense of self-value revolves around eating or avoiding eating, losing 
or gaining weight. Food becomes an obsession, both in thought and in action. Patients can 
develop rituals around preparing food, serving food to others, collecting recipes, eating 
according to self-made sets of rules and avoiding eating in front of other people. Eating 
disorders among religious teenagers can also contain a spiritual element; they may assign 
moral virtue to avoiding unhealthy or calorie-dense foods, or food in general.

Eventually, eating disorders can become life-threatening. Usually, the family physician will 
refer us a patient based on physiological symptoms: weakness, unexplained fainting spells, 
quickened pulse, hair loss, complaints of feeling cold, tingling in the extremities, stomach 
aches, or menstrual irregularities. The patient often does not make a connection between 
these symptoms and malnutrition. But it is not only physical symptoms that raise the alarm. 
Patients are referred to us because of emotional symptoms. A parent, teacher, or counselor 
may report that the student is isolating herself, suffers from mood swings, or shows no 
interest in social activities.

With proper handling, eating disorders can be treated. At Mayanei Hayeshua, our treatment 
techniques include behavioral models offering incentives for cooperation and disincentives 
for lack of compliance. We have a multidisciplinary team of professionals: psychiatrists, 
psychologists, pediatricians, social workers, dieticians, cognitive behavioral therapists, and 

parental counselors. We develop life-saving individualized treatment 
programs for the young women who are hospitalized for 

anorexia. We also administer an educational program 
that helps keep the girls part of their community. 

This program has already seen some incredible 
success stories, and with Hashem’s help our clinic 
will continue it's critical work of providing top-level 
professional treatment and support for patients 
suffering from eating disorders.

For more details, please contact Chaim Fachler 
at chaimf@mhmc.co.il 
or visit our website at
https://www.fomhmc.org/

Treating Eating 
Disorders in the 
Religious Community
Esther Herman 
Clinical Social Worker & Director of Eating Disorder Unit 
at Mayanei Hayeshua’s Mental Health Center
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TORAH VEHA'ARETZ
INSTITUTE BY RABBI MOSHE BLOOM

www.toraland.org.il/en

The 
Prohibition 
of Uprooting 
Fruit Trees – 
Bal Tashchit 
#1

1. The Torah states: “You shall not 
destroy its trees” (Devarim 20:19). 
The biblical injunction against 
uprooting fruit trees is derived from 
this verse. While the prohibition 
relates to fruit trees only, it is 
nevertheless rabbinically prohibited 
to needlessly destroy non-fruit trees 
as well (or anything else, for that 
matter—vessels, clothes, etc.). The 
blanket prohibition to wantonly 
destroy objects of value is also 
derived from this verse and known 
as bal tashchit (do not destroy).

2. As for trees or shrubs that bear 
fruit that most people do not eat: if 
such trees or shrubs are growing 
in one’s yard, one may commission 
a non-Jew to uproot them provided 
that the tree/shrub poses a nuisance 

because: (1) its fruits fall and make 
a mess or (2) one wants to clear out 
the area to plant something else 
there instead. 

3. It is also permissible to uproot self-
seeding trees or trees that were 
planted without the knowledge of 
the landowner, provided that the 
conditions for uprooting fruit trees 
are met.

4. The prohibition of bal tashchit (“do 
not destroy”) refers to uprooting a 
tree (roots and all) completely from 
the soil; clipping branches is not 
included in this prohibition.

5. It is permissible to uproot fruit trees 
that bear a small yield and are not 
worthwhile to cultivate, or the value 
of their wood exceeds that of their 
fruit.

6. It is likewise permissible to uproot 
fruit trees that damage a neighbor’s 
trees, house, or property.

More Halachot next week. 
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What I find most striking about 
this very detailed, mainly 
legal and technical parsha of 

the Torah, is the brutal acknowledgement 
it makes of human nature and its 
weaknesses. One would  think that after 
the exalted moment of the people of Israel 
accepting the Torah at Mount Sinai,  when 
humankind finally achieved its highest 
moral and intellectual level, that the 
Torah would no longer find it necessary 
to burden us with laws, details and rules 
regarding murder, theft, damages, law 
suits  and sexual misconduct. We should 
have been led to believe that we are past 
all that. We are a kingdom of priests and 
a very holy congregation. Yet the Torah, 
immediately after the lofty description 
of granting the Torah to Israel at Sinai, 
follows immediately with a legal penal 
code that is based on the worst attitudes of 
human beings and their worst behavior.

The Torah harbors no illusions about 
human nature. It itself proclaimed to 
us at the very beginning of its teachings 
in Genesis that the nature and desire 
of humans is evil from the very first 
moments of human life. In fact, the Torah  
poses for all humans the challenge to 
overcome that evil instinct, and that all of 
life is merely  the struggle against our own 
evil impulses and base desires. The Torah 
was granted to us to serve as a handbook, 

so to speak, to instruct us how this is to 
be accomplished. But the Torah never 
promised us that this struggle would ever 
disappear from our human existence.

There are other faiths, social ideas and 
programs that are based, in my opinion, 
on the idea that human nature can be 
altered and changed by fiat, legislation, 
persuasion and, if necessary, even by 
coercion. Perhaps human behavior can 
indeed be so controlled, but human 
nature cannot be so manipulated. 

Human nature contains many positive 
attributes. It certainly is never to be viewed 
as being wholly negative in its attitudes and 
desires. Human nature desires freedom of 
mind and body and society. It is optimistic 
and forward looking;  it desires continuity 
of family and nationhood, and it pursues 
love and well-being.  It desires structure 
and has a real appreciation of the fleeting 
gift of time. All of these facets of human 
nature are also exhibited in the rules and 
laws promulgated in this week’s Torah 
reading.

The Torah teaches us that there is no 
escape from human nature but that the 
good in our nature – what Lincoln called 
“our better angels” can make us into the 
holy people envisioned for us at Sinai. For 
part of the nature within us is our longing 
for immortality and a connection with what 

RABBI BEREL
WEIN Rav, Beit Knesset Hanassi, Jerusalem 
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is eternal. The laws and rules that appear 
in this week’s Torah reading are meant to 
help foster that drive for immortality and 
eternity. Jews, therefore, view these laws 
and rules as a  complementary companion 
to the Ten Commandments of Sinai and 
the guidebook for Jewish life and society 
throughout all the ages of our existence. 
These ideas are truly worthy of our 
thoughtful consideration. 

Shabbat shalom!  

Rabbi Berel Wein
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RAV MENACHEM COPPERMAN
Rav of Kehillat Ahavat Tzion, RBS

In the spirit of the Sedra of Mishpatim, 
Torah Tidbits is honored to share a guest 
dvar Torah from Rabbi Copperman, who 
serves as a rabbinic judge (Dayan) and is 
an expert in the field of monetary law and 
halacha.

Who’s 
Guilty? 

The main bulk of our Parsha deals 
with the Laws of Damages (Dinei 
Nezikin), many of which relate to 

damages done by animals, especially oxen.

One of the cryptic laws deals with the 
tame ox, the “shor tam”. The Torah states 
that in a case of an attack by an ox (or any 
animal) against another animal, the owner 
of the attacking animal will pay only half 
of the damage cost. That said, provided 
that the ox is not a serial attacker, a “shor 
muad”.

This type of “compromise law” doesn’t 
seem to make any sense: If the owner is 
to blame for not guarding his animal – he 
should have to pay the full amount, and 
if he is not to be held guilty – assuming 
he couldn’t have anticipated the attack – 
he should be exempt from any payment 
whatsoever!

Chazal in the Gemara attempted to 
tackle this issue (Bava Kama 15A) and 
disputed about the logic behind this legal 
compromise: 

One opinion suggested that the owner 
of the attacker isn’t responsible at all, but 
nonetheless still needs to pay 50% as a 
“warning fine” )"פלגא נזקא - קנסא"( which 
will teach him to guard his animal in the 
future. The opposing opinion claimed that 
the owner is fully responsible and should 
really been made to pay the full amount 
 but receives a “first ,(”אנוממ – אקזנ אגלפ“)
time” 50% concession. 

A novel and original alternative 
explanation to this unique ruling is 
suggested by R’ Chizkia ben Manoach, 
the Chizkuni (France, 13th century), and 
reiterated hundreds of years later by R’ 
Samson Rephael Hirsch:

They claim that the reason the owner of 
the attacking animal needs to compensate 
for only half of the damages is not because 
of a fine or concession, but rather because 
the payment is split between the two 
parties involved in the fight – they are 
both equally held responsible for the 
situation and its consequences. 

The reason for that is because when 
a tame animal attacks another, without 
any prior violent history, no party can be 
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blamed any more than the other. Does 
one know what or who caused the fight, 
who was the main aggressor that led to 
the attack? For all we know, the specific 
outcome may have been only sheer 
chance, and could have ended with an 
exactly opposite result. 

In other words – says the Chizkuni, “it 
takes two animals – or people – to fight”, 
and therefore one cannot put the blame 
entirely on one side. There are situations 
when there is no one to blame, and 
therefore both sides have to take the 
responsibility upon themselves and not 
throw it on others. 

I believe this ruling is referring not only 
to animals and damages, but also teaching 
us a very important lesson about human 
nature and proper social behavior. Too 
many a time, when things go wrong we 
tend to exert too much effort into searching 
for someone to blame when there may be 
no such person. Instead of blaming each 
other – tells us the Torah – we should rather 
share our responsibilities and positively 
combine efforts to solve our problems and 
deal with the challenges that face us every 
day. 
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G-d’s 
Mishpatim – 
Reincarnation!

“And these are the JUDGEMENTS you 
shall place before them.” (Shemot 21:1) 
Parshat Mishpatim begins with a litany 

of human suffering, misery, afflictions, 
poverty and slavery. Why does life contain 
so much tragedy?

The Zohar states that the answer to this 
profound question lies with our verse 
“And these (human tragedies), are Gd’s 
JUDGEMENTS for a person’s misdeeds 
that he committed in a previous lifetime.” 
Thus the Zohar is linking Gd’s Justice and 
Judgement to the Doctrine of Reincarnation.

The Ramban brings a proof text for 
Reincarnation from the book of Iyov. 

RABBI EPHRAIM
SPRECHER Faculty, OU Israel Center

“Wow, all these wonders G-d does, two or 
three times with a person, to bring back his 
soul from the grave, to light up his life with 
the living light.” (Iyov 33:29-30).

Why is there Reincarnation? Life works 
the way that education works, which is 
about moving up from level to level as one 
matures and becomes more intelligent. The 
educational process that we go through in 
life is meant to enhance a person’s ability 
to function in the world and to help people 
make the most of their lives. Life is about 
our need to become responsible and 
compassionate members of society.

As a person grows up, his spiritual 
capabilities also increase and mature but 
not automatically. The more one puts into 
an education the more one derives from it. 
Similarly the more one puts into spiritual 
growth, the more one grows spiritually, 
and the more spiritually empowered one 
becomes. This process of spiritual growth 

Securities offered through Portfolio Resources Group. Inc., member of FINRA, SIPC, MSRB, SIFMA
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enables one to enjoy and delight in G-d’s 
presence for Eternity in the Afterlife.

Kabbalah teaches that though we all have 
one, unique, special soul, each soul actually 
comprises five parts, each of which has a 
specific name – Nefesh, Ruach, Neshamah, 
Chaya, and Yechidah. Nefesh is the person’s 
life force. Ruach is the person’s spirit. 
Neshamah is Gd’s breath of life. Chaya is 
the living soul, and Yechidah is the unique 
special soul of each person.

These five soul parts represent the path 
to spiritual completion and perfection. 
Because each level up provides increasingly 
greater access to higher levels of spiritual 
capacity and eternal closeness to Gd.

At birth every individual has all five 
levels of soul. We have to if we are going 
to continuously receive G-d’s light to keep 
us functioning, since the five levels of 
soul connect us to the light of G-d which 
nourishes our souls and keeps our bodies 
alive. To be missing a level of soul would be 
to break the connection between a person 
and Gd, the Source of Life.

The Torah gives a person access to higher 
levels of spiritual understanding and to 
the perfection of the soul. The problem 
is that the Evil Inclination can interfere 
with our ability to Climb the Soul Ladder 
from Nefesh to Ruach to Neshamah, etc., 
so much so that time can run out on our 
lifetime before we have completed our 
mission.

People often remain stuck on the lowest 
soul levels for decades, or even entire 
lifetimes. Gd can’t afford to give up on 

any soul, as Iyov 31:2 states, “CHELEK 
ALO’AK MIMA’AL” (We are a portion of 
Gd from above.) Thus the necessity for 
Reincarnation. We return to complete and 
perfect what we started in other lifetimes 
even if we aren’t aware of who we were 
or where we were. The Hebrew word for 
Reincarnation is GILGUL which means 
recycling.

The word GILGUL in Hebrew, Gimmel 
Lamed Gimmel Vav Lamed, has the same 
numerical value of 72 (GEMATRIA) as 
the word CHESED, Chet Samech Dalet, 
(LOVINGKINDNESS). What is remarkable 
about this is that 72 is also the number of 
one of Gd’s Mystical Names, Shem Ayin 
Bet = 72. When this type of numerical 
connection occurs, it implies a profound 
conceptual relationship. GILGUL is the 
ultimate CHESED of Gd, in that a soul is 
given another chance for the refinement 
of its past and the spiritual growth and 
advancement of its future.

To succeed in Eternity, a soul returns to 
this physical world again and again to do its 
TIKKUN and to fulfill its spiritual mission. 
This is true because Gd is in the soul repair 
business. 
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Upper-left: scales represent Justice. In 
this case, MISHPATIM. In addition to the 
broad idea of justice, see what else can be 
found in the sedra (by yourself, your grand/
children, Shabbat guests...) for which the 
scales of justice would be an appropriate 
representation <> Fist is referred to as one 
of the weapons that can injure or kill <> 
An eye for an eye, literally, an eye UNDER 
(TACHAT) an eye, is depicted here as money 
under an eye, according to our Oral law and 
Tradition. The GR"A made an interesting 
observation: The letters that follow each 
letter of the word AYIN in the Alef-Bet are 
PEI under - after - AYIN. KAF under YUD and 
SAMACH under NUN. These three letters 
rearrange to spell KESEF <> Bull and fire are 
two potential causes of damages - one of the 
many key topics of the sedra. We have the 
bull with horns, the tooth, the feet of the bull, 
the fire, and the pit (peach) representing the 
hole-in-the-ground meaning of the word 
<> The sneaking thief was caught in the 
cellar <> Guard at his post represents the 
whole topic of the FOUR SHOMRIM <> The 
hands pulling the money out of the wallet 
are about to lend money at 0% interest <> 
Or, perhaps, they are about to offer a bribe. 
Which will blind the judge receiving it... <> 
as in the image of the blindfolded head <> 
The Three Regalim, Pesach, Shavuot, and 
Sukkot, are pictorially represented <> The 
witch on the broom-stick stands for the 
3-word pasuk which requires Sanhedrin to 

rid society of witches (just a representation 
- there are many differences between the 
broom-flying image of a witch from fiction 
and what the Torah means by KISHUF and 
M'CHASHEIFA) <> Har Sinai pix for Shavuot 
also corresponds to the end of Mishpatim 
<> The quill and scroll is for Moshe writing 
down "all of G-d's words" <> milk & meat 
for LO T'VASHEIL G'DI... <> TZIR'A (wasp) 
that G-d will send into the Land to help 
slowly drive out some of the nations there 
<> Cloud is covering Har Sinai (end of the 
sedra) <> Tooth is referred to in the mitzvot 
related to injuring an EVED K'NAANI and 
being required to free him. It is also one of 
the forms of damages. Also, there is a tooth 
for a tooth <> Knitting reminds us of the 
prohibitions of Shabbat, as commanded 
with a positive mitzva in Mishpatim <> 
Happy dog, to receive our TREIF meat, as 
stated in Sh'mot 22:30 <> Mortar & pestle 
is for V'RAPO Y'RAPEI <> Tzedaka box - but 
highest form of Tzedaka is lending those in 
need of financial assistance - as commanded 
in the sedra <> Otzar HaAretz logo is for the 
mitzva to observe Sh'mita <> Overloaded 
donkey which we are commanded to help 
unload <> Cluster of grapes represents the 
mitzva of Bikurim <> Below the grapes are 
three items that go together: G-d says that He 
will give Moshe the tablets of stone AND the 
Torah AND the mitzvot... (represented by a 
sefer) <> Upper-right: ADD R (ADAR) whose 
Rosh Chodesh we announce this week <> 
the infinity symbol for VAAVADO L'OLAM 
(which is not really forever, just until Yovel 
- referring to the Eved Ivri who chooses to 
remain with this master beyond the regular 
6 year limit) <> Abe Lincoln freed the slaves 
- haftara <> Sparrow is a D'ROR - Haftara <> 
and some Unexplaineds
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A Look at 2 of the 53
As mentioned earlier, only three sedras
have more than Mishpatim's 53 mitzvot.
Let's look at two of them.

• Sh'mot 23:5 states: If you see the
donkey of someone you hate lying under
its load, you might want to refrain from
helping him, but [instead] you must
make every effort to help him [unload
it]. (Living Torah) -or- If you see the
donkey of him who hates you fallen
down under his burden, don’t leave him,
you shall surely help him with it.
(alhatorah.org)

Either way the hatred goes, the mitzva
applies to helping someone - even if
there is no hatred either way. This is a
KAL VACHOMER. 

Sefer HaChinuch says that if this mitzva
applies to a donkey (or any beast of
burden), how much more so does it
apply to humans. For example, if one
sees a fellow loaded down with bundles,
it is a Torah mitzva (not just a nice thing
to do) to help him with them. And what
might follow from that idea is that when
someone offers to help you with
packages, don't immediately say "No
thank you, I got it." It is a nice thing to
be gracious and accept the help - good
for you and a merit for the one offering.

• Sh'mot 23:12 states: ...and on the
seventh day you shall rest... 

This does not mean to take a nap on
Shabbat or to relax. That we learn from
the mitzva of ONEG, derived from
Yishayahu 58:13. What we learn from
this pasuk in Mishpatim is the positive
mitzva to abstain from forbidden
MELACHA on Shabbat.

How is that different from the
prohibition of Melacha on Shabbat that
was in last week's sedra? Don't do this.
Abstain from this. Same difference, as
we used to say.

Not the same. The prohibition says don't
do this and don't do that. Better not do
this or that. One who desecrates the
Shabbat shall be put to death. And so
on. The prohibition is frightening. We
are forbidden to do 39 categories of
Melacha and countless derivatives there
of. Plus a plethora of Rabbinic prohibi-
tions. One who fears G-d, dare not vio-
late the Shabbat.

Abstain from Melacha is significantly
different. Dayan Grunfeld in his book,
The Sabbath, puts it beautifully. G-d has
endowed the human being with a myriad
of creative gifts. Our ability to plant and
harvest, build, cook, write... should
never be taken for granted. We should
always feel gratitude to G-d for these
abilities. We are commanded to lay
these gifts, so to speak, at the feet of
G-d, once a week, every week, in
homage to Him. Motivation? Love of G-d.
Shabbat is both AHAVA and YIR'A.
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MIDEI CHODESH
B'CHADSHO BY RABBI SHMUEL GOLDIN

Faculty, OU Israel

The Most 
Frightening 
Moment?

What is, to your mind, the most 
frightening moment of the 
Purim story?

I will admit that this question might 
seem somewhat strange. Purim, after 
all, is not an occasion designed to inspire 
fear. Celebration, merriment, frivolity, are 
much more the order of the day.

And yet, I would argue that there many 
candidates for the most frightening 
moment of the Purim story. Rooted at the 
historical juncture when our first national 
exile (the Babylonian Exile) becomes 
an exile of choice, Purim emerges as a 
paradigmatic tale of narrowly missed 
national tragedy. Through its events, 
Hashem delivers a message to the vast 
majority of Babylonian Jews who choose 
not to return to Israel, but to remain 
behind under Persian rule: If it’s galut you 
want, its galut you will get. I will show you 
what diaspora existence truly means, in all 
of its “glory.”

Not by accident, therefore, the Purim 
story is populated by phenomena that will 

appear over and over again in the long 
exile journey of our people: overwhelming 
instability (v’nahfoch hu); God’s hiddenness 
(hester panim); irrational hatred of 
the Jew (Haman); a complicit world 
(Achashveirosh); martyrdom (Esther); and 
more. Not by accident, as well, Jewish 
communities and families across time 
will view Purim as a paradigm for their 
experience. Dozens of these groups, upon 
narrowly escaping tragedy, will establish 
their own unique celebrations and refer 
to each as “Purim of [the community/
family].”  The classical Purim story is 
seen by these individuals as a serious tale, 
foreshadowing their own story and other 
stories like theirs across the face of history. 

Which brings us back to our original 
question. Given the serious, prescient 
character of the Purim narrative, what 
is, to your mind, the most frightening 
moment in the tale?  

Is it when Esther is taken to the king’s 
palace on a journey from which she is 
never to return? Is it when Haman rises to 
power, or when he irrationally threatens 
the entire Jewish population of Persia with 
destruction? Perhaps it is the dramatic 
moment captured by the Megilla as it 
contrasts Achashveirosh’s and Haman’s 
callousness with the consternation caused 
by their edict: “And the King and Haman 
sat down to drink and the city of Shushan 
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was astonished.” Are you captivated by 
Esther’s plaintive plea as she initiates 
her voluntary audience with the King: 
“And if I will be lost, I will be lost”? Or 
are you moved most by the extent of 
Achashveirosh’s pitiless cruelty as he 
mandates civil war in the streets of his 
kingdom; refusing to withdraw the edict 
against the Jews, instead permitting their 
right to self-defense? A pox on both your 
houses, the king affirms. Let blood run 
through the streets of my cities. As long as I 
am not involved.

Truth be told, the Purim story is filled 
with frightening moments…

My choice, however, for the most 
frightening moment of the Purim story is 
actually none of the above. It is a choice 
that will probably surprise you.

Travel back with me the following 
scene. Mordechai, dressed in sackcloth, 
has arrived at the gates of the palace. 
Forbidden to enter in clothes of 
mourning (a clear indication of the king’s 
determination to keep his subjects’ pain 
at an arm’s length), Mordechai sends a 
message to Esther informing her of the 
edict against the Jewish population. He 
asks her to gain an audience with the 
King in order to plead on behalf of people. 
Esther demurs. She explains to Mordechai 
that the king (in yet another attempt to 
totally control his own insular existence) 
summarily executes anyone who appears 
before him without being summoned; 
only sparing those to whom he extends his 
scepter. She points out that she, personally, 
has not been summoned to the king for 30 
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days. Esther apparently hesitates to take a 
chance...

How would we expect Mordechai to 
react to Esther’s concerns? We would 
suppose, I think, that Mordechai would 
appeal to Esther’s sense of duty and 
responsibility. How can you send me such 
an answer? Will you not risk your life 
to save your nation? Are you willing to 
stand idly by as your brothers and sisters 
are murdered in a government sanctioned 
pogrom?

Startlingly, however, Mordechai’s initial 
response to Esther is totally different. He 
immediately retorts: “Do not think in your 
soul that those in the king’s palace will 
be spared the fate of all the Jews. For if 
you remain silent at this time, relief and 
deliverance will come to the Jews from 
another place, while you and your father’s 
house will perish.” Effectively, Mordechai 
argues: Esther, don’t think that you are safe. 
Don’t assume that your place in the palace 
will spare you from the fate of your people. 
If you fail to act, your people still survive, 
but you will not.  Only after conveying 
that warning, does Mordechai appeal to 
Esther’s higher sensibilities. “And who 
knows whether it was specifically for a 
time like this that you attained a royal 
position.” 

How are we to understand Mordechai’s 
initial response to Esther? Does he really 
imagine that Esther is only concerned for 
her own safety? Does he not know the true 
character of the extraordinary woman 
who grew up in his own home (and who, 
according to midrashic tradition, actually 

became his wife)?

Mordechai’s concerns can be understood 
once we clearly define the source of 
his fear. Esther has, after all, spend 
considerable time by now in the palace of 
Achashveirosh. She has been exposed to 
a monarchy that is completely defined by 
its desperate desire for distance from an 
outside world. What happens outside my 
palace gates, Achashveirosh insists, stays 
outside my palace gates. As long as I am 
safe, as long as I can continue to live in the 
palace world of my own creation, I do not 
care what happens to my subjects. 

Mordechai understands the powerful 
effect that living in such an environment 
can have, even upon someone as strong 
as Esther. Is it possible, he wonders in 
fear, that my dear Esther has actually been 
changed? Has Esther, without her own 
awareness, become uncaring? Has she 
begun to become like “them?”

Desperate to convince Esther to appear 
before the king, therefore, Mordechai 
argues the only way that he can. Esther, 
do not think that you are safe. Only after 
making that argument does he then 
appeal to the Esther whom he has known 
for years; to the Esther who can and will 
rise up to save her people, even at great 
cost to herself. 

And, indeed, Esther does take heroic 
action. For the sake of her nation, she takes 
a step that not only endangers her life, but 
according to rabbinic tradition, seals her 
spiritual fate. “And if I am lost, I am lost,” 
she says to Mordechai. By initiating, for the 
first time, a voluntary audience with the 
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King, I will have crossed a line of no return. 
I will be lost to my people forever.

Here, then, what is, to my mind, the 
most frightening moment of the Purim 
story; the moment when Mordechai fears 
that Esther may have changed. His fear 
underscores the second great danger of 
living in an alien, evil world. For while 
you can easily become a “victim” in such 
a world; you can just as easily become a 
“perpetrator”.  You continually run the 
risk of letting that world change you, of 
allowing those around you to make you 
like “them.” 

As we enter the Purim/Pesach season, a 
time of focus on the history of our people, 
we should once again recognize what may 
well be our greatest accomplishment as a 
people. Not simply that we have survived; 
but how we have survived. Surrounded 
by hate, we have refused to become 
haters; surrounded by lies we have 
invariably spoken the truth; surrounded 
by immorality, we have remained moral. 
Guided by our Torah and tradition, we 
have fulfilled our responsibility of being a 
“light unto the nations.” Against all odds, 
we have remained, in our hearts and souls, 

largely unchanged by the world around us.

And now, as we build our homeland 
anew, we once again refuse to become 
like “them.” Our textbooks do not preach 
the wanton murder of our enemies; we 
struggle with democratic process while 
surrounded by tyranny and oppression; 
we strive for peace with our neighbors in 
the face of aggression; we vigilantly protect 
our own interests, yet struggle to respect 
the rights of others, as well. And when we 
misstep, as we invariably will, we honestly 
recalibrate and do our best to regain our 
footing.

In the turbulent months ahead, as 
our nation faces momentous decisions, 
we pray that HaShem guide us in our 
struggle against all threats presented by 
our enemies. May we secure a safe, strong 
future for ourselves, our children and our 
grandchildren. And may we always remain 
the people that we are; fundamentally 
unchanged by those around us; true to our 
God, our heritage and ourselves. 

Rabbi Shmuel Goldin's Dvar Torah is 
featured each month marking the new 
Hebrew month on Shabbat Mevarchim 
Hachodesh.
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Juggling 
Through Life 

Immediately following the monumental 
episode of the Ten Commandments, 
the Torah launches into the scrupulous 

detailing of civil and tort laws, before 
returning to the revelation at Sinai. The 
somewhat strange imbedding of these 
daily rules within the intensity and 
spirituality of the revelation is perhaps 
indicative of the Talmudic dictum that 
in order to be a truly pious person, one 
should be careful with the laws of damages 
(Tractate Bava Kamma 30a). Here, the 
notion that Judaism’s sanctity extends 
beyond the ritual into the routine is 
celebrated. Both the grand ideas and their 
vehicle in the form of everyday laws are of 
equal importance, for, ‘just as the former 
commands [the Ten Commandments] 
were given at Sinai, so these [civil laws] 
were given at Sinai’ (Rashi on Ex. 21:1).

The question, however, may be asked 
as to whether this should translate in the 
reverse – that is to say, whilst the Torah 
encourages the infusion of secularity with 
spirituality, should the spiritual be imbued 
with the secular in the same way? 

In an interesting episode following the 

giving of the Torah, ‘…to the nobles of the 
children of Israel He did not send forth His 
Hand and they gazed at God and they ate 
and they drank” (Ex. 24:11). Rashi explains 
that the fact that the verse states that God 
‘did not send forth His Hand’ implies 
that they were supposed to be punished, 
but so as not to ruin the excitement of 
the revelation, their punishment was 
withheld. Why were they slated to be 
punished? Rashi explains that the reason 
is contained within the words of the verse 
itself – that is, they tried to eat and drink 
while gazing at God. On a simple level, it 
seems that the problem is a lack of respect. 
God is not comparable to a movie that one 
can simply sit back and gaze at while eating 
and drinking. Every type of interaction, in 
particular a spiritual association with God, 
requires more than passive involvement. 
Relationships require presence, active 
participation and conscious involvement, 
while in this instance, the people were 
involved in other mundane physical 
matters, such as food and drink. 

We are constantly bombarded with 
activities, with responsibilities, with 
messages, with notifications and with 
all modes of communication. It is almost 
impossible to ‘switch off’. In adapting to 
the sensory overload of the twenty-first 
century, our generation learns to multitask 
and juggle activities simultaneously. While 
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a skilled juggler can often cope with 
juggling many balls at once, it is almost 
impossible to firmly grasp more than 
one or two balls at a time. In addition, 
every juggler has limits, as the Mishna 
states: ‘when you grasp too much, you do 
not grasp [anything] – when you [try to] 
grasp a little, you grasp [it all]’ (Tractate 
Sukkah 5b). In life, where each task often 
demands a tremendous amount of time 
and attention, there is always a cost to 
multitasking.  

With the nobles of the children of Israel, 
their ‘punishment’ was an automatic 
outcome of their actions, the natural 
price they needed to pay for attempting to 
multitask in such a moment of holiness. 
In order to reach the spiritual heights 
necessary to achieve prophecy, one cannot 
simply eat and drink during the process. 

In contrast to the behaviour of these 
elders, just a few verses later, the Torah 
tells how, ‘Moses came within the cloud 
and ascended the mountain...’ (Ex. 24:18). 
The usage of the word ‘within’ directly 
correlates with its use in relation to the 
splitting of the Reed Sea (Ex. 14:29). The 
Talmud states that in both cases, the people 
were literally completely submerged 
within the activity—Moses within the 
cloud and the Jewish people within the 
sea (Tractate Yoma 4b). In response to 
their unwavering commitment to the task 

at hand, God forged a path along which 
they could emerge. This applies to focus 
on our family, mindfulness in moments 
of meaning and focusing on anything we 
deem as truly important.

The juxtaposition of these two reactions 
to the episode of the giving of the Torah 
at Sinai – that of the elders who seemed 
to miss the gravity and intensity of the 
moment by engaging in mundane physical 
activities at the same time and that of 
Moses who immersed himself entirely 
within his spiritual mission – indicates 
two different approaches to balancing the 
mundane and the spiritual aspects of our 
life. 

The verses surrounding the revelation 
at Sinai, detailing the Torah’s tort and civil 
laws are testament to the importance of 
imbuing spiritual meaning within every 
physical endeavour. At the same time, we 
need to distinguish between moments that 
call upon us to infuse the mundane with 
the spiritual, and moments that require a 
pure immersion within the holiness of the 
spiritual experience. 

Stay in touch with @RabbiBenji and 
learn more at www.RabbiBenji.com
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Am Yisrael,Everyone 
Counts
Parshat Shekalim

There are several Shabbatot throughout 
the year that we read a special maftir 
and haftorah. Over the next two months, 
we have 4 such weeks: Shkalim, Zachor, 
Parah, and Hachodesh. What is unique 
about Parshat Shkalim that it receives its 
own maftir?

In a classic Jewish approach, we answer 
this question with another question: 
What exactly is the Mitzvah of Machatzit 
HaShekel? The Netivot Shalom explains 
that the Machatzit Hashekel is when every 
Jewish male from 20 years and older 
brought a half silver piece to enable them 
to be counted in the midbar. It was then 

taken and melted into the sockets of the 
Mishkan, a device necessary to hold up 
the walls which hold the mishkan in place; 
the place where every Jew went to serve 
Hashem was built and supported by the 
entire nation! In later years the half shekel 
was brought for the communal korbanot 
which were brought daily.

There are two reasons why shkalim 
warranted its own maftir and haftorah. 
First, it symbolizes the necessity of the 
gathering of the masses with the goal of 
bringing closeness with one another. We 
all share a common responsibility towards 
one another in all aspects, including the 
korbanot. 

The second answer is perhaps even 
more powerful; it hints to us that the 
proper way to serve Hashem is with 
the entire nation. We see this very 
clearly in Parshat Yitro (Shmot 19:2)                                              
 Rashi comments on the .”ויחן ישראל נגד ההר“
singular verb used in the pasuk that all of 

TORAH 4 TEENS
BY TEENS NCSY ISRAEL
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bnei yisrael were united as “k’ish echad 
belev echad”; we can only receive the 
Torah in its fullest as one nation.

 There is a concept called ברב עם הדרת מלך, 

the greater the multitudes that come to 
serve Hashem the greater is his praise. 
From the building of the mishkan where 
everyone donated and contributed, to the 
daily avodah where again we all helped 
out, we see time and time again that 
we need the many sectors of the Jewish 
population gathering as one unified 
Jewish people. We can only fulfill the 
Torah in its fullest with the entire nation, 
in our homeland. 

David Polisar
11th Grade, 
Jerusalem

The Importance of Respect
This week's parsha has 53 mitzvot, 

23 imperative and 30 prohibitions. 
Although there are so many mitzvot, 
one mitzvah in particular caught my 
eye. Respecting your parents, as we see 
in the pesukim  "ומכה אביו אמו מות יומת" and                                    
."ומקלל אביו אמו מות יומת"

The question I asked myself was 
why does the Torah tell us this idea if 
respecting your parents is mentioned in 
the ten commandments? In my opinion, 
to answer this question one must compare 
this mitzvah to the other nine of the ten 
commandments. 

In my mind this commandment always 
seemed less important compared to the 
others, such as not committing murder 
or adultery. After reading it again in this 

week’s parsha I began to think about its 
importance. As a child one is constantly 
told the significance of respecting your 
elders and people of authority like teachers 
or parents. 

In Judaism, Hashem is often seen as the 
father figure. Although he is not a physical 
being, his actions towards us are like those 
of a father. When Hashem says respecting 
your parents is just as important as all 
the other commandments, Hashem is 
also alluding to the notion that it is just as 
important to respect Him. 

Another reason why I now see this 
commandment as so important is for what 
it teaches us and how much it comes into 
play in our everyday lives. Respecting one’s 
father and your mother is something one 
has to do daily, no matter how small the 
act of kindness is. For example, bringing 
parents a glass of water after a long day of 
work. 

Our actions are capable of having a 
large impact. The Torah never emphasizes 
something without meaning, every single 
word no matter if it is repeated, has its 
own importance. Here we see respecting 
your parents mentioned numerous times 
and this helps us now understand the true 
meaning of these pesukim. 

------------------------------------

NCSY Israel is the premier organization 
in Israel, dedicated to connect, inspire, and 
empower teen olim to the Land of Israel by 
encouraging passionate Judaism through 
Torah and Tradition. Find out more at 
israel.ncsy.org
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Featuring Expert Speakers
Dr. Alan Flashman, Director of The Family Insstute

Dr. Laura Markham Ph.D
Top Parensng Coach and author of 3 best selling books

Ramada Hotel, Jerusalem 
Doors open at 7:30PM
For Men and Women
Separate Seaang Available

Psychology-based topics:
February 24th - Kids (all ages)
February 25th - Siblings




