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ParshaPix explanations
T'tzaveh - Zachor: The sedra begins with the
command to take pure olive oil...  The shell
to the left of the Menora is Murex Trunculus,
currently considered the source of
T'CHEILET, mentioned often (8 times) in our
sedra  gemstones are for the CHOSHEN 
The chain is for connecting the CHOSHEN to
the EIFOD  Davka Judaica Graphics Kohen
Gadol on the bottom-left  Menora and
Mizbei'ach HaZahav are also from Davka (and
in the sedra)  Silhouettes of the bull and 2
rams are the inaugural korbanot of the
kohanim  matza represents the Mincha
offerings that accompanied the animal
sacrifices.  At the Kohein Gadol's elbow
are two lambs for the twice-daily T'MIDIM 
The Golden Altar, a.k.a. the Incense
Mizbei'ach and the Inner Altar. The command

to make this Mizbei'ach does not appear in
T'ruma but in T'tzaveh  The heart with the
graduation cap represents the CHACHMEI
LEIV, the skilled weavers, etc. who did the
work on the garments and other Mikdash
requirements. CHOCHMA is not only in the
brain but also in the heart. The Torah talks of
G-d having instilled the wisdom within these
artisans  pomegranate and bell are for the
bottom of the ME'IL of the Kohein Gadol •
book marked with a 4 is section 4 of the
Shulchan Aruch, known as CHOSHEN
MISHPAT  The crossword is TASHBEITZ in
Hebrew, the word in the Torah for the weave
of the linen garments  Chest of drawers is
a dresser, which is what Moshe was during
the Mishkan inauguration  The dominoes
are all double sixes. The word SHEISH
(meaning linen, not 6) occurs 6 times,
represented by the three standing GO
goto
TOp.68
P.80

• Last op for KL this month is all night Sunday to
Monday, March 8-9. If you haven't said KL yet, don't wait for Motza"Sh, even though
a lot of people usually say KL on Motza"Sh. Of course, if you are reading these words
on Shabbat and haven't said KL yet, go for it tonight.
• This double issue covers both Zachor and Para. They are the two of the four
parshiyot that always are read in Adar (or Adar Sheni). Sh'kalim can be read in Sh'vat
(or Adar Alef). HaChodesh can be read on the first of Nissan. No connection, but
Sh'kalim and HaChodesh are reminders, whereas Zachor is a Torah Mitzva
(and Para is considered by some to also be D'ORAYTA).
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TETZAVEH
STATS
20th of 54 sedras; 8th of 11 in Sh'mot
Written on 179.2 lines in a Torah (33rd)
10 Parshiot; 2 open, 8 closed
101 p'sukim (35th - 8th in Sh’mot)
1412 words (35th - 8th in Sh’mot)
5430 letters (32nd - 7th in Sh’mot)

MITZVOT
7 mitzvot; 4 positives, 3 prohibitions
There are other mitzvot in the sedra besides
those seven. Numbers don't always give an
accurate "Mitzva- Picture" of a sedra.

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is
Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.
Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s

Sefer

HaMitzvot.

A=ASEI;

L=LAV (prohibition). X:Y is the perek &
pasuk from which the mitzva comes.

KOHEN FIRST ALIYA
14 P'SUKIM - 27:20-28:12
[S> 27:20 (2)] Moshe (his name
conspicuously missing from this sedra) is
told by G-d to command the people to take
pure olive oil in order to light the Menora's
lamps. The Menora, to be located in the
main section of the Mishkan, outside the
Parochet, shall be tended and kindled on
a daily basis [98, A25 27:21]. The lights
shall shine from evening until morning,
this being a perpetual law throughout the
generations.
[S> 28:1 (5)] Moshe is next told to bring
Aharon and his sons "front and center" to
serve G-d as Kohanim. Special garments
are to be made for the Kohen Gadol's glory
and honor [99, A33 28:2].
Talented artisans are to do the work. The
garments are: the CHOSHEN (Breastplate),
EIFOD (decorative apron or cloak), ME’IL
(robe or poncho), KUTONET (linen tunic),

6
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MITZNEFET (turban), and the AVNEIT
(belt/sash).
The TZITZ (forehead plate) and
MICHNASAYIM (short pants worn under
the Kutonet) are among the garments
but are not mentioned at this point in the
Torah. This can be explained. The pants
are for modesty, not glory and honor. And,
perhaps, the Tzitz is for G-d's honor and to
humble the Kohen Gadol, so it too isn't part
of the list of the garments that are for the
KG's honor and glory.
The artisans were to take the gold,
dyed wools, and linen (for the purpose of
making the garments).
[P> 28:6 (7)] The Eifod is to be woven
from yarn made of threads of gold, three
colors of dyed wool (blue, purple, crimson
- the colors and shades are the subject
of centuries of debate - and linen in an
intricate style. The Eifod has two shoulder
straps. The belt of the Eifod is made in the
same manner as the Eifod itself, and is an
integral part of it (not a separate piece that
was attached).
Two onyx stones (Shoham) were set
on the shoulders, and engraved with the
names of the tribes. These stones, with the
names, serve as an eternal reminder for
the KG.

LEVI SECOND ALIYA
18 P'SUKIM - 28:13-30
[S> 28:13 (2)] Gold settings and chains
are to be made for the Eifod.
[S> 28:15 (16)] The Choshen is made in
OU ISRAEL CENTER
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the same intricate style and manner of
the Eifod. It is rectangular (double square)
which when folded (which was the way it
was worn) made a square measuring one
ZERET (a span, which is half an Ama) on
a side. Gold settings were woven into the
Choshen to receive the twelve precious
stones in four rows of three stones each.
Straps and fasteners were made to firmly
attach the Choshen to the Eifod. They must
not be detached from each other [100, L87
28:28]. The Urim V'Tumim (parchment
with the Divine Name(s) on it) was inserted
into the fold of the Choshen, and gave the
Choshen its miraculous powers.
CLARIFICATION: Note that these
garments (and some others) were
Shaatnez. Yet rather than be forbidden,
it was a mitzva (and a requirement) for
the Kohen Gadol to wear these garments.
No contradiction here. He Who said not
to wear Shaatnez, commanded the KG
to wear these garments. He is the Boss.
Forbidding something in general and
commanding the same thing in a specific
situation, underscores the idea of G-d's
mastery of all. (That's not the reason, but...)

1 of 76,212

EFRAT
02-5454500
www.efrat.org.il
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This arrangement of the stones on the
Choshen is the opinion of Chizkuni, He
says that all of Leah’s sons were first, then
Bilha’s, then Zilpa’s, and finally Rachel’s.
Rashi, however arranges the names in
order of birth.
Note that in addition to the names of the
tribes, there are additional letters that spell
the names Avraham, Yitzchak, Yaakov,
and Shivtei Yeshurun (another name for
Bnei Yisrael). These additional letters are
added to each successive stone so that each
stone will end up with six letters engraved
on it (according to Chizkuni).
Furthermore, all letters of the Alef-Bet
are now represented, so that the Kohen
Gadol can receive Divine messages via the
Urim V'Tumim and the letters on the stones
of the Choshen, which were illuminated
and then interpreted by the KG.

SHLISHI THIRD ALIYA
14 P'SUKIM - 28:31-43
[S> 28:31 (5)] The Me'il was made of
T'cheilet wool (some shade of sky blue - at
what part of day or night? Good question.
That's why there are different opinions).
Its neck was especially reinforced to
prevent tearing, which is prohibited [101,
L88 28:32]. This prohibition applies to all
Kohen garments, but is commanded in the
context of the Me'il. The hem of the Me'il
was adorned with gold bells and multicolored RIMONIM (pompoms) of wool and
linen.
[S> 28:36 (8)] The TZITZ was to be made
of pure gold with the words KODESH

LASHEM, Holy unto G-d, hammered out
as raised letters from the Tzitz. The Tzitz
was secured to the Kohen Gadol's head by
bands of T'cheilet wool.
The Kutonet - tunic and the Mitznefet
(or Migba'at) - turban - were made of pure
linen.
The Avneit, belt was woven from the
wools and linen. There is a dispute as to
whether only the Kohen Gadol's belt was
Sha'atnez or those of all Kohanim.
The Avneit (of all kohanim) was 32 amot
long, approx. 16m of sash. Think about
that for a moment. It took a long time to put
on and it produced a large bulge that the
Kohen always felt when he put his arms
at his sides. Similarly, the Kohen's turban
was wound from 16 amot of linen strip and
probably "sat heavy" on the kohen's head.
Sources say that a kohen saw his turban
whenever he raised his eyes. Similarly,
the Kutonet was long sleeved and almost
floor length, so the kohen always noticed
his garments during Avoda. This assured
that the kohen would have proper Kavana
during his sacred service.
For Aharon's sons (and all active
kohanim), there are four garments - tunic,
turban, belt, pants. The regular kohen's
garments were also for honor and glory.
Aharon and his sons were to be dressed
in their garments and anointed to serve as
kohanim. The linen pants of the kohanim,

OU ISRAEL CENTER
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from waist to knees, was for modesty.
Rambam says there were loops at the waist
for a rope-belt. Rashi says the Michnasayim
resembled boxer shorts in that they were
not tight-fitting.

first week were "one-shot-deals"; those
would not be counted as mitzvot of the
Torah. Other practices became standard
procedure in the Mikdash (and are often
counted among 613 or as part of mitzvot).

R'VI'I FOURTH ALIYA
18
P'SUKIM
- 29:1-18
May
the learning
from

SHISHI SIXTH ALIYA
8 P'SUKIM - 29:38-46

[S> 29:1 (37)] The consecration ceremony
for Aharon and his sons is described in this
portion. Sacrificial offerings included a
bull (this very first offering in the Mikdash
on his 15th yahrzeit, xc`a f"h
is the symbolic father of the Golden Calf
and
as an atonementgrandchildren
for his son /
Hiscame
son, daughter-in-law,
that sin) and
two rams, various types of
and great-grandchildren
matza-crackers made from flour and oil
(and water - almost always an ingredient,
but not mentioned in the text). The
kohanim-to-be immersed in a mikve, were
dressed in their special garments, and
were anointed with special oil.

[S> 29:38 (9)] Daily procedures on the
Altar are to include the sacrificing of
two lambs as Burnt-Offerings, one in
the morning and the second one in the
late afternoon. These daily sacrifices are
accompanied by flour and oil "mincha"
and wine for libation. This mitzva of the
T'midim is #401 to be found and counted
in Parshat Pinchas (not counted here).

this Torah Tidibits be p"r

Dudley L. Derdiger l"f
l"f odkd qgpt oa aiil cec

CHAMISHI 5TH ALIYA
9 P'SUKIM - 29:19-37
The intricate details of the seven-day
ceremony for the Mishkan are presented.
The Kohanim are required to eat the meat
of the sin- and guilt-offerings (Chatat and
Asham). This command applies not only
during the consecration ceremony, but
is a mitzva for regular Temple service
[102, A89 29:33]. Many procedures of the

In loving memory of our Husband, Father,
Grandfather and Great-grandfather
Simon Krauthamer l"f
on his 20th yahrzeit, 'a xc` c"i 'tp
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In response to our consecration of the
Kohanim, HaShem Himself will sanctify
the Mishkan, Altar, and Kohanim. "And
I will dwell among the People of Israel
and be their G-d" (29:45). This pasuk is
the companion of the pasuk that began
the whole portion of the Mikdash. In that
first pasuk, the idea of G-d living among
us, so to speak, and not merely in the
Sanctuary that we make, is alluded to by
the grammar of B'TOCHAM. In this pasuk
at the end (almost) of the instructions for
making the Mikdash and everything in it
and about it - the matter is spelled out.

SH'VII SEVENTH ALIYA
10 P'SUKIM - 30:1-10
[P> 30:1 (10)] The Incense Altar is to be
constructed of acacia wood, 1 ama wide by

1 ama long by 2 amot tall. It is to be plated
with gold and adorned with a decorative
border of gold. Two gold rings were
attached to opposite edges for the carrying
poles, themselves made of wood covered
with gold. This Altar was placed in front
of the Parochet and was used essentially
for the daily offering of incense [103, A28
30:7] (and for part of the Yom Kippur
Avoda), in the morning when the Menora
was tended. Incense was offered towards
evening too. No other use of the Golden
Altar was permitted [104, L82 30:9].

MAFTIR 2ND TORAH
3 P’SUKIM;
D’VARIM 25:17-19
Generally, the mitzva to hear Torah
reading is rabbinic. ZACHOR is the only
portion of the Torah the hearing of which
(with Kavana) is the fulfillment of a mitzva
from the Torah. (Some say that Para is
d'Oraita too.) The 3-pasuk portion contains
the mitzvot to Remember what Amalek
did, to destroy the remnant of Amalek
from "under the heavens", and never to
forget.

HAFTARA 33 P'SUKIM
SHMUEL ALEF 15:2-34
S'faradim begin one pasuk earlier
The Haftara consists of the command
through the prophet Shmuel to King
Sha'ul to destroy Amalek, and of Shaul's
incomplete compliance with his orders.
The Maftir tells us what we must do. The

Haftara shows us what happens when
it isn't done properly. Purim and Megilat
Esther show us what happens when it is
done right. But the battle goes on... until
the time of Mashiach. G-d too “fights”, so to
speak. And we must do our part.

MITZVAWATCH
The prime fulfillment of the mitzva of
ZACHOR, is reading or hearing the reading
of Parshat Zachor from a kosher Sefer
Torah in the presence of a minyan, on the
Shabbat before Purim.
• Men are obligated in this mitzva. •
There are differing opinions about women
and Zachor. The Ashkenazic practice is
to encourage women to fulfill this mitzva
to hear Zachor, and often accommodates
them with extra readings of Zachor right
after davening in the morning and/or
before or after Mincha. As a fall-back plan,
a woman (and possibly a man) who missed
Zachor on Shabbat can fulfill the mitzva
by hearing the Torah reading of Purim
morning. Every person hearing Zachor
should have KAVANA to fulfill the mitzva,
and the Baal Korei should have in mind to
facilitate this mitzva for those listening.

May the learning from
this Torah Tidibits be p"r

Dudley L. Derdiger l"f
l"f odkd qgpt oa aiil cec

on his 15th yahrzeit, xc`a f"h
His son, daughter-in-law, grandchildren
and great-grandchildren
OU ISRAEL CENTER
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IN THE PARSHA

The Leader’s
Clothing

N

owadays, all leaders look the
same. Their typical garb is a
dark business suit, a white or
pale blue shirt, and a tie with a dash of
color. They dress no differently from
any other successful entrepreneur or
professional. They wear no distinguishing
sign to identify them as leaders, as
men in positions of great power and
responsibility.
There was a time when this was not so.
Kings and queens dressed in royal cloaks
and regal gowns, and they wore crowns
upon their heads, clearly conveying that
they were entitled to wield authority over
others. Even lesser officials, mayors of
small villages and local judges, dressed

distinctively, thus setting themselves apart
from their constituencies, aloof from the
masses.
At this time of year, just before the joyous
holiday of Purim, we become keenly aware
of the role of the uniforms of royalty. The
book of Esther reaches its happy climax
when “Mordecai left the king’s presence
in royal robes of blue and white, with a
magnificent crown of gold and a mantle
of fine linen and purple wool.” (Esther
8:15). This new attire mirrored the
dramatic change in Mordecai’s position
in the Persian Empire: “…All the officials
of the provinces…showed deference to
the Jews, because the fear of Mordecai
had fallen upon them. For Mordecai was
now powerful in the royal palace, and
his fame was spreading through all the
provinces…” (Esther 9:3-4).
Long before the Purim story and
Mordecai’s rise to power, there lived

US BROKERAGE SERVICES IN ISRAEL

Get the Best of Both Worlds
Keep your money in the US and receive
local expert investment advice

CALL

02-624-0995 054-599-9530

aaron@lighthousecapital.co.il www.aaronkatsman.com
Securities offered through Portfolio Resources Group. Inc., member of FINRA, SIPC, MSRB, SIFMA
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another leader whose prescribed garb
conveyed his special position. I refer to
the passage in this week’s Torah portion,
Parshat Tezaveh (Exodus 27:20-30:10).
There we read about the special clothing
worn in the Tabernacle service by the
priests, the kohanim, the sons of Aaron. Of
special interest are the unique components
of Aaron’s own uniform. Aaron was
the High Priest, the Kohen Gadol, the
ancestor and the archetype for all future
generations of High Priests. A special set
of eight garments was designated for his
exclusive use. One of these, in many ways
the most important of all, was the Choshen
Mishpat, commonly translated as “the
breast plate of judgment” or “the breast
piece of decision”.
As its name implies, this breastplate was
prominently suspended above the High
Priest’s chest. The details of this sacred
item include the following instruction:
“Aaron shall carry the names of the
Children of Israel on the breastplate of
judgment over his heart when he enters
the Sanctuary for remembrance before
the Lord at all times.” (Exodus 28:29).

N E W
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The legendary Hasidic master, Rabbi
Levi Yitzchak of Berditchev, finds this
requirement very strange. He asks, “Why
the names of the twelve tribes? Don’t we
commonly mention only the names of the
three Patriarchs when we beseech the
Almighty for His remembrance?” Rabbi
Levi Yitzchak is aware of the Talmudic
passage, which indicates that the names
of the twelve tribes supplemented the
names of the three patriarchs which
were also inscribed upon the breastplate.
OU ISRAEL CENTER
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However, he stresses that Scripture itself
only mentions the twelve tribes as having
their names engraved upon the gemstones
on the breastplate. “Why,” he asks, “the
emphasis upon the twelve tribes?”
Rabbi Levi Yitzchak’s response to his
own question is a fascinating one. He
writes: “When one individual is selected
from a group for a position of importance
we are inclined to conclude that that one
individual is chosen, and all the others are
rejected. The chosen one is loved, and the
rejected are despised. Here too, we might
erroneously presume that Aaron was the
Almighty’s favorite, and the rest of Israel
somehow inferior to him. Therefore,
the names of all the tribes of Israel were
engraved upon the breastplate, indicating
that all of Israel was equally beloved by the
Almighty.” (Kedushat Levi, Exodus 28:29)
Following
Rabbi
Levi
Yitzchak’s
exposition, we become aware that, unlike
worldly royal attire which proclaims the
uniqueness and superiority of the wearer,
Aaron’s special clothing was designed to
convince him and everyone else that he
was in no way superior to those whom
he represented. Quite the contrary; the
fact that all of the Children of Israel are
equally favored by the Almighty is the
central message of the sacred breastplate,
the Choshen Mishpat.
The era of the Holy Temple is sadly long
gone now. There is no longer a High Priest,
and although the distant descendants of
Aaron still dwell among us and play a role

Mazel Tov to Bruce & Robin Epstein
and family on the marriage of their son
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in our rituals, their special clothing is now
only a matter of historical interest. Yet,
there is a trace of the lesson of the sacred
breastplate that has endured.
This trace becomes apparent if one
carefully examines the phylacteries,
or tefilin, which Jewish men don most
mornings of the year. If one gazes
carefully at the undersurface of the leather
phylacteries he will notice twelve stitches
holding the various compartments in
place. The halachic authorities inform
us that these twelve stitches symbolize
the twelve tribes of Israel. (See Mishneh
Berurah, 32:51/228).
The person who wears tefilin in our
day must meticulously avoid considering
himself superior to the rest of Israel, even
to those who neglect the mitzvah of tefilin,
just as Aaron in his day was to avoid such
haughtiness.
There is a fundamental lesson here
to be learned by all leaders, of small
communities as well as of large nations,
whether of the Jewish people or of
the world at large. The lesson is that a
true leader acts as the leader of all of
his constituents and not merely as the
leader of those who share his beliefs and
convictions.
That Mordecai was such a true leader
can be supported by a homiletic analysis of
the very final verse of the book of Esther.
It reads: “For Mordecai…was highly
regarded by his many brethren; he sought
the good of his people and interceded for
the welfare of all his kindred.”

Rashi presents an alternative translation
to the phrase, “he was highly regarded
by his many brethren” so that it reads,
“he was highly regarded by most of his
brethren”—that is, most but not all of
his brethren. A contingent of Mordecai’s
colleagues
objected
to
Mordecai’s
involvement in public affairs, which
resulted in his diminished involvement in
religious matters.
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Many are troubled by this interpretation,
wondering why the book of Esther would
end with a critical remark against the
heroic Mordecai. A relatively obscure
Hasidic sage, Rabbi Shalom Yosef of
Shpikov, creatively brushes aside this
difficulty and explains that the entire
verse is a salute to Mordecai’s great
leadership. Yes, Rabbi Shalom Yosef
concedes, Mordecai had his opponents.
But nevertheless, “he sought the good of
his people,” even those who disagreed
with him. And, “he interceded for the
welfare of all his kindred”—even those
who were his fiercest critics.
Understanding the final words of the
Purim story in this manner allows us
to see Mordecai as a heroic leader from
start to finish. The Megilah begins with
an account of Mordecai’s bravery and
courage and concern for Esther. It ends
with the portrait of a leader who seeks
the well-being of all of his people, even of
those who are deeply disappointed in him.
Purim is an opportune moment for us
all to pray that our contemporary leaders,
at every level and of every nation, learn to
emulate Mordecai’s example.
OU ISRAEL CENTER
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Dressing to
Impress

T

etzaveh, with its elaborate description of the “sacred vestments” which
the Priests and the High Priest wore
“for glory and for splendour,” seems to run
counter to some fundamental values of Judaism.
The vestments were made to be seen.
They were intended to impress the eye.
But Judaism is a religion of the ear more
than the eye. It emphasises hearing
rather than seeing. Its key word is Shema,
meaning: to hear, listen, understand and
obey. The verb sh-m-a is a dominant theme
of the book of Devarim, where it appears
no less than 92 times. Jewish spirituality
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is about listening more than looking. That
is the deep reason why we cover our eyes
when saying Shema Yisrael. We shut out
the world of sight and focus on the world
of sound: of words, communication and
meaning.
The reason this is so has to do with the
Torah’s battle against idolatry. Others
saw gods in the sun, the stars, the river,
the sea, the rain, the storm, the animal
kingdom and the earth. They made visual
representations of these things. Judaism
disavows this whole mindset.
God is not in nature but beyond it. He
created it and He transcends it. Psalm 8
says: “When I consider Your heavens, the
work of your fingers, the moon and the
stars which You have set in place: what is
man that You are mindful of him, the son of
man that You care for him?” The vastness
of space is for the psalmist no more than
“the work of your fingers.” Nature is God’s
work, but not itself God. God cannot be
seen.
Instead, He reveals Himself primarily
in words. At Mount Sinai, said Moshe,

“The Lord spoke to you out of the fire.
You heard the sound of words but saw no
form; there was only a voice” (Deut. 4:12).
Elijah, in his great experience on the
mountain, discovered that God was not in
the wind, the earthquake or the fire, but
in the kol demamah dakah, the “still small
voice.”
Clearly, the Mishkan (the Tabernacle),
and later the Mikdash (the Temple), were
exceptions to this. Their emphasis was on
the visual, and a key example is the Priest’s
and High Priest’s sacred vestments, bigdei
kodesh.
This is very unexpected. The Hebrew for
“garment,” b-g-d, also means “betrayal,”
as in the confession we say on penitential
days: Ashamnu bagadnu, “We have been
guilty, we have betrayed.” Throughout
Genesis, whenever a garment is a key
element in the story, it involves some
deception or betrayal.
There were the coverings of fig leaves
Adam and Eve made for themselves after eating the forbidden fruit. Jacob wore
Esau’s clothes when he took his blessing by
deceit. Tamar wore the clothes of a prostitute to deceive Judah into lying with her.
The brothers used Joseph’s bloodstained
cloak to deceive their father into thinking he had been killed by a wild animal.
Potiphar’s wife used the cloak Joseph had
left behind as evidence for her false claim
that he had tried to rape her. Joseph himself took advantage of his Viceroy’s clothing
to conceal his identity from his brothers
when they came to Egypt to buy food. So
it is exceptionally unusual that the Torah
OU ISRAEL CENTER
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should now concern itself in a positive way
with clothes, garments, vestments.

the aesthetic beauty of craftsmanship and
the visual.

Clothes have to do with surface, not
depth; with the outward, not the inward;
with appearance rather than reality. All
the more strange, therefore, that they
should form a key element of the service
of the Priests, given the fact that “People
look at the outward appearance, but
the Lord looks at the heart” (1 Sam. 16:7).

This is a continuing theme in relation
to the Tabernacle and later the Temple.
We find it already in the story of the
binding of Yitzchak on Mount Moriah
which would later become the site of the
Temple: “Avraham named the place ‘God
will see.’ That is why it is said today, ‘On
God’s mountain, He will be seen’” (Gen.
22:14). The emphasis on the visual is
unmistakable. The Temple would be about
seeing and being seen.

Equally odd is the fact that for the
first time we encounter the concept of a
uniform, that is, a standardised form of
dress worn not because of the individual
wearing them but because of the office he
holds, as Cohen or Cohen Gadol. In general,
Judaism focuses on the person, not the
office. Specifically, there was no such thing
as a uniform for Prophets.
Tetzaveh is also the first time we
encounter the phrase “for glory and for
splendour,” describing the effect and point
of the garments. Until now kavod, “glory,”
has been spoken of in relation to God
alone. Now human beings are to share
some of the same glory.
Our parsha is also the first time the word
tiferet appears. The word has the sense of
splendour and magnificence, but it also
means beauty. It introduces a dimension
we have not encountered explicitly in
the Torah before: the aesthetic. We have
encountered moral beauty, for instance
Rivka’s kindness to Avraham’s servant at
the well. We have encountered physical
beauty: Sarah, Rivka and Rachel are all
described as beautiful. But the Sanctuary
and its service bring us for the first time to
18
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Likewise, a well-known poetical prayer
on Yom Kippur speaks about Mareih
Cohen, “the appearance of the High Priest”
as he officiated in the Temple on the holiest
of days:
Like the image of a rainbow appearing
in the midst of cloud…
Like a rose in the heart of a lovely
garden…
Like a lamp flickering between the
window slats…
Like a room hung with sky blue and
royal purple…
Like a garden lily penetrating the thornweeds…
Like the appearance of Orion and
Pleiades, seen in the south…
These lead to the refrain, “How
fortunate was the eye that beheld all this.”
Why was it that specifically in relation to
the Tabernacle and Temple, the visual
prevailed?
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The answer is deeply connected to the
Golden Calf. What that sin showed is that
the people could not fully relate to a God
who gave them no permanent and visible
sign of His presence and who could only
be communicated with by the greatest of
Prophets. The Torah was given to ordinary
human beings, not angels or unique
individuals like Moshe. It is hard to believe
in a God of everywhere-in-general-butnowhere-in-particular. It is hard to sustain
a relationship with God who is only
evident in miracles and unique events but
not in everyday life. It is hard to relate to
God when He only manifests Himself as
overwhelming power.
So the Mishkan became the visible sign
of God’s continual presence in the midst of
the people. Those who officiated there did
so not because of their personal greatness,
like Moshe, but because of birth and office,
signalled by their vestments. The Mishkan
represents acknowledgement of the fact
that human spirituality is about emotions,
not just intellect; the heart, not just the
mind. Hence aesthetics and the visual as a
way of inculcating feelings of awe. This is
how Maimonides puts it in The Guide for
the Perplexed:
In order to raise the estimation of the
Temple, those who ministered therein
received great honour; and the Priests and
Levites were therefore distinguished from
the rest. It was commanded that the Priests
should be clothed properly with beautiful
and good garments, “holy garments for
glory and for splendour” (Exod. xxviii.
2) … The Temple was to be held in great
reverence by all. (Guide, Book III, ch. 44)
20
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The vestments of the officiants and the
Sanctuary/Temple itself were to have the
glory and splendour that induced awe,
rather as Rainer Maria Rilke put it in the
Duino Elegies: “ For beauty is nothing but
the beginning of terror, which we still
are just able to endure.” The purpose of
the emphasis on the visual elements of
the Mishkan, and the grand vestments of
those who ministered there, was to create
an atmosphere of reverence because they
pointed to a beauty and splendour beyond
themselves, namely God Himself.
Maimonides understood the emotive
power of the visual. In his Eight Chapters,
the prelude to his commentary on tractate
Avot, he says, “The soul needs to rest and to
do what relaxes the senses, such as looking
at beautiful decorations and objects, so
that weariness be removed from it.” Art
and architecture can lift depression and
energise the senses.
His focus on the visual allows
Maimonides to explain an otherwise hardto-understand law, namely that a Cohen
with a physical blemish may not officiate
in the Temple. This goes against the
general principle that Rachmana liba ba’i,
“God wants the heart,” the inner spirit. The
exclusion, says Maimonides, has nothing
to do with the nature of prayer or Divine
service but rather with popular attitudes.
“The multitude does not estimate man
by his true form,” he writes, and instead
judges by appearances. This may be wrong
but it was a fact that could not be ignored
in the Sanctuary whose entire purpose
was to bring the experience of God down
to earth in a physical structure with

regular routines performed by ordinary
human beings. Its purpose was to make
people sense the invisible Divine presence
in visible phenomena.
Thus there is a place for aesthetics and
the visual in the life of the spirit. In modern
times, Rav Kook in particular looked
forward to a renewal of Jewish art in the
reborn land of Israel. He himself, as I have
written elsewhere, loved Rembrandt’s
paintings, and said that they represented
the light of the first day of creation. He
was also supportive, if guardedly so, of the
Bezalel Academy of Art, one of the first
signs of this renewal.
Hiddur mitzvah – bringing beauty to the
fulfilment of a command – goes all the way
back to the Mishkan. The great difference
between ancient Israel and ancient Greece
is that the Greeks believed in the holiness
of beauty whereas Judaism spoke of hadrat
kodesh, the beauty of holiness.
I believe that beauty has power, and
in Judaism it has always had a spiritual
purpose: to make us aware of the universe
as a work of art, testifying to the supreme
Artist, God Himself.
Shabbat shalom
Covenant and Conversation 5780 is kindly
supported by the Maurice Wohl Charitable
Foundation in memory of Maurice and
Vivienne Wohl z”l.
These weekly teachings from Rabbi Sacks
are part of the ‘Covenant & Conversation’
series on the weekly Torah reading. Read
more on www.rabbisacks.org.
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“

…Timche et zeicher Amalek,” “You
shall utterly obliterate the very
mention of Amalek”.

The mitzvah given to Am Yisrael in the
special maftir reading this week is one
very difficult for 21st century society to
accept. Obliterate? Utterly destroy? It is not
easy for today’s world to make peace with
this command.
Perhaps even more difficult is the
command given to Israel’s first king, a
command we read in the special haftarah
that is read this week: “And you shall defeat
Amalek and destroy everything of his; do
not pity him but kill man and woman child
and infant…..”
And, although, it is not for us to question
Hashem’s commands nor His morality we
should, nonetheless, try to understand
why such a directive was given to us by the
Merciful and Just G-d.
I would suggest that much of our
surprise-even shock-upon learning this
mitzvah is based on the fact that we know
of Amalek solely from the one episode
that we read in the Torah. But the true
character of that nation, and the danger
it posed to a civilized and humane society,
can be better understood by studying other
Happy 42 birthday Tuvie!
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Biblical episodes that reveal the evil nature
of the Amalekite nation over the centuries.
The first “reveal” of the character of this
nation is found in the story of their attack
against the B’nai Yisrael-the attack that is
condemned in this week’s maftir reading.
Amalek dwelled (primarily) in the Negev
area (B’Midbar 13; 29) but attacked Israel
when they were on their way to Har
Sinai-not within the territory of Amalek.
Furthermore, they attacked at a time when
the stronger Israelites were traveling ahead
of the rest of the nation, as they went to
retrieve the water for their thirsty families
and flocks, water that miraculously flowed
from the rock at Chorev (see Shmot 17; 6
and D’varim 9; 21). Left behind, therefore,
were the women, the children, the elderly
and infirm, just as the text tells us in the
Maftir “…he struck the weakest on the rear
while you were faint and exhausted.” The
Torah also reports how the Amalekites
joined with the Canaanites to attack the
“Ma’apilim” (those who attempted to enter
Israel against Hashem’s command) to keep
them away from entering Eretz Yisra’el
(B’midbar 14; 45).
We then read in Sefer Shoftim of how
these descendants of Eisav joined with the
neighboring people of Moav to subjugate
Israel (Shoftim 3; 13) and later they joined
Midian in despoiling and destroying the
fields of B’nai Yisrael (ibid 6; 3) and then in
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attacking Israel (ibid 6; 33).
And, perhaps most revealing, is the
story we read at the end of Shmuel A
(perek 30). There we are told of the small
band of men who joined David who was
attempting to escape the pursuing Shaul.
In his desperation, the yet-to-be king fled
to Philistia where Achish, the king of Gat,
afforded them refuge in the city of Tziklag.
When David’s fighters left their settlement,
a band of Amalekite warriors attacked the
defenseless city, now occupied only by
women and children. They took hundreds
of captives as slaves and then celebrated
their great “victory” that night.
This was Amalek. Not simply were they
an enemy of Israel but an enemy who
would join any other power seeking to
challenge Israel’s right to her land. And
beyond being a nemesis to our people,
she was one who chose to attack the weak
and defenseless. Whether they were the
weak stragglers in the camp of Israel, the
poor farmers in the tribe Menasheh or the
defenseless families in the town of Tziklag,
the “modus operandi” of this nation was to
target the weak and innocent, the civilian
population, and take what was not theirs to
enrich themselves. Such behavior, callous,
insensitive and immoral, is described by
the Torah’s phrase “v’lo y’reh Elokim”,
“not G-d fearing.” It is used by Avraham
Avinu to describe a people who would kill
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a man in order to take his wife (Breishit 20;
11) and by Yosef HaTzaddik to explain why
he would not imprison all of the brothers
and deny them the possibility of bringing
back food for their families “et HaElokim
ani yareh”(Breishit 42; 18).
And it is used to describe Amalek.
The concept of “G-d fearing” did not
mean a belief in one G-d but an acceptance
of basic social behavior that was necessary
in order to form a moral society.
But it was a belief not shared by Amalek.
And, despite the fact that hundreds of
years had passed since their unprovoked
attack against a peaceful nation, against
tribes who had just recently been freed
from hundreds of years of slavery, against
a people that had no standing army nor
any past military confrontation-despite
all of the generations that had passed, the
nature of Amalek had not changed; in fact,
it had been reinforced generation after
generation.
True. It is difficult to understand the
severe punishment meted out to Amalek.
Yet, perhaps, it was the All-Knowing One
Who understood that a moral world could
not develop as long as such cruel and
violent behavior is accepted in society.
It is a lesson given for all time and,
perhaps, especially for us today.
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Bringing out
the Best

I

n this week’s parsha we find a
description of the Ketores. It was
comprised of eleven spices, and
included in it was the helbina, which had a
rather foul smell. Rashi explains that this
is symbolic of including sinners among the
members of our congregation on fast days.
Why is it so important to include the
sinners in our davening? What are they
adding? Imagine, we are getting ready to
begin Kol Nidre on the eve of Yom Kippur
and the Rav of the shul looks around the
room and then steps outside to pull in
some avaryanim (transgressors), so we
can begin the Yom Kippur service. Why is
this such a crucial element, without which
the Talmud states a fast day would not be
considered a fast day (Krisus 6b)?
Drash Dovid explains as follows. If
we view Am Yisrael simply as a group of
people comprised of a number of parts,
then we would focus on the quality of
each individual. Each quality individual
adds to the goal. However, Am Yisrael is
not just a group of individuals that come
together, rather we are considered a guf
ehad – one body or unit. That is why one
26
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individual can fulfill a mitzva on behalf of
another. If I am missing a body part, I am
lacking something. If I have a body part
that is somewhat impaired, it is still better
to retain that body part. Without that
body part, I am blemished. Similarly, it is
better to include the sinner, as he is still a
member of Am Yisrael. Just as I am better
off with a slightly impaired limb, so too I
am better off as a nation with including a
sinner rather than excluding him.
The Drash Dovid offers an additional
insight. It seems from several statements
of Chazal, that it is not just for the benefit of uniting the nation, but there seems
to be something more. It is beneficial for
the righteous themselves to include the
transgressors. Somehow, even the tzadikim are uplifted by including the sinners.
How does that work? As an example, we
are required to take the four species. If we
lack one of the 4 minim, we cannot fulfil the
mitzva at all. It is not just having them as a
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unit – but only when they are taken together, they are uplifted to enable one to fulfil
the mitzva. Chazal say – they each bring
kappara for the other (Vayikra Raba 30:12).
When we have a tzibbur, everyone
brings out the best in each other. When
the sinners are present, they become
recipients of the teachings of the tzadikim,
who in turn are affected by their own
teaching. Every Jew has untapped powers
within him. When inspired, perhaps that
hidden flame can be ignited. That is what
the helbina accomplishes. Its foul smell
is not swallowed and overpowered in the
concoction of the other 10 spices, rather,
the helbina brings out the best smell of
the other spices. Similarly, the presence
of the sinners brings out the best in the
other members of the kahal. Either by
being inspired by their joining, or through
instructing the less observant, all benefit
from their presence.
May we be respectful, accepting and
welcoming to individuals whom we feel
are less observant or who have different
ideological beliefs, so that we can not only
unite as a people, but so that we can each
benefit and bring out the best in every
individual.
Unique Property for Sale
on Rechov Ramban
next to the Windmill
Beautiful 120 sqm garden
apartment in a quiet building
• Huge living room
• 4 bedrooms
• 2.5 bathrooms
• 2 balconies +
2 exits to the garden
• Option to split into
two rentals
4,950,00 NIS • No brokerage fees • 054-849-3173

FOR SALE

Nachalat Achim

Private home - 197SQM triplex,
5 Bedrooms, 5 Bathrooms, Sukka
courtyard and Balcony, Renovated,
Fantastic view, Rare deal - 6.1M NIS.
David-0526364074.

Rechavia

Garden Apartment - 51SQM,
2 Bedrooms, 2 Bathrooms,
Beautiful garden (80SQM) in
private use,
Renovated, Quiet - 2.35M NIS.
Idan-0547414515.

Old Katamon

90SQM, 3 Bedrooms, For Renovation,
Elevator, Parking, Balcony, Lots of
potential, First Floor - 3.3M NIS.
Rachel-0545468732.

Gov-Ari Estate.
46 Betzalel st, Jerusalem.
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for Kashrut Education

A Convert’s
Utensils:
Kashering &
Immersion in
a Mikvah

W

hat is the requirement of
a convert with regard to
kashering and immersing
utensils following conversion?
If the utensils were used to cook nonkosher food, there is no doubt that even
if they had not been used for some time
they require proper kashering. (A local
Rav should be consulted regarding the
manner to kasher each item.)
If the utensils were purchased while the
convert was already keeping kosher and
thus had only been used to cook kosher
food, opinions differ. Halachically, kosher
food cooked by a non-Jew is prohibited to
be eaten by a Jew as it is considered bishul
akum. According to the Rashba (Torat
Habayit 95:3), utensils that were used for
Bishul Akum require kashering. The Reah,
however, disagrees (Bedek Habayit, Bayit
3:94). He explains that only the food itself
28
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is prohibited, while the utensil remains
kosher. The Shulchan Aruch (YD113:16)
rules like the Rashba. Therefore, a convert
must kasher all his dishes before eating
from them following his conversion. (Lev
Aryeh 2:25, Geirut Ke’hilchata 8:15)
Regarding Tevilat Keilim, it is interesting
to note that this question is relatively
new and not discussed in early sources.
According to certain opinions (see Sefer
Michtav Shlomo 10:10), the utensils do not
require immersion since the classic form
of tevilat keilim is when a Jew purchases
from a non-Jew or receives a utensil as a
gift from a non-Jew. However, in the case
of a convert in which the utensils suddenly
become the property of a Jew, there is
no need to immerse the utensils since
there is no real transfer of ownership.
These poskim bring a proof from Tosafot
(Avodah Zara 76b) that the obligation of
immersing utensils does not apply when
a non-Jewish handyman fixes a Jew’s
utensil, since even though the handyman
may “own” the utensil for a certain time
period, this type of possession differs from
the original model of the mitzvah where
one purchases the utensil as a business
transaction.
The lack of halachic literature on the
topic of immersing a convert’s utensils is
perhaps some indication in favor of the
opinion that there is no obligation for a

The OU Israel Gustave & Carol Jacobs Center for Kashrut Education was created to raise awareness
and educate the public in all areas of Kashrut in Israel. Rabbi Ezra Friedman, a Rabbinic Field
Representative for the OU is the Center's director.

convert to do so.
Both of these arguments can be refuted.
Even though the act of conversion is
unique, we cannot dismiss the fact
that when the utensils were originally
purchased, they were bought from nonJewish companies. The requirement
of immersion still remains despite the
status of the individual and the process
of conversion. Regarding the claim of
lack of halachic literature, perhaps the
question was never discussed because it is
obvious that a convert needs to immerse
his utensils. In addition, conversion was
an uncommon occurrence prior to the
20th century. In previous generations, one
can assume that the convert would have
left everything behind to join the Jewish
community including his utensils.

120:16) that food made in a utensil that
was not immersed does not make the food
non-kosher. As conversion is a unique
circumstance, a convert can meanwhile
cook food if needed, in utensils that have
not yet been immersed in a mikvah, until
he is able to do so.
-----------------------------------Kashrut Questions in Israel?
You can call or WhatsApp
Friedman at 0502004432

Rabbi

In conclusion, a convert is obligated to
immerse his utensils after conversion
(Shevet Halevi 4:92, Teshuvot Vehanhagot
1:449; My Rebbe and mentor, HaGaon
Rav Zalman Nechmia Goldberg shlit”a,
mentioned to me on numerous occasions
that it would seem that a convert is
obligated to immerse his utensils.)
However, considering that this is a
burdensome task especially all at once,
there is room to be lenient to immerse
in a gradual manner, (a few every day
or week.) This is based on the Rema (YD
OU ISRAEL CENTER
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RABBI AARON Editor, Torah Tidbits
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Nameless,
For Good
Reason

T

he omission of Moshe’s name from
Parshat Tetzaveh is puzzling and has
piqued the interest of commentators
for generations. This parsha has the
distinction of being the only one, from
the first parsha in the book of Shemot
(in which Moshe is born) until the end of
the book of Bamidbar, where the name of
Moshe is not mentioned.
A widely known answer is offered by the
Baal Haturim (1269-1333), one of the most
significant medieval rabbinic authorities.
He attributes this to Moshe’s offer, “Erase
me from the book that you have written”,
when he was pleading on behalf of the
Jewih people after the sin of the Golden
Calf. The Baal Haturim explains that when
a righteous person utters a curse - even a
conditional curse - the curse is destined to
be fulfilled. This omission in this week’s
parsha is the fulfilment of Moshe’s self
curse.
The Baal HaTurim’s explanation is
difficult to understand. After all, Moshe’s
pleading on behalf of the Jewish people
30
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was a very noble deed. As a result of his
efforts, the Jewish people were saved. Why
then would Moshe be held liable and his
name be omitted?
This issue is the subject of a fascinating
discourse of Rebbe Zadok HaKohen
of Lublin (1823-1900), one of the
most significant Jewish thinkers and
Chassidic Rebbes of the past century
(ד"ה ובבעל הטורים, פרשת תצוה, )פרי צדיק. He
refuses to accept the notion that Moshe’s
words must somehow play out as a
punishment.
Reb Zadok credits his unique answer to
his master, Rebbe Mordechai Yosef Liener,
the Rebbe of Ishbitz (1801-1854). He
suggested that the key to understanding
Moshe’s name being omitted can be traced
to the following episode recorded in the
Talmud:
King David, in the midst of battle,
was faced with a complicated halachic
question. He was unsure of the correct
answer. Evidently, a group of his soldiers
became aware of the question at hand and
risked their lives to bring the question to
the sages and then conveyed the answer
to King David. The Talmud says that
although King David accepted the answer,
he would not credit them by name, based
on the following principle: “Whomever
risks their lives on account of the words

of Torah, the law is that we do not cite a
halachic statement in their name.” (Bava
Kamma 61a).
The Talmudic commentators understood
this story to teach the principle that the
Torah requires a person to exercise great
caution regarding his safety. The Netziv,
Rabbi Naftali Zvi Yehuda Berlin, the great
Rosh Yeshiva of Volozhin, for example,
points out the assurance of our tradition
that one who observes a mitzvah will not
encounter any evil occurrence, and that
people on a mitzvah mission will not be
harmed. He explains that this does not
apply in circumstances when one comes
to harm in the normal course of events
in the cases where there is no obligation
to perform the mitzvah; it is actually
forbidden to endanger oneself by doing
so. This, says the Neztiv, is the lesson found
in this Talmudic passage. Namely, when
despite this, one risks one’s life in pursuit
of a mitzvah, he has conducted himself
improperly and his teachings should no
longer be quoted. This is why David would
not say this ruling in the name of the
warriors from whom he heard it. (She’iltot
DeRav Achai Gaon, Kidmat Ha’Emek 3:2-4).
Interestingly, Rebbe Zadok Hakohen
analyzed this same passage and offered
a radically different explanation. Why
did King David not quote the names of
the warriors? King David meant not to
condemn the warriors but to praise them.
The reason that their names are not
attached to their halachic statement is that
by sacrificing their all in this regard, they
themselves became part of the Torah and
their identities are enveloped within. (This
OU ISRAEL CENTER
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same approach is taught by Rav Gedaliah
Shor in his Or Gedalyahu (end of Tetzaveh)
in the name of the Chiddshei HaRim).
Rebbe Zadok Hakohen claims that in
the same spirit we can understand the
absence of Moshe’s name in the parsha.
As a result of his self-sacrifice and his
willingness to negate himself, and even
to forfeit his future place among the
nation, an act of mesirat nefesh, in its
most pristine form, resulted in his name
being enveloped in the Torah itself. He
became inseparably linked with the Giver
of the Torah Himself. He was no longer a
separate entity.
The absence of Moshe’s name in no
way diminishes his importance. On
the contrary, it enhances it. His name
implanted in the text, profoundly calls
attention to the exalted state he achieved
as a result of his exquisite mesirat nefesh.
A name represents the essence of a
person. In this case Moshe put aside his
very core in order to do that which he felt
was absolutely essential to save his people
and serve God with ultimate sincerity.
Rebbe Zadok Hakohen also suggested
a beautiful symbolic link between the
opening passage in the parsha with the
fact that Moshe’s name is missing. This
section describes the oil used for the
Menorah. The oil is a symbol of purity,
‘shemen zayit zach’, pure olive oil, that has
no sediments or dregs. The same quality
was found in Moshe regarding his purity
of service to his people and to Hashem.
Many commentators, among them, the
illustrious Chassidic master Meor Enayim,
32
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Rebbe Menachem Nachum Twersky of
Chernobyl (1730-1787), highlighted the
fact that Tetzaveh is nearly always read
immediately before or after the seventh
of Adar which is Moshe’s (birthday and)
yahrzeit. This is hinted to by the fact that
his name is missing from the parsha,
which alludes to his departure from this
world at this time.
The confluence of the yahrzeit of
Moshe rabbeinu with the reading Parshat
Tetzaveh, urges us to take note of Moshe’s
Rabbeinu’s most outstanding midot;
mesiras nefesh being one of them. This
theme takes on a special place in Chassidic
thought and a Chassidic life. We need not
search far to find examples of this even
today: a key to the remarkable movement
of Chabad shluchim is their mesiras
nefesh, which is essential to the success of
their mission.
The following Chabad lesson, known as
“The Lamplighter’,’ expresses this notion:
The previous Lubavitcher Rebbe, Rebbe
Yosef Yitzchak, who brought ChabadLubavitch to America, once recalled a
thought-provoking conversation between
his father and predecessor, Rebbe Sholom
Dov-Ber, and a Chassid (Sefer Hasichot
5701, p.136f.):
The Chassid asked: “Rebbe, what is a
Chassid?”
R. Sholom Dov-Ber answered: “A Chassid
is a street-lamp-lighter. A street-lamplighter has a pole with fire. He knows that
the fire is not his own, and he goes around
lighting all the lamps on his route.”

The Chassid asked: “But what if the lamp
is in a desolate wilderness?’
The Rebbe answered: “Then, too, one
must light it. Let it be noted that there is
a wilderness, and let the wilderness feel
ashamed before the light.”
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“But what if the lamp is in the midst of
the sea?”
“Then one must take off his clothes, jump
into the water and light it there!”
“And that is a Chassid?”
“The Rebbe thought for a long moment
and then said: “Yes, that is a Chassid.”
(Chassidic Dimensions Vol III, Jacob
Immanuel Schochet, p. 196-197)
In the Rebbe’s succinct and vivid
description of what defines a Chassid,
he accentuated the responsibility to
‘jump in the water’ if need be. Passion,
intense devotion, and selflessness are all
hallmarks of one who strives to attain
devekut. In this way man melds his will
with the divine will, and achieves exquisite
harmony and closeness with the Holy One
Blessed be He.

LOOK BETTER
FEEL BETTER
& EARN AS WELL

Newly Renovated
King Solomon Hotel in Tiveria
DELICIOUS CUISINE
Lectures, Torah Classes and Hitvaduyot
Trips and Attractions | Great Program
Complete Children's Program
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®

 אWork from home
 אBe Independent
 אChoose your own hours
Contact us for more information
Jakob 052-2433179 | Sylvia 052-2518346
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Glatt Mehadrin under
Rav Yosef Minsky, director of
the EK Kashrut Organization at
the Rabbinical Center of Europe
(RCE)
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BY MENACHEM PERSOFF

Special Projects Consultant, OU Israel Center
mpersoff@ou.org

Giving Good
Oil A Good
Name

S

hlomo Hamelech wrote that “A
[good] name is better than good oil”
(Kohelet 7:1). Perhaps in the light
of this declaration we might believe that
good oil is of relatively little worth. We
think that a good name can last forever,
while good oil, however fine it is, will
ultimately be consumed or burned away.
So, in honor of good oil we turn to this
week’s parsha wherein we are informed
that Bnei Yisrael were to take for Moshe
“Shemen Zayit Zach” – ‘pure olive oil’ –
pressed for illumination, to kindle the
Menorah (Shemot 27:20).
Notably, this oil had to be pressed, not
crushed; it had to be absolutely pure,
without sediment or particles, from the
start of the process. Rashi explains that
the olive would be pressed gently until
but one drop emerged, and only those
first drops of oil would be used for the
Menorah.
The Menorah was to be kindled every
day, afresh from evening till morning,
(including Shabbat). Following Ramban,
34
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the western lamp of the Menorah was
aflame continuously, perhaps giving rise
to the Ner Tamid alight in front of the
Aron Kodesh in our times (cf. Menachot
98b).
This everlasting light symbolized that
Hashem’s Presence never left the people:
It was miraculous considering that the
same quantity of oil that would normally
last till the morning stayed alight the
whole day.
The people of Israel are compared to
oil. Just as oil does not mix with other
liquids, so are we to preserve our unique
tradition and not to (overly) associate
with the other peoples. Just as the purest
oil emerges after the olive is pressed, so
do we as a people display our greatest
forbearance when we suffer adversity.
Despite all the pressures exerted on
us, we survived where other nations
disappeared.
There is oil for the daily meal offerings
that can be ground; there is oil for the
Menorah that must be pure (cf. Rashi).
Our sages teach that we should strive, not
only for a good name, but also that our
Middot, our disposition and attributes of
virtue, be on the level of the purest oil.
Shabbat Shalom!

Prague,
Vienna
& Budapest
Explore the world of Jewish
life, literature and learning
– with AGNON HOUSE in Prague,
Vienna and Budapest
Guides: Dr. David I. Bernstein
and Rabbi Jeffrey Saks

July 12-21, 2020
Highlights: The charms of Prague,
Remembering in Terezin, medieval
villages, Imperial Vienna,
Bratislava Jewish Cemetery,
Shabbat in Budapest, and more!
Registration and information at
agnonhouse.org.il/summer2020

PESACH IS COMING!
Only 18 more gluing days until Pesach!
Permanent furniture regluing
for your loose and shaky furniture
Want a longer table? Heavy Duty

ing
Servicntire
the Euntry.
Co

STEEL TABLE SLIDES for a longer table!
Extends your tables to accommodate more
people and strengthen weak tables
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FROM THE VIRTUAL DESK OF THE

OU VEBBE REBBE
RAV DANIEL MANN

Parashat
Zachor with
Different
Pronunciations
Question: My shul has always read
Parashat Zachor once, with our regular
havara (pronunciation). Some people now
complain that we do not follow other shuls
and read multiple times with different
havarot to fulfill the mitzva according
to more opinions and to do the mitzva
properly for Sephardim. Should we
change our minhag?
Answer: Let us start with those
Ashkenazim who want to fulfill the mitzva
according to as many havarot as possible.
Is there some logic to do this for Zachor
and not for any other lainings and mitzvot?
Among lainings, this is the (almost?) only
one with a Torah-level obligation, which
may warrant more strictness (see Yabia
Omer, VI, Orach Chayim 11).
It may be different from the common
Torah-level mitzvot involving speech. Most
of them may be recited in any language,
including Birkat Hamazon, Kri’at Shema,
and tefilla (Sota 32a). Reciting a text in
36
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lashon hakodesh (halachically recognized
Hebrew) with a different, recognized
pronunciation is no worse than doing so in
a different language (Teshuvot V’hanhagot
I:154). In contrast, there seems to be an
open question whether kri’at haTorah (see
Berachot 13a), and especially Parashat
Zachor (see Tosafot ad loc.), may be done in
any language or only in lashon hakodesh.
Thus, perhaps we have to be more careful
about pronunciation in Parashat Zachor
than Kri’at Shema for example.
However, besides the possibility that
Parashat Zachor does not require lashon
hakodesh at all, there are other reasons
for leniency. The Magen Avraham (685,
accepted by some) , says that one fulfills
the mitzva of Zachor by reading the story
of Amalek’s treachery from Parashat
Beshalach. If no exact text is required to
fulfill the mitzva, it is likely that the mitzva
does not need to be performed in an exact
manner but in one that gets the idea
across.
Rav Moshe Feinstein (Igrot Moshe, OC
III,5) brings a strong proof that there is
fundamental flexibility regarding havarot
for mitzvot. The recitations that are part
of chalitza must be recited in lashon
hakodesh (Sota 32a). If the “wrong” havara
is not a valid recitation, then if a woman
did chalitza, with, for example, a Polish
pronunciation, then a man from another

The Orthodox Union - via its website - fields questions of all types in areas of kashrut,
Jewish law and values. Some of them are answered by Eretz Hemdah, the Institute for
Advanced Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and Rav Moshe
Ehrenreich, founded by HaRav Shaul Yisraeli zt”l, to prepare rabbanim and dayanim to
serve the National Religious community in Israel and abroad. Ask the Rabbi is a joint
venture of the OU, Yerushalayim Network, Eretz Hemdah... and OU Israel’s Torah Tidbits.

eida would not be allowed to marry her.
We should then be required to train
women to do chalitza in many havarot to
secure her future. Since this idea is not
found in the poskim or practiced, we must
count all havarot as lashon hakodesh.
The logic is that if this is the way people
pronounce the words, it is considered a
legitimate expression of the language. It
is similar to the halacha (Megilla 24b) that
one may not appoint a chazan who does
not distinguish between the letters aleph
and ayin (like almost all Ashkenazim), but
it is permitted for the whole community
to pronounce it that way (Mishna
Berura 53:37). The approach that one is
yotzei with a havara unlike one’s own is
accepted by the great majority of poskim
(see Yechaveh Da’at VI:19: Igrot Moshe
ibid.; Moadim U’zmanim VI:97; Halichot
Shlomo, Moadim I, 18:1; Yashiv Moshe [in
the name of Rav Elyashiv] p. 11).

ibid.; Halichot Shlomo ibid.; Aseh Lecha
Rav VI:22) mention hearing of such a
new practice and consider it strange.
They reject it as being disrespectful to the
tzibbur, to the rest of our lainings, and/or
to past generations who did not do such
things. I would not criticize a minyan that
decides to do so anyway (some fine places
do), and there are circumstances in which
there is a stronger argument (e.g., there is
no minyan in the area of other eidot), but
it is wrong to criticize the normal minhag
for not adopting this innovation.

Having a dispute?
For a Din Torah in English or
Hebrew contact ‘Eretz Hemdah
- Gazit’ Rabbinical Court: 077215-8-215 • fax: (02) 537-9626
beitdin@eretzhemdah.org

Actually, many of these poskim
recommend, as a chumra, to try to hear
Parashat Zachor in one’s own havara.
What they suggest, though, is to go to a shul
of one’s eida, to make a separate Sephardi
minyan in an Ashkenazi yeshiva for
Zachor, and to make sure the ba’al korei
conforms to the shul’s minhag. We do not
find in writing a major posek suggesting
doing multiple readings in the same
minyan. Several (Teshuvot V’hanhagot
OU ISRAEL CENTER
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Puah for Fertility and
RABBI GIDEON Machon
Gynecology in Accordance with Halacha
WEITZMAN

Respect for
the Medical
Profession

I

received a letter from a reader regarding
our recent discussion of suing a doctor
for negligence or malpractice. This was
based on the shiur delivered by Rabbi
Zilberstein to doctors. The reader, himself
a doctor, thought that the discussion did
not give enough credit to the dedication
and tireless work of doctors.
This was clearly not the intention and I
apologize if this mistaken impression was
presented. Our society has become very
quick to turn to litigation as a supposed
solution to cases in which one feels
insulted, hurt or disadvantaged. The result
is that doctors are sometimes placed in
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an impossible position; the fear of being
sued looms over their every decision
and treatment. For these reasons, many
doctors make decisions based on medicolegal considerations and not on purely
medical grounds.
Rabbi Zilberstein suggested that patients
cannot simply choose to sue the doctor
for any case of alleged malpractice or
negligence. While there are legitimate
cases of carelessness, this is generally not
the case. The Torah and Talmud give the
doctor permission to treat patients even
though there is a chance that unwanted
side effects and undesirable outcomes
are a possibility. Were the doctor to have
to be concerned that their every move
was being overly inspected and that the
slightest perceived lack of care might be
a liable offence, then most people would
either refuse to practice medicine or would
practice medicine less well. Therefore,

the Torah seriously limits the jurisdiction
of the patient and their family to sue the
doctor.
This is far from a reproach of the doctor’s
best efforts, nor does it ignore the often
impossible position that they are faced
with. On the contrary, the utmost respect
that the Torah accords to those who do
choose to practice medicine is a message
for society. We need to appreciate anyone
from whom we derive benefit; how much
more so if that assistance is to heal us, save
us and prolong our lives.
Incredibly, as we saw, the Torah suggests
that the Jews who came out of Egypt had
to respect the Egyptians. This teaches
us a deep and profound message about
appreciation. If the Jewish people owed
a debt of gratitude to the Egyptians, how
much more so do we have to appreciate,
respect and praise the tireless efforts of
doctors and medical professionals.
The Puah Institute is based in Jerusalem
and helps couples from all over the world
who are experiencing fertility problems.
Offices in Jerusalem, New York, Los
Angeles & Paris. Contact (Isr) 02-651-5050
(US) 718-336-0603 www.puahonline.org

NACHI REALTY 054-461-3943

New on the market in heart of Old Katamon.
Ground floor no stairs. 3.5 rooms 75 meters.
Renovated 2.49m NIS
Best Value in Rechavia! 4 rooms, 90 meters,
4th floor with Shabbat Elevator. Renovated,
Private Land. 3.25m NIS
New building in Baka, 2-5 rooms, Spacious
units with Mirpesot, parking, storage room
and Shabbat Elevators. Prices start at
1.55m NIS

GabaiRealEstate
GabaiRealEstate.com

PRICE REDUCTION

Jerusalem

On a truly unique private house on a lot of 750sqm!
Preserved building of 300 sqm in the heart of
Beit Hakerem. This beautiful preserved home
is a one of a kind and priced to sell!

Gorgeous Penthouse,Rechavia

410 sqm of captivating beauty with a 308 sqm
terrace featuring 360º view of Jerusalem. Parking,
Sh. elevator & included is a 2 bdrm apt.

Arnona, Primo Levi

100 sqm in a 55 & older building, well maintained
apt, spacious 2 bdrm, in excellent condition & a
lovely balcony. Asking NIS 2,490,000
Efrat

Halamed Hey St., Dekel

Near the shopping center, schools, shuls and parks.
Over 350 Sqm, private freestanding house! 6 Beds,
4 full baths, spacious living & dining areas, & lower
level can be used for rental unit. Great price!

Y. Hachashmonai St., Zayit

Close to 220 sqm, 4 bdrms (option for a 5th), 3.5
baths, front & back yard, in excellent condition. No
steps to the private entrance. Asking NIS 2.980.000

Hagoel, Lev Efrat

Spacious semi-attached home of 240 sqm with
large backyard, front Sukah porch and private
entrance, a 7 bedroom home for NIS 2,450,000

Pitom Haketoret St., Zayit

400 sqm semi attached house, 7 bdrms, Americanstyle kitchen w/ add. 2 bdrm rental. Beautiful view &
excellent Zayit location for under 10K NIS/ meter!

Mishol Hacramim St., Rimon

360 sqm on a 500 sqm lot. The 7 bdrms are
spacious & bright. Option for seperate unit with
private entrance. Asking only NIS 3.280.000
Yaniv: 052.614.1442

Yaniv@gabairealestate.com

Elia: 052.862.9208
EliaGabai@gmail.com
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RABBI BEREL
WEIN Rav, Beit Knesset Hanassi, Jerusalem

T

he Torah reading of this week establishes the commandment of having
an eternal flame burn in the Mishkan, and later in the Temple in Jerusalem
as well. This commandment is repeated
regarding the alter in the Mishkan and in
the Temple, where an eternal flame was
also to be present on the alter of sacrifices.
The concept and symbol of an eternal
flame has recurred throughout Jewish
history and is found in all Jewish
synagogues
throughout
the
world
and throughout the ages. I have often
wondered as to the significance of a flame
of fire somehow representing eternity.
I think that this has to do with the fact
that the Torah instructs us to imitate our
Creator to the extent that this is humanly
possible. The first creation, so to speak,
of God, was light, energy, fire. The first
invention of man, according to Midrash,
was at the conclusion of the Sabbath
when human beings first learned how to
create fire. It is the origin of our custom
in the Havdala service to have a fire lit,
over which we bless God for allowing us
to create this most necessary of all human
inventions.
Fire is a two edged sword. It warms
and lights and it damages and destroys.
Like most human inventions, especially
those of our modern world over the past
century, the use of inventions contains
40
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ambivalence. The invention can be used
for great and good things, but it also has
the ability to even destroy all that has been
accomplished in human civilization until
now.
Fire, therefore, represents the human
capacity for good and for evil. The Torah
teaches us that this capacity is an eternal
one, and that the challenge of having
good triumph over evil never disappears.
Good provides eternal energy and drives
the engine of morality and holiness. Evil
also contributes to the advancement of
civilization, though it must always be
controlled and dominated by the good
sense of morality that is innate within us.
Most advancements in medicine have
occurred through discoveries made by
trying to heal the wounds of war and
violence, and through the prevention
of the spread of plagues and epidemics.
In effect, the fire of creativity that is the
hallmark of human beings - from infancy

onwards - is an eternal gift that the Lord
has bestowed upon us.
This is perhaps part of the symbolism of
the eternal flame described in this week’s
Torah reading. Our sense of creativity
is symbolized by the eternal flame that
burns in our houses of worship. But that
flame also burns deep within the soul of
human beings. It is that internal flame
that can and should be converted to an
eternal flame by good deeds, moral values,
and good intentions.
Human beings
require symbols to actuate noble values
and ideas. All of the symbols that appear
in the Mishkan come to reinforce the value
system that the Torah teaches us. An
eternal flame, therefore, represents much
more than the burning wick of a candle.
Shabbat shalom! Rabbi Berel Wein

New projects 3,4, 5 rooms at great prices!
Call today: Eta: 054-723-3863
Baka
100 sqm apartment in new project, 3 bedrooms, 2
full bathrooms, high ceilings, terrace (partial sukka)
shabbat elevator and parking. 4,250,000 NIS.
2 amazing apartments - in an historic building:
• Penthouse, 142.5 sqm, rooftop of 100 sqm.
7,500,000 NIS.
• Garden Apartment 300 sqm built space with
375 sqm garden. 12,500,000 NIS.

Old Katamon
130 sqm beautiful duplex apartment with high
ceilings, 3 bedrooms, 2.5 bathrooms, 20 sqm sukka
terrace, elevator and parking. 5,500,000 NIS
115 sqm, new apartment, with 50 sqm registered
garden. Ready to move in. 4,300,000 NIS

Talbiya
King David Crown apartment for sale. 24/7
doorman. 145 sqm on one floor , facing garden, 3
bedrooms, 2.5 bathrooms, terrace, parking, Shabbat
elevator and storage. USD 1,800,000.

German Colony
100 sqm apartment in a new project to be ready in
2 years. 50 sqm registered garden, parking.
4,500,000 NIS.
149 sqm luxury garden cottage, quiet green street,
190 sqm registered garden. 9,800,000 NIS.

City Center
King George, amazing beautifully renovated and
ready to move in, 116 sqm 5 room apartment, 4
bedrooms & 2 full bathrooms, 2 elevators (one
shabbat), small terrace. Modern kosher kitchen,
large living room/dining room. 3,600,000 NIS.

North Talpiot/Caspi
Rehov Caspi, view of the old city, 5th floor, 191 sqm
brand new apartment, 30 sqm sukka terrace,
Shabbat elevator. 9,500,000 NIS.

054-723-3863
Eta Morris Realty, Ltd.
etamorrisrealestate@gmail.com
Tel: 054-723-3863 · etamorrisrealty.co.il
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MEDINA &
HALACHA BY RABBI SHIMSHON HAKOHEN NADEL
Mara D'atra, Kehilat Zichron Yosef, Har Nof
OU Israel Faculty

The Mitzvah
of Settling in
the Land of
Israel – Part III
The Ramban’s View

A

s we explored at length last week
in these pages, many authorities
struggle to account for why the
Rambam does not include the mitzvah of
settling in the Land of Israel in his Sefer
HaMitzvot.
In his glosses to Sefer HaMitzvot, Rav
Moshe ben Nachman, the Ramban,
criticizes the Rambam for not including this
mitzvah among the 613 Commandments.
The Ramban writes that dwelling in the
Land of Israel “is a positive commandment
for all generations, incumbent upon
each and every individual even during
the Exile, as is known from the Talmud
in many places” (Addenda to Sefer
HaMitzvot, Positive Commandment no. 4).

The Ramban cites a famous passage
in the Midrash, which conveys the
significance of this mitzvah:
“Rav Yehudah ben Beteira, Rav Matiah
ben Cheresh, Rav Chanina the nephew
of Rav Yehoshua, and Rav Yonatan were
leaving the Land. They reached Paltum
and remembered the Land of Israel. They
lifted their eyes and their tears began to
flow. They tore their garments and read
this verse: ‘…You shall possess it and you
shall settle in it. And you shall observe
all of the decrees and the statutes…’ They
said, ‘dwelling in the Land of Israel is
equal to all of the mitzvot in the Torah.’
Rav Elazar ben Shamua and Rav
Yochanan HaSandlar were traveling to
Netzivim to study Torah from Rav Yehudah
ben Beteirah. They reached Tzidon and
remembered the Land of Israel. They
lifted their eyes and their tears began to
flow. They tore their garments and read
this verse: ‘…You shall possess it and you
shall settle in it. And you shall observe
all of the decrees and the statutes…’ They
said, ‘dwelling in the Land of Israel is
equal to all of the mitzvot in the Torah.’
They then returned to the Land of Israel ‘’
(Sifrei, Re’eh 80).
The source for the mitzvah to settle
in the Land of Israel, according to the
Ramban, is the verse, “You shall possess
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the Land and you shall settle in it, for I
have given you the Land to possess it.”
(Bamidbar 33:53). Another source for the
mitzvah, he writes, is Devarim 1:8: “…
Come and possess the Land that Hashem
swore to your forefathers, to Abraham, to
Isaac, and to Jacob, to give them and their
children after them.” In his comments to
this verse, the Ramban explains that this
is not merely a promise from Hashem, but
a commandment.
Many later authorities have adopted
the Ramban’s view, and conclude that
living in the Land of Israel is a mitzvah
that applies at all times (See Pitchei
Teshuvah, Even HaEzer 75:6. See also S’dei
Chemed, Ma’archet Eretz Yisrael 1; Rav
Yisachar Shlomo Teichtal, Eim HaBanim
Semeichah, (Jerusalem: Kol Mevaser,
1998), p. 278; Rav Ovadiah Yosef, Yechaveh
Da’at, 5:57; Rav Tzvi Glatt, Me’afar Kumi
(Jerusalem, 1982), pp. 71-75). Some even
suggest that every moment one is living in
the Land of Israel, he fulfills this mitzvah!
(See R. Menashe Klein, Mishneh Halachot
2:56; R. Moshe Shternbuch, Mo’adim
U’Zemanim, 5:346)

“TzviAir is a pleasure to
work with and did an
amazing job!”
– Jamie Geller, Celebrity Chef

AIR CONDITIONING
SALES & SERVICE

02-628-8282 | tzviair.com

OU ISRAEL CENTER
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TORAH VEHA'ARETZ
RABBI MOSHE BLOOM
INSTITUTE BY
www.toraland.org.il/en

On Wine and
Grapevines

I

n honor of Purim, where the theme of
wine stars prominently, we will take a
look at grapevine cultivation.

Grapevine cultivation in Israel today

The grapevine belongs to the Vitaceae
family and is a woody creeper. This makes
it possible to train the vine and cultivate it as
growers see fit given the area, techniques,
and soil conditions at the growers’
disposal. Many ancient winepresses have
been discovered throughout Israel.
In Israel there are nearly 20,000
acres of vineyards, of them there are
approximately 13,700 acres of wine grapes
and around 6,300 acres are table grapes.
In Israel, average wine consumption per
capita is approximately 8 L.
Vineyards are planted in areas with
temperament climate, especially in the
following areas: Galilee and Golan, Zichron
Yaakov, Gav HaHar (Samaria), the Judean
Plains, and in the Northern Negev. Table
grapes can be grown nearly all over Israel.
Planting method
The standard spacing in vineyards
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today is 2.5–3.5 m between rows and
1–1.5 between grapevines (around 50–75
grapevines per acre). The grapevine is
generally planted as a two-month-old
shoot some 20 cm long. Next to each plant,
a cane (such as a bamboo cane) is placed
near the plant so that the grapevine can
creep onto it and not fall onto the ground.
Grapevines, unlike most fruit trees, do not
have a natural trunk on which branches
and fruit grow; grapevines are essentially
bushes—if not trained onto a trellis, they
will grow as bushes.
Pruning (Zemira)
Pruning is one of the most significant
actions done in vineyards that facilitates
its growth, and has many ramifications on
the extent of the vine’s life.
The fruit-giving branches should be
pruned following harvest, when the
grapevine is dormant (around January),
leaving a small amount of “eyes” as close
as possible to the base.
From the entry gefen, Encyclopedia
of Agricultural and Halacha, Torah
VeHa’aretz Institute.
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SCHEDULE NOTES

SUNDAY • '` mei

MONDAY • 'a mei

4 T'tzaveh-Zachor Mar 7 • 4pm
4 Ki Tisa - Para Mar 14 • 4:15pm

March 8 & 15 • xc` hi/ai

March 9 & 16 • xc` k/bi

9:00am
Rabbi David Walk • T'HILIM

9:15am Mrs. Pearl Borow

Rabbi Chanoch Yeres
In the Ganchrow Beit Midrash...
Sun, Tue, Thu - 10:00am
Rabbi Jeff Bienenfeld KETUVOT
This shiur is in tribute to
Rabbi Fred Hollander z"l
Sun thru Thu • 11:15am
RCA DAF YOMI
Looking for more Magidei Shiur
The Daf Yomi shiur is in tribute
to Rabbi Yitzchak Botwinick z"l
Sun, Mon, Wed, Thu - 4:30pm
Rabbi Hillel Ruvel
Masechet Gittin
Please note:
Regular shiurim:
25NIS members
30NIS non-mem • 10NIS Life
One-time shiurim and
mini-series 25NIS members
and Life Members
30NIS for non-members
unless otherwise indicated
Discounted zeiqihxk
(punch cards) available at
the front desk and valid for
all shiurim and classes
(as are Courtesy Cards)

VIDEO - Monday, Mar 9th
2:00pm • 1 hr

Anti-Semitism Today
Mon Mar 16 - 2:00pm • 1½hr

The Women’s Balcony

Poignant Israeli film of a J'lem
community; a new rabbi makes
rulings which divide husbands and
wives. humor and sadness
(Hebrew/English subs)
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March 15th / 2:00am
Mrs. Shprintzee Rappaport
First of 3-parts - see flyer/ad
10:00am • L'AYLA
Mrs. Sylvie Schatz
Tomer Devorah
Applied to Modern Times
10:15am
Rabbi Aharon Adler
Haftara of the Week

9:30am & 10:30
Mommy & Me with Jackie
10:30am
Rabbi Aaron Goldscheider
11:30am
Rabbi Shmuel Herschler
11:30am • 050-415-3239
Get Fit While You Sit
Exercise with Sura Faecher
1:45pm Mrs. Pearl Borow
Women in Tanach

11:30am
Rabbi Yitzchak Breitowitz
Wisdom for Life - Mishlei

2:00pm VIDEO see first col.

12:00pm Rabbi Chaim Eisen
KUZARI

Mar 16th - 2:45pm
Rabbi Zev Leff

2:00pm

Mar 9 - 2:45pm, Mar 16 - 3:30
Phil Chernofsky

Rabbi Ephraim Sprecher
Cross-dressing on Purim
March 15th / 7:45pm
Rabbi Shimshon Nadel
The Jews of Ethiopia - see ad
8:00pm
Rabbi Mordechai Machlis
The Book of Shmuel

FINANCIAL EVENINGS
Sun March 15 / 7:00pm
Taxes and tax reporting
for Americans in Israel.
Wed March 17 / 7:00pm
The Israeli Reality:
Personal Financial Issues
Thu March 19 / 7:00pm
The New Power of Attorney,
Healthcare Directives,
End of Life issues
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Mar 16th - 3:00pm
Music for Children with Jackie
Mar 16th 5:20pm Pri Chadash
Writing Workshop for Women
054-569-0410 / (02) 628-7359
Mar 16 - 6:30pm
Course: Haddasah Jacob
NOT JUST NOTES!
Mar 16 - 7:15pm •
052-384-7230 - Choir
MON March 9th • xc` b"i
TAANIT ESTHER
J'lem times: 4:44am-6:10pm
4:00pm
Rabbi Ephraim Sprecher
5:10pm - Mincha, mini-shiur
by Phil, 6:05pm Maariv
Refreshments

TUESDAY • 'b mei

WEDNESDAY • 'c mei

THURSDAY • 'd mei

TUE March 10th
Purim-closed, except...
LEIL SHUSHAN PURIM

Purim - March 11 - Closed

Mar 5,12,19 • 9,16/23Ad

5:45pm Mini-Shiur by
Rabbi Rabbi Neil Winkler
6:10pm Maariv
MEGILA Not before 6:25pm
Rabbi Rabbi Neil Winkler
Refreshments
March 17 • xc` `k
9:00am
Rabbi Yitzchak Breitowitz
Minchat Chinuch

gny mixet
Mar 4 & 18 • xc` ak & g

YOM IYUN in Jewish Thought
9:15am Rabbi Shimshon Nadel
Medina & Halacha
10:15am Rabbi Anthony Manning
Contemporary Halacha & Hashkafa
11:30am Rabbi Alan Kimche
Derech HaShem
12:40pm until Mincha
Rabbi Sam Shor - Modern Masters

9:15am
Mrs. Shira Smiles
Torah Tapestries

2:00pm (2 hrs) Mrs. Pearl Borow
Torah via Pirkei Avot
Chumash with Meforshim

10:30am
Rabbi Shmuel Goldin
Parshat HaShavua

7:00pm Rabbi Yonatan Kolatch
Topics in Parshanut

2:00pm VIDEO see below

11:30am
Rabbi Aharon Ziegler
Contemporary Halacha Topics

Mar 4th - 7pm Rabbi Chaim Eisen

11:30pm - Women's T'hilim

8:15pm Rabbi Ezra Friedman
Understanding Kashrut in Israel

12:15pm
Rabbi Neil Winkler
history is HIS STORY
1:45pm Dr. Deborah Polster
DA MA L'HASHIV - Seed of
Arab-Jewish Confrontation
3:00pm Verna's Knitting Club
7:30pm Parshat HaShavua
Dr. Avivah Gottlieb-Zornberg
7:45pm Rabbi Moshe Hauer
see flyer/ad
8:00pm R' Mernachem Gottlieb
Pray for the Chinese? (20å)

VIDEO - Tuesday, Mar 17th
2:00pm • 3hrs

Fiddler on the Roof
Sponsored by Chana Florin in honor
of March birthdays & anniversaries
of family and friends

Meaning & Mission of
the Chosen People

March 4th - 8:00-10:00pm
JChat program
March 18th - 8:00pm
Women - see flyer/ad

VIDEO - Wednesday, Mar 18
2:00pm • 1½ hrs

Fiddler - A Miracle of Miracles

(2019) - First time showing Fantastic DOCUMENTARY on
history of play/movie - how it
came to be, what it means, why it
has thrilled and moved audiences
around the world for more than 50
years! Fascinating insights,
“backstage secrets”, songs,
MUCH MORE. If you love “Fiddler”,
you’ll love the STORY of “Fiddler”!

9:00am Rabbi Ari Kahn
Parshat HaShavua
9:00am
Dr. Avivah Gottlieb-Zornberg
Parshat HaShavua
Resumes March 19th - 10:10am
Rabbi Baruch Taub -Thursday
the Rabbi Gave His Drasha
11:30am Rabbi Shai Finkelstein
Unlocking the Messages of Chazal
12pm Rabbi Shmuel Herschler
Book of Melachim
2pm Rabbi Ephraim Sprecher
Current Events in the Sedra & Haftara
Thank you Yehuda Lave for your support
8:00pm Rabbi Avrum Kowalsky
NOW STUDYING

Divrei HaYamim

Root and Branch Association, Ltd.
Thursday, March 12th, 7:00pm
Pi Day - international celebration of
the mathematical constant  is
observed on March 14 (3.14)
Speakers (alphabetical order):
Miss Roseanne Barr (from Hawaii)
Mr. Larry Pfeffer "Looking at Pi
Differently"; Professor Eliyahu Rips
"Pi and The Torah Codes"
Professor Richard Schwartz
"Interesting Things about Pi"
Regular Israel Center Fees
Thursday, March 19th, 7:00pm
2nd Purim 1953 Memorial Program
Speakers (alphabetical order):
Miss Roseanne Barr (from Hawaii);
Mr. Larry Pfeffer "Purim 1953";
Professor Eliyahu Rips
Rabbi Professor Hillel Weiss.
Short Video Statements (reg. fees)
OU ISRAEL CENTER
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Pesach made easy…
and tasty
with

Sc hoc k e t i no
C at e re rs
For our take-away menu
and orders
please contact
Chaim at 052-855-1538 -orDaniella at 054-3174-144
or email:
hschockett@gmail.com
Deadline for orders:
Sunday, March 29th
Pick up orders at
the OU Israel Center
Tuesday, April 7th
5:00-9:00pm

S c h oc k e tin o C a te r e r s
is under the strict supervision
of OU Israel
Glatt Kosher L'mehadrin
Non-gebruchts, Non-kitniyot,
Jewish staff only
OU ISRAEL CENTER
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מרכזי הנוער

מקום בלב

Join OUr
Purim Campaign

דאורייתא

Give Pre-Purim Mishloach Manot
to heroic IDF soldiers, including OU Israel
Youth Centers alumni
Target goal: 555 Mishloach Manot
Price: $18 / NIS 70
Phone: 02-5609107 / Email: Youthcenters@ouisrael.org
or donate through our website: www.ouisrael.org/purim
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THE NEW OLD PATH
BY RABBI BENJI LEVY
CEO Of Mosaic United

Clothes
Maketh the
Man Think

H

ow significant is the way one
presents oneself? On the one hand
we are instructed to look beyond
superficial exteriors and to focus on the
essence of a person: ‘do not look at the
container, but rather at what it contains’
(Pirkei Avot 4:20). And yet on the other
hand, the Torah places heavy emphasis
upon the attire of the priests. It stipulates
that their holy garments were for ‘honour
and glory’ (Exodus 28:2) and the Talmud
states that the donning of these garments is
a prerequisite for service in the Sanctuary
(Tractate Zevachim 7). This presents a
somewhat perplexing contradiction with
the usual approach of the Torah that calls

OPTION
FOR
PRIVATE
SEDERS

upon each of us to look beyond externality.
Rather than imparting automatic
sanctity on the priest, the clothes serve
to inspire and instil sanctity within their
bearer. This is most clearly illustrated
through exploring the details of the bottom
and top most adornments.
The robe worn by the high priest was
decorated along the hem with delicately
placed bells which could be ‘heard when
he entered the sanctuary before God and
when he exited...’ (Ex. 28:35). The bells
achieve several practical purposes for
all involved. For those around, the bells
announce the time of service so that people
can act appropriately and distinguish the
high priest (Chizkuni). For God, the bells
serve as a respectful announcement of
entry (Rabeinu Bachaye) and elicit His
favour towards prayer (Ibn Ezra). Perhaps
the most vital reason for the constant
sound of the bells, however, is for the high-

JERUSALEM - ZIPORI GUEST HOUSE
Full schedule of events including the world famous Cantor Eliyahu Greenblatt
Scholar in Residence Rabbi Ephraim Sprecher from the OU
JERUSALEM - KINGS, RAMADA, KING SOLOMON, JERUSALEM GARDENS, & MORE!
TIVERIA - ROYAL PLAZA HOTEL
All hotels are mehadrin • Many more hotels all over Israel, at discounted prices!

GROSSMAN TOURS: 02-941-0110 • 052-624-4733
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priest himself, enabling him to realise
and remember his constant and immense
responsibility (Ktav Ve’Hakabbala).
This message of self-awareness should
ring beyond the bells and should resonate
beyond the high priest. The bells remind
the priest that every move he makes has an
indelible impact. We too should strive for
this constancy of mindfulness, to remind
not just others of what we represent, but
to remind ourselves of the impact of our
actions.
The meaning behind the highest garment
that the priest wears complements these
ideas. The Torah obligates a gold plate
which extends around the forehead from
ear to ear called a tzitz (Tractate Shabbat
88b). when getting dressed, this is the final
item that the high priest puts on (Mishneh
Torah, Hilchot Klei Hamikdash 10:3). Of
all the garments, this is perhaps the most
overt in the message it portrays: ‘sanctified
to God.’ Why did this have to be the final
piece of clothing?
There are many people that wave the
banner of public piety before they develop
the more basic, personal private character
traits. The priest could only exhibit his

explicit ‘crown of sanctity’ (Lev. 8:9) once
he had first taken care of the less visible,
yet just as necessary items of clothing. One
can only proclaim one’s public holiness
to God once one has taken care of one’s
personal and private behaviour vis-àvis oneself and others. Prior to publicly
claiming God’s seal of approval, one must
first work on oneself and refine one’s own
practices.
If the entire dressing process is a
metaphor for the priest’s gradual
development in his service of God, it
begins first with the inner garments, those
that can perhaps reflect his own personal
thoughts and feelings. Moving gradually
outwards, he dons the external garments
that represent his behaviour towards his
fellow and once they have all been donned,
he can finally place the holy tzitz on his
head, portraying his absolute dedication to
the public service of God. Here it becomes
clear not that ‘the clothes maketh the man’
(Shakespeare, Hamlet) but rather that they
are there to make us think.
In that context, we can now understand
that there is indeed no real contradiction
between the intricate detailing of the
external garments of the priests and the
instruction we have of focusing on the
essence. These two approaches represent
parallel elements of our relationships with
ourselves, those around us and even God.
With this in mind, we should hear the
ringing of the silent bells below so that we
can project a message of holiness above.
Stay in touch with @RabbiBenji and
learn more at www.RabbiBenji.com
OU ISRAEL CENTER
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Asher Manning,
Gush Etzion
Chapter Director
Remembering the Future
Memories. They come and go. We
remember and forget. Reminisce and
regret. We try to remember all sorts of
things - important occasions and dates,
facts and ideas, names and faces. It’s a
constant never-ending battle against the
creeping encroaching fog of forgetfulness
and oblivion.
In Hebrew the official word for
remembrance is Zikaron. Our recent
generations know all too well the haunting
presence and memorium evoked by the
somber word – Yizkor.
Parashat Zachor likewise, is a small
island of sobriety and solemnity, nestled
between the festive lightheartedness
of Purim and Chodesh Adar. We are
commanded to remember, to actively
reopen the scars of old and stop them from
healing or fading away. Even today, when
Amalek has been consigned to the pages of
our distant history and all that is left of it
is a disembodied spiritual ideology of evil
and despair, we are the ones keeping its
memory alive. We remember.
In Jewish tradition Zachor has a partner
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– Shamor. Shabbat is blessed by the
twin lights of memory and preservation
– Shamor veZachor Bedibur Echad.
Although they may appear to be different
terms, at their root they are the same. My
Rav, Rabbi Yoel Bin Nun once pointed out
to me that when saving a document on
the computer we click on the save icon.
In Hebrew that icon is called Shmor. In
essence what we mean by that is that we
want the computer to remember what we
were doing and to keep it as it is for future
use. Shamor then means Zachor.
Our people preserve time though
the medium of collective memory. We
build and form our future with the
material of our past. Ultimately, through
remembrance and preservation of our
history – ""כתוב זאת זיכרון בספר, we are able,
Be”H, to formulate and determine our
own destiny for generations to come -

"ה מלחמה בעמלק מדור דור-"כס יד על כס י.

Yosef Zinger,
10th Grade,
Efrat
Appreciating Everything
Why do we celebrate the miracle of
Purim? What sets the miracle of Purim
above other miracles? Of all the miracles
that Hashem has done for us in our history

why does the miracle of Purim get its own
Chag?
Our Rabbis famously point out that in
Megilat Esther, Hashem’s name is not
mentioned. Chazal tell us that the miracle
of Purim happened at a time of Hester
Panim – when Hashem’s face was hidden,
meaning it was not clear that the miracle
came from him.
Purim reminds us that we are
surrounded by Hashem’s miracles at all
times, even when we cannot see them.
Sometimes good things happen to us and
we need to recognize that everything is
from Hashem, despite it being a hidden
miracle.
It is very easy to appreciate the amazing
miracles Hashem did for us in full sight,
like taking us out of Egypt, the splitting
of the Red Sea or defeating our enemies
coming into Eretz Yisrael.
But we don’t always remember to thank
Hashem for the hidden miracles like
Purim.
On Purim, just like on Chanukah, there is
a Mitzva of Pirsum Hanes – spreading the
knowledge of the miracle. It is not enough
that we ourselves appreciate the Purim
miracle Hashem did for us, we have to tell
other people and help them appreciate
Hashem.

to appreciate the Parnasha Hashem gives
us every day. We celebrate with a festive
Seudah and thank Hashem for a reason
to be happy, surrounded by our loving
family and friends. And we give each other
Mishloach Mannot Ish LeReehu – gifts and
packages to our closest friends, thanking
them from the depths of our hearts for
being there for us and for simply being our
friends.
On Purim we celebrate appreciation.
Appreciation for Hashem and appreciation
for each other.
-----------------------------------NCSY Israel is the premier organization
in Israel, dedicated to connect, inspire, and
empower teen olim to the Land of Israel by
encouraging passionate Judaism through
Torah and Tradition. Find out more at
israel.ncsy.org

CHESED FUND

Please help us help the 40 individuals
and families who turn to us for help
Make checks (Israeli, only) payable to
the "Chesed Fund" and send
them to

ISRAEL CENTER CHESED FUND
att. Menachem Persoff
POB 37015 Jerusalem 91370
or leave them at the front desk

MATANOT LE'EVYONIM -

Now is the time to help our needy
families have a real Purim Same'ach.

Purim is all about recognizing the things
that we often forget to appreciate. We
read the Megilah to remind ourselves to
appreciate Hashem’s miracles saving the
Jewish people in every generation. We
give Matanot LaEvyonim reminding us
OU ISRAEL CENTER
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PURIM PAGES

Megila for Numerophiles Wait! Before
you look it up - you won't find it. Numerophobia is the fear
of numbers, so why isn't numerophilia the love of numbers?

Megilat Esther has many numbers. You can turn any of the
following into questions for family and guests at your
Seuda.
The first pasuk starts us off with 7 and 20 and 100, a
number we were introduced to in Parshat Chayei Sara. More
on that towards the end.
The numbers 12, 13, 14, and 15 show up a lot. The 12th month
is Adar. Haman's plot was for the 13th of the month.
Fighting took place on the 13 and 14th. And no more fighting
was on the 14th and 15th.
Besides Adar, three other months are numbered and
named. The 1st month is Nisan and the 3rd month is Sivan.
10th month is Tevet.
7 shows up many times: King's advisors, party for Shushan,
Vashti's party, handmaidens for Esther. At least once more
- in what context?
6 shows up as a number (context?) and its name as
something else.
1, 2, 3, 10, 23, 50, 75, 180, 500, 10,000.

Mathematical AD D'LO YADA

One must drink wine on Purim until he can no
longer distinguish between BARUCH MORDECHAI
and ARUR HAMAN. How "far gone" is that?
[No discussion here on the serious side of too
much drinking on Purim - only numbers.]
BARUCH MORDECHAI = 2+200+6+20 (228) + 40+200+4+20+10
(274) = 502
ARUR HAMAN = 1+200+6+200 (407) + 5+40+50 (95) = 502
Notice Mordechai and Haman are very different - in
reality and numerically. But Blessed is Mordechai
and Cursed is Haman are numerically equivalent.
Let's try a different gimatriya - AT BaSH, in which
the letters reverse order and the numeric values
stay the same. TAV replaces ALEF as 1, SHIN
replaces BET as 2, and so on. Now we have:
BARUCH MORDECHAI = 300+3+80+30 (413) + 10+3+100+30+
40 (183) = 596
ARUR HAMAN = 400+3+80+3 (486) + 90+10+9 (109) = 595
Highly unusual for two different phrases to match
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gimatriya and be only one off in AT-BaSH. One
doesn't need much wine to not be able to add
numbers without error that would show the
difference. Now ponder the real difference
between BARUCH MORDECHAI and ARUR HAMAN.

Frequency of Names

Speaking of Mordechai and Haman (and others)...
MORDECHAI's name occurs in the Megila 58 times.
HAMAN's, 54. Add another 4 for ZERESH and you
get 58, also.
Esther's name occurs 55 times. Add one more for
HADASSAH and you get 56. Twice in the Megila,
Esther is referred to as HAMALKA, without her
name mentioned. That's a total of 58 for ESTHER.
Side point (maybe not), 58 is the numeric value of
CHEIN, charm, grace, inner beauty - a word used
six times in the Megila in connection with Esther.
Achashveirosh occurs 29 times, that's half of 58.
(Rabbi NK suggested that the number results from
his offer to give Esther up to half his kingdom.) Or,
we can double his number because his name
almost always is paired with HaMelech.
However, HAMELECH without his name occurs
over 100 times. HAMELECH by itself is a REMEZ to
HKB"H, Who is the main force in the Megila behind the scenes.

The Beauty Connection

We hinted at a connection between the 127 states
in Achashveirosh's kingdom, and Sara's age when
she died. Both Sara Imeinu and Esther HaMalka are
referred to as being beautiful women. Here's an
interesting numeric connection.
As mentioned earlier, Esther is named 55 times in
the Megila, plus once as Hadassah. Sarai+Sara total
to 55 times, plus once more as Yiska.

More Numbers

11 is the number of letters in the longest word in
Tanach, which happens to be in the Megila.

mi´¦pR§ x§C©W©
§ g £̀«d̈e§

43 is the number of words in the longest pasuk in
all of Tanach. It's in Esther too. Perek 8 Pasuk 9.
Send someone to count the words.

Have a very enjoyable Purim

But seriously, folks...

PURIM REVIEW
TAANIT ESTHER is the same day
whether you celebrate Purim on the 14th or the
15th of Adar. Times in the Schedule (p.48).

Zeicher L'Machatzit HaShekel

Torah Reading is from the end of
B'shalach - VAYAVO AMALEK... If you missed
ZACHOR, you should ask the Baal Korei to have the
Mitzva of ZACHOR in mind, and you should have
KAVANA likewise.
MEGILA READING Required TWICE,

at night and in the day (morning is most common).
KAVANA should include the Mitzva of Megila and
the publicizing of HaShem's miracles. The b'racha
of SHEHECHEYANU in the morning covers the
other mitzvot of the day. (Have them in mind.)

can be at Mincha of Taanit Esther or before Megila
reading. Common amount is 3 half-shekel coins.
Some give the value of the original sliver halfshekel, which at today's price of silver and the
current exchange rate is around 20NIS. Remember we don't give Machatzit HaShekel without a Beit
HaMikdash, we give ZEICHER - commemorative of
it.

to the poor - usually money (be generous, more
than you spend on Mishlo'ach Manot). Best to give
on Purim day. Giving it earlier to someone who will
distribute it on Purim day is also okay.

AL HANISIM Said in the Amida in the

MISHLO'ACH MANOT are gifts of

B'RACHA of MODIM and in Birkat HaMazon in the
B'RACHA of NODEH L'CHA.
If you forget AL HANISIM in the Amida, do NOT
repeat it. If you catch your omission before
HaShem's name in HATOV SHIMCHA... go back and
say it. If you already said HaShem's name, finish
the Amida and before you say YIHYU L'RATZON...
and take your steps back, say Al HaNisim with a
modified opening sentence:
dÜr̈ xW£̀
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Similar for Birkat HaMazon. Before HaShem's name
in AL HAARETZ V'AL HAMAZON, go back and say it.
After HaShem's name, continue until right before
HARACHAMAN HU Y'ZAKEINU and say it with the
modified opener, as above.

From here to there Jerusalemites
who go outside for 14 Adar and outsiders who come
to Jerusalem for our Purim should ask a Rav what
is and is not required of you on the other day.

MATANOT LA'EVYONIM are gifts

foods (min. two kinds) to friends (or just other
Jews) - who are observing Purim the same day you
are. One MM is sufficient, but most people give
multiple times.

SEUDAT PURIM is a festive meal in the
afternoon of your Purim day. Those who have
Purim on the 14th, should plan to continue their
Seuda a little into the night of the 15th. Those who
celebrate on the 15th, need not extend their Seuda.
The proper custom on Purim is to drink more wine
than you usually do. A bit more is sufficient. It is
definitely NOT PROPER to get drunk on Purim (no
matter how many fine upstanding Jews of your
acquaintance do). In most cases, excessive
drinking turns out not to be in line with SIMCHAT
PURIM. Be careful. And watch out for your family
members.

On the lighter side - wine, the only drink that
really belongs on Purim, is mentioned in the megila
6 times, but beer is mentioned 10 times - as in
SHUSHAN HABIRA. (Purim joke). Enjoy!
OU ISRAEL CENTER
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PURIM SPECIAL
WITH COMEDIAN DAVID KILIMNICK

Torah Tidbits turned to one of the most
well known comedians in Jerusalem and
asked him to share with us some ‘Purim
Torah.’ Special thanks to Rabbi David for
his sage wisdom and guiding us toward
fulfilling the great mitzvah of being marbim
be’simcha!

Purim Torah:
Make Your
Purim Great
Again
How To Make Mishloach Manot:
Advice from Rabbi David

M

ishloach
Manot
are
traditionally the gift baskets of
food we give to our friends and
neighbors on Purim. It has thus become
an important tradition to use this
opportunity to get rid of stuff we don’t
want. Here is my simple advice, as your
rabbi, for how to give Mishloach Manot
correctly:
Give Stuff You Don’t Want
Lemon wafers. Keep the chocolate
wafers for yourself. You shouldn’t have
bought the lemon flavor to begin with.
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That was a mistake. Give them away.
You can also give your friends
poppyseed hamentashen. That was not
a smart purchase. Top off the package
with the thimble sized Johnny Walker
whiskey you stole from ELAL.
Think about your Mishloach Manot like
a food drive collection bin. You have tuna
you haven’t used in four years, throw it
in there. Give beans, rice, anything that
is taking up room in your cabinets and
is past expiration. Artwork from any of
your children that you should’ve thrown
out, put it in there. Anything paper
mâché. Don’t forget, Pesach is coming
up and you’ve got to get rid of stuff.
You don’t need the problem. Give it to
somebody else as a care package.
Different Ways to Make Your Gift
Basket Look Festive
Be creative and make it meaningful
by using arts and crafts. You can take
a round paper plate and turn that into
a Hamentashen, by folding it over and
making it a triangle. Nothing is more
fun than Jewish origami. It’s like regular
origami, but we use staples. We are not
fools. Staples makes origami so much
easier. To this day, I am surprised the
people of the Far East never figured this
out. You may want to be careful with

making your plate origami look too
realistic, as some people might want to
eat it.
Religious people use tinfoil for all
holidays. It’s shiny and festive, and it can
be used to blind people visiting you on
Pesach. Real devout people take their
tin Mishloach Manot and cover it with
tinfoil. If you cover it with enough tinfoil,
it might be Kosher for Pesach. Those that
are not as religious use Saran wrap.
Nothing says festive like wicker. Aside
from gift baskets that are made of tin, it
is also acceptable to give plastic or even
better, wicker. Wicker makes the perfect
gift basket, as it always comes in an
oval shape. Useless for storage, wicker
ensures that the people receiving your
gift will get no use out of the basket itself.
Your Mishloach Manot should help
your friends in preparing for Pesach,
giving them one more thing to throw out.
You want to give something that is not
designed for use, along with the lemon
wafers and poppyseed that are not
designed for enjoyment.
David Kilimnick’s comedy writings can
be seen regularly on Jewlarious. Known
as Israel’s “Father of Anglo Comedy”
(JPost), David performs at Jerusalem’s Off
The Wall Comedy Theater, and travels the
world with his stand-up comedy shows.
David is now booking for his Honest Rabbi
Preaching Funny - Rabbinically Approved
Comedy Tour. See more about David at
http://www.davidkilimnick.com,
and
bring his unique brand of Jewish comedy
to your community.

Mortgage
RATES at
historic
LOWS for
refinance
& purchase
Purchase / Refinance Rates
(Non-inflation linked)*
Special rates up to 75% LTV:

30 year 3.85%
15 year 2.90%
10 year 2.75%

For well qualified borrowers

firstisrael.com

02-625-2555

60 King George, Jerusalem
3 Aluf Kalman Magen, Tel Aviv
*Rates are for qualified borrowers and are current as of
the printing of this advertisement but are subject to
change. Quoted rates do not represent an offer and
are for illustrative purposes only.
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PURIM SPECIAL
WITH RABBI JUDAH MISCHEL
Mashpiah, OU-NCSY
Executive Director, Camp HASC

Dedicated L'Iluy Nishmas HaChaver
Shlomo Michael ben Meir z'l

Purim:
Inner Light

T

o hear the great Tzadik, Reb Shalom
Rockeach, Der Ershter Rov, the ‘First
Rebbe’ of Belz (known also as the
Sar Shalom zy’a), lein the Megillah was an
unforgettably uplifting experience. When
he was a young man, still an unknown
budding student of the Chozeh of Lublin,
he was called upon to read the Megillah in
the Chozeh’s Beis Medrash of Lublin. Those
assembled didn’t recognize the young
scholar, but sensed that they experienced
something special. At the completion of
the leining, the Chozeh remarked: “The
(Purim) story… I have heard many times,
but I’ve never heard it told quite like this.”

MITZVAH LISHMAH
Once on Purim night, Reb Elazar, the
oldest of the Sar Shalom’s five sons, and
Reb Yehoshua, his youngest brother, were
stranded far from home. For the first
time in their lives, they would miss out
on Megillah reading with their illustrious
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father, which was replete with Kabbalistic
intentions, in the spiritually-charged atmosphere of the Beis Medrash in Belz.
Reb Elazar was deeply disappointed that
they were stuck at a roadside inn hearing
an ordinary balabus, a community
member, read the Megillah. His younger
brother, Reb Yehoshua, who would
ultimately become the successor and next
Rebbe of Belz, felt differently:
“On the contrary, my dear brother. Each
year we hear the Megillah from our righteous father and enjoy his other-worldly
leining. With every word sweet as honey,
I too am swept up by our father’s greatness, and my mind wanders from the story
of Mordechai and Esther into the upper
spheres of Divine perception. There is so
much pleasure in it, but truthfully, I fear
that my focus has not been on the basic details or the mitzvah of the Megillah, per se.
This year, when we hear the Megillah, I
will have no other motivation or kavannah
than to hear the story, and fulfill the
Mitzvah lishmah, for its own sake. And I
will have to find new meanings and depths
in it on my own!

A SPIRITUAL JOLT
Megillas Esther describes how the Jews
celebrated upon hearing of Haman’s

downfall and the miraculous turnabout
of Purim. LaYehudim hayesa ora v’simcha
v’asson v’yikar, “The Jews experienced
light, happiness, joy and honor.” (8:16)
The Gemara in Megillah (16b) explains
the four terms in this verse: ora, “light”
alludes to Torah, simcha, “happiness”
alludes to Yom Tov, sasson, “joy”, alludes
to Bris Milah, and yekar, “honor”, alludes
to Tefillin.
However, this explanation seems to
miss a basic point in the narrative of the
Megillah and the experience of the Jews
of Shushan, namely that the Gezeira of
Achashveirosh and Haman against Am
Yisrael had nothing to do with the mitzvos
described here! In the Purim story, the goal
was clear: l’harog, l’abeid — to annihilate
us physically, chas v’Shalom, regardless of
religious observance or Jewish expression.
It was Antiochus, the villain of the
Chanukah narrative, who outlawed Milah,
Moed and Shabbos. And it was the Roman
Era persecution which forced Jews into
hiding to ‘illegally’ study Torah. There is
no indication in the Megillah that Haman
or the Persian authorities interfered with
our observance of Mitzvos.
Another drasha in the Gemara (Megillah
10b) explains the Haman’s description of
the Jews: Yeshno Am Mefuzar uMefurad,
“There is a people that is spread out and
set apart….” Yeshno, our Yidishkeit was
‘sleepy’; our mitzvah observance had
become stale, lacking chiyus, vitality.
We were distracted, pulled in all sorts of
directions away from what truly mattered.

Reb Tzadok HaKohen of Lublin zy’a
offers a moving interpretation: We did
learn Torah, but by rote, lifelessly turning
pages as if studying a secular text. There
was no “light” in our limud haTorah. In
the days of the Persian exile, Jews kept
Shabbos and Yom Tov, but our experience
of those exalted, holy days lacked the
main ingredient: simcha. Even Bris
Milah, circumcision, became just another
lifecycle event, lacking sasson, the deep joy
of appreciating what our covenant with
Hashem means. Wrapping Tefillin day in
and day out had become labor-intensive
in our eyes, our daily prayers a heavy
‘obligation’.
The miraculous salvation and turnabout
of Purim was a spiritual jolt that woke us
out of this state of sleep (yeshno). It put the
ora back in Torah, restored the simcha of
the Yamim Tovim, and revealed the sasson
of our Covenant and the “honor” of wearing Tefillin. Mitzvos that were taken for
granted and had become perfunctory ‘observations’ were filled with life once again.
May this Purim be one that we experience
with attunement to real inner growth and
renewal. In the spirit of the Chozeh of
Lublin, may we say, ‘It’s a celebration that
I have enjoyed many times, but I’ve never
enjoyed it quite like this.’
Wherever we may be, and from
whomever we hear the Megillah, may we
listen and internalize the story like never
before — lishmah. And may Purim and
our mitzvah-observances all year round
be drenched with this light, happiness, joy
and honor!
OU ISRAEL CENTER
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PURIM SPECIAL

WITH RABBI SHALOM ROSNER
Rav Kehilla, Nofei HaShemesh
Maggid Shiur, Daf Yomi, OU.org
Senior Ra"M, Kerem B'Yavneh

Drawing Lots

I

t is a bit peculiar that we refer to the holiday as Purim, which is derived from
the “pur” – lottery, that Haman drew
to determine the month during which to
annihilate the Jewish nation. Why would
we refer to the holiday with a name that
represents the evil decree, rather than by a
name which would highlight the salvation?
The most common suggestion offered is that
the entire episode described in the Megillah
seems like one haphazard occurrence after
another.Everything appears on the surface
as a mere coincidence. Esther becomes
queen, Haman seeks to kill the Jews, Mordechai is owed a favor, and Haman selects
a tree upon which he is later hanged. That
is how Amalek operates. Asher Korcha baderech – a chance encounter. Amalek seeks
to instill uncertainty -safek – seeking to uproot any divine interaction with sheer happenstance. Naming the holiday “Purim”
– underscores that it all appears as coincidence (like drawing a lot), but in actuality,
Hashem is orchestrating behind the scenes.
Why, though, is the holiday called Purim
in the plural and not Pur – to recall the
single lot that Haman drew? The Bnei
Yissachar suggests that there are two reasons for one to draw a lot. One is because
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an individual cannot decide so he leaves the
decision to be determined by chance. I am
confused whether to buy a particular item
from one of three individuals, so I draw lot
to determine from whom to acquire the
item. On the other hand, one could draw
a lot because he wants the answer to be
provided from above. To reveal Ratzon
Hashem – God’s will and desire. To illustrate an example of the latter lot - we draw
a lot when determining which seir l’azalzel
and which seir la’Hashem on Yom Kippur.
We leave it to Hashem to determine which
animal will be sacrificed in the Mikdash
and which will be thrown to the desert.
In addition, in the time of Yehoshua a goral was drawn to determine which tract of
land was to be allocated to each tribe, with
the understanding that this lot was being
drawn for divine inspiration.
On Purim, it could have been annihilation
or salvation. Perhaps the name Purim – in
the plural- was selected to highlight the two
diametrically opposed types of lots and the
fact that we experienced a true vnahafochuwhere the original purpose of Haman’s
Pur, to prove everything is a coincidence
and that God does not exist , ended up
proving the opposite – Hashem’s presence
and dominion! May we not only enjoy
the festivities on Purim, but use the day to
strengthen our Emunah and Bitachon in
Hashem.

Rabbi Wein last series lecture Sat. night
March 7 – THE VERSAILLES TREATY

8 PM at Beit Knesset HaNassi
_______________25 NIS donation ______________
NEW LECTURE SERIES NEXT WEEK

2020 VISION: UNDERSTANDING
ANTISEMITISM TODAY THROUGH THE
LENS OF THE JEWISH HOLIDAYS
March 14- Through the Purim Story (8:30)
March 21- Through the Pesach Story (8:30)
March 28 – Antisemitism Today (8:45)

Beit Knesset HaNassi (24 Ussishkin St.) – 25 NIS
Destiny Foundation 5 DAY 4 NIGHT

SHAVUOT EXPERIENCE AT THE
LAVI HOTEL WITH RABBI WEIN
AS SCHOLAR IN RESIDENCE.

The Destiny Group will be in a brand-new private dining
room and buffet just recently completed. Rooms all
refurbished in the last few years. Wednesday to Sunday
May 27-31 (Shavuot is Thursday night). We are selling
rooms quickly!! EARLY BIRD 500 NIS (equivalent)
DISCOUNT ONLY UNTIL PESACH!

For prices, information, or questions write or call Nachum at
_nachum@jewishdestiny.com or 0544-54-36-18
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PURIM SPECIAL
WITH REBETZIN SHIRA SMILES
Faculty, OU Israel Center

The Mitzvot
of Purim

M

erriment, Megilah, mishloach
manot
and
masquerading
are all elements of the Purim
motif. The day is so abounding with these
activities that the fourth mitzvah of the
day, matanot l’evyonim, gets less attention.
Of course, we set aside money to give to
the poor and give to all who ask, yet it is
not always our prime focus of the day. Is
there a way we can shift this mitzvah back
to the fore?
Both mishloach manot, and matanot
l’evyonim, are meant to counter the loshon
hara that Haman spoke against the Jews.
Haman claimed the Jewish people were
spread apart and disconnected. Esther,
therefore commanded to ‘gather the Jews
together’ in fasting and praying. She
understood that the key element of success
for the Jews was unity. Maharal notes this
idea is reflected in a compelling kri uketiv
in the directive issued for the Jews to be
prepared for retaliation on their enemies;
“lehiyot hayehudim atudim/atidim layom
hazeh” (Esther 8;13). The written word
“atudim” is a reference to goats whose
job it is to make sure the sheep are herded
together. The crucial factor in preparation
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for the great day of war was to ensure
togetherness and unity among Am Yisrael.
In giving money to all who ask, without
question, we create this environment of
affinity and mutual responsibility, the
means to generate salvation.
Rav Matityahu Salomon in Matnat
Chayim
offers
another
poignant
understanding of this mitzvah specifically
on Purim. There is powerful concept of
‘Hashem is our shadow’; the way we act
in this world creates a reciprocal response
from Above. Mordechai, notes the Targum
Sheni, although originally exiled from the
land of Israel, had returned there, only to
leave once again of his own volition to take
care of Esther who had been orphaned
from her parents. Mordechai thus acts
as an ‘avi yetomim’, thereby stimulating
a merciful act towards us as Hashem
reached out to take care of His children.
Each year, when we show kindness to the
poor, the widows and orphans through
matonot l’evyonim, we are inspiring a
similar reaction from Heaven; a desire for
Hashem to take care of us in this intense
loving way.
The Slonimer Rebbe, in Netivot Shalom
reminds us of yet another crucial attitude
included in the mitzvah of matanot
l’evyonim. When we give wholeheartedly
to all who ask without discernment, we
stimulate a similar response in shamayim,

for Hashem to give us all we ask for as well,
even if we are not deserving. We should
be mindful throughout the craziness of the
day, that our tefillot have intense power
and that the gates are open to receive our
requests even if we are undeserving.
Perhaps the most critical aspect of
this unconditional giving is to make us
into giving people. When we accustom
ourselves to give unreservedly, we
become people of greater sensitivity and
kindness. “Keyemu vekiblu”, Purim is a
day of reaccepting Torah, a day of learning
Torah. At the same time, it is a day of living
Torah, to experience hand in hand, ‘Torat
chayim veahavat chesed’. Let us give with
joy and love, let us feel that giving is what
defines us as being the special chosen
people.

OU ISRAEL CENTER
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PURIM SPECIAL

BY RABBI SAM SHOR

Program Director, OU Israel Center

O

ne Purim, the Bnai Yissascher,Reb
Zvi Elimelech of Dinov, zy’a, stood
up at his seuda and announced- Rabosai- lets go to our horses and carriages
and blot out Amalek.
The Chasidim were shocked-had the
Rebbe become so intoxicated that he
intended to commit an act of violence?
So the Rebbe and his chasidim, boarded
their carriages, and rode to the next town,
where they arrived at a local tavern full
of Polish peasants, who like Amalek of
ancient times, certainly had no great love
for the Jewish People. As the Rebbe and
the chasidim entered the tavern, the music
suddenly ceased, and all eyes turned
toward the Rebbe. The room was suddenly
silent.
The Rebbe extended his hand to one of
the peasants, who slowly, reluctantly took
the Rebbe’s hand, and together they slowly
began to dance. The musicians began to
play once again, and within minutes all
those assembled, chasidim and peasants
alike, had joined hands to dance with one
another.
What can this story come to teach us
about the mitzva to destroy Amalek? How
do we understand this story of building
unity, of breaking down stereotypes, as
somehow being representative of the
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mitzva of blotting out Amalek from the
world?
Reb Levi Yitzchak of Berditchev, the
Kedushat Levi, zy’a, explains based on
the teaching from the Zohar, that each
and every human being is an Olam Katan
microcosmic world. Whatever exists in
the physical world, explains the Rebbe,
also exists metaphysically within the inner
microcosmic world of each of us as human
beings. If there is a metziut of Amalek, of
evil, which we must work to wipe out in
the physical world, so too we must strive to
overcome the yetzer hara- the proverbial
metziut of Amalek which exists within
each one of us.
During these days of Adar and especially
on the sacred day of Purim, we are
reminded of the sacred task of breaking
down barriers, of coming together as one,
of repairing relationships, and bringing
simcha and achdut to the world.
Yehi Ratzon, may we merit to take to
heart these two powerful messages from
the Bnai Yissascher and Kedushat Levi,
and truly celebrate with great harmony, in
these sacred days ahead.

Mayanei Hayeshua Takes
the Role of the Medical
Clown Very Seriously
Medical clowning as a form of alternative healing is a relatively new field that
channels the healing power of humor to improve the function and quality of life of
hospitalized patients, especially children. Using skills such as magic tricks, balloon
shaping and storytelling, medical clowns provide
hospitalized child patients with moments of fun and
laughter that will assist them in dealing with some of the
emotions they experience during their hospital stay, such
as anxiety, loneliness and boredom.
Studies show that medical clowns can also assist in
reducing the level of pain that children experience. No one
likes shots; especially not children. Many child patients
and their parents now choose the humor of the medical
clown to sedation with nitrous oxide [“laughing gas”].
Mayanei Hayeshua Medical Center was one of the first of several Israeli hospitals
where the medical staff acknowledges that medical clowns can divert the child’s
attention away from the painful and scary procedures and assist them in adapting to
hospital routine. The atmosphere of fun and laughter that medical clowns engender
helps the children forget their illness and fears for a while.
When Yehoshua “Shuki” Lidesky first strolled into the regular wards in Mayanei
Hayeshua dressed in his clown costume, patients were sure he had lost his way, and
directed him to the pediatric ward. But Shuki the Clown knew exactly what he was
doing:
“People always associate the childish, endearing role of the clown with young
children, but I find that adults actually need the sort of joy that a clown can bring as
much as children. While a circus clown makes you laugh, my purpose as a medical clown
is to lighten the heavy atmosphere in the room. Sometimes this is achieved through
magic tricks or balloons, but often I find lonely adult patients who have nobody to
listen to them. Because the busy nurses and doctors don’t have time to listen to these
people’s personal stories and distresses, I simply sit and listen to them.”
“In my medical clowning studies, beyond learning to divert a person’s attention
away from everything going on in the hospital through magic tricks, I learned about
communication and active listening. At Mayanei Hayeshua, it’s not only patients who
benefit from the medical clown. I also work with the doctors, the nurses and even with
the maintenance staff.”
For more details please contact Chaim Fachler at chaimf@mhmc.co.il or visit our
website www.fomhmc.org
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KI TISA
STATS
21st of 54 sedras; 9th of 11 in Sh'mot
Written on 245.17 lines in a Torah (8th)
14 Parshiot; 10 open, 4 closed
139 p'sukim (10th), 1st in Sh'mot
2002 words (5th), 1st in Shmot
7424 letters (8th), 1st in Sh'mot
Large sedra in general plus relatively long
p'sukim, which explains the jump in rank
from 10th for p’sukim to 5th for words. Only
4 other sedra have more than 2000 words.

MITZVOT

ALIYA-BY-ALIYA
SEDRA SUMMARY
[P> X:Y (Z)] and [S> X:Y (Z)] indicate
start of a parsha p’tucha or s’tuma. X:Y is
Perek:Pasuk of the Parsha’s beginning;
(Z) is the number of p’sukim in the
parsha.
Numbers in [square brackets] are the
Mitzva-count of Sefer HaChinuch AND
Rambam’s

Sefer

HaMitzvot.

A=ASEI;

L=LAV (prohibition). X:Y is the perek &
pasuk from which the mitzva comes.

KOHEN FIRST ALIYA
45 P'SUKIM - 30:11-31:17
[P> 30:11 (6)] The first 6 p'sukim of the
sedra are the portion of the Mitzva of

9 mitzvot; 4 positives, 5 prohibitions

the Silver Half-Shekel [105, A171 31:13],

9 doesn't seem like very many mitzvot, but
only 17 of the other 53 sedras (less than a
third) have more mitzvot

which is also read as the Maftir for Parshat
Sh'kalim.

MITZVAWATCH
The silver half-shekel was used to
count the People and to create the fund
for the purchase of communal offerings
throughout the year, as well as other sacred
needs of the community. The half-shekel
was required of males from age 20 and up.
It was optional for women. (Since the halfshekels were used to count the standing
army, it was necessary to keep separate
records of the optional contributions of
women. Nonetheless, women could fulfill
this mitzva.) Sh'kalim were NOT accepted
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from non-Jews. (There were funds in the
Beit HaMikdash to which a non-Jew may
contribute, but NOT the half-shekel. It
is sort of like membership dues in Klal
Yisrael - for members only.)
Without the Beit HaMikdash, we do
not perform the mitzva, but we have
commemorative practices, namely the
reading of Parshat Sh'kalim (on the
Shabbat of or right before Rosh Chodesh
Adar (Sheni), which was when Sh'kalim
were "announced") and the giving Zeicher
L'Machatzit HaShekel before Megila
reading (there is a connection between
our mitzva of Sh'kalim and the sh'kalim
that Haman promised the king in return
for permission to kill the Jews in the
kingdom).
Remember: Today we don't give
Machatzit HaShekel, we just commemorate
it. This is an important distinction.
[P> 30:17 (5)] The next portion deals with
the Laver and its stand (KIYOR V'CHANO),
for the Kohanim to wash their hands
and feet before their sacred Avoda [106,
A204 30:19]. A kohen who does not wash
(sanctify) his hands and feet before doing
"service" in the Beit HaMikdash is liable to
"death from Heaven" and the korban he
has brought is invalid.
Next follows the command to take
specific quantities of various spices, mix
them with olive oil, and prepare the special
"anointing oil". The Kohen Gadol and kings
of Israel are to be anointed with this oil
[107, A35 30:31], as were the sacred vessels
of the Mikdash. It is forbidden to use this
oil for personal use [108, L84 30:32], or
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even to dare dishonor the Mikdash by
copying the spiced oil for personal use
[109, L83 30:32].
[S> 30:34 (5)] We are next com- manded
to compound the K'toret, the incense
offered twice daily in the Mikdash. The
mitzva of K'toret is presented and counted
in T'tzaveh; here we have the prohibition
of compounding the same formula for
personal use [110, L85 30:37].
[S> 31:1 (11)] G-d tells Moshe that B'tzalel
shall be in charge of the actual construction
and fashioning of the Mishkan and its
contents. His assistant shall be Aholiav of
Dan, and a team of skilled artisans shall
join in the work. All the objects in and of
the Mishkan are enumerated, as the tasklist of B'tzalel and his team.
[P> 31:12 (6)] At this point, G-d reminds
Moshe that the Shabbat may not be
violated, even for the construction of
the Mishkan. (We might have thought
otherwise, due to the sacredness of the
endeavor, hence, this reminder.) Shabbat
is the eternal sign between G-d and the
People of Israel.
SDT: Shabbat and Mikdash "rub
elbows" several times in the Torah. They
complement each other, in that Mikdash
represents the Sanctity of Place, and
Shabbat represents the Sanctity of Time.

LEVI SECOND ALIYA
47 P'SUKIM - 31:18-33:11
[S> 31:18 (7)] The Torah now returns to
telling us of the last part of Matan Torah,
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which was "interrupted" (so to speak) by
the parshiyot of the Mishkan, i.e. all of
T'ruma and T'tzaveh and the first third
of Ki Tisa. G-d gives Moshe the Tablets of
stone... (meanwhile, back in the camp...)
When the People saw (or thought) that
Moshe was delayed in returning from
Sinai, they feared that they would be
leaderless, and they appealed to Aharon
to do something. Exactly what he did is
the subject of different opinions, but his
delaying tactic resulted in the emergence
of the Golden Calf. Most of the people
were confused and did nothing (which
was part of the problem), but 3000 men
arose and reveled in the Calf, declaring it
the god of Israel.
[P> 32:7 (8)] G-d told Moshe to look
at what the People were doing in his
absence. G-d indicates to Moshe that the
People are deserving of destruction.
The first part of Moshe's reaction is
PRAYER. (This isn't always first on his
list, but it is here. Part of the greatness of
Moshe Rabeinu is his knowing when to
pray long, when short, and when to take
action immediately and leave prayer for
later. This is something that we should
try to learn from him). His petition
before G-d starts with the practical
argument, "What will Egypt say?" Then
Moshe mentions the Avot and asks G-d to
forgive the people because of them, and
the promises G-d had made to them. The
combination of these two points seems
to succeed, because Moshe is "rewarded"
with G-d's expression of regret (so to
speak) for what He had said He would do
to the people.

[P> 32:15 (21)] Next, Moshe turns and
descends the mountain with the Luchot
in his hands. When he sees the calf, the
Tablets either slip from his hands and
break or he intentionally smashes them
(opinions differ). He seizes the calf,
destroys it, spreads its ashes over the
water, and prepares a potion for the people
to drink. He asks Aharon what happened.
He calls to those "who are on G-d's side";
the Leviyim rally to his call and kill those
who dared "worship" the Calf.
On the following day (the exact sequence
of events is debated by commentators),
Moshe castigates the people, tells them of
the enormity of their sin. Then he tells them
that he is returning to G-d (so to speak) up
the mountain, to continue pleading Israel's
case before G-d. G-d promises to punish
those at fault.
[S> 33:1 (11)] As a result of the Golden
Calf, G-d distances Himself from the
People. He does, however, reiterate His
promise to give them (us) the Land. And,
He tells Moshe to have the people continue
towards Eretz Yisrael, but without G-d in
their midst. The People are distraught by
G-d's words. Moshe too removes himself
and his tent from the midst of the camp.
Moshe remains in direct contact with G-d...
and Yehoshua was constantly in the Tent.

SHLISHI THIRD ALIYA
5 P'SUKIM - 33:12-16
[P> 33:12 (5)] Moshe argues that G-d
must remain in the midst of the People in
order to demonstrate that He truly chose
OU ISRAEL CENTER
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us. One senses the unique relationship
between G-d and Moshe that permits
Moshe to speak to Him the way he does.
At the same time that our relationship
with G-d was chang- ing because of the
Golden Calf, Moshe was asking G-d for
a more intimate understanding of the
Divine Essence.

R'VI'I FOURTH ALIYA
7 P'SUKIM - 33:17-23
[P> 33:17 (7)] G-d agrees to Moshe's
request, because of His special feelings
towards Moshe. Then Moshe asks that G-d
reveal more of Himself to him (Moshe).
G-d tells Moshe that such a revelation is
impossible, but that Moshe will be able
to experience more of G-d's essence. This,
with the understanding that it won't be
every- thing. The p'sukim in this portion of
very enigmatic.

CHAMISHI 5TH ALIYA
9 P'SUKIM - 34:1-9
[P> 34:1 (26)] This portion (also read
on Fast Days) contains the 13 Divine
Attributes. One can say that not only did
G-d forgive the People for the Golden Calf,
but He also gave them (us) the method of
approaching Him in prayer. Not only are
we to recite these 13 Attributes, but we
must emulate as many of them as possible.
"Just as He is merciful, so too must we be
merciful..." In this way we will KNOW
His Attributes, live by them, and not just
mechanically recite them.
76
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G-d next tells Moshe to cut new stones
to replace the ones he has broken. Moshe
again ascends Sinai to receive the Luchot,
the Attributes, and Divine Forgiveness.
This 40 day period - Elul through Yom
Kippur, become days of special closeness
between G-d and us for all times.

SHISHI SIXTH ALIYA 17
P'SUKIM - 34:10-26
Our position relative to other nations
is conditional upon our keeping of the
mitzvot. We are forbidden to make
covenants with the nations in Eretz
Yisrael. Specifically, we are forbidden
to eat or drink of idolatrous offerings
[111 34:15 - the only mitzva counted by
the Chinuch that is not on Rambam's list
(there's one Rambam mitzva that the
Chinuch doesn't count)].
All this to avoid falling to their
temptations and to avoid intermarriage.
We must destroy their idols.
We are commanded to keep Pesach in
the Spring. (This is one of the p'sukim
responsible for our two Adars - 7 times in
each 19-year cycle - not as rigid a pattern
when we set the Calendar by Sanhedrin).
In a direct link to the Exodus, we have
three types of B'CHOR mitzvot - human
(who must be redeemed), kosher farm
animals (which are given as a gift to a
kohen and may not be redeemed, but
are holy and to be brought as a korban),
and donkey (which should be redeemed
- PIDYON PETER CHAMOR, with an
unpleasant, less preferred alternate).

Shavuot and Sukkot complete the cycle
of the Pilgrimage Festivals; males are
required to appear at the Beit HaMik- dash
(and not empty-handed). This mitzva (and
others) guarantees our hold of the Land.
Shabbat and the Land's Shabbat, Sh'mita
[112, A135 34:21], are mentioned.
Korban Pesach may not be brought
in the Mikdash while its owner owns
Chametz, nor may we leave Korban Pesach
over until the morning.
Bikurim are to be brought to the
Mikdash and meat-milk mixtures (that are
cooked together) may not be eaten [113,
L187 34:26].

MITZVAWATCH
The Torah prohibits the cooking of meat
in milk, three times. We are taught that
there are three prohibi- tions of meat and
milk mixtures that are cooked together:
the act of cooking meat with milk, per se,
regardless of what will be done with the
food, the eating of such mixtures, and the
deriving benefit of any kind from such
cooked mixtures. Rabbinic law further
prohibited the eating of mixtures of milk
and meat even if they have not been
cooked.

SH'VII SEVENTH ALIYA
9 P'SUKIM - 34:27-35
[P> 34:27 (9)] G-d commands Moshe to
write the Torah (and not the Oral Law and
explanations, which must be transmitted
orally). Moshe spent 40 days and nights on
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Har Sinai, not eating or drinking, during
which time, the second set of Luchot were
written.
When Moshe came down from the
Mountain, he was unaware of the spirtual
radiance that glowed on his face. Aharon
and the People were afraid to approach.
Moshe called to Aharon and the Leaders
of the People, and spoke to them words of
Torah and their explanation. Then all the
people came to Moshe to be taught what
G-d had spoken to him at Sinai.
When Moshe finished speaking to the
people, he covered his face with a hood
(mask/veil), which he removed when- ever
he spoke to G-d. He would then transmit
G-d's words to the people.
This would be repeated over and over
again. Moshe would cover his face until
the time he communicated with G-d.

MAFTIR 2ND TORAH
22 P’SUKIM;
BAMIDBAR 19
Parshat Para is read on the Shabbat
before Parshat HaChodesh which presents
us with the mitzvot of Korban Pesach,
because the most common and important
time for ritual purification on the part
of most of the people was around the
beginning of Nissan, as part of one's
preparation to be in Jerusalem for Pesach
and to bring and eat KP. Parshat Para from
Parshat Chukat, contains the mitzvot of
Para Aduma - that is, the preparing of the
potion from the ashes of the Red Heifer,
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the general mitzva of the concept of ritual
impurity from contact with a corpse, and
the mitzva of purifying oneself with the
Para Aduma potion.

HAFTARA 33 P'SUKIM
YECHEZKEIL 36:16-38
S'faradim end 2 p’sukim earlier
The Haftara takes the concept (from the
Maftir) of an individual becoming TAMEI
and requiring purification with special
water as an analogy for the people of
Israel who defiled themselves with the sin
of idolatry and other sins, and their (our)
need for a purification process with "G-d's
spiritual waters of the Torah".
There is a "hard" message in this
haftara, among others.
G-d expresses His great disappointment
with the people of Israel. And He punished
them (us) very harshly. But then He says
that His name was being desecrated
among the nations of our dispersion,
because the nations mockingly asked
about the great nation of G-d and how low
it had sunk.
So G-d decides, so to speak, and
announces that He will redeem the people
of Israel, even if they (we) don't deserve it,
for His own sake.
This is hard reproach, indeed. But
rather than discourage us, it should spur
us on to put the lie to this prophecy - so to
speak - by being worthy of redemption on
our own merit.
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CONTINUED FROM P.2

dominoes. Twice we find the word SHISHA,
which does mean 6 - represented by the
horizontal domino  Lipstick is for ODEM,
which, in the context of the sedra, refers to
the first of the Breastplate's gemstones. 
The emblem is that of Yale University, with
the words printed on the open book
purposely covered up, to test you before
reading these expla- nations. The words are
URIM V'TUMIM, in Hebrew, which are also
rendered in Latin in the banner below the
crest  NER TAMID is a term borrowed by
our shuls from the Torah's description of the
Menora • Seat belt logo is for the word
V'CHAGARTA, re the AVNEIT  Upper-right
is a hand fully opened. The distance from the
tip of the thumb to the tip of the pinky is
called a SPAN. In Hebrew it is the unit of
measure called a ZERET (which is also
Hebrew for pinky), which equals one-half an
AMA. The CHOSHEN was made one by two
ZERETs and folded in half when worn by the
Kohein Gadol  plus several Unexplaineds
Ki Tisa - Para: The abacus is for keeping the
tally of the census  half-shekel represents
(only represents - it isn't THE half-shekel)
the silver half-shekel that was used for the
count  Faucet stands for the washing
basin and the kohein's requirement to wash
hands and feet before doing service in the
Mikdash. Note the cold and hot faucets. The
Temple Institute in Jerusalem is making a
new KIYOR for the next Beit HaMikdash. Part
of the new design includes water temperature regulators so the kohanim will have
comfortable water for their use • Mortar &
pestle to grind the spices for the incense
(K'TORET) and the special anointing oil 
Olive oil for that same SHEMEN HAMISHCHA
 Two fellows checking the blueprints are
Betzalel and Aholiav, the two chief craftsmen
in charge of Mishkan construction 
Shabbat candles for the reminder to keep
Shabbat  Edited version of Davka's Golden
Calf graphic  Davka graphic of Moshe
holding the Luchot high  Hatchet that
Moshe used to destroy the Eigel, or the tool
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used to fulfill the commands at the end of
the sedra to destroy the Avoda Zara in the
Land of Israel upon our entry and conquest •
Slab of meat with ice cream pop in a frying
pan over a camping stove. Stands for the
ISUR of Basar b'Chalav  Welder's mask
might be the most appropriate method of
shielding the people from Moshe's radiance
(so too in the footer)  Quill and feather
remind us of the command of G-d to Moshe
to write down the Written Torah  Matza is
matza, as in a reiteration of the command to
eat matza on Pesach  Ear with earring
refers to the stalling tactic of Aharon which
resulted in the Golden Calf  Eraser stands
for Moshe's powerful statement to G-d: If
you don't forgive the people then erase me
from the Book which You wrote  Black
goblet was used to give the people the
Golden Calf potion that Moshe prepared
from the remains of the destroyed calf. It can
also be for Kiddush, as part of the Shabbat
morning Kiddush comes from Ki Tisa V'SHAM'RU  Look again at the goblet. It is
a famous optical illusion. Focus on the white
on either side of the stem of the goblet and
you will see two face-to-face profiles, as in
PANIM EL PANIM, the description of the
direct communication between G-d and
Moshe Rabeinu  At the bottom is a rare
S'fardit-Ashkenazic Visual TTriddle. The KEY
is the KI in KI SEESAW, if you follow the KEY
with the SEESAW below it - or KI TISA, if you
follow the KEY with the El Al flight number
 large L and a large CC representing the
big NUN (L=50= NUN) in the word NOTZEIR,
within the portion of the 13 Midot of HaShem,
and a large REISH (CC= 200=REISH) in the
word ACHEIR, as in EIL ACHER, another god
 The B'SAMIM box is for the B'SAMIM,
mentioned in the passage of the anointing oil
 Below that is MYRRH, MOR in Hebrew,
mentioned as an ingredient in the anointing
oil  The grapes and wheat at the
bottom-right represent BIKURIM, first fruits,
which is a mitzva in Ki Tisa  Photo of the
Kiyor  Para Aduma for Parshat Para

Kippur. Shortly thereafter, Moshe gave
the commands concerning the Mishkan.

FULL DETAILS... TWICE
It is fairly well-known that the details
about the Mishkan (first fulfillment of
the mitzva to make a Mikdash, and as a
result, G-d will dwell among us (within
us) - are presented twice in the Torah.
The commands are in T'ruma and
T'tzaveh and the first third of Ki Tisa.
The carrying out of those commands is
the content of Vayak-heil and P'kudei.
The famous question is why we need the
full details, twice. After the details in
T'ruma and T'tzaveh, the Torah could
have said simply, and B'nei Yisrael did
all that G-d commanded them via
Moshe.
The fact is that between both sets of
details, we have the terrible betrayal
episode of the golden calf and its aftermath. The first set of details was given
by G-d to Moshe during the 40 days and
40 nights he spent atop Har Sinai. The
people of Israel had no clue about the
Mikdash at that time. We know about it
because it is in the Torah. That
generation did not know about it yet.
The plan was for Moshe to come down
the Mountain and teach B'nei Yisrael all
of the mitzvot, including the making of
the Mishkan. He didn't get a chance at
first, because of Egel HaZahav. When he
came down again almost three months
later, he brought the second set of
Luchot with him and G-d's message of
forgiveness. This was on the first Yom

We need to see the whole Mikdash
picture when it was actually made, and
we also need to see the whole thing in
its original pristine state - before the
Calf.

Here's my MASHAL...

(parable) Parents of a teenage boy
decided to buy him the top-of-the-line
cellphone - loaded with the best games
and educational apps - for his upcoming
birthday, two weeks hence. They hid the
phone in their closet, waiting for his
birthday. A week later, they were
summoned to the office of the principal
of his school. They were shocked to find
out that their son was having serious
problems, scholastically and socially in
school. They asked the principal for
advice. He recommended that they get
him the latest cellphone loaded with the
best apps to help him readjust to school.
That evening, the parents had a very
serious talk with their troubled son.
They gave him the cellphone and
emphasized their hope that it would
help him on many levels. He looked at
the phone as a potential remedy for his
problems. At some point later, the
parents told him that they had bought it
before they knew of his troubles.
The son needed two different perspectives of the phone to really appreciate it.
So do we, about the Mikdash.
On another note: It is well-known that Moshe's
name is absent from T'tzaveh. T'ruma has his
name only once. But Ki Tisa - the sedra in which
he asked for his name to be erased, has the most
occurrences of his name - 49!
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THE PERSON
IN THE PARSHA

From a
High Roof

I

t is hard to sustain a spiritual high. Those
of us who are committed to religious
observance know that long periods of
successful adherence to our standards are
sometimes rudely interrupted by sudden,
seemingly inexplicable lapses. Longenduring spiritual experiences yield to
momentary temptations and vanish in a
flash.
Experts in the psychology of religion,
some of them within our own Jewish
tradition, understood this. They have
warned us that the experience of closeness
to God waxes and wanes, comes and goes.
It is a process of advance and retreat, of
approach and withdrawal.
The Sages of Talmud refer to this
phenomenon with a telling metaphor:
“From a high roof to a deep pit, me’igra
rama le’bira amikta.”
Parents often witness this strange
process in their children and are perplexed
by it. A child commits himself to good
behavior, cleans his room and does his
other chores for months on end without
complaint. Then, out of the blue, he fails to
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come home by curfew one evening, and a
panic-stricken call to the police ensues.
As a former psychotherapist, I can
attest to the experience of all my fellow
practitioners, especially those who deal
with adolescents, of long periods during
which the patient or client maintains a
long streak of weeks of healthy adjustment,
which are followed by moments of
profound crisis.
I remember well a teenager I saw early
in my training, when I was thankfully
still under the supervision of a senior
professional. The young man, from an
affluent family, was arrested after many
incidents of shoplifting. I worked with
him and his family, and he seemed to have
developed insight into his actions and great
self-control. Months passed by, and then,
one rainy night, I was summoned to the
police station because he had shoplifted
again. “From a high roof to a deep pit.”
In this week’s Torah portion, Ki Tisa, we
have a dramatic example of this puzzling
phenomenon. For the past many weeks,
we have read of a people making political
and spiritual progress. They are freed
from slavery. They witness wonders and
miracles. They experience the revelation
of the Almighty and the giving of the Law.
They donate generously to the construction
of the Tabernacle. They enjoy the manna,
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the “bread of heaven.”
And then, one fine day, their leader
Moses returns a little late from his
rendezvous with the Lord Himself,
and the bubble bursts. Gone is the
exhilaration of freedom, and gone are
their cries of commitment to a new way
of life. Yesterday: “We will do and we will
heed.” (Exodus 24:7) Today: “Let us make
for ourselves a Golden Calf.” (Exodus 32:1)
In all of my years of Torah study, of
carefully reading the weekly parsha, it is
this sudden backsliding that confounds
me more than any other narrative. And
of course, I am by no means the first to
be amazed by this rapid deterioration of
commitment, by this utter transformation
of a people from a faithful, grateful, selfdisciplined folk into a wild crowd, dancing
and singing in orgiastic enthusiasm
around an idol.
Every year, I attempt anew to resolve
this puzzle to find an answer for myself
and for those who looked to me to help
them understand the Bible. This year, I
find myself contemplating a new answer
based upon a very unusual source.
Some years ago, the Wall Street Journal
carried an essay by one Amy Chua. The
essay was entitled Why Chinese Mothers
Are Superior. The author describes her
own experience as a Chinese mother
and the strict expectations she has of her
adolescent daughters.
This column evoked strong reactions
all over the world. Many believed that
her approach was the correct one and
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represented a much-needed corrective
antidote for the permissiveness of
American parents. Others found her
approach to be nothing short of cruel and
even sadistic.
While I personally found some of her
prescriptions worthy of consideration, I
believe that most of them are excessive.
But in her article, she makes an astute
remark that I find to be memorable and
useful, despite, or perhaps because of, its
simplicity.
“Chinese parents understand that
nothing is fun until you are good at it. And
you can only be good at it if you work at
it.”
We all would like our activities to be
fun and our lives to be enjoyable. But
the roads to fun and the paths to joy are
effortful ones. Hard work and persistence
are necessary in all fields of endeavor, and
religion and spirituality are no different.
They too require diligence and toil.
No wonder, then, that we are capable of
many months of perfect religious behavior,
of adherence to the highest moral
standards, and of spiritual edification. But
it’s hard work, as promises of “easy fun”
often surround us and seduce us.
There is an insight here that can help
parents, teachers, and psychotherapist
deal with the unpredictable shifts in the
behaviors of those they work with.
There is also a profound lesson here for
those who look for an explanation of the
Golden Calf episode in this week’s Torah
portion. The way of life that the Jewish

people were just beginning to learn is a
wonderful and rewarding one. But the
wonder and the rewards, the fun, come
only when we are “good at it”, when we
work hard to perfect our lives.
We all are well advised to be on guard
against the promise of “easy fun”. The
Golden Calf took no work at all. The verse
in Exodus 32:34 suggests that the Jews
had to only cast their gold into the fire
and the Golden Calf effortlessly emerged.
The Golden Calf imposed neither moral
restrictions nor ethical standards. Just
dancing and singing. Fun?
Amy Chua teaches us that that’s not fun.
Having real fun in life requires that “you
be good at it”, good at life. And that takes
work.
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REBBETZIN SHIRA
SMILES Faculty, OU Israel Center

‘Making’
Shabbat

I

n the kiddush of Shabbat morning,
we say the famous pesukim from our
parashah, “veshamru bnei Yisrael et
hashabbat, laasot et hashabbat ledorotam
brit olam” (Shemot 31;16). The question
is obvious, how does one ‘make’ the
Shabbat? One can understand the need
to guard the Shabbat, but how does one
make it a covenant forever? The answer
to these questions can help us understand
the beauty of Shabbat and our relationship
to it.
Rabbi Moshe Bick, in Chayei Moshe
suggests that ‘guarding’ Shabbat includes
our responsibility to uphold every aspect
of the laws of Shabbat. However, it is not
enough to be mindful of the do’s and
don’ts; the technical laws of Shabbat should
be augmented with the feeling, tone and
distinctiveness of the day. Accordingly,
the ‘making’ of Shabbat involves creating
an atmosphere conducive for a Shabbat
experience. This special mood is achieved
by focusing on Torah learning, tefilot and
zemirot. Thus, we bring eternal holiness
in our lives and the lives of our families.
Rav Schwab told of his Friday night visit
at the home of the Chafetz Chayim. The
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great tzadik asked his talmidim, what did
the mann taste like if one was not thinking
of anything specific when eating it? The
Chafetz Chayim then explained, something
spiritual only has ‘taste’ when one invests
forethought. Similarly, Shabbat will be
‘tasteless’ if one does not create the correct
mindset and effort to affect the appropriate
Shabbat spirit.

One guards the holiness that
has already been created
Similarly, Rabbi Eliyahu Schlesinger,
in Vzos Haberacha explains ‘guarding’
as ensuring the laws of Shabbat are kept
to our utmost ability. When a person
continuously focuses and is mindful that
it is Shabbat, then he has ‘made’ Shabbat
into a live experiential moment. So often
one can go through an entire Shabbat and
miss feeling that he has stepped into the
holiness of the King’s palace for twentyfive hours. Observing Shabbat with
attentive awareness can preclude such a
notion.
Rabbi Avraham Schorr in Halekach
Vehalibuv notes that ‘guarding’ is adding to
Shabbat at the end of the day, extending the
special atmosphere beyond the halachic
time. In doing so, one guards the holiness
that has already been created. ‘To make’ is

to bring Shabbat in earlier and transform
the mundane weekday into holiness.
Further, says Rav Schorr, the energy that
is generated from lengthening Shabbat
enables one to then bring in the following
Shabbat earlier. Hence, we first say in our
Shabbat zemirot, “hameacharim latzet min
hashabbat” and only then “umemaharim
lavo”. When one adds to Shabbat, notes
Rabbi Dov Yaffe in Leavdecha Bemet, one
shows a deep love for Shabbat, and will
thereby be worthy of greater access to
the abundant blessings that come from
Shabbat for many generations.
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GOLDSCHEIDER

Believe You
Can Fix

H

ow could Moshe have possibly
destroyed the tablets, the very
word and writing of God?

Yes, he was bitterly disappointed in the
Jewish people, perhaps even angry, at the
Israelites’ worship of the Golden Calf only
forty days after they received the Torah,
however, these tablets were “... the work
of God and the writing of God.” How could
Moshe Rabbeninu take the holiest object
on earth and smash it to many pieces?
A single verse in the parsha succinctly
describes what occurred:
“And it came to pass as he approached
the camp and saw the calf and dancing
that Moshe’s anger burned and he hurled
the tablets from his hands and shattered
them at the foot of the mountain” (Shemot
32:19).
One answer posited by Rabbi Isaac
Arama (1420-1494) in his classic work,
Akedat Yitzchak, suggests that “seeing
is much more vivid an experience than
hearing.” Although Moshe was informed
directly from God that the people of Israel
were worshipping the calf, it was only
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at the moment that Moshe saw it first
hand that his anger welled up. When the
ugly scene stared him in the face, he was
exasperated, and flung the tablets to the
ground. This is implied in the passage:
“Moses anger burned.”
Along these same lines, a mysterious
midrash describes the letters flying off
the tablets and at that moment the stone
tablets became too heavy for Moshe to
hold. They then dropped from his hands
(Yalkut Shimoni Ki Tisa 393). Rabbi Joseph
Soloveitchik zt”l explained this to mean
that Moshe was overcome with frustration
and was exasperated. He simply could
not find a way to deliver the holy words
of the Torah to an undeserving group. The
burden became too heavy to bear and he
could no longer carry the weight of this
formidable task (Dersahot HaRav pp. 6871).
Many commentators, however, have
found it difficult to accept this approach.
We know that it is forbidden to break even
the smallest vessel out of frustration or
anger (Talmud, Shabbat 105b); how much
more so an object as sacred and precious
as this.
Therefore, the viewpoint of Rashi may
be more convincing: He argues that
the tablets were certainly not broken
out of anger. The act was meticulously

thought through; Moshe engaged in logic
and rational thinking. Rashi presents
Moshe’s train of thought: “A Jew who
rejects mitzvot is considered to be ‘zar’, a
‘stranger’, and therefore cannot take part
in the paschal sacrifice. Certainly here,
where the people of Israel rejected God
by worshipping a foreign god, they must
certainly be excluded from receiving the
Torah (Shabbat 87a). In short, Moshe was
expressing to the nation in a most dramatic
way that they had broken the covenant
between them and their Father in Heaven.
He therefore broke the luchot at the foot of
the mountain in front of them.
What was Moshe’s true motivation? Was
it only to spotlight their wrongdoing? Did
Moshe mean to merely emphasize their
unworthiness at this time to be recipients
of God’s Torah?
The Rebbe of Lubavitch, Rebbe
Menachem Mendel Schneerson (19021994), in contrast to the commentators
cited above, maintained that Moshe
intentionally broke the tablets out of his
deep love for his people.
The Rebbe quoted Rashi’s parable of
a king who will soon marry his wife. A
marriage contract was soon to be delivered
to the bride. But suddenly, the bride was
suspected of being disloyal to the king. The
bride’s best friend got hold of the marriage
document and ripped it up in order that
the marriage would not be consummated;
the king could therefore not hold the bride
guilty of sin - he had not become her
husband yet! The parable is understood
in the following way: The king in the story

is symbolic of Hashem, the bride is the
people of Israel, the marriage contract is
the tablets, and the best friend of the bride,
is Moshe (Devarim, Rashi, 34:1)
Moshe’s shattering of the tablets
was meant to save the Jewish people
from disgrace. It would allow them the
opportunity to reconcile their relationship
with Hashem. In a word, it gave them a
second chance.
The Rebbe identifies a critical teaching
in the Torah regarding the breaking of
the tablets, which appears in the final
verse of the Torah: “There has not since
risen a prophet in Israel like Moshe...
in all the mighty hand, and all the great
awesomeness which Moshe wrought in
the sight of Israel.” (Devarim 34:10,12).
Rashi asks the question: what precise act
was the pasuk referring to in the phrase
‘which Moshe wrought in the sight of
Israel?’ He says it was the moment when
his “heart inspired him to shatter the
tablets (of the Ten Commandments) before
their eyes.” Rashi says that when Moshe
broke the tablets, “the Holy One blessed
be He agreed with Moshe’s opinion and
congratulated him, ‘yasher koach asher
shibarta.’”
The Rebbe reminds us that Hashem
congratulated Moshe for breaking the
tablets because his act was in honor not
only of the Torah, but more importantly,
it was done for the sake of the people of
Israel. This is why Moshe broke the tablets
“in the sight of all of Israel” (Devarim
19:17). He was making a public gesture,
directed towards the Israelites; something
OU ISRAEL CENTER
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they would witness, and by it, be changed
for good (Ve’zot Habracha, Sichah Bet,
Likutei Sichot, Section 34)).

people now stood at the doorstep of the
land of Israel, eager to enter the land and
fulfill their mission.

Moshe, the great defender of Am Yisrael,
did everything possible to protect his
people and afford them the opportunity to
correct their mistakes.

The Rebbe’s approach to the breaking
of the tablets brings to mind one of Rebbe
Nachman of Breslov’s most celebrated
statements: “If you believe that you can
destroy, believe you can fix.” (Likutei
Moharan, Par II, Lesson 112). The main
thing is to believe, to have faith, that one
can fix faults and missteps. This is exactly
what Moshe asserted. With overflowing
love and loyalty he was convinced that his
beloved congregation would mend their
ways.

, מנהיג ישראל,וזוהי מעלתו הנפלאה של משה רבנו
 ששבר את הלוחות שקבל מיד...רועה נאמן של ישראל
 כדי להגן על אלה שנכשלו בחטא,הקב”ה בכבודו ובעצמו
העגל
) לקוטי שיחות חלק לד, שיחה ב,(וזאת הברכה
Although the delivery of the first tablets
was met with dismal failure, in a certain
way, it opened a door for a second set,
which according to the Sages, was even
greater than the first. According to the
midrash it contained even more content
than the first set (Shemot Rabbah, ch. 46).
Moshe conveys a remarkable message to
his flock, and perhaps, more importantly,
a message to us for all time: Although the
tablets were broken, they can be fixed.
Indeed, upon reaching the final verse
in the Torah, the people had grown
spiritually and matured. Moshe’s act was
justified. Faithful to Almighty, the Jewish

For Sale In Arnona,

Rechov Israel Eldad
Beautifully renovated 3BR apt for
sale. Incl. mirpeset, machsan and
parking.
For more informa�on on this and other
proper�es in the areas of Arnona, Bak'a
and Katamon please call Saar 0547701142
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The Lubavitcher Rebbe delivered this
inspirational teaching on the sacred night
of Simchat Torah in 1986. His devoted
chassidim heard his penetrating message
and knew precisely what was expected of
them: ‘Follow in Moshe’s footsteps. Always
come to the defense of your people. Never,
ever, give up on them. The final words of
the Torah tell the story of one Jew’s intense
and everlasting love for his people, even
for those who were rebellious and sinful.
Carry this message with you. Let the lesson
of the luchot inform your lives, always.’

KI TISA

RABBI EPHRAIM
SPRECHER Faculty, OU Israel Center

Moshe’s
Shiny Face

A

fter his third forty day stay on
Mount Sinai, Moshe descended on
the 10th of Tishrei – Yom Kippur
carrying the second set of the Holy
Tablets. These replaced the First Tablets
that Moshe broke when he saw the Jews
worshipping the Golden Calf. Moshe’s
extended stay on Mount Sinai in Gd’s
presence left a permanent impression on
his body – his face radiated Gd’s Light! As
the Torah states “Moshe was not aware
that the skin of his face had become
radiant.” (Shemot 34:29)
Why did Moshe’s face not shine when
he received the First Tablets? Gd Himself
chiseled the first set of tablets out of
the sapphire stone from His very own
Throne of Glory. However, the Second
Tablets were chiseled by Moshe from
sapphire stone buried beneath his tent.
Thus, it was specifically this second set of
tablets rather than the First Tablets that
made Moshe’s face shine.

the First Tablets were broken, whereas
the Second Tablets remain intact forever,
hidden beneath the Temple Mount.
The message is that when we exert
ourselves and work for Holy endeavors,
it remains with us permanently. But
Holiness that is received unearned can
be more easily lost. As the saying goes,
“Easy Come, Easy Go.”
Because Moshe dug up the Sapphire
stone beneath his tent and chiseled the
Second Tablets himself, their Holiness
penetrated his physical body, and
therefore his face shone only by the
Second Tablets. Similarly, the effort and
exertion we expend in Torah study and
fulfilling Gd’s Mitzvot refines even our
physical bodies. If we exert ourselves to
the point that the Holy Torah penetrates
us, our faces will also shine. As John
Lennon famously sang, “WE ALL SHINE
ON.”
The shortest Mishna in the Talmud
states in Tractate Avot, “ACCORDING TO
THE PAIN IS THE GAIN!”

The Lubavitcher Rebbe explains that
this is because when Gd gives us a gift
without us working to earn it, it does
NOT penetrate our very being. Therefore
OU ISRAEL CENTER
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TORAH 4 TEENS
BY TEENS NCSY ISRAEL
Shlomo Rayman,
Bet Shemesh
Chapter Director
Making Sense of the Incense
One of the first things I noticed when I
made aliyah as a fourteen-year-old, was
that davening takes a lot longer to end
here in Israel due to the additional reading
about the ketoret hasamim, the incense
that was burned in the Mishkan. Isn’t
davening long enough? Why in Israel do
we add the ketoret?

KI TISA

Together with all the grandeur that
comes with revealing the Shechina, there
also comes a great danger. One can be
overwhelmed by the sheer awesomeness
of the experience, as well as the fact that
every mistake one does in the presence
of the King, is much worse due to the
heightened pressure of perfection. The
ketoret steps in as a “smokescreen” to
protect us from God’s presence.

This week’s parsha starts off with the
conclusion of the commandment to build
the mishkan. Right after comes the recipe
for how to make God’s incense. Similarly,
the altar used for the ketoret is introduced
after we are already commanded to
build literally everything else. The other
important inner vessels are mentioned
right at the beginning, why is the mizbeach
hazahav gets pushed off until the very
end?

How does burning incense protect us
from the Shechina? The Rambam tells us
that the practical purpose of the ketoret
was to cover up the bad smells of the
karbanot. The ketoret is there to make
the avodah a more enjoyable experience!
The ketoret represents the importance of
serving Hashem B'simcha! It reminds us to
do the mitzvot in a beautiful manner and
out of love! When one has this mindset, one
is no longer serving Hashem as a servant
with pressure and little room for error, but
creating a relationship with Hashem as a
child with their parents, filled with love
and understanding.

Perhaps the ketoret is mentioned
at the very end because its job is only
relevant after the mishkan is complete.
The mishkan’s purpose is to bring the
Shechina, God’s presence into the world,
while the ketoret is actually a response to
said Shechina descending.

It thus makes sense, that specifically
in Israel we need to add the ketoret to
our davening. Here in Israel there is a
heightened sense of God’s awareness,
which must come together with the
ketoret, infusing our avodat Hashem with
simcha and ahava.
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Yedidya Pollak,
11th Grade,
Bet Shemesh
A Deeper Meaning
In our parsha, the Torah talks about
Moshe and Yehoshua as they descend Har
Sinai. In the midst of their descent, The
Torah says that Yehoshua heard noises
from the Jewish camp, which Rashi says
were sounds of celebration. If so, then why
did Yehoshua tell Moshe that he heard a
war happening in the Jewish camp?
The Or HaChaim explains that while the
sounds Yehoshua heard were celebratory,
Yehoshua and Moshe were able to
understand that the feeling underneath
all of that celebration was one of distress.
And when Yehoshua mentions a war, he
is referring to an internal war happening
inside each Jew, against their Yetzer Hara,
their evil inclination.
Moshe responds that he doesn't hear
the sound of triumph, of the Jewish nation
overcoming their evil inclination, nor
does he hear the sound of them losing. He
says that he hears the sound of someone
who already lost to their yetzer, and just
appears happy on the outside.
This shows us a special skill that God
granted Moshe and Yehoshua; the ability
to look past the superficial situation and
truly understand what is going beyond the
facade. They hear celebratory sounds, but
they are able to identify that in truth Am
Yisrael are in a lot of trouble, battling a
near-impossible foe.

This perspective is something that I think
we need to try to bring into our everyday
life. When we are dealing with family,
or friends, sometimes there is a deeper
meaning, other than what we see at first
glance.
-----------------------------------NCSY Israel is the premier organization
in Israel, dedicated to connect, inspire, and
empower teen olim to the Land of Israel by
encouraging passionate Judaism through
Torah and Tradition. Find out more at
israel.ncsy.org

NEW BOOK LAUNCH by

Rabbi Berel Wein

"In My
Opinion"
150 Essays On
Religion, Society
And Life By A
Very Opinionated
Rabbi
TUESDAY NIGHT, MARCH 17 AT 8 PM
BEIT KNESSET HANASSI
24 USSISHKIN ST., RECHAVIA

ADMISSION FREE. Rabbi Wein will be available
to personalize and sign books before and after the
event.
For questions and information,
call Nachum Amsel 0544-54-36-18
Email: nachum@jewishdestiny.com
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Mediterranean Towers
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Call now *9134

The House in Arnona, Jerusalem
The first choice for the
third age
The magnificent house in Arnona offers spacious and luxurious
apartments. If you appreciate quality, come and enjoy a wonderful
living environment, and varied program of cultural and physical
activities.

New options till the end of March

English-speaking residents | Kasher restaurant | Shabbat elevator | Shabbat Beit Knesset |
Contemporary Torah Issues
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